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INTRODUCTION

All praise be to Allah, we praise Him and seek His aid and
forgiveness. We seek refuge from the evil of ourselves and the evil of
our actions. Whoever Allah guides none can misguide, and whoever

Allah causes to go astray, none can guide. '

I bear witness that there is no god deserving to be worshiped except
Allah, and that Muhammad @&8%) is His servant and Messenger. May
the peace and blessings of Allah be upon him, his family, companions
and followers.

To proceed:

Allah has made the prohibition of evil and the enjoining of good
obligatory upon this Ummah, and has coupled with the fulfilment of
this duty the best of this world and the Hereafter.

The Ummah will never achieve its superiority, or gain its strength and
nobility, or succeed in prosperity unless each individual, every man and
woman, undertake their duties to the best of their capabilities - among
the most important of these being to enjoin good and forbid evil.

However, it can be seen that many who are aware of the responsibility
to enjoining good and forbiding evil and its importance limit this duty,
either in thinking and in practice, or just in practice to the role of men
and not women.

They think that there is no demand on the woman for this religious duty
in any way. This entails corruption and ruin which cannot be hidden
from those who have intellect and insight; the man who is responsible
for the home may leave for the masjid to pray to his Lord, while his chil-
dren, in the presence of his wife, see and hear that which the One who
the man of the house went to pray to has forbidden.
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In view of this, and in my desire to alert my brothers and sisters and
enlighten them about the responsibility of the women to prohibit evil
and enjoin good, I undertook to deal with this topic by addressing the
following issues:

1. Is enjoining good and forbidding evil a duty applicable to
women?

2. What is the importance of women undertaking this duty?

3. Did the women of the Pious Predecessors perform this duty among
the general public, their friends and relations?

4. Did the women of the Pious Predecessors perform this duty among
the scholars and student of knowledge?

5. Did the women of the Pious Predecessors perform this duty with the
leaders?

6. Can the woman be appointed as an ombudsman in a market? What
is the proof for not allowing her to perform this duty?

7. What are the evidences of those who say it is permissible, together
with their correction

NEW MATERIAL PRESENTED IN
THIS TREATISE

I do not claim to have said anything in this treatise which has not been
said before, as in fact the material is to be found, although it is buried in
the depths of books which the general public have no access to, and in
fact which many students of knowledge may not have access to. I
endeavoured, with the success granted by my Lord, the Most Great, to
gather these scattered gems of knowledge, organise and present them
together with annotations and conclusions - which Allah gladdens me to
include - between the pages of this modest treatise.

I do not claim that this modest effort is free from defect or omission,
indeed I say, ‘If this is correct then it is from Allah, and if it is wrong then
it is from the Shaytan and myself, and Allah and His Messenger ({&34)
are blameless



POINTS I TOOK INTO ACCOUNT
DURING THIS TREATISE

I intended, with the help of Allah, to take into account the following
points during the preparation of this research:

1. The main sources of this research were the Qur'an and the Sunnah of
the Messenger of Allah ((2€).

2. During the preparation of the second chapter, I made reference to the
books of the Sunnah, Prophetic history, biographies and later histories
to extract examples of the women who fulfilled the duty of enjoining
good and forbidding evil.

3. I quoted the noble hadiths from their original sources, and mentioned
the verdict of the scholars regarding their authenticity, unless the hadith
was found in the two Sabibs (Bukhari and Muslim) upon whom the
Ummabh has agreed to accept.!

4. I took care to benefit from the Qur’anic exegesis of the respected
scholars of Tafseer, and the commentaries of hadith by the respected
scholars of hadith, may Allah have mercy on them, whenever I made
reference to a verse of the Qur’an or a noble hadith.

5. Generally, whenever I made a reference to a book of Prophetic
history, a biography or later history I used original sources.

6. I attempted by the help of Allah, to derive points of benefit and
lessons from the examples of the women who fulfilled the duty of
enjoining good and forbidding evil, often with a comparison of our
situation today.

1 See the introduction of Sharb an-Nawawi, his explanation of Sabib Muslim (p.14),
and Nuzhat an-Nazar fi Tawdib Nukbbat al-Fikar, by al-Hafiz ibn Hajar (p.29).
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7. I have quoted several instances which present the terrible state in
which the western woman lives. I did this under the banner of, ‘And a
witness witnessed from among them.’

8. Explained difficult words used in the various texts in order to increase
the benefit and understanding of these texts.

9. Included ample information regarding the sources referred to in this
research to facilitate those who wish to refer to them for more benefit
and further detail.



OVERVIEW OF THIS TREATISE

PART 1

THE RESPONSIBILITY OF WOMEN TO ENJOIN GOOD AND FORBID

Chapter 1:

Chapter 2:

EVIL AND ITS IMPORTANCE

The Responsibility Of Women to Enjoin Good And
Forbid Evil
The importance of women in fulfilling this duty

PART 2

EXAMPLES OF WOMEN ENJOINING GOOD AND

CHAPTER 1:

Section 1:

Section 2:

CHAPTER 2:

CHAPTER 3:

FORBIDDING EVIL

The womens admonishment of the public, and among
their friends and relatives

The womens admonishment of the individuals from
the public, relatives and friends

The womens admonishment of groups from the
public, relatives and friends

The womens admonishment of Scholars and Students
of knowledge

The womens admonishment of Leaders

PART 3

SHOULD A WOMEN BE APPOINTED AS AN OMBUDSMAN

CHAPTER 1.

CHAPTER 2:

OF THE MARKET?
The proofs for not allowing the woman to be

appointed as a supervisor of the market -
The proofs of those who say that it is permissible to
appoint women as supervisors of markets

CONCLUSION
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SUPPLICATION AND THANKS

All thanks, praise and glory to Allah, al-Ahad, as-Samad, al-Hayy, al-
Qayyum, Who has sublime honour and respect, Who has blessed His
poor weak servant with the preparation of this treatise. It is hoped that
with His blessing and generosity, His tolerance and forgiveness, and His
favour and benevolence that it is accepted. Indeed, He is the One Who
listens and answers.

Secondly, my thanks and prayers are for the respected brothers, Dr.
Yusuf Muhyi ad-Din Aba Halala, Dr. Mustafa Ahmad Abu as-Samak, and
Dr. Ibrihim ibn Muhammad Abt Abba for their help during the writing
of this treatise. May Allih reward them with the best reward in this life
and the next.

I take this opportunity to commend the well-guided Saudi Education
Department policy of establishing the teaching of the subject al-Hisba in
their Universities. This treatise is but a fruit of the author’s study at the
Islamic University of Muhammad ibn Sa‘ad in Riyadh. May Allah reward
those who are charged with the affairs of this state and the affairs of the
University the best reward in this world and the next, and help them to
do that which He loves and gains His pleasure.

The author appeals to those responsible for teaching policy in all parts
of the Islamic world to establish the subject of al-Hisba? in their univer-
sities, in the hope that Allah makes it a cause for enthusing the Ummah
about this great obligation, which has been abandoned and ignored by
many of its individuals.

2 al-Hisba: To order good if it has been abandoned, and to prohibit evil if it occurs. Al-
Abkam as-Sultaniyyab (p.240), and see also my book al-Hisba, Ta'rifubd, wa
Mashriiyyatubd, wa Wujabubad (pp.7-20).
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And I ask Allah, al-Hayy, al-Qayyam, Who has sublime honour and
respect, to reward my respected parents through my actions because of
the importance they placed on my Islamic upbringing, and the effort
they expended to the best of their capability to raise me well. {Allah
have mercy upon them both as they brought me up when I was
‘young}. I also ask Allah to reward through my actions my wife and chil-
dren because of the good way in which they treated my pre-occupation
with teaching and writing, and their efforts to-help me.

I ask Allah, Most Glorious, to make them and the women of the Muslims
and their children among the righteous who correct matters, the guided
who guide others and make them all the delight of our hearts. Indeed,
He is the one Who listens and answers.

As T ask Allah, Most Glorious to make this action of mine sincerely for
His noble sake, and accept it well, and allow it to be of benefit to the
writer, the reader and all those who took part in it by giving their opin-
ion, or advice or in any way, on a day when no wealth or offspring will
be of benefit except those who come to Allah with pure hearts. And may
Allah bless and praise our Prophet (¢88€), his family, companions and
followers until the Day of Judgement, and our final supplication is that

all praise be to Allah, the Lord of the Worlds.

Fadl Ilahi
Riyadh
The Day of Jumu‘a, 18th Dhul Qa‘da, 1414AH.
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PART 1

THE RESPONSIBILITY OF WOMEN
TO ENJOIN GOOD AND FORBID EVIL
AND ITS IMPORTANCE

INTRODUCTION

Some people limit the responsibility to enjoin good and forbid evil to
the role of men and not women, and make little of the importance and
effect of women fulfilling this duty. Many texts have been revealed
which indicate responsibility of women to enjoin good and forbid evil,
as does the importance of women in this respect become apparent in
many ways.

In this section I will discuss this subject, with the help of Allah, under the
following headings: ‘

1. The responsibility of women to enjoin good and forbid evil.

2. The importance of women fulfilling this duty.

11



CHAPTER 1

THE RESPONSIBILITY OF
WOMEN TO ENJOIN GOOD AND FORBID
EVIL AND ITS IMPORTANCE

INTRODUCTION

The responsibility for fulfilling the duty of enjoining good and
forbidding evil becomes apparent in the light of the general texts which
indicate the obligation of al-Hisba. Likewise, from these texts it becomes
apparent that this responsibility clearly applies to women. As Allah wills,
I will discuss this topic underneath these two headings:

1. The proof of texts regarding the duty to enjoin good and forbid evil.

2. The texts which clearly prove the responsibility of women in enjbin-
ing good and forbidding evil.

1. THE PROOF OF TEXTS REGARDING THE DUTY TO ENJOIN
GOOD AND FORBID EVIL

Many texts from the Noble Qur'an and the authentic Sunnah have
indicated the duty of enjoining good and forbidding evil.3 The language
form used in many of these texts, although masculine, also contains and
applies to the feminine gender as explained by the scholars, may Allih
have mercy on them. For example, Imam Ibn Qayyim al-Jawziyyah said,
‘It bas been established in the custom of the Lawgiver that if a judgement
is made in the masculine form, and is not accompanied with a
Sfeminine form, then it applies to both men and women, as the male
gender is more dominant than the female gender when mentioned
together, as in His statement:

3 see some these texts in my book al-Hisba (pp.43-67)
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...and the witnessess should not refuse when they are
called on... 4

and His statement:
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2. THE TEXTS WHICH CLEARLY PROVE THE RESPONSIBILITY
OF WOMEN IN ENJOINING GOOD AND FORBIDDING EVIL

There are texts in the Noble Quran and the authentic hadith which
prove the responsibility of women in enjoining good and forbidding evil
clearly. Among these texts are:

1. Allah’s statement:

S\sj;:zw\;usw.\,\sw;g.su iy

R
-
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O Wives of the Prophet! You are not like any other women.
If you keep your duty (to Allah) then be not soft in speech,
lest he in whose heart is a disease should be moved with
desire but speak in an honourable manner.’

One of the most respected commentators of the Qur’an, ‘Abdullah ibn
‘Abbas says regarding the explanation of Allah’s statement: ‘and speak
in an honourable manner’:

4 al-Baqarah 282.

5 al-Bagarah 183.
6 19am al-Muwaqqi‘in 1/92-93, condensed.
7 al-Ahzab 32.
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‘He (Allab) ordered them to enjoin good and forbid evil’8

No one should think that this order applies specifically to the Mothers
of the Believers only (the wives of the Prophet ({#84), as they are
addressed in this verse, because although they are the ones addressed
by this verse, the rest of the Muslim women are the intended also.
Regarding this, the Imam Abua Bakr al-Jassas said:

‘All these matters are matters by which Allab disciplined the wives of the
Propbet ((83%), as an bonour to them, and the rest of the women of the
believers are meant by them.®

2. Allah’s statement:
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The believers, men and women are helpers/ supporters of
one another, they order good and forbid evil and offer
their prayers perfectly and pay zakat, and obey Allah and
His Messenger. They are the ones Allah will have mercy
on. Indeed, Allah is Most Powerful, Most Wise. Allah has
promised the believers - men and women - gardens under-
neath which rivers flow, where they will dwell forever -
and beautiful mansions in Gardens of Paradise. But the
greatest bliss is the Good Pleasure of Allah. That is the
supreme success. 10

8 Taken from Tafsir al-Qurtubi 14/178.
9 Abkam al-Quran 3/360.
10 4t Tawbah 71-72
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Allah, Most Glorious, mentioned five attributes, among them the fulfil-
ment of enjoining good and forbidding evil, and made clear His prom-
ise of a great reward for those who have this attribute, and Allah made
clear that the female believers can achieve this attribute as can the male
believers, and that they have the promise of a good reward as do the
male believers.

Imam Ibn an-Nuhas ad-Dimashqi said, ‘In Allab’s statement “...and
believing women...” is a proof that to enjoin good and forbid evil is
obligatory upon women in the same way as it is obligatory upon men, if
they are capable.’ 11

3. Imam Bukhari and Imam Muslim related from ‘Abdullah ibn
‘Umar that the Messenger of Allah ((48%) said, Indeed are you not all
guardians? And each of you is responsible for your flock: So the
leader who is in authority over the people is a guardian, and he
is responsible for his flock, and a man is guardian over the mem-
bers of his house, and he is responsible for his flock, and the
woman is a guardian over the members her husband’s house-
hold and his children, and she is responsible for them, and the
man’s servant is a guardian over the wealth of his master and he
responsible for it. Indeed, you are all guardians, and all of you
are responsible for your flocks. 12

Imam al-Khattabi said: ‘The meaning of “guardian” bere is: the protec-
tor and one enirusted with those under him, who orders them with
advice/guidance, and warns them from betraying or wasting that
which be bas entrusted them with.13 :

11 Tunbib al-Ghafitin ‘an A‘mal al-Jabilin (p.20).

12 Agreed upon. See Sabib al-Bukbari, The Book of Laws, [Chapter] Allah’s statement:
Obey Allah and obey the Messenger and those in power. No. 7137, 13/111, his word-
ing, and Sabib Muslim, The Book of Leadership, [Chapter] The virtue of the Just Imam,
No. 20 (1829), 3/1359.

13 Ma‘alim as-Sunan 3/2. See also Sharb an-Nawawi, in which it says, ‘The scholars say:
the Ra‘ (literally shepherd, or gaurdian) is the protector and guarantor who is obligat-
ed with the good of what he has undertaken and what is under his supervision. So in
this; is that whoever supervises something, then he is required to be just toward it, and
perform that which benefits it in its religion and worldly affairs, and all things related
to it. 12/213.
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So the circumstance of a woman being a guardian dictates that she
undertake the duty of enjoining good and forbidding evil when good is
neglected, or when evil occurs among those she is responsible for.

-The woman will be asked, as will the others who are guardians, about
this on the Day of Resurrection, as has been related in the noble hadith:
‘...and she is responsible for them’, and in the hadith related by
Anas, ‘Surely, Allah will ask every guardian about that which He
made him a guardian over, whether he protected it or neglected
it’14 And in the hadith of Abu Hurayrah, ‘Every guardian will be
asked on the Day of Resurrection, (whether) he carried out the
order of Allah or neglected it."1>

It is therefore incumbent upon the Muslim woman - as it is upon others
who are responsible - to prepare for this question an answer, by fulfill-
ing what Allah has obligated her with before the day upon which nei-
ther regret nor sorrow will be of help.

14 Taken from Fath al-Bari 13/113. Al-Hafiz ibn Hajar says about him, ‘...and from ibn
‘Adi with an authentic chain from Anas...’

15 Taken from the previous source 13/113. Al-Hafiz ibn Hajar says, “..he also has at-
Tabarani in al-Awsat from the hadith of Aba Hurayrah..’
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CHAPTER 2

THE IMPORTANCE OF WOMEN
FULFILLING THIS DUTY

INTRODUCTION

Women have a very great effect and importance in enjoining good and
forbidding evil. I will attempt, with success granted by Allah, to demon-
strate this in the following points:

1. The presence of women among children for a longer length of time
than men.

2. The fact that children are more attached to their mothers than to their
fathers.

3. The danger of the man wasting his efforts in admonishment if his wife
does not think as he does in enjoining good and forbidding evil.

4. The great effect some wives have on their husbands.

5. The great importance some fathers place on caring for their
daughters.

6. The special position some sisters hold in their brothers’ view.

7. A special note.

17



1. THE PRESENCE OF WOMEN AMONG CHILDREN FOR A
LONGER LENGTH OF TIME THAN MEN

Among the things which highlight the importance of women enjoining
good and forbidding evil is that they tend to spend a lot more time with
children than men do, as men usually work outside the home earning a
living and looking after other affairs. Also, the primary role for women
is to remain in the house, and so the children enjoy her presence for
many long hours. This is an opportunity which allows them by the
blessing of Allah (f they wish to utilise it), to encourage good and
forbid evil in her children in a great way.

2. THE FACT THAT CHILDREN ARE GENERALLY MORE
ATTACHED TO THEIR MOTHERS THAN THEIR FATHERS

It is well known that children have a greater attachment and affinity to
their mothers than their fathers. Among the manifestations of this
is that often children do not hesitate to share their secrets with their
mothers whilst hiding them from their fathers. This point is emphasised
by what several scholars have mentioned, when they explain the
wisdom behind the consultation that should take place between the
mother and her daughter at the time of marriage: ‘As the daughters are
more inclined to their mothers, and also more eager to listen to their
advice.16

This effect is not limited to daughters only, and applies to a great
extent to sons as well; how many sons try hard and spend time trying to
convince their fathers of something, but their efforts are in vain, and
then the mother intervenes and Allah endows her voice a feminine soft-
ness which has the effect of changing minds, altering wishes, changing
intentions, submitting plans and affairs and altering the course of life?

The tears of a dear and cherished mother can have more effect on
some children than tens of lessons and lectures, and result in compli-

16 See ‘Awn al-Ma‘biid 6/84, and see also Mukbtasar Sunan Abi Dawid by al-Munziri
3/39.
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ance with orders and instructions where the threat of punishment or
force cannot. The story of Anas ibn Mailik who pronounced the
Shabadatan (Declarations of Faith) on the order of his mother - despite
the opposition of his father - is one example of the great effect a
mother has on her son.

3. THE DANGER OF THE MAN WASTING HIS EFFORTS IN
ADMONISHMENT IF HIS WIFE DOES NOT THINK AS HE
DOES IN ENJOINING GOOD AND FORBIDDINNG EVIL.

Among the aspects which emphasise the vital position which the
woman enjoys with regard to admonishment is that if a man is good and
equitable, and orders good and forbids evil, but his wife does not
agree with him in thought or action, then in many cases his efforts to
admonish and call to the truth fail. How difficult it is to build and prop-
agate, and how easy it to destroy and corrupt! The women spend much
more time with the children, and thus they become more attached to her
than their father as has previously been mentioned - so how easy it is for
her to corrupt the children (unless stopped by the Qadr of Allah),
despite the efforts of the man to restore the situation? An example which
indicates this is the story of the wife of Nooh and his son.

Also, it is probable that part of the wisdom behind the Noble Prophet’s
(48%) order that men marry religious women is that it is a means by
which this danger can be avoided. Imam Bukhari and Imam Muslim
related from Abu Hurayrah that the Prophet ((#8%) said, ‘A woman
is married for one of four reasons: her wealth, her status, her
beauty and her religiousness. So seek those who are religious
(thus) you have covered your hands with dust!7.18

17 you bave covered your bands with dust: This was a saying of the Arabs, and indicates
a supplication made for the person spoken to, and not that the action actually takes
place, and in fact indicates emphasis and encouragement. (See Hamish Sabih Muslim
by Shaykh Muhammad Fu’ad al-Bagi, 2/10806).

18 Agreed upon. See Sabib al-Bukbdri, The Book of Marriage, [Chapter] Compatibility in
Religion, No. 5090, 9/132, his wording, and Sah7b Muslim, The Book of Milk-Nursing,
[Chapter] The desirability of marrying a religious woman, No. 53 (1466), 2/1086.
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4. THE GREAT EFFECT SOME WIVES HAVE ON THEIR
HUSBANDS

Some women make excuses for not performing obligatory duties and
committing sin by saying that their husbands overpowered them. There
is no doubt that men do have authority over women1?, although there
are women who can have a marked effect on their husbands. If we
looked at the situation in some homes, we would find that in many
homes the affairs are run according to the wishes of the wife despite the
wishes of the husband. Indeed, how many seemingly strong men who
do not care to listen to the pleas of others find that they cannot refuse
the demands of their own wives? Perhaps an example which emphasis-
es this is the demand that the wife of Fir‘awn made to her husband that
Musa stay with them. Allah mentioned her demand in His statement:

20
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And the wife of Fir‘awn said, ‘A comfort to the eye for you
and I. Do not kill him, perhaps he may be of benefit to us,
or we may adopt him as a son. And they will not be aware

of that.’20
So Fir‘awn had no choice but to give in to the demand of his wife.

Another example of this influence is the story of how ‘Ikrimah ibn Aba
Jahl accepted Islam by the grace of Allah, and then by the efforts of his
wife, Umm Hakim. And there are many other examples in our Islamic
history which prove this point.

19 This is proved in the Qur'an. However, the Qur'an also proves that we are to obey
Allah and His Messenger before anyone else. Thus, if a Husband or any other person
orders us to do something in contradiction to what is in the Quran and Sunnah, we
cannot obey. [T]

20 al-Qasas 9.
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Thomas Arnold said: ‘The blessing by which many leaders of the Moguls
entered Islam was by the effect of their wives upon them.2! And it is also
possible that a similar effect was a reason for the conversion to Islam of
the idolatrous Turks when they bad all but conquered the Islamic

provinces. 22

5. THE GREAT IMPORTANCE SOME FATHERS PLACE ON
CARING FOR THEIR DAUGHTERS

Another point which highlights the importance of women undertaking
the enjoining of good and forbidding of evil is what can be seen in many
fathers who place much important and care in bringing up their daugh-
ters. They expend all their efforts for their daughters’ well-being and fear
anything harm that might befall them.

The great mercy that the Noble Messenger (448%) showed when he saw
the necklace of his daughter Zaynab when she sent it to free her
husband during the battle of Badr?3 is a clear example of the strong ties
that exist between a noble father and his daughter, may the peace and
blessings of Allah be upon him and his daughter.

21 The virtue of this is first due to Allah and then to the effect of the Muslim wife.
22 4d-Da‘wab ila al-Islam (p. 451).

23 Imam Ahmad related from ‘A’ishah that she said, ‘At the time when the people of
Makkah sen their representatives to pay for the freeing of the prisoners of war, Zaynab,
the daughter of the Messenger of Allab ((§8%) was sent to free Abii al-As ibn ar-Rabi’
with wealth, part of which was a necklace of bers which bad been Khadijab’s, who had
presented it to ber when Abn al-‘As married ber.” She said, ‘So when the Messenger of
Allab (3888) saw it, be felt a great pity for ber and said, “If you wish to free her Hus-
band, and return that which is hers, then do so.”

They said, ‘Yes, O Messenger of Allah ($54)

So they freed bim, and returned to ber what was bers. (al-Musnad, 6/276)

Shaykh Ahmad al-Banna said: This was related by Ibn Ishaq in his history and it’s chain
is good (Bulagh al-Amani 13/101) and Imam al-Hakim related something similar to

this, and said, ‘This hadith is authentic according to the conditions of Muslim, but they
did not relate it (al-Mustadrak ‘ala as-Sabibayn, The Book of Knowledge of the
Sahabah, 3/45) and al-Hafiz az-Zahabi agreed with him. (See at-Talkbis 4/45)
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In the same way, the statement of the Noble Messenger ({&5#),

is a part of me, so whoever makes her angry has made me
angry,’?4 and his statement regarding her, ‘Whatever harms her,
harms me,'25 and the welcome he gave to her when he said,
‘Welcome, my daughter,’26 and the fact that he went to meet her
when she arrived, and that he kissed her?/, all this shows the love and
affection concealed in the heart of a merciful father for his daughter.

The paternal care a father has for his daughters is not limited to them,
and in fact extends to their daughters. The occasion when the Prophet

B&) carried his grand-daughter Umamah, the daughter of Zaynab
Whﬂe he was praying?8 is a living picture of noble care.

Examples of paternal care and concern can be found in others, even
though they would not be at his (#8#) level of perfection and greatness.

24 Related by Imam Bukhari in his Sahih from al-Misawar ibn Makhramah. (Sabib al-
Bukbari, The Book of The virtues of the Sahabah, [Chapter] The virtue of Fatima, No.
2767, 6/105).

25 Related by Imam Muslim from Musawir ibn Makramah. (Sabib Muslim, The Book of
Virtues of the Sahabah, [Chapter] The virtues Fatima, daughter of the Prophet (48%),
No. 94, (2449), 4/1903)

26 Imam Muslim related from ‘Aishah that she said, ‘We, the wives of the Propbet ({55%)
were with bim, and none of them departed, and Fatima came walking, ber manner of
walking not differing from that of the Messenger of Allab ($8%), and when be saw her
be welcomed ber and said, “Welcome, O my daughter.”

27 Then he seated her on his right or his left. (Sabib Muslim, The Book of Virtues of the
Sahibah, [Chapter] The virtues Fatima, daughter of the Prophet ({#8%), No. 98, (2450),
4/1904)

28 Imam al-Hakim related on the authority of ‘A’ishah that she said, ‘7 never saw anyone

so similar in character, guidance and wisdom to the Messenger of Allah ((23%) as
Fatima, bis daugbter, in ber work and rest. If she came to bim be would rise and kiss
ber and seat ber down in bis company, and if be came to ber she would rise from ber
company and kiss bim and seat him in ber company’ (al-Mustadrak ‘ald as-
Sabibayn, The Book of Etiquette, 4/272-273).
Imam al-Hakim said, ‘This is an authentic hadith according to the conditions of Muslim,
and they did not relate this version of the hadith,” (Previous source 4/273), and Imam
az-Zahabi said, ‘They both related similar hadiths of Masrtq from ‘Aishah.’ (at-Talkbis
4/273).
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6. THE SPECIAL POSITION SOME SISTERS HOLD IN THEIR
BROTHERS’ VIEW

Some sisters occupy a special place among their brothers. An expression
of this status can be seen when the Messenger of Allah (¢Hg&

his milk-sister and spread his cloak for her?. Even in our times, how
many brothers persevere with travel in a foreign country and living a
great distance from his relatives and loved ones in order to earn what he
feels is necessary for the wealth and provision of his sisters? And how
many brothers are there that cannot refuse the request of his sister at
times when he would not pay attention to the demands of others?

7. A SPECIAL NOTE

Before moving onto the next topic, it is perhaps appropriate to mention
three points, and they are as follows:

1. I did not intend by mentioning the status of mothers, wives,
daughters and sisters among their sons, husbands, fathers and
brothers, that all of them enjoy such status.

2. The presence of this status is not a condition for the duty to enjoin
good and forbid evil to become obligatory on women. They must
perform this duty whether they have this status or not.

29 al1-Hafiz ibn abd al-Barr wrote in a topic, “..Ash-Shima or Ash-Shima as-Sa‘diyyab the
milk-sister of the Messenger of Allab (385%): The horses of the Messenger of Allab
(E8%) raided Hawazin, and took ber prisoner along with others, and so she said to
them, ‘I am the sister of your leader.” So when they brought ber before the Messenger
of Allab ($88) she said to bim, “O Mubammad (§8%), I am your sister, ” and she iden-
tified berself to bim, and so be welcomed ber and spread bis cloak for ber, and seated
ber down upon it, and tears came to bis eyes, and be said, “If you please, then stay
with me - beloved and cherished - and if you wish you may return to your tribe
or your relations.”

She said, ‘T will return to my tribe.”

‘And she accepted Islam, and the Messenger of Allah ((238) presented her with three
servants and servant girls and gave ber the best of ornaments. (al-Isti‘ab fi ma‘rifat
al-Ashab 4/1870-1871).

See also as-Sirab an-Nabawiyyab as-Sabibab 2/506.
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3. My aim in mentioning this status, is that if they do possess this status,
then their responsibility to enjoin good and forbid evil increases, and
it is upon them to take care spend their time wisely, as it is hoped by
the grace of Allah, that in this situation the admonishment will be
greater, have a stronger effect, and be of greater benefit.
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PART 2

EXAMPLES OF WOMEN ENJOINING
GOOD AND FORBIDDING EVIL

INTRODUCTION

Women from this Ummah have recognised the responsibility to enjoin
good and forbid evil, and have endeavoured by the grace of Allah, to
undertake this duty. Recorded for us in the books of Sunnah, Prophetic
history and biographies and later history are examples of their under-
taking the enjoining of good and forbidding of evil, in public, among
their friends and relatives, the scholars and students of knowledge, and
the leaders. In this section, I will show by the will of Allih, some of these
examples under the following headings:

1. The women’s admonishment of the public, and among their friends
and relatives

2. The women’s admonishment of the scholars and students of knowl-
edge.

3. The womens admonishment of the leaders.

25



CHAPTER 1

THE WOMEN’S ADMONISHMENT
OF THE PUBLIC, AND AMONG THEIR
FRIENDS AND RELATIVES

INTRODUCTION

The women of the pious predecessors of this Ummah understood that
the religion was a warning to every Muslim, and so they used to give
advice and warning - according to their capabilities - to all people when
the need arose.

The fact that they were friends with or related to someone did not stop
them from admonishing them. In this respect they differ greatly from the
people of our age, in whom can be seen a great enthusiasm to admon-
ish if the party neglecting the good deed, or doing an evil deed is a
member of the public, but conceal the religious shortcomings of the
neglectful or sinning party if he or she is a member of her family or a
friend, and instead flatter them or remain indifferent, and thus deserve
the description (as stated by a poet):

‘The eye of approval on every fault is dim,
while the eye of dissaproval highlights the mistakes’

The women of the pious predecessors were not like this, and instead
they held fast to the statement of Allah:

u:x@.iowuw\}s 1§ S 145 u,.d\ @i T}
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O You who believe! Stand firm for justice, as witnesses
to Allah, even though it be against yourselves, or your
parents, or your kin...30

They were, by the permission of Allah, a living example of the order of
Allah:

{ A 15 08 3y 1 4406 1 1313 }

...and whenever you give your word, say the truth even ifa
near relative is concerned...3!

There are pristine examples which demonstrate their undertaking the
admonishment of the public, and of relatives and friends in groups and
individually. By the will of Allah, I will relate some of these examples in
this section underneath the following headings:

1. The women’s admonishment of the individuals from the public,
relatives and friends.

2. The women’s admonishment of the groups from the public, relatives
and friends. ‘

30 an-Nisa’ 135.
31 al-An‘am 152.
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SECTION 1

THE ADMONISHMENT OF
THE WOMEN OF INDIVIDUALS FROM THE
PUBLIC, RELATIVES AND FRIENDS

INTRODUCTION

We find in the books of the Sunnah, Prophetic history, biographies and
later history, examples of when the Muslim women undertook the
enjoining of good and the forbidding evil on individuals from the pub-
lic, relatives and friends, in areas relating to belief, the regulations of the
religion, manners, etiquette, explanation of the Qur’an, morals, etc. By
the will of Allah, I present below some of these instances:

1. THE ORDER UMM SALIM GAVE TO HER SON TO SAY, ‘LA
ILLAHA ILLA ALLAH.

When Umm Salim al-Ansariyyab accepted Islam, ber husband Malik

ibn Nadr was displeased, and made clear bis displeasure. But, she paid

no attention to bis impression, and instead began to invite ber son to

pronounce the Shahadatan (Declarations of Faith).

Imam ibn Sa‘d related from Ishaq ibn ‘Abdullih, who related from his
grandmother Umm Salim that when she believed-in the Messenger of
Allah ((88%), she said, ‘And so Abii Anas arrived - he bad been absent -
and said, “Have you become a heretic?”
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She replied, ‘I have not; instead I believe in bim.’

She said, ‘And so I started to invite Anas, pointing towards bim; say “La
illaba illa Allab,” say “I bear witness that Mubammad is the Messenger
of Allab”.

Ishaq ibn ‘Abdullah said, ‘So be (Anas) did.

”

He said, ‘So bis father said to ber, “Do not corrupt my son.

And so she replied, ‘Indeed, I am not corrupting him.3?

2. WHEN UMM SALIM PRESENTED ISLAM TO HER HUSBAND
MALIK IBN NADR.

Umm Salim did not stop after accepting Islam and inviting ber son to
make the declaration of faith, despite the opposition of bher busband
Malik ibn Nady, and instead she presented Isiam to him as well.

Al-Hafiz Ibn ‘Abdul-Barr said regarding her, ‘She used to be under the
care of Malik ibn Nadr in the period of ignorance, and gave birth to
bis son Anas ibn Malik. When Islam came, she accepted it along with
the rest of ber tribe, and presented Islam to ber busband, and so be
became angry with ber and departed to Sham (Syria), and died there.’33

3. THE ORDER UMM SALIM GAVE THAT ANYONE WHO
APPROACHED HER FOR MARRIAGE MUST ACCEPT ISLAM
AND FORSAKE POLYTHEISM

A time passed after the death of Malik ibn Nady, the busband of Umm
Salim and then Abi Talba came to propose to ber. So she ordered bim
to accept Islam and forsake polytheism. She made clear its repulsiveness
and ignominy, and also made clear ber position; that she would marry
bim if be accepted Islam.

32 gt-Tabaqgar al-Kubra 8/425, and see also Siyar A‘lam an-Nubald’ 2/305.
33 al-rstiab [T ma‘rifat al-Ashab 4/1940. See also Tazhib at-Tazhib, where al-Hafiz ibn
Hajar mentioned this story taken from al-Hafiz ibn abd al-Barr (12/471).
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Imam Ibn Sa‘d related from Anas that he said, ‘Aba Talba came to
propose to Umm Salim and so she said, “It is not acceptable that I marry
a polytheist. Do you not know, Abi Talba, that the idols you worship are
carved by the servant of the family of so-and-so, the carpenters? And
that if you set fire to them they would burn?”’

Anas said, ‘So be left ber, bis beart affected.
He said, ‘And whenever be came to ber, she said the same thing.’3*

And in another narration, ‘O Aba Talba! Do you not know that your
idols which you worship are but trees growing from the earth, and are
carved out by the slave of Banii so-and-so?

He said, ‘Indeed.

She said, ‘Are you not ashamed to bow down before a piece of a tree
grown from the earth and carved by the slave of Banii so-and so?

She said, ‘And so will you declare that none has the right to be
worshipped except Allab and that Mubammad is His Messenger and
thus I will marry you, without requiring from you any other dowry?

He said to her, ‘Leave me until I can see.’

She said, ‘And so be went, and then returned and said, “I bear wit-
ness that none has the right to be worshipped except Allabh and that
Mubammad is the Messenger of Allah.”35

In a narration from Nasa’i, she said, ‘By Allah, a person such as you
is not turned down, but you are a disbelieving man and I am a believ-
ing woman, and it is not permissible for me to marry you. So, if you were
to accept Islam, that would be my dowry and I would not ask for any-
thing else’

34 arr abaqat al-Kubra 8/427.
35 Previous source 8/427.
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Thabit30 said, ‘I never heard of any other woman whose dowry was more
noble than Umm Salim: Islam, and thus the marriage was consummai-

' ed and she bore children Jor bim.37

In what has been mentioned about Umm Salim there are many lessons,
including:

1. That she took strength in her religion, Islam. This is clear in her first
statement to her husband, T bhave not become a beretic, and instead
1 believe in him. And also in her statement to Abu Talha, ‘But you are
a disbelieving man, and I am a believing woman, and it is not per-
missible for me to marry you. \

2. The fact that she continued to invite her son to pronounce the decla-
ration of faith despite the opposition of her husband. In this there is
a warning to those women who neglect to teach their children the
Qur’an, and the Sunnah and give their children pure Islamic upbring-
ing, by saying that their husbands do not want them to.

3. Her hastening to present Islam to her husband despite his lack of
pleasure at her acceptance of Islam. This is how someone who wish-
es to be steadfast on the truth should be, and wishes to continue to
do good and leave evil - they should go to the one who is not doing
good, and the one doing evil and order them to do good and leave
evil. If they do that, then it is hoped that they will receive the help of
Allah, His victory, success and reward. If not, then it is feared that
they will go astray, and be deviated.

4. The fact that she made clear the belief of unity with believers and
separation from disbelievers, in that she made it clear that there could
be no relationship between a Muslim individual and a polytheist.
whatever their position or status.

5. Her concern about the acceptance of Islam of Abu Talha and the
value she gave to it, as she made clear her readiness to fore go her
dowry if he accepted Islam, may Allah be pleased with her.

36 The student of Anas.

37 Sunan an-Nasa’i (the printed version with the Sharb and Hashiyat as-Sindi), The
Book of Marriage, marriage for Islam, 6/114; and Kitab as-Sunan al-Kubrd, The Book
of Marriage, Marriage for Islam, No. 5504/2, 3/313. Shaykh al-Albani authenticated it.
See Sabib Sunan an-Nasa’i 2/703.
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4. THE ORDER UMM HAKIM GAVE HER HUSBAND TO
PRESENT HIMSELF IN FRONT OF THE PROPHET ({#£)
AND ACCEPT ISLAM '

Umm Hakim bint al-Harith, the wife of ‘Ikrimab ibn Abu Jabl
accepted Isiam on the Day of the Conquest of Makkah. Her husband
bad already fled to Yemen. The Prophet ({83%) had ordered bis death
because of the actions be carried out against Isiam and the Muslims.

She requested bis safe passage from the Noble Prophet (§38€) and
met with bim, and ordered him to go before the Messenger of Allah
(48%) and accept Isiam. She did not leave bim until by the grace of
Allab, be did as she wanted.

Al-Hafiz Ibn ‘Abdul-Barr said, ‘She accepted Islam on the Day of the
Conquest of Makkab, and requested safe passage for ber busband
Tkrimabh from the Prophet ((Z8%&); at that time be had fled to Yemen, so
she left to search for bim, and stayed with bim until be accepted Islam,

and they continued with their marriage.’38

In some narrations there are details of how she encouraged her hus-
band to accept Islam and what she warned him of if he turned away.
Among these narrations is that she said to him, ‘O Son of my Uncle! I
come to you from the most pious of people, the best of people, do not
destroy yourself’3°

In another narration, ‘So I caught up with him, and be bad just
boarded a ship, so I called bim, “O Son of my Uncle! This is an agree-
ment with me from the Messenger of Allab ({88%); if you accept Islam

and accept the protection of the Messenger of Allab ($23%), then I will be

your wife. If not, then the bond of marriage will be broken between
us‘m40 .

In another narration, ‘Ikrimah began to request the presence of bis
wife; be wished to sleep with ber and she refused, and said, “You are a
disbeliever and I am a Muslim.”41

38 alIstiab fi ma‘rifat al-Ashab 4/1932. See also previous source 3/1082, and Asad al-
Ghaba fi ma ‘rifat as-Sababab by Ibn al-Athir 2/321, and Tarikb al-Isiam by az-Zahabi,
al-Maghazi, p.560, and al-Isabab fi Tamyiz as-Sabdbab 8/225.

39 Tarikb ibn ‘Asakir 11/755-756.

40 Tarikh ibn ‘Asakir 11/754.

41 Tarikh ibn ‘Asakir11/756.
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Among the points which are of benefit in this story:

1. The great importance that Umm Hakim placed on the entry of her
husband into Islim. This becomes apparent when she asked the
permission of the Messenger of Allah (¢88%) and left to search for
him in Yemen. Another point is the kindness and counsel she
showed in her husband’s acceptance of Islam, and the way she
encouraged him to enter Islam by explaining the great character of
the Noble Messenger, and the warning she gave to her husband of
separation, and her refusal of allowing him to touch her before he

accepted Islam.

2. A demonstration of the belief of umnity with the believers and
separation from the disbelievers, as Umm Hakim told her husband
that she would be his if he accepted Islam, and that there would be
no relationship between them if he continued his disbelief and
oppression.

3. Her steadfastness and firmness in the religion of Allah, shown by her
refusal to allow ‘Tkrimah to touch her until he accepted Islam.

5. THE ORDER THE AUNT OF ‘ADIBN HATIM GAVE
TO HIM TO PRESENT HIMSELF IN FRONT OF THE NOBLE

When the forces of the Messenger of Allah ({28&
land of Tayyi’, ‘Adi ibn Hatim fled out of fear of Islam and the
Messenger of Allab ((&58%). His aunt was the guarantor of the prisoners
whowerebrought before the Messenger of Allab ((83%) in Madinab. She
requested from bim a pardon, and so be pardoned ber, and so she went
to bher brother in Sham (Syria) and ordered him to come before the
Messenger of Allab ((88€) and be obeyed ber. He came to Madinah
Munawwarab, discussed with the Noble Prophet ({8%) and entered
Islam. Imam Ahmad related from ‘Adi ibn Hatim that he said, ‘7he hors-
es of the Messenger of Allah ({88&) arrived, - or he said, ‘The Messenger
of Allah (48%) sent while I was at ‘Aqrab, and they took my aunt and

some other people.
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He said, ‘When they came before the Messenger of Allab (4
said, ‘Line up.”’

), be

His aunt said, ‘O Messenger of Allah (4288)! The traveller is far
departed, and my children bave perished, and I am old unable to
Dprovide any service, so pardon me, may Allah pardon you!

He said, ‘Who is your traveller?’

She said, ¢ ‘Adi ibn Hatim.

He said, ‘He who fled from Allah and His Messenger?’
She said, ‘So pardon me.

She said, ‘When be returned, there was a man at bis side, we could
see that it was ‘Ali, be said, “(He forgot) a (camel-pack)”

He said, ‘So she asked bim for a (camel-pack) and so he ordered a
sack for ber.

He said, ‘And she came to me and said, “You have done something
your father would not have done.”

She said, ‘Take from it as you wish, or a little.
So a man came and took from it, and another came and took from it.

He said, ‘And so I came to bim, and be bad with bim a woman
and some children, or a child, and their closeness from the Prophet
(B8E) was mentioned, and thus I knew that be was not the king
Chosroes or Caesar.’

So she said to him, ‘O ‘Adi ibn Hatim! What made you flee from that
it be said that there is no one worthy of worship except Allah? And is
there a god other than Allabh? And what made you flee from that it be
said that Allab is the greatest? Is there anything greater than Allab, Most
High and Glorious?
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He said, ‘So I accepted Islam, and I saw bis face brighten and be
said, “Indeed those who Allah is angry with are the Jews, and
those who are astray are the Christians.”42

6. THE CONDEMNATION ‘A’ISHA MADE OF WEARING
ANKLETS ON THE LEGS OF A SICK PERSON IN ORDER TO
CURE THE ILLNESS

Once the Mother of the Believers, ‘A’isha treated a child with an ulcer
(a sore) and she saw an anklet on bis legs and condemned it.

Imam al-Hakim Ibn Bakr related that his mother related to him that
she sent ber brother to ‘A’isha, be bad an ulcer, as she used to treat chil-
dren with ulcers. So when she treated bim and came away from bim she
saw on bis legs two new anklets, and so ‘A’isha said, ‘Do you think that
these anklets will protect bim from anything written for bim by Allabh?
Had I seen them, I would not bave treated him, and be would not have
touched me. By my life! Anklets made from silver are purer than these! 43

It appears from this text, and Allah knows best, that the family of the
child thought that the anklets would protect the sick child from some-
thing, and so ‘A’isha condemned them for this false belief, and showed
harshness in her condemnation as she informed that if she had seen the
anklets she would not have treated the child, and by this the importance
the Mother of the Believers placed on the purification of beliefs was
made clear. :

42 a1 Musnad 4/378-379, condensed.
Al-Hafiz al-Haythami said, ‘I said, “In the Sahih and some other works, it was.related
by Ahmad and at-Tabarani, and it'’s narrators are narrators of the Sahih except for
Abbad ibn Hubaysh who is just trustworthy.” (Majma‘ az-Zawa’id wa Manba“ al-
Fawa’id 6/208)
Imam at-Tabarani and al-Hafiz az-Zahabi also mentioned this hadith. (See Tarikb at-
Tabari 3/112, and Tarikb al-Islam, al-Maghazi, p.687)

43 al Mustadrak ‘ala as-Sabibayn, The Book of Medicine 4/217-218. Imam al-Hafiz said,
“This hadith is authehtic and they did not relate it.” (Previous source 4/218) and al-Hafiz
az-Zahabi agreed with him (See at-Talkbis 4/218).
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7. THE DISSAPROVAL MAYMUNAH MADE OF THE
WRONG UNDERSTANDING OF HER SON REGARDING THE
RULING OF COMING INTO CLOSE CONTACT WITH A
MENSTRUATING WOMAN

The Mother of the Believers Maymunahb once saw the son of ber sister
‘Abdullab ibn ‘Abbas in a dishevelled state, and asked bim about it, and
be informed ber that it was because bis (wife) was menstruating, so she
admonished bim, explaining the fact that be was not cherishing the
creation of Allab in this respect.

Imam Ahmad related from Manbudh that his mother once informed
him that while she was sitting with Maymunah the wife of the Prophet
(484), Ibn ‘Abbas arrived and so she said,  Why are you in a dishevelled
state?

He replied, ‘Umm ‘Ammar, my bair-dresser is menstruating.

She said, ‘O my son, and what has the menstruation to do with the
hand? The Prophet ($48) used to come to us when we were in our
menses resting, and would lie with us, and would recite the Qur’an and
lie alongside them, or come to them while they were sitting, and he
would rest in her lap, and read the Quran while they were menstruat-
ing, and anyone of us would spread out his sheet in the mosque while
she was menstruating.’

Ibn Bakar (one of the narrators of the hadith) related, ‘7 would spread
out a covering for bim and be would pray in my house. O-my son! What
has menstruation to do with the hand?*4

Among the lessons found in this story:

1. The concern the Mother of the Believers Maymuanah had for the
appearance of the son of her sister, and this is a lesson for us regard-
ing the importance our religion places on outward appearances as
well as internal feelings - even though the importance placed on
internal feelings is greater, more vital and loftier.

44 al-Musnad 6/334, and see also previous source 6/331.
Imam al-Humaydi related similar to this in his Musnad, No. 310, 1/149.
It was also related by Imam Abu Ya‘la in his Musnad, No. 4 (7081), 12/512-513. The
Muhaqqiq of the Musnad said, ‘Its chain is good. (Hamish al-Musnad 12/513).
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2. That she undertook to explain the ruling regarding close physical
contact with a menstruating woman from the authentic Sunnah in a
tactful way, while at the same time displaying shock at his misun-
derstanding. This is shown in her repetition of her statement, ‘O my
son, what has menstruation to do with the hand?

8. MAYMUNAH’S CONDEMNATION OF HER SISTER’S SON
WHEN HE STOPPED SLEEPING WITH HIS MENSTRUATING
WIFE

The Mother of the Believers Maymiinah was informed that the son of
ber sister, ‘Abdullab ibn ‘Abbas did not sleep in the bed of bis menstru-
ating wife. So, she admonished bim, showing bim the example of the
Prophet (88%) who was the most fearful of Allab out of all creation, and
most conscious of Him.

Imam Ahmad related from ‘Urwa from Budayyah that she said,
‘Maymanab bint al-Harith sent me to the wife of ‘Abdullah ibn ‘Abbas,
as they were related. I saw that their beds were separated, and I thought
that this was because of a separation. So I asked ber and she replied,
“No, but I am menstruating, and if I menstruate be does not approach
my bed.”

So I came before Maymunah and mentioned this to ber. She sent
me back to Ibn ‘Abbas and said, “Have you desired a course of action
other than the Sunnab of the Messenger of Allab ({&8%)? Indeed, the
Messenger of Allah ((33%) used to spend the night with one of bis wives
(if she wasmenstruating), and the only thing separating them would be
a cloth going down to ber knees.”%

Among the lessons found in this story:

45 al-Musnad 6/332.
Shaykh Ahmad ‘Abdur Rahman al-Banna said, ‘It was related by Bayhaqi in his Sunan,
and it’s chain is good.” (Buligh al-Amani 2/161).
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1. The hastening of the Mother of the Believers Maymuinah in correcting
the mistake which her sister’s son had made, which she did out of
her great concern for the mistake that he had made.

2. The fact that she employed the approach of chiding and reproof.
Perhaps the reason she chose this approach was that she had not
expected such an action from the likes of Ibn ‘Abbas at his age and
in this area of knowledge, and Allah knows best.

3. The fact that she based her admonishment of him in the Sunnah of
whom Allah had made a perfect example to whoever hopes for the
best from Allah and the Last Day, and remembers Allah often.

9. THE ORDER ‘A’ISHA GAVE HER BROTHER TO PERFECT
HIS ABLUTION

‘Abdur-Rabman ibn Abii Bakr once came to bzs sister, the Mother of
the Believers ‘A’isha as-Siddiqah and made wudhu at ber place, and she
ordered bim to perfect bhis ablutions.

Imam Muslim related from Salim, the servant of Saddad that he said,
‘I came to ‘Aisha, the wife of the Prophet ((Z84) on the day Sa‘d ibn Abi
Waqqas died. ‘Abdur-Rabman ibn Abii Bakr entered and wmade
wudhi. She said: “O ‘Abdur-Rabman! Perfect the wudhbu, as I beard the
Messenger of Allah ((88%) say: Woe to the anklesS from the Fire "47

46 Imam Ibn al-Athir said, ‘The ankle was specified for punishment here as it is the organ
which is not washed, and it is said: the intended meaning is the person.’ (an-Nibayab
fi Gharib al-Hadith 3/269)

47 Sabib Muslim, The Book of Purification; [Chapter] The obligation of washing the foot
completely, No. 240, 1/213.
The Imams Malik, Ahmad, ibn Majah, al-Humaydi, Abu Ya‘la and Ibn Hibban all relat-
ed hadiths similar to this. See al-Muwatta, The Book of Purification, [Chapter] The
Actions of Wudha, No. 5, 1/19-20; al-Musnad 6/40; Sunan ibn Majab, the chapters of
purification, [Chapter] Washing of the Ankles, No. 469, 1/86; Musnad al-Humaydi, No.
161, 1/87; Musnad Abi Ya‘la, No. 70 (4426), 7/400; and al-Ihsan fi Taqrib abib ibn
Majab, The Book of Purification, [Chapter] The Obligation of Wudhu, he mentioned
the condemnation of the individual who does not take care to wash his ankles and the
bottom of his feet during Wudha, No. 1059, 3/341-342.
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Among the things we find in this story is that as-Siddigah proved
what she ordered her brother to do with the statement of the Messenger
of Allah (428%), and how blessed is the proof she used!

10. THE ORDER SALMA GAVE TO HER HUSBAND TO MAKE
WUDHU AFTER HE BROKE HIS WUDHU DURING PRAYER

Abu Rafi‘ once passed wind while praying, and continued to pmy,
so his wife Salma ordered bim to perform wudbii

Imam Ahmad related that ‘A’isha, the wife of the Prophet ({&8%)said,
‘Salma, the servant-girl of the Messenger came, or the wife of Abii Rafi’
came to the Messenger of Allab (§8%£) asking bim about Abii Rafi‘ who
had struck ber.

She said, ‘The Messenger of Allah ((Z8€) said to Abu Raft, “What is
going on between you and her, O Abu Rafi‘?”’

He said, ‘She annoyed me, O Messenger of Allah ({&54%)!
So he said, ‘How did you annoy him, O Salma?’

She said, ‘I did not annoy bim about awnything, but be passed
wind while he was praying. So I said to bim, “O Abi Rafi’! Indeed, the
Messenger of Allab ((88&) ordered the Muslims that if any of them
passed wind that they must make wudhii.” So be arose and struck me.

The Prophet ($28%£) began to laugh, and he said, ‘O Aba Rafi‘! She
did not ask you do anything except good. 48

May Allah be pleased with Salma, as she was more knowledgeable
than her husband Abu Rafi’.

48 al-Musnad 6/272.

Al-Hafiz al-Haythami said, ‘This was related by Ahmad, al-Bazzar, at-Tabarani in al-
Kabir, and the narrators of Ahmad are the narrators of as-Sahih except Muhammad ibn
Ishaq, who said, “Hisham ibn ‘Urwa informed me.” And Allah knows best.” (Majma*
az-Zawa'id 1/243).

Shaykh Ahmad ‘Abdur Rahman al-Banna, ‘I said: meaning that they said,
“Mubammad ibn Ishaq is known to conceal part of a chain when be states that a
chain is from so-and-so, from so-and-so. Here, be used the phrase be informed me, so
their is no concealment bere, and therefore the badith is authentic.” (Buligh al-
Amani 2/76).
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11. THE ORDER OF ‘UMRAH THAT SHE GAVE TO HER
HUSBAND TO STAND AND WORSHIP

Ibn al-Jawzi mentioned that ‘Umrah, the wife of Habib al-‘Ajami
awoke at night while he was sleeping, so she woke him at dawn and
said to him, ‘Get up! The night bas gone and the day has come and in
© front of you is a long path, you bave little provision and the caravans of
the righteous have gone before us and we bave delayed!9

Allah is the greatest! How great is this speech and how full of bene-
fitt And how fortunate is the house in which these words are repeated?
O Lord, make our houses like this, answer our supplications, O Most
Glorious and Noble!

Habib supplicated to the Lord of the Worlds for the wife who sought
to wake her husband to worship the Lord, Most Glorious. The Imams
Ahmad, Abt Dawud, Nasa’i, Ibn Majah and Hakim related from Aba
Hurayrah that he said, ‘The Messenger of Allah (§23%€) said, “Allah has
mercy on a man who gets up at night and prays, and wakes his
wife, and if she refuses he sprinkles water on her face. Allah has
mercy on a woman who gets up at night and prays, and wakes
her husband, and if he refuses she sprinkles water on his
face.”>0

49 Siffat as-Safwa 4/35.

50 al-Musnad 18/184, and Sunan Abii Dawnd (the printed version including ‘Awn al-
Ma‘bud), the chapters of Night Prayer, prayer 3/135, and Sunan an-Nasa’i (the print-
ed version including Sharb as-Suyati), The Book of Night and optional daytime
prayers, [Chapter] Encouragement of the night prayer, 3/25; Sunan ibn Mdjab, the
chapters of establishing Prayer and the Sunnahs of it, [Chapter] What is said regarding
one who wakes his family at night, No. 1330, 1/242; and al-Mustadrak ‘ala as-
Sabibayn, The Book of Optional Prayers, 1/309. Imam al-Hakim said, ‘This hadith is
authentic according to the conditions of Muslim and they do relate it.’ (Previous source
1/309) and al-Hafiz az-Zahabi agreed with him (See az-Talkbis 1/309).

Shaykh Ahmad Muhammad Shakir said, ‘It’s chain is authentic.” (Hamish al-Musnad
18/184).

And Shaykh al-Albani said, ‘Acceptable, authentic.” (See Sabib Abit Dawnd 1/243, and
Sahih Sunan an-Nasa’i 1/354, and Sabib Sunan ibn Majab 1/223).
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12. A’ISHA’S CONDEMNATION OF THE SON OF HER
BROTHER WHEN HE DIRECTED HIM TO PRAY WHEN
FOOD HAD ALREADY BEEN PREPARED

On one occasion, the son of the brother of ‘A’isha, the Mother of the
Believers spoke a lot in ber presence, and during bis conversation be
made many mistakes, and so she admonisbed bim. Then, when be saw
the food being served at ‘A’isha’s cloth, be arose saying that be wished to
pray, so she admonished bim and told bim that there was no prayer at
the time of serving the food.

Imam Muslim related from Ibn Aba ‘Ateeq®! that he said, ‘Al-Qdsim
and I spoke in the presence of ‘A’isha, and al-Qdsim was a person prone
to make grammatical mistakes in bis speech, and be was the son of a
slave girl, so ‘A’isha said, “Why do you not speak in the same way as the
son.of my brother bere? I know where you bave come from - this one bas
been taught by bis motber, and you by yours.”

He said, ‘Al-Qdsim got angry, and began to bear a grudge against
ber, so when be saw the food.of ‘A’isha bad been brought out on the serv-
ing cloth be got up.

She said, ‘Where are you going?

He said, ‘I am going to pray.

She said, ‘Sit down.

He said, ‘Most surely, I will pray.

She said, ‘Sit down, you cheat. Indeed, I beard the Messenger of Allab

H2€)say, “There is no prayer at the time food is served, nor
while one is resisting the call of nature.”’>2

51 fbn Aba ‘Atiq: Abdullah ibn Muhammad ibn ‘Abdur Rahmin ibn Aba Bakr as-Siddiq.
(See Sharb an-Nawawi 5/46-47).

52 Sabib Muslim, The Book of The Masjid and the Places of Prayer, [Chapter] The
Undesirability of Praying when Food is Served..., No. 67 (560) 1/393.
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Among the lessons of this story:

1. The importance that ‘Aisha, Mother of the Believers placed on cor-
rectness of speech.

2. That she used chiding and reprifnand (sabb>3) during her admonish-
ment, as she said to the son of her brother after he persisted in try-
ing to leave after the food had been served, ‘Sit down, you cheat.

3. She said this to him - as Imam Nawawee has explained>4 - as he was
under obligation to respect her because she was the Mother of the
Believers and his aunt, older than him, with the right to admonish
and discipline him, and it was therefore his duty to bow to her wish-
es and not be angry with her.

4. That she made his mistake clear in leaving to pray after the food had
been laid out, using a hadith of the Noble Messenger of Allah (4&8).

13. THE PROHIBITION UMM SALAMAH MADE TO HER
RELATIVE ABOUT SPITTING DURING PRAYER

The Mother of the Believers Umm Salamah once saw that a relative
of hers would spit before prostrating in prayer, and so she forbade him
JSfrom doing so.

Imam al-Hakim related from Abua Salih that he said, ‘7 was in the
presence of Umm Salamab, when a relative of hers entered, a youth
with a tuft, and be stood for prayer and blew (the dust at the place of
sajdah).>5

53 (in Arabic) sabband ta ‘nif: a type or level of admonishment, as has been explained by
the scholars of al-Hisbah. (See Ibhya’ Uliam ad-Din, by al-Ghazali 2/329-331, and
Tanbib al-Ghdfilin ‘an A‘mal al-Jabilin by ibn Nuhas ad-Damashqi p.52.)

54 See Sharb an-Nawawi 5/47. ’

¢

55 In a narration of Abu Ya‘la al-Mausili, *..that she saw a relative who spat when be pros-
trated and so she said...’ (See Musnad Abii Ya‘la al-Mausili, No. 6954, 12/385). The
Muhaqqiq of al-Musnad said, ‘It’s chain is acceptable.” (Hamish al-Musnad 12/385).
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She said, ‘O my son, do not blow, for indeed I beard the Messenger of
BHE) say to a black slave of bis, ‘O Rabah! Cover your face
with dust! 5¢

Among the lessons of this story:

1. The explanation the Mother of the Believers gave to the youth about
blowing being prohibited in Salat. An explanation is a type of
admonishment used with a person who is ignorant of a particular
Islamic ruling.57

2. The softness and understanding the Mother of the Believers used dur-
ing the explanation, and this is clear from her statement, ‘O my son,
do not blow.

3. The way she proved her admonishment by quoting the admonish-
ment of the Messenger of Allah (48&) gave to Rabah, and how
blessed was what she did, may Allah be pleased with her.

14. ‘AISHA’S DISSAPROVAL OF A WOMEN’S INVITATION TO
HER TO TOUCH THE BLACK STONE

The Mother of the Believers ‘A’isha was once performing the Tawaf
separated from the men, and a woman called to ber to touch the Black
Stone of the Ka‘bah, and so she condemned ber.

Imam Bukhiri related from ‘Ata that he said, ‘Once, ‘A’isha was per-
Jorming Tawaf separated from the men and not mixing with them.’

- 56 al-Mustadrak ‘ald as-Sabibayn, The Book of Prayer 1/271. Imam al-Hakim said, ‘This

hadith is authentic and they did not relate it.” (Previous source 1/271).

57 See Ibya’ ‘Ulizm ad-Din 2/329-330, and Mukbtasar Minhdj al-Qasidin (p.133), and
Tanbib al-Ghafilin, (p.47) as it says, ‘Whoever perpetrates an evil in ignorance of the
fact that it is evil, and when he knows that it is an evil he leaves that action, it is oblig-
atory for him to be made aware with leniency, kindness and tact.’
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A woman said>8, Let us go and touch ( The Black Stone), O Mother
of the Believers.’

She said, ‘Go and do it yourself.’
And she refused.>®
Among the lessons of this story:

1. The care the Mother of the Believers ‘A’isha took to stay away from a
situation in which she might come into contact with men.

2. The reprimand she used to admonish the woman as she said, ‘Go
away and do it yourself, in order to reprimand and rebuke her, and
Allah knows best.

15. THE DISAPPROVAL ‘A’ISHA MADE TO A SERVANT
WOMAN OF HERS WHO PUSHED MEN WHILE TOUCHING
THE CORNER OF THE KA’BAH

The servant-girl of ‘A’isha as-Siddiqab once mentioned that she had
touched the Black Stone twice or three times during a Tawaf, and S0
‘A’isha dissaproved of ber for mixing with the men.

Imam al-Bayhaqee related from Manboodh ibn Abu Sulayman
from his mother that she was once with ‘A’isha the wife of the Prophet
(484), the Mother of the Believers, and a servant-girl of hers came to
her and said, ‘O Motber of the Believers! I went around the Ka’bah seven
times, and I touched the black stone two or three times.’

58 A woman said, ‘al-Hafiz ibn Hajar said, “al-Fakihi added: with ber, and I have not come
across the name of this woman, and it is possible that it is Digrah - whom Yahya Aba
Kathir related that she used to performed Tawaf with ‘A’ishah at night.” (Fath al-Bari

3/481).
59 Sabib al-Bukbari, The Book of Hajj, [Chapter] The Tawaf of Women with Men, a
section from No. 1618, 3/379-380.
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‘A’isha said to ber, ‘May not Allab reward you! May not Allah reward
you! Do you go rubbing shoulders with men? Should you not have said,
“Allabu Akbar,” and just passed (by the Black Stone)?%0

Among the lessons which can be derived from the story:

1. The admonition the Mother of the Believers ‘A’isha used to correct her
servant-girl.

2. The extreme undesirability and prohibition of the mixing of women
with men in the view of the Mother of the Believers and its disgrace,
even though it occurred in the holiest of places on earth - the place
of Tawaf in the sacred prohibited zone of Holy Makkah - and was
intended as an act of worship; the touching of the Black Stone which
Allih had made an expiation of sins.6!

So where are the propagators of free-mixing - who almest die out of
their despair at the continued presence of the true women believers in
their houses, in accordance with the order of their Lord - where are they
in relation to this?

16. THE ORDER UMM SALAMAH GAVE THAT THE POOR BE
GIVEN SOMETHING EVEN IF IT BE LITTLE

On one occasion, some poor and needy people came to the house of the
Mother of the Believers Umm Salamab, and asked for belp and persisted
in the questioning, and some of those in the house ordered them to leave.
But the Mother of the Believers forbade them to be turned away empty-
banded, and ordered that they be given something, even if it be a little.

60 gs-Sunan al-Kubra by Bayhaqi, The Book of Hajj, [Chapter] Touching (the Black

Stone) in a crowd, 5/81.

61 1n the hadith related by Imam at-Tirmidhi on the authority of Ibn ‘Umar he said, ‘7
beard the Messenger of Allab ((E8%) say, “Indeed, to touch them (meaning the two
corners) is an expiation for mistakes.” (See Sabib Sunan at-Tirmidhi1/283).
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Al-Hafiz ibn ‘Abdul-Barr related from Umm al-Husayn that she was
once with Umm Salamah, and some people arrived and began to beg,
and there were women among them, so I said, ‘Leave - or leave you
women,” and so Umm Salamab said, ‘We are not like this®2, girl! Send
each of them away with something, even if be a single date which she
bolds in ber bands. %3

Among the lessons of this story is the importance and concern of
Umm Salamah to follow the orders of the Noble Prophet (424
the one who asks.

17. THE ORDER HAFSAH GAVE TO HER BROTHER TO GET
MARRIED

‘Abdullab ibn ‘Umar did not wish to marry, so bis sister the Mother
of the Believers Hafsab ordered him to marry, explaining what was
boped for in marriage, including the lineage of the children to their
[atber after be dies.

Imam Shafi‘i related from ‘Amr ibn Dinar that Ibn ‘Umar did not wish
to marry, so Hafsah said to him, ‘Get married, and if a child is born to
you, and lives after you, be will pray for you. 64

62 To this type of statement applies the rule of the scholars of hadith that this type of state-
ment carries the same weight of a statement said by the Prophet ((&8%) directly.
This is because it is normal for this type of statement to be linked to the one whom it
is obligatory to follow, and whose speech is normally binding; the Messenger of Allah
(288, (See Lamabhat f Usul al-Hadith, p.216).

63 gl Istiab fi marifat al-Ashab 4/1939-1940.

64 Tarib Musnad al-Imam ash-Shafii, The Book of Marriage, [The Third Chapter]
Encouragement to Marry, No. 31, 2/13.

And Imam as-Suyuti related similar to this in the Musnads of the Mother of the

Believers, and used the letter sid: meaning it was related by Abd ibn Mansir in his
Sunan (See p.110).
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What the Mother of the Believers Hafsah said is strengthened by
what Imam Muslim related from Aba Hurayrah that the Messenger of
Allah (448%) said, ‘If a man dies his actions stop, except for three
things: Charity he leaves behind which is used continually, or
knowledge which is a source of benefit, or a pious child who

supplicates for him.65

18. THE PROHIBITION ‘A’ISHA MADE TO SA‘D IBN HISHAM
AGAINST REMAINING CELIBATE

Once, Sa‘d ibn Hisham wanted to leave to go and fight in the path of
Allab, so be divorced bis wife, then came to Madinab to sell land which
he owned and spend the proceeds on weapons and borses. %0 He came to
the Mother of the Believers ‘A’isha and mentioned to ber bis intentions,
and she forbade bim from doing so.

Imam Ahmad related from al-Hasan'from Sa‘d ibn Hisham that he
said, ‘T came to ‘A’isha and said, “O Motber of the Believers! I wish to
become celibate.”

She said, ‘No! Do you not read?

2 -
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Indeed, you have a good example in the Messenger of
Allah.67

65 Sabih Muslim, The Book of Bequeaths, [Chapter] The reward a person receives after
their death, No. 14 (1631), 3/1255.

66 see Sabib Muslim as it says, ‘..that Sa‘d ibn Hisham ibn ‘Amir desired to go to battle
in the path of Allah, and so bhe went to Madinab, and wanted to sell bis land to buy
weapons.and borses, and fight against the forces of the Byzantians until he died.’
(Previous source, The Book of the Prayer of the Travellers and it’s shortening, [Chapter]
The night prayer, and whoever slept through it or was sick, a section from No. 139
(716), 1/512).

67 al-Ahzab 21.
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. “The Messenger of Allah ({584) married and bad children.”68
We benefit from this story in several ways:

1. The proof that ‘A’isha used to admonish Sa‘d ibn Hishim was that
what he intended was in contradiction to the Sunnah of the one Allah
had made a perfect example for the believers.

2. The graveness of such an action; even the legality of which was not
established by its widespread occurrence, and the inherent hardship.
it brings, but could in fact only be established legally if it were in
accordance with the Sunnah of al-Mustafa (448%). So there is no
goodness in any action, however much it occurs, or great it seems in
some peoples eyes, if it is not in accordance with the Sunnah.

19. ‘A’ISHA’S DISSAPROVAL OF A DIVORCED WOMAN
LEAVING HER HOUSE.

Once, it was mentioned to the Motber of the Believers ‘A’isha that a
woman who had been divorced for a third time bad left the bouse of her
ex-busband while she was still in ber period of waiting. So ‘A’isha
admonished ber as she had admonished Fatima bint Qays as she had
applied to all women the permission that the Prophet (§83&) had given
to one particular woman who was also in ber period of waiting, to leave
ber bouse, even though that woman bad bad a legitimate excuse.

Imam Muslim related from al-Qasim that he said, © ‘Urwa ibn Zubayr
said to ‘A’isha, “Have you not seen so-and-so the daughter of al-Hakam?
Her busband bas divorced ber and (yet) she bas left ber bouse.”

‘Nisha replied, ‘What an evil thing she has done!
He said, ‘Have you not beard the statement of Fatima?

‘A’isha said, ‘There is no good for ber case in mentioning that.®

68 al-Musnad 6/ 112, and see also previous source 6/91.

69 Sabib Muslim, The Book of Divorce, [Chapter] The wife divorced three times has no
right to provision, No. 54 (1481), 2/1121.
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Imam Nawawi said, explaining ‘A’isha’s reason for disapproving of
Fatima bint Qays, ‘She disapproved of Fatima bint Qays because she bad
generalised the ruling that the divorced woman did not bave to stay
inside, although in fact Fatima bad left ber bouse for a specific reason;
ber fear that ber busband ngbt break-in or be abusive to ber or some-
thing similar.70

20. THE ORDER ‘A’ISHA GAVE TO ABU SALAMAH IBN ABDUR
RAHMAN TO LEAVE A DISPUTE OVER LAND.

On one occasion, Abii Salamab ‘Abdur-Rabman ibn ‘Awf informed
the Mother of the Believers ‘A’isha about a disagreement between bim-
self and bis tribe, so she warned bim against entering a disagreement
regarding land, reminding bim of the evil end awaiting those who were
dishonest in their land-dealings, even though the land in question be as
little as a span in length.

Imam Bukhari related from Muhammad ibn Ibraheem that Aba
‘Usama told him that there was once a disagreement between him and
some people’!, and that he had mentioned it to ‘A’isha and so she had
said, ‘O Abia ‘Usama! Do not involve yourself in land (disputes)! For
indeed the Prophet ((&8%) said, “Whoever wrongs others regarding
even a hand-span of land, shall be tied by the neck with seven
earths727773

70 Sharb an-Newaw? 10/107. )

71 There was once a disagreement between bim and some people: in the narration of
Muslim, ‘..there was a disagreement between bim and a people regarding land.
(Sabib Muslim, The Book of Musaqah (Irrigation of trees), [Chapter] The prohibition of
oppression and stealing land etc., part of narration 143 (1612), 3/1231).

What is contained in the narration of Muslim - as stated by al-Hafiz ibn Hajar - is a type
of specification of the dispute and the parties involved. (See Fath al-Bari 5/105).

72 Shall be tied by the neck with seven earths: al-Khattabi said, ‘This bas two meanings;
That be will be ordered to convey that which be bas stolen to the place of the Mabshar,
and so it will be as if tied to bis neck, not that it is-in reality tied to bis neck. The sec-
ond: that be will be punished with bumiliation in the seven eartbs, so every earth in
this condition would be like a collar around bis neck.’ (taken from Fath al-Bari5/104).

73 Sabib al-Bukbari, The Book of Grievances, [Chapter] The sin of one who wrongs
another concerning land, No. 2453, 5/103. Imam Ahmad related a similar account. (See
al-Musnad 6/79, 252).
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This is an example of the usage of the warning contained in the
hadith by the Mother of the Believers ‘A’isha in her warning concerning
land disputes.

21. THE ORDER MU‘ADHA AL-ADAWIYYAH GAVE TO THE
WOMAN WHO BREAST FED HER TO FORSAKE THE
CONSUMPTION OF HARAM.

Mu‘adba al-‘Adawiyyab’® al-Basriyyah once ordered the woman
whom she had breast fed to forsake the consumption of Haram.

Imam Ibn al-Jawzi related on the authority of ‘Abdur-Rahmin as-
Salama that he said, ‘Mu‘adba al-‘Adawiyyab bad breast fed Umm al-
Aswad, and once Umm al-Aswad said, “Mu‘ddba said to me, “Do not
corrupt the milk-nursing I gave you, as I made effort when I breast-fed
you so that you ate only the Haldl, so make an effort to eat only the
Halal, so that you may succeed in serving your master, and gain bis
pleasure.” 75

How important was what Mu’adha had explained and ordered the
woman she had breast-fed! She defined the strong link between con-
suming Halal and obedience to the Lord, Most Glorious. This is what we
have been directed to in the statement of Allah:

{ ke ok

O You Messengers! Eat from that which is permissable,
and do righteous deeds. Verily! I am aware of what you
do.76 '

74 Mu‘adha al-‘Adawiyyah: al-Hafiz az-Zahabi said regarding her, ‘Mu‘adbha was the
daughter of Abdullab, a knowledgeable woman, motber of as-Sabba’ al-‘Adawiyyah
al-Basriyyab, and the wife of Silla ibn Ushaym. (See Siyar A‘lam an-Nubala’ 4/508).

75 Sifat as-Safwah 4/32.
76 al-Mu'minin 51.
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The way in which Allah’s statement ‘Eat from that which is per-
missable,” precedes, ‘and do righteous deeds’ is - as explained by
Imam ar-Razi - a proof that good actions must be preceded by the con-
sumption of Halal.”’ -

And how we wish that the nursing mothers of our age implanted this
order in the minds of those they breast-feed!

22. THE ADMONISHMENT ‘A’ISHA GAVE TO THE SON OF HER
SISTER AND THE SON OF THE SISTER OF MAYMUNAH
'BECAUSE OF THEIR TRESPASSING INTO A PERSON’S
GARDEN

Once, the son of the sister of ‘A’isha and the son of the sister of
Maymanah trespassed onto one of the enclosed gardens of Madinab,
and took something from it, so ‘A’isha as-Siddiqab condemned them
both, and gave them a warning.

Imam al-Hakim related from Yazid ibn al-Asamm, the son of the
daughter of Maymuinah that he said, ‘7 met ‘A’isha when she was coming
from Makkab, I and a son of Talba ibn ‘Ubayd-Allah, and be was the
son of ber sister. We had just trespassed into one of the enclosed gardens
of Madinab and taken something from it, and this news reached ber.
She came to the son of ber sister to shame bim and censure bim.

Then she came o me and gave me warning and advice at length,
then she said, “Do you not know that Allab bas provided for you
and made you a member of the bouse of His Prophet ({8%)? By Allah!
Maymunah bas left and thrown your reins free 78! Was she not the one
who feared Allab the most among us, the most belpful of us to one’s

relatives?” 9

77 See at-Tafsir al-Kabir 23/104.

78 Thrown your reins free: Meaning, kept out of your path, and thus there is no one to
stop you from what you want, likening him to an animal who reins are thrown on his
back, and is freed to roam wherever it wishes in the pastures. (An-Nibayab fi Gharib
al-Hadith wa al-Athar 3/350)

79 al-Mustadrak ‘ala as-Sabibayn, The Book of Knowledge of the Sahabah, 4/32. Imam
al-Hakim said regarding this, ‘This hadith is Sahih according to the conditions of
Muslim, and they did not relate it.” (Previous source 4/32). Al-Hafiz az-Zahabi agreed
with him (See at-Talkbis 3/32).
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Among the points of benefit from this story:

. That ‘A’isha began her admonishment with the son of her sister, and
perhaps this was because of the greater responsibility of warning rel-
atives first, and Allah knows best. In this respect she was opposite to
many of those who identify with Islam, as the evil which is present
among their own relatives continues, known and unchecked. .

That she used censure and putting-to-shame, and scolding in her
admonishment. Perhaps this was because she was astonished to see
such evil from those who Allah had made part of the house of the
Prophet (¢88%), and Allah knows best.

. The virtue of ‘A’isha as she mentioned another wife of her husband,
Maymunah, with good words and praised her, and how few women
mention and praise the other wives of their husbands!

23. THE ADMONISHMENT ‘A’ISHA GAVE TO A WOMAN WHO

USED TO COIF HER DAUGHTERS HAIR WITH ALCOHOL

Once, some women of the people of Sham (Syria) came as a group

to Mother of the Believers ‘A’isha, and one of them informed ber that
she used to coif the bair of ber daughters with alcobol (wine). So ‘A’isha
Jforbade ber from doing so, explaining the evil of such an act.

Imam al-Hakim related from Sabai‘ah al-Aslamiyyah that she said,

‘Some women of the people of Syria came to ‘A’isha, and so ‘A’isha said,
“From whom are you?”’

They said, ‘From the people of Hims®0.’
She said, ‘Those of the public baths?’

They said, ‘Yes.’

80 Hims: The ancient Emesa, a city in central Syria. (4 Dictionary Of Modern Wrilten

Arabic by Hans Wehr, p. 205). [T]
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So ‘A’isha said, ‘I beard the Messenger of Allab ((8%&) say: The pub-
lic baths8! are forbidden for the women of my Ummah.’

One of the women said, ‘I have daughters whose bair I coif with
this drink.’

She said, ‘With what drink?’
She said, ‘Wine.’

So ‘A’isha said, Would you be satisfied if you coifed your bair with
the blood of a pig?’

She said, No.’
She said, ‘Then indeed, they are the same. 82

It is appropriate at this point to mention something that some of the
women among the Muslims have grown careless about, and use cos-
metics which contain Haram substances. It is a duty of the women to
keep away from that which Allah, and his Noble Messenger has made
Haram, as great good is in leaving that which prohibited.83

24. THE WARNING MAYMUNAH MADE TO HER RELATIVE
WHO WAS FOUND TO HAVE THE SCENT OF ALCOHOL

On one occasion, a male relative of the Mother of the Believers
Maymanah came to ber, and she found that be carried the odour of
alcobol, and so she threatened to boycott bim, unless be submitted him-
self to the Islamic punishment.

81 The admonishment of ‘A’ishah of a group of women from Sham because they entered
the public baths will be mentioned under a separate heading, if Allah wills.

82 al-Mustadrak ‘ala as-Sahibayn, The Book of Etiquette 3/289-290. Imam al-Hakim said,
“The hadith has an authentic chain and they did not relate it.” (Previous source 4/290)
and al-Hafiz az-Zahabi agreed with him. (See at-Talkbis 4/290).

83 Muslim woman must ensure that the use of cosmetics and skin care products is subject
to the regulations set down in the Islamic Law. It is well known that certain lipsticks
and other products contain pig-fat as bases, as well as alcohol-based perfumes, etc. So
Muslim women must ensure that they seek the guidance of scholars before consider-
ing using these products. [T]
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Imam ibn Sa‘d related on the authority of Yazid ibn Asamm that a
male relative of Maymunah came to her, and she found that he had the
smell of drink, so she said, ‘If you do not go to the Muslim people so that
they whip you... or she said, “...purify you, then do not enter my house
ever again.’84

Among the points we find in this story is that the Mother of the
-Believers Maymunah employed chastisement in admonishing her rela-
tive, and this is one of the levels of strong disapproval.85

25. A WOMAN KILLS THE MAN WHO WANTED TO
SEDUCE HER

Once, in the time of ‘Umar, a man attempted to seduce a woman,
but she resisted and so they fought for a time, until she threw a stone at
bim and killed him.

Imam Abdur-Razzak related on the authority of ‘Ubayd ibn ‘Umair
that he said, ‘4 man invited guests from Hudbayl, and so be sent to them
a servant-girl to gather fire-wood. One of the guests was attracted to her
and followed ber, and wished to seduce ber, but she refused and be

struggled with ber for a while, until she broke free from bim and threw
a stone at bim. His liver burst and be died.

She then went to ber family and informed them. Her family went to
‘Umar and informed bim of what bad bappened. Umar sent people to
the scene of the incident and found the marks they bad made, and so
‘Umar said, “(He was) killed by the right of Allah, there will be no pay-
ment of blood money. ”80

84 at-Tabaqat al-Kubra 8/139. Al-Hafiz az-Zahabi mentioned it also in Siyar Alam an-

Nubala’ 2/244. Shaykh Shu‘ayb al-Arna’ut declared its chain to be acceptable. (See
Hamish Siyar Alam an-Nubala’ 2/244).

85 See Ibya’ Ulium ad-Din 2/332.

86 al-Musannaf, The Book of Reasoning, [Chapter] A man who finds another man on his
wife, No. 17919, 9/435.
Imam Ibn Aba Shaybah and Imam al-Bayhaqqi related a similar hadith. (See ai-
Musannaf, The Book of Blood Money, a man who wishes to rape a woman, No. 7842,
9/371-372; and as-Sunan al-Kubrd, The Book of Intoxicants and its Punishment,
[Chapter] A man who finds another man with his wife and so kills him, 8/337). Imam
al-Baghawi also mentioned something similar in Sharb as-Sunnab 10/252.
The Muhaqqiqs’ (Authenticators) of Sharb as-Sunnab both said, ‘The narrators are
trustworthy.” (Hamish Sharb as-Sunnab 10/252).
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In another narration, ‘That is one killed by Allab. By Allab there will
be no payment of blood money.8’

Among the points which are of benefit in this story88:
1. The immense importance the Muslim woman gave to her chastity.

2. If a man wishes to seduce/rape a woman, and she cannot defend her-
self except by killing him, and so she kills him, there is no punish-
ment against her. This ruling was also made by ad-Dahhzak ibn Qays
in Syria. Imam ibn Shaybah on the authority of Sulayman ibn Yasar
that a woman in Syria came to ad-Dahhak ibn Qays and informed
him that a man had come and begun to break open her door, and she
had called for help, but no one had come to her aid. It was winter
time, so she had opened the door, and grabbed a millstone and
thrown it at him (or struck him with it) and killed him. So he sent
some people with her, and found that the dead man was indeed a
housebreaker and had with him stolen belongings, and thus his
blood was forfeit.89 ’

Many of the scholars of the Ummah have made clear this point. For
example, Imam Ahmad said regarding a woman whom a man wish-
es to seduce/rape, that if she kills him in order to retain her chastity,
he said, ‘If she knows that he desires only bher body, and kills bim to
defend berself, then there is no punishment for her.90

Imam al-Baghawi said, ‘If a man intended to commit that sin against
a woman, and she defended berself from bim and killed him, there
is no punishment for ber91

From this, the graveness of the sin of illicit sex and its great repug-
nance in Islam becomes apparent.

87 as-Sunan al-Kubra by Bayhaqqi 8/337.

88 This story also proves that the testimony of a single woman can be used as a proof in
cases of murder and rape if there are other evidences which corroborate her testi-
mony - in this case, her story was accepted because ‘Umar ibn al-Khattab found the
signs of their struggle, and Allah knows best. [T]

89 al-Musannaf, The Book of Blood Money, [Chapter] A man who wishes to rape a
woman, No. 7844, 9/372.

90 alMughni 12/533.

91 Sharb as-Sunnab 10/252.
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26. THE PROHIBITION ‘A’ISHA MADE REGARDING WEARING
CLOTHES WHICH HAD PATTERNS OF CROSSES

Omnce, while she was performing Tawaf, the Mother of the Believers
‘A’isha saw a woman wearing a garment which had patterns like
crosses, so she ordered ber to discard it.

Imam Ahmad related on the authority of Daqira Umm ‘Abdur-
Rahman Udhayna that she said, ‘We were performing Tawaf of the
House with the Mother of the Believers when she saw a woman wearing
a garment which was patterned with crosses, so she said, “Discard it,
discard it, for indeed if the Messenger of Allab ($Z8&) saw something like
this be would cut it.”92

And the Mother of the Believers ‘A’isha as-Siddiqab also saw during
the Sa‘y a woman who was wearing a top which bad a cross on it, so she
ordered ber to take it off. :

Imam Ahmad related on the authority of Daqira that she said, ‘7 was
walking with ‘A’isha with the other women between Safa and Marwa
and ‘A’isha saw a woman who had a top with a cross on it, and so
‘A’isha said to ber, “Take this off your cloth, for indeed if the Messenger

of Allab (§8845) saw this on a cloth be would cut it.”93

What we find in these two stories, in relation to the fact that she
based her admonishment on the statement of the Noble Mustafa ({8&),
was the great importance she attached to admonishment - as she did not
allow the Tawaf of the Ka‘bah or the Sa‘y to prevent her from chastising
those who the Noble Prophet (¢&8%) had chastised. In this, there is a
sign and a lesson to those female worshippers who sit in the corners of
the houses, reading Qur'an and praying nafila (non-obligatory) prayers,
and remembering Allah although she is too busy and neglectful of her
children - male or female - who see and hear that which Allah and his
Noble Messenger (4#8%) have forbidden.

92 al-Musnad 7/140.
Shaykh Ahmad ‘Abdur Rahman al-Banna said, ‘I have not found this hadith other than
with Imam Ahmad and its chain is good.’ (Buliigh al-Amani 17/285).

93 al-Musnad 6/225.
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27. WHEN ‘A’ISHA RIPPED A SCARF WHICH WAS VERY THIN
FROM THE DAUGHTER OF HER BROTHER

Hafsab bint ‘Abdur-Rabman once went to her aunt, the Mother of
the Believers ‘A’isha. Hafsabh was wearing a thin face-covering, so
‘A’isha tore the Khimar from ber face and chastised the girl and clothed
ber in a thick Kbimar.

Imam ibn Sa‘d related from ‘Algamah ibn Aba ‘Algamah on the
authority of his mother that she said, ‘I saw Hafsab bint ‘Abdur-Rabman
ibn Abui Bakr; she was wearing a thin scarf, transparent enough to see
ber facial features, so ‘A’isha tore the Kbhimar from ber and said, “Do
you not know what Allah revealed in Sira al-Nur?94

Then she ordered for a thick Khimar and placed it on her9> ’

In another narration, ‘So ‘A’isha tore it from ber and clothed ber in a
thick Kbimar.%0

Among the points of benefit in this story:

1. The employment of scolding and chastisement instead of softness
and indulgence, and perhaps the reason for this is that she saw care-
lessness regarding the Hijab in a girl who was from the family of as-
Siddiq from whom such things were not expected, and Allah knows
best.

2. The fact that ‘A’isha removed the evil by her own hand as she had the
capability, in compliance with the Prophetic order, ‘Whoever sees
an evil should change it with their own hand...”%7

94 She may have been referring to the statement of Allah (an-Nur 31).

95 ai-Tabaqgat al-Kubrd 8/72.

96 al-Muwatta, The Book of Clothes, [Chapter] What is disliked for women to wear, No.
6, 2/913.

97 ‘This hadith was related by Imam Muslim from Aba Sa‘id al-Khudri. (See Sabibh Muslim,
The Book of Belief, [Chapter] Prohibiting evil is a part of belief..., No. 78 (49), 1/69).

57



3. That ‘A’isha made clear to the girl her mistake by indicating what had
been revealed in the noble Qur'an, and how blessed was that thing
she did!

4. ‘That she did not stop at simply removing the source of evil, and
instead replaced it with a permissible replacement from her own
belongings, as she clothed the girl in a thick Khimar.

28. THE ORDER ‘A’ISHA GAVE TO COVER THE HAIR OF A
SLAVE-GIRL

The Mother of the Believers ‘A’isha as-Siddigab once saw a servant
girl whose hair was exposed and so as-Siddiqab went to cover ber.

Imam Ibn Abu Shaybah related from Qabis on the authority of his
father that he sent a woman to ‘A’isha, and ‘A’isha saw a servant girl
whose hair was exposed, and so she said, ‘If she covers this, it would be
move appropriate for ber.

So she said, ‘She bas not yet reached (the age of) menses, and their
will be no exposure (of ber bair) after menstruation.’8

Allah is the greatest! How great was the care that the pure, good
Siddigah placed on the servant girl covering her hair; though she had
not yet reached the age of puberty! So what about the great number of
women who identify with Islam, yet there is nothing on their heads or
faces and they are mature! It is to Allah that we plead, and He is the
Giver of help and the Guide to the path of guidance.

29. WHEN ‘A’ISHA DID NOT ALLOW A SLAVE-GIRL TO COME
TO HER BECAUSE SHE WAS WEARING BELLS WHICH
RANG

A servant girl was once made to come to the Motber of the Belicvers
‘A’isha as-Siddiqab, but she was wearing ankleis which bad bells, so she
Jorbade ber from coming to ber until she bad removed the anklets.

98 ai-Musannaf, The Book of Prayers, a woman who prays and does not cover her hair,
2/229.
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Imiam Abu Dawid related from Bunina, the servant-man of ‘Abdur-
Rahman ibn Hassan al-Ansari from ‘A’isha that she said, < While she was
with ber, a servant girl was permitted to come to ber, and she bad
anklets which made a noise. So she said, “Do not enter until you remove
the anklets.”®®

And she said, 1 heard the Messenger of Allah ((E8€) say, “The
angels do not enter a house in which there is a bell.”100

In this great story are many lessons, including:

1. The clearness of ‘A’isha regarding the prohibition of evil and follow-
ing of false and deceitful etiquette. She did not allow the servant girl
in her house while she was wearing something which entailed a sin
against the Creator, Most Glorious. If the people followed this
blessed path, in particular women, then by the grace of Allah the
houses would become free of the many sins which have spread and
grown under the guise of etiquette and culture.

2. The extreme care that she took to ensure that the angels entered her
house. It is for this reason that she forbade the servant girl who wore
the ringing anklets to enter her house in order to not prevent the
angels from entering her house. How many are those who identify
with Islam who spend a lot of time, effort and wealth in order to fill
their homes with the things which prevent angels from entering their
homes?

3. That as-Siddigah based her admonishment on the statement of the
one who does not speak of his own desire and is instead revelation,
may the peace and blessings our Lord be upon him, and how blessed
was that which she based her actions upon!

99 In a narration from Imam Ahmad, ‘..So Bundna asked ber about it, and so she said,
“I beard the Messenger of Allab (488%) say: The angels do not enter a house in
which there is a bell, and do not associate with a company who have a bell.”
(al-Musnad 6/232).

100 Sunan Abii Dawnid (the printed version with ‘Awn al-Ma ‘biid), The Book of The Ring,
[Chapter] Concerning anklets, No. 4225, 11/196-197. Al-Hafiz al-Munziri said nothing
regarding this narration (See Mukhtasar Sunan Abii Dawid, No. 4067, 1/121).

Shaykh al-Albani said, ‘This hadith is Hasan (acceptable).” (See Sabib Sunan Abiu
Dawnid 2/796).
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30. THE ADMONISHMENT UMM SALAMA GAVE TO A BOY
‘WHO WORE A GOLD RING ON HIS HAND

A youth once came to the Mother of the Believers Umm Salama, and
on bis band was a gold ring, and so she admonisbhed bim.

Imam Ibn Abu Shaybah related on the authority of ‘Umar from Sa‘id
ibn Hasan that he said, ‘My mother told me that my father said;, ‘I came
to Umm Salama while I was a youth, and I wore a gold ring, so she said:
“O servant girl, give it to me!’

So she gave it to ber.

She then said, ‘Take it to bis family, and bave a ring of silver made
instead.’

So I said, My family does not need it.’
She said, ‘So donate it as charity and make a ring of silver.’101
Among the lessons of this story:

1. The haste of the Mother of the Believers to change the evil by her
hand as she ordered her servant girl to present the ring to her.

2. The young age of the perpetrator of the evil did not stop Umm
Salama from condemning the evil. This strengthens what the schol-
ars have said that among the conditions which necessitate admon-
ishment is the occurrence of evil, irrespective of whether the perpe-
trator is held responsible for his actions or not.102

3. Umm Salma did not limit herself to condemning the evil, and instead
took care to create a permissible substitute, as she ordered her
servant girl to make a ring of silver for the youth.

101 al-Musannaf, The Book of Agiqah, whoever dislikes a ring of gold, No. 5196, 8/279.
102 gee Ihya’ ‘Uliam ad-Din 2/327, and Tanbib al-Ghdafilin p.37.
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31. THE ADMONISHMENT ‘A’ISHA GAVE TO A WOMAN WHO
HAD MADE HERSELF RESEMBLE A MAN

It was mentioned to the Mother of the Believers ‘A’isha that a woman
imitated men by the type of slippers she wore, so ‘A’isha admonished ber

by explaining that the Messenger of Allab (§284) had cursed the women
who imitated men.

Imam Aba Dawud related on the authority of ibn Aba Mulaykah
that he said, ‘It was said to ‘A’isha, “There is a woman who is wearing
slippers.”™

So she said, ‘The Messenger of Allah (%&) cursed a man-like
woman.103

It is very unfortunate that some Muslim women have grown careless
in this respect, and they wear the clothes of men, including trousers, and
jackets etc.

It is also appropriate here to point out the oversight of some right-
eous people who clothe their young daughters in boys clothes, justify-
ing their actions by saying their daughters are very young. However,
have the markets become devoid of girls clothes to the point that we
must buy boys clothes for them? It is our duty to bring up our children
from a young age in accordance with the law sent with the Noble
Messenger (§28%). If we train them at an early age to go against the
teachings of the Shari‘ah, it is feared that warning and advice will be of
no benefit to them later on, and regret will be of no benefit to us.

103 Sunan Aba Dawnd (the printed version with ‘Awn al-Ma’biid), The Book of Clothes,
[Chapter] The clothes of women, No. 4093, 11/105-106).
Al-Hafiz al-Mungziri said nothing regarding this narration (See Mukbtasar Sunan Abu
Dawiid, No. 3941, 6/57).
Shaykh al-Albani declared this to be authentic. (See Sabib Sunan Abi Dawiad 2/773).
Imam al-Humaydi related similar hadith in his Musnad, No. 272, 1/132.
As did Imam Abu Ya‘la in his Musnad. (in which it says, ‘The Messenger of Allab
(EBE) probibited... in place of ‘The Messenger of Allah (388€) cursed. See Musnad
Abu Ya‘la, No. 524 (4880), 8/289-290).
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32. THE PROHIBITION ZAYNAB BINT ABU SALAMA ABOUT
NAMING A DAUGHTER “BARRA”

Imam Aba ‘Abdullabh Mubammad ibn ‘Ata al-Qurashi named bis
daughbter Barra, and so Zaynab bint Abii Salama forbade bim from
doing so.

Imam Muslim related from Muhammad ibn ‘Amr ibn ‘Ata that he said,
‘I named my daughter Barra.’

So Zaynab bint Abu Salama said to me, ‘The Messenger of

Messenger of Allab (BEE) said, “Do not declare your own right-

eousness, Allah alone knows the pious among you.”

They said, ‘What shall we call ber?’
He said, ‘Call her Zaynab.104

In this story Zaynab bint Aba Salama based her prohibition of
Muhammad (§48%) ibn ‘Amr ibn ‘Atd on the prohibition of the Noble

42), and what a strong and sure basis was this!

Prophet ({5

33. THE PROHIBITION ‘A’ISHA MADE AGAINST LAUGHING
AT THE PERSON WHO TRIPPED ON A TENT ROPE

The Mother of the Believers ‘A’ishab once saw some youths from the
Quraysh laughing at someone who bad tripped over on a tent rope, and
so she forbade them from doing so.

Imam Muslim related on the authority of al-Aswad that he said, ‘Some
youth of the Quraysh came to ‘A’isha while she was in Mind and they
were laughing, so she said, “Why are you laughing?”

They said, ‘So-and-so tripped over a tent-rope, and bis neck or bis eye
was about to go.’

104 Sabih Muslim, The Book of Etiquette, [Chapter] The desirability of changing a bad
name to a good one, and changing the name of Barra to Zaynab or Juwariyyah or
something similar, No. 19 (2142), 3/1687-1688.
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So she said, ‘Do not laugh, for indeed I beard the Messenger of
Allab (88%) say, “Any Muslim who is pricked by a thorn or
anything smaller than that has a level of reward written for him,
and one of his mistakes is wiped away.”105

Imam Nawawi said in relation to this hadith, ‘This contains a probi-
bition against laughing at such things, unless it bappens spontaneously
without any chance of stopping; as for intentionally laughing then this
is reprebensible as it entails gloating over a Muslim and breaking his
beart.106

34. WHEN ‘A’ISHA FORBADE THE SON OF HER SISTER FROM
ABUSING HASSAN IBN THABIT

‘Urwa ibn az-Zubayr found in bimself anger at Hassan ibn Thabit
because of what be did during the time some people made allegations
against ‘A’ishab, so be insulted bim and so ‘A’ishab the Mother of the
Believers forbade bim from doing so.

Imam Muslim related from Hisham on the authority of his father
that Hassin ibn Thabit was one of those who made many allegations
against ‘A’ishah, so he insulted him. So she said, ‘O Son of my sister!
Leave him, for indeed be used to stand up for and protect the Messenger
of Allab (§28&) 107

It becomes apparent from this great story the high position, nobility,
and status that the Messenger of Allah ($28%) had in the eyes of the
Mother of the Believers ‘A’ishah, as she gave advice to the son of her sis-
ter to control his anger regarding one who had not treated her in a befit-
ting manner, and talked about her inappropriately, because of the status

she gave to that person’s defence of the Messenger of Allah (¢:845).

105 Sabib Muslim, The Book of Duty, Relationships, and Etiquette, [Chapter] The reward
of a believer who afflicted with sickness of unhappiness etc., even a thorn that pricks
him, No. 47 (2572), 4/1991.

106 Sharb an-Nawawi 16/128.

107 Sabib Muslim, The Book of Virtues of the Sahabah, [Chapter] The virtue of Hassan ibn
Thabit, No. 153 (2487), 4/1933.

63



35. THE WARNING BARIRA GAVE TO ‘ABDUL MALIK IBN
MARWAN ABOUT SHEDDING BLOOD AT THE TIME HE
‘WAS APPOINTED KHALIFAH

Barira, the servant woman of the Mother of the Believers ‘A’ishab
used to warn ‘Abdul-Malik ibn Marwan about shedding blood before be
was appointed Khalifah.

Al-Hafiz ibn ‘Abdul-Barr related on the authority of Zayd ibn Wiqid
that ‘Abdul-Malik ibn Marwan spoke to him saying, ‘I was sitting with
Barira in Madinab before I was given this position, and she used to say
to me, “O ‘Abdul-Malik! I see in you a particular characteristic, and
indeed you are suitable for this position, so if you are given this position
then beware of shedding blood, as I beard the Messenger of Allah (§5586)
say: Surely, a man will be thrown back from the door of Paradise
after he has seen it, because of a single mihjama'8 of blood he
shed of a Muslim illegally.”109

This story contains many lessons, including:
1. The intelligence and insight of Barira.
2. The good way in which she utilised her insight to prohibit evil.

3. Her concern of not letting evil occur and removing it as she began her
warning long before the evil could have taken place.

4. The strength of her warning against shedding blood, and that she
-conveyed the penalty awaiting those who spilt blood unlawfully
from the most truthful of the truthful.

108 al-Mihjama: The container used to collect the blood during a cupping. (an-Nibayab fi
Gharib al-Hadith wa al-Athar, 1/347).

109 al-Isti‘ab fi ma‘rifat al-Ashab 4/1795.
Al-Hafiz Abu ‘Umar said, ‘Zayd ibn Wagqid is a trustworthy narrator from the narrators
of Sham, he met Wathilah ibn al-Asfa may Allah be pleased with him.” (Previous
source 4/1796).
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36. WHEN ‘AMRA AL-ANSARIYYAH DISALLOWED AL-HUSAYN
IBN ‘ALI FROM REBELLING

At the time when al-Husayn wanted to go to Kafab at the request of
the people there, a number of the Sababab and Tabi‘un prevented bim
from doing so. One of those who wrote to bim was ‘Amra bint ‘Abdur-
Rabman al-Ansariyyah110-

Al-Hafiz az-Zahabi mentioned this in his statement, ¢ ‘Amra bint
‘Abdur-Rabman wrote to him, emphasising the gravity of what be
wished to do, and ordered him to hold rank with the majority of the
believers, and that be was driving on to his demise, she said, “I bear wit-
ness that ‘A’ishab beard the Messenger of Allab ($83&) say: Husayn
shall be killed in the land of Babil 111

37. THE PROHIBITION ASMA’ BINT ABU BAKR MADE TO HER
SON AGAINST ACCEPTING AN UNSATISFACTORY COURSE
OF ACTION, OUT OF FEAR OF DEATH

When Al-Hajjaj ibn Yasuf ath-Thaqafi surrounded Makkab al-
Mukarramab, and within Makkab was ‘Abdullah ibn az-Zubayr, be
came to bis mother Asma’ bint Abu, Bakr as-Siddiq and she probibited
him from accepting anything which be did not see as being corvect out
of fear of death.

Al-Hafiz az-Zahabi mentioned on the authority of ‘Urwa that he said,
‘My brother and I (‘Abduliah ibn Zubayr) came to my mother ten nights
before be was killed, while she was in pain. ‘Abdullab said, “How are
you?s”’

110 ‘Amra al-Ansariyyah the daughter of ‘Abdur Rahmain ibn Sa‘d ibn Zarara ibn Udus, al-
Ansariyyah, an-Najariyyah, al-Madaniyyah, al-Faqiha, who was of the age of ‘A’ishah
and one of her students. She was a scholar, a jurist, an authority, and had great knowl-
edge. (See Siyar Alam an-Nubala’ 3/507, 508). Imam Ibn Hibban said, ‘She was
among the most knowledgeable regarding the badiths of ‘A’ishab. (Tabzib at-Tabzib
12/439). :

1Y Tarikh al-Islam, Events and Deaths 61-80AH, (p.9). See also Siyar A‘lam an-Nubala’
3/296-297.
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She said, I am in pain.’

He said, ‘In death is relief from pain; do not do so.’

She laugbed and said, ‘By Allab! I do not wish to die, until you come
to one of two ends: Either you are killed and your death will be regard-
ed as one of my good deeds, or you are victorious and I will be delight-
ed. Beware of being shown a path which you do not agree with, and you
accept it out of fear of death.’112

The meaning of this is that she ordered her son to accept death if he
was given the choice between it and accepting a course which was
wrong. How difficult and heavy this order was on the soul, in particular
if the one giving the order was the mother of the one being ordered!
There is no cause for surprise in this order being given by this believing
woman. Surely, Asma’ bint Aba Bakr as-Siddiq was entirely capabie of
this, may Allah be pleased with her.

Imam at-Tabarani related from Mukhrimah ibn Sulayman al-Walabi
that he said, ‘The son of Zubayr came to bis mother when be saw what
be saw of the people’s betrayal, and said, ‘O Mother! The people bave
betrayed me, even my son and my family, and none remain with me
except a few who do not have more than an bour of patience to defend
me, and the otbers are offering me what I desire of the worldly life, so
what is your opinion?’

She said, You, by Allah! O My Son, know yourself, if you know that
you are on the truth and you call to it then continue upon it, as your
companions were killed upon it, and do not allow your neck to be tam-
pered with by the boys of Banu Umayyabh. And if instead you desire the
worldly life, then the worst of men are you! You have bought doom on
yourself and on those who will be killed with you.

And if you say, ‘I was on the truth, but when my companions
wavered I became weak,” then this is not the action of the free nor the
people of faith - how long are you going to stay in the world? Death is
better.’

112 Sivar A%am an-Nubald’ 2:293.
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Ibn Zubayr bent down and kissed ber bead, and said, By Allab!
That is my opinion, and that which I bave stood up for and called to this
day, and I bave not depended on this world, and I never loved the life
in it, and the only thing that caused me to rebel was my anger for the
sake of Allah that His probibited areas be desecrated, but I still wished to
know your opinion, so you have added clarity to my clear-sightedness.

So behold, O Mother! For indeed I will be killed this day, and so your
grief should not be great, and leave this matter to Allab, for indeed your
son did not wish to cause evil, nor any obscene action, and has not
committed a crime in the Judgement of Allah, and bas not betrayed any
trust, and never intended to oppress any Muslim or person with a pact,
and never was I informed of the misdeeds of my subordinates and I felt
pleasure, instead I condemned them, and nothing was more imporiant
to me than the pleasure of my Lord. O Lord! I do not say this in order to
declare my own righteousness, You know more than I, but I say this to
strengthen my mother and console berself, (and forget) me.’

His mother said, ‘Indeed, I bope from Allah that I find comfort in you
if you die before me, and if I die before you then in myself. Leave, so that
I can see what your fate will be.’

He said, ‘May Allab reward you well mother, and do not cease to
pray for me before and after.’

She said, ‘T will never cease praying, for whoever else is killed upon
Jalsebood, you bave been killed upon the truth.’

Then she said, ‘O Allab bave mercy on the length of that standing (in
prayer) during a long night, and that wailing and thirst during the
bottest part of the days in Madinab and Makkab, and accept bis duty to
bis father and me. O Allab! I bave surrendered bhim to Your fate, and I
am pleased with what You bave ordained, so grant me in ‘Abdullab the
reward of those who are patient, and the thankful 113

113 72/3kb at-Tabari 6/188-189. See also al-Kamil by Ibn al-Athir 4/123-124.
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38. THE ORDER UMM SA’D IBN MU’ADH GAVE TO HER SON
TO HASTEN TO JOIN THE ISLAMIC ARMY

During the Battle of Kbandaq, Umm Sa‘d Kabsha bint Rafi‘ al-
Ansariyyab saw Sa‘d ibn Mu‘adb passing by the fort she was in, and so
she told bim that be was lagging bebind the Islamic forces, and ordered
bim to basten and catch up with them.

Imam Ibn Ishaq related from the Mother of the Believers ‘A’ishah that
she was in the fort of Bani Haritha on the Day of Khandaq. The fort was
one of the most well-protected fortresses of Madinah, and Umm Sa‘d ibn
Mu‘adh was inside the fort. So ‘A’ishah said - and this was before we
were ordered to wear Hijab, ‘So Sa‘d passed in front of us, wearing
linked armour, and one of bis arms was totally exposed, and he was
bolding a spear in one hand with which be swaggered and said:

Stay for a little, (and) Jamal will witness the Battle
There is no evil with death if its time has come

So bis mother said, ‘Go abead O my son! You are late by
llab114

How good was she! She had no fear or anxiety, nor did she wail or
cry because of the departure of her offspring to Jibdd in the path of
Allah, instead she ordered him to go forward and hasten to it. How des-
perate is the need of the Ummah today for sons to hear the words of
Umm Sa‘d from their mothers!

114 45 Sirab an-Nabawiyyab by ibn Hisham 3/136. Al-Hafiz az-Zahabi conveyed this in

Siyar A‘lam an-Nubala’ on the authority of Ibn Ishaq (See 1/281-282). Shaykh Shu‘ayb
al-Arna’ut said, ‘It’s narrators are trustworthy.” (Hamish Siyar A‘lam an-Nubald’1/282).
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SECTION 2

THE WOMEN’S ADMONISHMENT OF
GROUPS FROM THE PUBLIC, RELATIVES
AND FRIENDS

INTRODUCTION

The women of the pious predecessor of this Ummah undertook the
admonishment of entire groups of people in various areas, as they also
did with individuals. If Allah wills, I will now include some examples of
their actions under the following titles:

1. THE DISSAPROVAL THE DAUGHTER OF ZAYD IBN
THABIT MADE OF THE WOMEN WHO REQUESTED LAMPS
IN THE MIDDLE OF THE NIGHT IN ORDER TO ASCERTAIN
THE PURIFICATION OF THE MENSES :

News reached the daughter of Zayd ibn Thabifll> that some women
were asking for lamps in the middle of the night in order to asceriain the
cessation of the menses, so she cbastised them as they were causing
themselves bardship and trial by this request.

115 The daughter of Zayd ibn Thabit: al-‘Allama al-‘Ayni said in ai-Tawdib, ‘It is probable
that this unknown person is Umm Sa‘d mentioned by ibn Abdul Barr in as-
Sababiyat. (‘Umdat.al-Qari3/298). See also al-Isti‘ab fi ma ‘rifat al-Ashab, biography
no. 4156, 3/1938).

69



Imam Malik related from ‘Abdullah ibn Aba Bakr on the authority his
Aunt!16 from the daughter of Zayd ibn Thabit that news reached her that
some women were asking for lamps in the middle of the night; they
were looking for the proof of the cessation of the menses, and so she
criticised them, saying, ‘The women (of the Sabdbah) never used to do
this 117

Al-‘Allamah al-‘Ayni said in explanation of the reason for her con-
demnation of them, ‘She criticised them because that action entailed
bardship which is disliked, and particularly in view of the fact that the
middle of the night is a time for rest’118

2. THE CONDEMNATION ‘A’ISHAH MADE OF THOSE WHO
DELAYED THE TWO RAK‘AS OF THE TAWAF UNTIL A
PROHIBITED TIME

The Mother of the Believers ‘A’ishab saw some people perform Tawaf
after the Fajr prayer, then they sat listening to the preacher until the time
came when prayer-is disliked; then they stood and prayed and so she
condemned them. -

Imam Bukhari related from ‘Urwah on the authority of ‘A’ishah that
some people performed Tawaf after the Fajr prayer, then sat till when
the sun was rising, and they stood and prayed, and so ‘A’ishah said,
“They sat until the time came when prayer is disliked and then they stood
and prayed?119

116 The name of the aunt of Ibn Abt Bakr was ‘Amrah Bint Hazm. (See ‘Umdat al-Qard
3/298).

117 al-Muwatia, The Book of Purification, [Chapter] Cessation of the menses, No. 98, 1/59.
Imam Bukhari related this hadith as a supporting narration. (See Sabib al-Bukbari,
The Book.of Menses, [Chapter] The beginning and ending of the menses, 1/420).

118 Umdat al-Qari 3/298. See also Fath al-Bari 1/421. ‘

119 sabib al-Bukbari, The Book of Hajj, [Chapter] Tawaf after dawn and Asr, No. 1628,
3/488.
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Al-Hafiz ibn Hajar said in explanation of her statement, “...the time at
which prayer is disliked...: ‘Meaning at the time the sun is rising, and it
is as they were looking for that time and so delayed their prayer inten-
tionally, and for this reason ‘A’ishab condemned them, even though she
may bave bad the opinion that Tawaf was a valid cause for praying at
a probibited time, or it is possible that she considered the probzbztzon to
be general. 120

I say: The proof that the prohibition of praying after Fajr until the sun
has risen fully should not be considered general, and that Tawaf is a
valid cause for praying at that time is the hadith related by the Imams
Ahmad, Abt Dawud, at-Tirmidhi, an-Nasa’i, Ibn Majah, Ibn Hibban
and al-Hikim on the authority of Jubayr ibn Mut‘im that the Prophet
(442%) said, ‘O Bani Abd Manaf! Do not disallow anyone who
performs Tawaf around this house and prays at any time during

_the 'day or the night.121

120 Fath al-Bari 3/489.

121 41 Musnad 4/80, and Sunan Abi Dawnd (the printed version with ‘Awn al-Ma‘bid),
The Book of Al-Manasik, [Chapter] Tawaf after Asr, No. 1891, 5/242; and Jami‘ at-
Tirmidhi (the printed version with Tuhfat al-Abwadhb?), the chapters of Hajj, [Chapter]
What has been related regarding prayer after Asr and after Maghrib for Tawaf for who-
ever performs Tawaf, No. 869, 3/514; his wording; Sunan an-Nasa’ (the printed ver-
sion with Sharb as-Suyuti), The Book of Manasik of Hajj, the permissibility of Tawaf
at all times, 5/224; Sunan ibn Majah, the chapters on the establishment of prayer,
[Chapter] What has been related regarding the times at which prayer is disliked, No.
124, 1/227; and al-Ihsan fi Taqrib Sunan ibn Hibban, The Book of Purification, sec-
tion regarding the prohibited times, he mentioned that this condemnation was made
with a phrase which was general but whose intended meaning was specific, No. 1553,
4/421; and al-Mustadrak ‘ala as-Sabibayn, The Book of An-Nasik, 1/448.

Imam at-Tirmidhi said, ‘This hadith is hasan sahih.” (Jami’ at-Tirmidhbi 3/515).
Al-Hifiiz al-Muniziri conveyed the authentication of at-Tirmidhi and seconded it. (See
Mukbtasar Sunan Abiit Dawnid 2/382).

Imam al-Hakim said, ‘This badith is authentic according to the conditions of Muslim,
though none of the two narrated it. (al-Mustadrak ‘ald as-Sabihayn 1/448) Al-Hafiiz
aiz-3ahabi agreed with him (See at-Talkbis 1/448).

And Shaykh al-Albani authenticated it (See Sabib Sunan Abi Dawnid 1/354; Sabib
Sunan at-Tirmidbi 1/259; Sabih Sunan an-Nasa’i 2/614; Sabib ibn Majab 1/210).
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3. THE ADMONISHMENT OF ‘A’ISHAH OF THOSE WHO
DISAPPROVED OF THE FUNERAL PRAYER OF SA‘D IBN
ABU WAQQAS ENTERING THE MASJID

When Sa‘d ibn Abi Waqqas died, and bis funeral procession
entered the Masjid by the ovder of the Mothers of the Believers, and they
performed the funeral prayer for bim, some people disapproved of this.
News of this reached ‘A’ishab and so she admonished them by explain-
ing the action of the noble Prophet ({H34).

Imam Muslim related on the authority of Abbad ibn ‘Abdullah ibn az-
Zubayr speaking about ‘A’ishah, that at the time when Sa‘d ibn Abu
Waqqas died the wives of the Prophet ((88%) sent word that his funer-
al procession should pass through the Masjid, so they could offer
prayers for him.

They did so. The funeral procession stopped at their rooms and they
prayed for him. They left from the door which was toward the Maga ‘id
(the seats).

News reached the wives of the Prophet ((88%) that some people had
disapproved of this, and said, ‘The coffins never used to enter the
Masjid.

When news of this reached ‘A’ishah she said, ‘How quick are people
in condemning something they bave no knowledge of! They disapprove
of us because we allowed the coffins to enter the Masjid! And yet the

Messenger of Allab ({88%) prayed for Subayl ibn Baydha’ right in the
centre of the Masjid.122

In this story, we find the strength of opposition that ‘A’ishah had
against those who opposed the passing of the coffin through the Masjid,
and how could this not be so when she was using the Sunnah of the
Messenger of Allah ($48%) as her proof? And who else would have a
stronger chain of narration, and strength of proof than one who was
using the Qur'an and the Sunnah?

122 Sabib Muslim, The Book of Funeral Prayers, [Chapter] The funeral prayer inside the
Masjid, No. 100:(973), 2/668.
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4. THE PROHIBITION A WOMAN GAVE OF NOT ALLOWING
YOUNG WOMEN OF MARRIAGEABLE AGE OF GOING TO
THE PLACE OF PRAYER

In Basra, the women used to be prevented from going to the place of
prayer during the two ‘Eeds. A woman came and condemned this,
explaining the encouragement the Noble Prophet ({#8&) had given them
to attend the prayer.

Imam Bukhari related from Hafsah that she said, ‘ We used to prevent
our young women from going to the ‘Eed prayers. Once, a woman came
and stopped at the palace of Bani Khalaf, and spoke of ber sister - her
sister’s busband bad fought alongside the Prophet ({56

) in twelve batr-
tles. (The woman said), ‘My sister was with me for six of them.’

She said, ‘We used to attend the wounded, and care for the sick. My
sister asked the Prophet ((E88€) “Would there be a sin upon one of us if
she did not go out because she bad no outer garment (Jilbab)?””

He said, Her companion should cover her with part of her
own Jilbab, and they should witness the good and the prayer of
the Muslims.’ '

So when Umm Atiyyab came she said, ‘Have you beard the

He said, ‘May my fatber be sacrificed for bim! Yes,” - and whenever
she reprimanded him she used to say, ‘The young women and those who

.are bebind the veil - or the young women who are bebind the veil - and

the menstruating women, they should witness the good and prayer of the
believers, although the menstruating women should stay clear of the
prayer place.’

Hafsab said, ‘She said, “The menstruating women?”’

So she said, ‘Does she not attend ‘Arafab (in Hajj) and such-and-
such occassion?123

123 Sabib al-Bukbari, The Book of Menses, [Chapter] The presence of the menstruating
woman at the Fed prayers and the celebration of the Muslims, and they keep away
from the prayer area, No. 324, 1/423.
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Among the lessons this story contains:

The highlighting of the prevailing mistake in Basra among some

of the people of not allowing young women from going to the

‘Fed prayers, by explaining the encouragement the Noble Prophet
({&8%&) gave to them to go.

. The fact that Hafsah confirmed what the woman who arrived at Basra
said regarding the Noble Prophet’s (JE8&) statement by asking Umm
Atiyyah at the time she arrived.

. The great respect of status Umm Atiyyah gave to the Prophet ({28&)
as she would always say, ‘May my father be sacrificed.for him, when
mentioning him. O Allah, bless us all with the love and remembrance
of the Prophet ($#8€). Answer us O Lord of the Worlds!

. THE DISAPPROVAL OF ‘A’ISHAH REGARDING
CONVERSATION AFTER THE ‘ISHA’ PRAYER

It is well known that the Noble Prophet (§28%) disliked sleep before

the Isha prayer, and conversation after it. So if the members of the fam-
ily of the Mother of the Believers ‘A’ishab used to talk after Isha’, she
used to forbid them from doing so.

Imam Malik related that it reached him that ‘A’ishah, the wife of the

Prophet (§48%) used to send word to some members of her family after
dark saying, ‘Do you not let the Book (of deeds) rest?124

How much and how far has this sickness spread in our time!

Wakefulness during the night and drowsiness during work and the pur-
suit of knowledge during the day. It is to Allah that we plead, and He
Alone is the One who helps and is the Guide to the path of guidance.

124 g1 Muwatta, The Book of Speech, [Chapter] What is disliked about speech in which

there so no mention of Allah, No. 9, 2/987.
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6. THE ORDER HAWWA’ AL-ANSARIYYAH125 GAVE TO GIVE
A BEGGAR SOMETHING

A person in need came to the bouse of ‘Amr ibn Mu‘adb al-Ansari,
and so bis grandmotber ordered ber family to give bim something, and
insisted on it explaining that the Noble Prophet ((888) had ordered it.

Imam Ahmad from ‘Amr ibn Mwadh al-Ansariyyah that he said, ‘4
person in need came to their door, so their grandmother Hawwa’ said
to him, “Feed bim some dates.”

They said, ‘We have none.’
She said, ‘Then give bim sawiq to drink.’

They said, ‘It is surprising that you wish that we feed him that which
we do not have.’

She said, ‘Indeed, I beard the Messenger of Allah (428%) saying, “Do
not turn away the one who asks, even if you give him a charred
hoof.”126

7. THE DISAPPROVAL OF SAFIYYAH OF THE IRAQI WOMEN
WHEN THEY ASKED TOO MANY QUESTIONS REGARDING
WINE OF AL-JARR127

Some women from Kifab came to the Mother of the Believers
Safiyyvab and asked ber about the wine made in earthenware coniain-
ers; and so she disapproved of their frequent questioning concerning it.

125 gawwa: al-Hafiiz ibn Abdul Barr said, ‘Hawwad, the daughter of Yazid ibn as-Sakan,
al-Ansariyyab from Bani Abii al-Ashbal, a woman of Madinab, the grandmotber of
‘Amr ibn Mu‘adb al-Asbbali. She related from the Prophet ($8%) that she beard him
say, ‘Return the one who asks with something even though it be a charred
hoof.’ And ‘Amr related on her authority the mentioned hadith.’ (al-Isti‘ab fi ma‘rifat
al-Ashab 4/1813-1814).

126 41 Musnad 6/435.

127 al-Jarr: Abdullah ibn Abbas explained that the intended meaning of Jarr, ‘Anything
made from earth. This is a clear statement that all types of jars or pots made from clods

of earth or clay. (See Buligh al-Amani17/117).
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Imam Ahmad related from Ya‘la ibn Hakim on the authority of
Suhayrah bint Jayfar that he heard her say, ‘We performed Hajj, then
when we left for Madinab and went to Safiyyab bint Huyayy, and
Jound with ber the women from Kifab, and they said to us, “If you wish,
you will ask and we will listen, and if you wish, we will ask and you will
listen.””

So we said, ‘You ask.’

So they asked (ber) about certain things; concerning a woman and
ber busband, and menstruation, then they asked ber about the wine
made in earthenware jugs.

She said, ‘O people of Iraq, you bave asked much about the wine
made in jars, and one of you has just to cook her dates, then rub them,
strain them and place it in a container and cover i, and when it
matures drink it and give it to ber busband.’128

In another narration, ‘She said, “The Messenger'of Allab ({88%
hibited the nabidb made in earthenware jars.”129

8. THE ADMONISHMENT ‘A’ISHAH GAVE TO THE WIVES OF
THE PROPHET (%) WHEN THEY WISHED TO ASK THE
PROPHET ({&5%) REGARDING INHERITANCE

Once, the Mother of the Believers ‘A’ishab came to know that the
Mothers of the Believers wished to send ‘Uthman ibn ‘Affan to Abii Bakr
as-Siddiq to ask bim for their inberitance from the Prophet (3#88), and
so she disapproved of them using as proof wbat the Messenger of Allab
RE) bad said regarding this subject.

128 41 Musnad 6/337. Al-Hafiz al-Haythami said, ‘It was related by Abmad and Tabarani
and Abn Yala. As far as I bave found, no one related from Subairab except Ya la ibn

Hakim, and the remaining narrators are authentic narrators. (Majma‘ az-Zawd'id
5/59).

129 gl-Musnad 6/337
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Imam Muslim related from ‘Urwah from ‘A’ishah that she said, ‘When
the Messenger of Allab ($88E) died, the wives of the Prophet ({&4)
wished to send ‘Uthman ibn Affan to Abii Bakr; they were asking for
their inberitance from the Prophet (3Z8&).’

‘A’ishab said to them, ‘Did not the Messenger of Allabh (§23%) say,
“We (prophets) do not leave an inheritance, what we leave is
charity.”130

9. THE CONDEMNATION ‘A’ISHAH MADE OF THOSE WHO
INSULTED THE SAHABAH

Once, ‘A’ishab the Mother of the Believers condemned the insulting
of the Sabababh, and empbasised it’s repulsiveness.

Imam Muslim related from ‘Urwah that he said, ¢ ‘A’ishab said to me,
“O son of my sister! They were ovdered to pray for the forgiveness of the
companions of the Prophet (484131 and they insult them instead!”132

Al-Qadi ‘Ayadh said, ‘It is apparent that she said this when the
people of Egypt said what they said regarding ‘Uthman, and the people
of Sham said about ‘Ali what they said, and the Haruriyyab said
regarding all of them what they said.’133

10. THE CURSE ‘A’ISHAH OF THOSE WHO CURSED ‘UTHMAN

When the Mother of the Belicvers ‘A’ishab came to know that some
people bad insulted Dbit an-Niarayn 134 ‘Uthman, she cursed those who
bad cursed him, and bighlighted bis virtue.

130 Sabib Muslim, The Book of Jihad and Historical Accounts, [Chapter] The statement of
the Prophet (48%), ‘We do not leave an inheritance, what we leave is charity,’
No. 51 (1758), 3/1379.

Imam Ahmad also related it, See al-Musnad 6/262. (pub. Al-Maktab al-Islami).

131 They were ordered to pray for the forgiveness of the companions of the Propbet
(6588%): She was referring to the statement of Allah (al-Hashr:10).

132 sapib Mustim, The Book of Tafsir, No. 15 (3022), 4/2317.

133 Sharb an-Nawawi 18/158.

134 ppg an-Nirayn, literally meaning ‘the Possessor of two Lights’, was the title given
to Uthman ibn Affan due to the fact that he had married two of the Prophet’s
(4#8%) daughters, one after the death of the other. [T]
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Imam Ahmad related from ‘Umar ibn Ibrahim al-Yashkuri that he
said, ‘I beard my mother say that ber mother bad once departed to per-
form Hayjj, and the house (of Allah) bad at that time two doors. She said,

“When I bave finished my Tawaf I shall go to ‘A’ishab.”

She said, I said, “O Mother of the Believers! Some of your children
have sent to you their greetings and news that some people have spoken
much against ‘Uthman, so what do you say regarding this?”’

She said, ‘Allab bas cursed those who curse bim.’
(His mother said), I think she repeated this at least three times.’

(‘A’ishab said), 1 saw the Messenger of Allah ((Z8E) reclining, bis
thigh facing ‘Uthman. I was wiping the sweat from the forebead of the
Messenger of Allab (4#3%), while be was receiving revelation. Uthman
bad married both his daughters, one after the other, and he said,
“Write (the revelation), O ‘Uthman. ”’ :

[in anotber narration, 'Write, O ‘Uthman. |

She said, ‘Allab never gave a servant such status in the Propbet’s

42) eyes unless be was such a noble servant. 135

Allah is the greatest! How high was the status He gave to ‘Uthman.

In this story we find that as-Siddigah used one of the levels of
admonishment, i.e. insulting!3% those who insulted the Leader of the
Believers, ‘Uthman ibn ‘Affan. And by the Lord of the Ka‘bah! How
cursed are the ones who cursed Dha an-Nurayn.

135 al-Fath ar-Rabbani fi Tartib Musnad ai-Imam Abmad ibn Hanbal, The Book of
Principality and Leadership, [the second chapter] Concerning his virtues, [section 1]
Regarding what is related concerning his virtue, 23/95-96.

Al-Hafiiz al-Haythami said, ‘Ahmad and at-Tabarani related this from Umm Kulthum
He said regarding Umm Kulthum, “I am not aware of ber, and the remaining
narrators of at-Tabarani are trustworthy.” (See Majma'‘ az-Zawa’id 9/86-87).

136 gee Ihya’ ‘Ulam ad-Din 2/330331.
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11. THE CONDEMNATION UMM SALAMAH MADE OF
THOSE WHO REMAINED SILENT WHILE ‘ALi WAS BEING
INSULTED

When ‘Ali the Leader of the Believers was insulted and some people
with bim remained silent, Umm Salamab condemned them.strongly.

Imam Ahmad related from ‘Abdullah al-Jadali that he said, ‘I came
to Umm Salamab and so she said to me, “Is the Messenger of Allab
BEE) being insulted?”” :

I said, ‘I seek refuge with Allab!’ or ‘Praise be to Allab!’ or something
like that.

She said, ‘I beard. the Messenger of Allab ({
insults ‘Ali has insulted me.”’137

) say, “Whoever

In another narration, ‘Abdullah al-Jadali said, ‘I said, “How could the

Messenger of Allab ($48%) be insulled?”’

She said, ‘Are not ‘Ali and those who love bim being insulted, while
the Messenger of Allah (%) loves him?138

Among the lessons in this story:

137 ai-Musnad 6/323. Al-Hafiz al-Haythami said, ‘It was related by Abmad and its narra-

tors are the narrators of the Sabib except for Abii Abdullab al-Jadali who is trustwor-
thy.! (Majma* az-Zawd’id 9/130).
Imam al-Hakim related it and said, ‘This badith bas an authentic chain though
both of them did not relate it (al-Mustadrak ‘ald as-Sabibayn, The Book of The
Knowledge of the Sahabah, 3/121) and al-Hafiz az-Zahabi agreed with him (See
at-Talkbis 3/121).

138 gee Majma’ az-Zawd’id, The Book of Virtues, [Chapter] The virtues of ‘Ali ibn Aba
Talib, [Sub-Chapter] Concerning those who love him and those who hate him, 9/130.
Al-Hafiz al-Haythami said, “Tabardni related this in the three books, and Abit Ya‘la,
and the narrators of Tabarani are autbentic narrators except for Abi Abdullab al-
Jadali who is trustworthy. And at-Tabarani related it afier bim with bis own chain of
trustworthy narrators up to Umm Salamab from the Propbet (58%) . (Previous source

9/130).
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1. The great status of ‘Ali.

2. The reprimand that Umm Salmah used in this admonishment, and
perhaps the reason for this - and Allah knows best - is that it is not
expected that a Muslim individual would remain silent when an
insult is made of one whose insult entails an insult to the Noble

5 48) loved that person.

12. THE CONDEMNATION ‘A’ISHAH MADE OF THOSE
WHO ALLEGATED THAT ‘ALi WAS THE BEQUEATHED
SUCCESSOR OF THE PROPHET (£4)

It was mentioned in the presence of the Mother of the Believers
‘A’ishab that ‘Ali was the bequeathed successor of the Messenger of Allah
%), so she refuted this claim with unequivocal evidence and clear
proof.
Imam Muslim related from al-Aswad ibn Yazid that he said, ‘They

said in the presence of ‘A’ishab that ‘Ali was a (bequeathed successor).
And so she said, “Whew was be bequeathed?”

She said, (Once) He (the Propbet ((88€) was reclining on my chest,
[or she said, ‘my lap] and be called for a basin, and then be fell on my
lap and passed away in my (lap) and I was unaware that be bad died!
So when did he bequeath bim?139

13. THE CONDEMNATION UMM SALAMAH MADE OF THE
PEOPLE OF IRAQ OVER THEIR BETRAYAL OF HUSAYN IBN
‘AL

The people of Kiifab wrote to al-Husayn ibn ‘Ali proclaiming their
allegiance, loyalty and obedience to him, so be travelled to them; but
before bim arrived Ubayd Allab ibn Ziyad, the governor of Yazid in
Iraq. The people deceived, abandoned and betrayed al-Husayn ibn ‘Ali,
and fighting continued between bim and Ziyad, and thus he was killed
as a martyr. News of this reached the Mother of the Believers Umm
Salamab, and so she cursed them for their betrayal and abandonment
of him.

139 Sabtbh Muslim, The Book of Wills, [Chapter] Not bequeathing something to someone
who has no right to inherit. No. 19 (1636), 3/1257.

80



Imam at-Tabarini related from Shahr ibn Hawshab that he said, ‘7
beard Umm Salamab at the time of the announcement al-Husayn ibn
‘Ali’s death curse the people of Iraq. She said, “They bave killed bim, may
Allab kill them; they deceived bim and let him fall, may Allab curse
them. " 140

14. THE CHASTISEMENT OF SOME OF THE DEFEATED
MUSLIM BY WOMEN IN THE BATTLE OF YARMUK

At the time when the campaign of the Byzantians against the
Muslims worsened during the battle of Yarmiik, some of the Muslims
were routed and retreated, so the Muslim women scolded them and
ordered them to return to the battle.

Al-Hafiz ibn Kathir mentioned this event in his statement, ‘And the
Muslim women would galvanise whoever was routed from among the
Muslim forces and would say, “Where are you going, leaving us to the
disbelievers?” So if they chastised them, none of them would be able to
stop bimself from returning to the fight. 141

Abu Muhammad Ahmad ibn A‘tham al-Kafi wrote about this in
greater detail. In a part of what he wrote:

Sa‘da bint Amis al-Khawlani said, ‘7 was with the women that day on
the bill. When the right flank of the army was broken, a cry went to Bani
Jarir al-Hamariyyab, “O daughters of the Arabs! Below you are (hostile)
men, so carry your children in your hands,” and they met them with
cries and urging.’

He said: So the women came forward throwing rocks at the animals.

140 Majma’ az-Zawa'id, The Book of Virtue, [Chapter] The virtues of al-Husayn ibn Ali
9/194. Al-Hafiz al-Haythami said, ‘It was related by at-Tabarani and it’s narrators are
trustworthy.” (Previous source 9/194). ’

141 al-Bidayab wa an-Nibayab 7/13.
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The daughter of al-‘As ibn Munabbib began calling, ‘May Allab dis-
Jigure the face of a man who runs away leaving bis loved one’, and the
women began saying to their busbands, ‘You are not our busbands if
you do not save us from the disbelievers.” And Hind bint ‘Utbah looked
to Abit Sufyan while be was retreating and she bit the face of bis horse
with ber stick and said, ‘Where are you going, O Ibn Sakbr? Return to
 the battle and spend your blood until Allah erases what you did before
of your incitement against the Messenger of Allah (§236) /142

How blessed by Allah were those Muslim women! They had no con-
cern or fear, they did not cry or scream, and they had no desire to flee
because of the strength of the enemy’s attack, instead they chastised the
retreaters and prevented them from fleeing, urged them back to the
fight, and encouraged their redemption and sacrifice. By the Lord of
Muhammad ((&8&) Who sent him with truth! No nation will be shamed
while it's women are like this!

15. THE WARNING ‘A’ISHAH GAVE TO THOSE WHO HAD
DICE TO LEAVE HER HOUSE

The Mother of the Believers ‘A’ishab came to know that some mem-
bers of ber bousebold possessed dice, while they were living in ber bouse,
so she warned them that they would bhave to leave if they did not get rid
of the them.

Imam Malik related on the authority of ‘Alqgamah ibn Abu Algamah
on the authority of his mother on the authority of ‘A’ishah, the wife of
the Prophet (8%

4) that she came to know that members of her house
hold residing in her house had some dice, and so she sent to them, ‘If
you do not take it from the house, I will throw you out. And thus she
condemned them.

This story contains several lessons:

1. The usage ‘Aishah as-Siddiqah made of threats to condemn those
people, which is one of the levels of admonishment.143

142 41 Futib 1/202-203, condensed.
143 gee Ihya’ ‘Uliim ad-Din 2. 332.
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2. The great care as-Siddiqah took that her house remain free of evil.
What about the Muslims of our time who build shops and malls and
hire them out to those who trade in what Allah has prohibited, and
carry out transactions which anger the Lord? It is to Allah we implore,
and He is the Helper against what they do.

16. THE THREAT ‘A’ISHAH MADE TO THE WOMEN OF THE
PEOPLE OF HIMS FOR ENTERING THE PUBLIC BATHS

Once, some women from the people of Hims came to ‘A’isbah_. They
used to enter the public batbs, and so ‘A’ishab condemned them for their
action.

Imam Ahmad related on the authority of Ata ibn Aba Rabah that
he said, ‘Some women from the people of Hims came to ‘A’ishab and
so ‘A’ishab said to them, “Perbaps you are the women who enter the
public baths?”

They said, Tndeed we do.’

She said, ‘Lo! I bave beard the Messenger of Allah (%) say,
“Any woman who takes off her clothes in a house other than
her husbands house has torn asunder what is between her and
Allah,” 144

Among the lessons in this story:

1. The importance the Mother of the Believers ‘A’ishah placed on
verification and clarification before admonishing what had reached
her regarding the women of the people of Hims and their entering of
the public baths.

2. The great care she took in prohibiting evil, as she did not allow false -
ethuette to stop her admonishment of her visitors. o

3. The value of her proof for her condemnation as she used the state-.
ment of the Messenger of Allah (428%).

144 41 Musnad 6/267.
Imam al-Hakim related a similar account in al-Mustadrak ‘ala as-Sabibayn, The Book
of Etiquette, 4/288.
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17. THE ADMONISHMENT OF UMM SALAMAH OF THE
WOMEN FROM THE PEOPLE OF HIMS FOR ENTERING
THE PUBLIC BATHS

The women of Hims also came to the Mother of the Believers Umm
Salamah, and they were the ones who used to enter the public baths and
so she admonished them.

Imam al;Hﬁkixn related on the authority of as-Sa’ib that he said, ‘7The
women came to Umm Salamab, the wife of the Prophet (§88%) and so
she asked them, “Who are you?”’

They said, ‘We are from the people of Hims.’

She said, ‘The ones who enter the public baths?’

They said, ‘And is there something wrong with that?’

She said, ‘I beard the Messenger of Allabh ((B8E) say, “Any woman

who takes off her clothes in a house other than her house, then
Allah will rip away her cover from her.”145

Among the points which can be derived from this story are the same
as for the previous, including the importance Umm Salamah placed of
making sure and clarifying before admonishing, and her great care to
prohibit evil, and her usage in her admonishment of the statement of the
Messenger of Allah ($284).

Among the things which are worthy of mention in these two stories
is the agreement of ‘A’ishah and Umm Salamah of condemning the entry
of the women of Hims into the public baths. If good people agreed to
condemn all evils there would be less corruption and more good, by the
blessing of Allah.

145 41-Mustadrak ‘ala as-Sabibayn, The Book of Etiquette, 4/289.
Al-Hifiz az-Zahabi said nothing regarding this hadith. (See at-Talkbis 4/289).
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18. THE PROHIBITION OF ‘A’ISHAH OF THE WOMEN
AGAINST PEELING THE SKIN OF THE FACE

The Mother of the Belicvers ‘A’ishab forbade the women from treat-
ing their faces with colouring made from saffron and other such things
so that the upper layer of skin may be removed and the lower dermis
revealed, and the facial tone lightened.

Imim Ahmad related from Karimah bint Humam that she said, ‘7
beard ‘A’ishab say, “O women! Beware of peeling the skin of the faces.”

So a woman asked ber about dyeing, aﬁd she said, “Ibere is no
barm in dyeing, although I dislike it as my loved one used to dislike its
smell. 7146

Among the point of benefit in this narration:

1. The importance that the Mother of the Believers ‘A’ishah placed on
guiding the women and advising them.

2448) used to dislike.

2. Her dislike for what the Messenger of Allah (¢&

146 al-Fath ar-Rabani li Tartib Musnad al-Tmam Abmad, The Book of Clothes and
Ornamentation, [Chapter] The desirability of dyeing and henna for women, No. 238,
17/304. :

Shaykh Ahmad Abd Rahman al-Banna, ‘Related by Aba Dawud and an-Nasa’i, and
Abt Dawud and al-Muniziri said nothing regarding this hadith.’ (Buligh al-Amani
17/304.

I say: the narration of Abt Dawuad and an-Nasa’l are not from her statement, ‘O
Women! Beware of peeling the face.” (See Sunan Abi Dawnd, the printed version
with ‘Awn al-Ma‘biad 11/148, and Mukbtasar Sunan Abi Dawid by al-Muniziri 6/86,
and Kitab as-Sunan al-Kubrd by an-Nasa’i 5/419, and Sunan an-Nasa’i 8/132).

147 Hafsah Bint Sirin: al-Hafiz az-Zahabi said, ‘Umm al-Hudhayl, al-Faqiha, al-Ansariyyah,
she related from Umm Atiya, and Umm ar-R&’ih, and her master was Anas ibn Malik
and Abu al-Aliya.’ (Siyar Alam an-Nubala’ 4/507).
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19. THE ORDER HAFSAH BINT SIRiN GAVE TO THE YOUTH
TO TAKE ADVANTAGE OF THEIR YOUTHFULNESS

Imam Ibn al-Jawzi on the authority of from Hisham ibn Hassan that
he said, ‘Hafsab'47 used to say to us, “O Youth! Employ yourselves (in
worship) while you are young, as I only saw (good) actions during
youth.”148

(She said), ‘All acts of obedience and worship are good, but the best
and most loved, the dearest to the beart and the most softening to the
chest, is if the actions are done by a youth! The most truthful of the truth-
Jful, the Messenger of Allab’s ((88%) statement emphasises this, as be said
that among the seven whom Allab would protect in His shade on a day
when there would be no shade except His shade, “A youth who grew
up in the worship of Allah.”149

O Allah, make our youth like that! Answer our prayer, O the One
Who is Ever-living, Everlasting.

148 Sifat as-Safwab 4/24.

149 Bukhari and Muslim related this hadith. See Sabib al-Bukbari, The Book of The Call
to Prayer, [Chapter] Whoever sits in the Masjid waiting for the prayer and the virtue of
the Masjid, No. 660, 2/143; and Sabib Muslim, The Book of Zakat, [Chapter] The virtue
of hiding charity, No. 91 (1031) 2/715. The wording is from Bukhari.
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CHAPTER 2

THE WOMENS ADMONISHMENT
OF SCHOLARS AND STUDENTS OF
KNOWLEDGE

INTRODUCTION

The women of the pious predecessors of this Ummah did not limit
themselves to ordering good and prohibiting evil among their relatives,
friends and the public, instead they used to admonish the scholars and
students of knowledge as well, if they found in them mistakes or they
strayed from what was right. They would inform them of their mistake
and make clear to them what was correct. They did not limit themselves
to a single facet of Islam, and instead covered all areas regarding beliefs,
laws and judgements of purification, prayer, fasting, Hajj and ‘Umrah.

In this section, with success granted by Allah, I will present some
instances which demonstrate this under the following headings:

1. THE CONDEMNATION ‘A’ISHAH MADE OF MASRUQ FOR
HIS ASKING ABOUT SEEING HIS LORD

Masriig once asked the Mother of the Believers ‘A’ishab about the

'Noble Prophet’s ((§8%€) vision of bis Lord, Most Glorious, Most High. She

was shocked by this question, and condemned him.

Imam Ahmad related on the authority of ‘Amir that he said, ‘Masrig
came and said, “O Mother of the Believers! Did Mubammad ({£3%) see
bis Lord?””
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She said, ‘Praise be to Allah! What you just said has made my bair
stand on end! What is your position regarding these three (lies)? Who-
ever told you these bas indeed lied; Whoever told you that Mubammad
4848) bad seen bis Lord, then be bas lied. Then she recited:

(5
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No vision can fully comprehend Him, but He compre-
hends all vision.!50
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It is not befitting that Allah speak to any human except by
revelation, or from behind a veil.15!

- and whoever told you what tomorrow bolds has lied. She recited:

@
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Indeed, Allah Alone has knowledge of the Hour. He Alone
sends down the rain, and knows that which is in the
wombs.152

- and whoever told you that Mubammad ($38%) concealed some-

thing then be bas lied. Then she recited.

{l‘ﬁSJJ—“JﬁW&W}d;“ vy

O Messenger (Muhammad)! Proclaim (the Message) which
has been sent down to you from your Lord.153

150 al-An’am 103.
© 151 gsh-Shara 51.
152 Lugman 34.
153 al-Ma’ida 67.
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Although be saw Jibril in bis image 154
Among the lessons of this story:

1. The shock that ‘A’ishah felt at Masriiq asking this question, as she had
not expected such a thing to be unclear to him. This is what caused
her to use chastisement when she answered. Imam Nawawi said
regarding her statement, ‘Praise be to Allab’: ‘It's meaning: surprise
at the ignorance of such a thing, and it is as if she is saying, “How
could such a thing be unknown. to you?”

As for her statement, ‘... made my bair stand on end: ‘It's meaning:
my hair was stirred up by alarm because I beard something said
which was unacceptable. 155

2. The usage the Mother of the Believers of what was revealed in the
Noble Qurin as her proof in condemning Masraq, and how firmly
established was what she used!

2. THE CHASTISEMENT ‘A’ISHAH MADE OF IBN ‘UMAR BECAUSE
OF HIS STATEMENT: ‘THE DEAD PERSON IS PUNISHED
BECAUSE OF THE WAILING OF HIS FAMILY FOR HIM.’

‘Abdullab ibn ‘Umar used to say, ‘The dead person is punished
because of the wailing of bis family at bis death.’ His statement was con-
veyed to the Mother of the Believers ‘A’ishab and so admonished him.

Imam Muslim related from Hisham ibn ‘Urwah from his father thathe
said, ‘The statement of ‘Umar, “Ihe dead person is punished by the wail-
ing of bis family over bim,” was mentioned in the presence of ‘A’ishab.’

So she said, ‘May Allab bave mercy on bim, O ‘Abdur Rabman! He
beard something and did not remember it. Indeed, the funeral proces-

sion of a Jew once passed the Messenger of Allab ((#8%), and they were

154 g1 Musnad 6/49-50. Imam Muslim related a similar hadith in his Sahih. See Sabib
Muslim, The Book of Belief, [Chapter] The meaning of Allah’s statement: And did the
Prophet (425%) see his Lord on the night of al-Isra, No. 287, and No. 289, 1/1 59-160.

155 Sharb an-Nawawi 3/10, condensed.
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crying over bim, and so be said, “You are crying and he is being
punished.”156

In another narration, ‘So ‘A’ishab said, “May Allab forgive the father
of ‘Abdur Rabman! He does not lie, although be bas forgotten or made
a mistake. Indeed, the Messenger of Allah ((58) passed by a Jewess, who
was being cried over, and said: They are crying for her and she is
being punished in her grave.”157

Among the points of benefit in this story:

1. ‘Aisha’s indulgence and leniency during her admonishment, and this
becomes apparent from the following points:

e  She began her admonishment with a supplication for Ibn ‘Umar
as she said, ‘May Allab bave mercy on bim,” ‘May Allab forgive
bim.

e  She referred to Ibn ‘Umar by his kunyab!38, and referring to
someone by his kunyab is a way of honouring him.

e  She made clear that her admonishment of him did not entail
that he had lied, and thus her statement, ‘Indeed, he has not

- lied’

e  She treated his mistake as a lapse of memory or a lack of

memorisation.

156 Sabih Muslim, The Book of Funerals, [Chapter] The deceased is punished by the
crying of this family over him, No. 25 (931), 2/642.

157 previous source, No. 27 (932), 2/643.
The scholars have differed regarding the punishment of the deceased because of the
weeping of his family over him. The majority take the position that whoever writes a
will in which they request crying and wailing and this will is executed, then that per-
son is punished by the crying of his family over him because he was the cause of the
crying. As for the one whose family cries over him, without asking them to do so in his
will, then he will not be punished, according to the statement of Allah: ‘And none
shall bear the sins of others.’ Another group of scholars say: The one who writes a
will requesting crying, or one who does not forbid crying in his will be punished.
There are other paositions mentioned by the scholars. (Whoever requires more detail
should refer to Sharb an-Nawawi 6/228-230, Sabib al-Bukbdri3/150-151, and Fath al-
Bari 3/152-160).

158 Kunyab: A kunyah is a way of referring to someone by addressing them as the parent
of their child. For example: Aba Abdur-Rahman - the father of Abdur-Rahman. [T]
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2. The strength of her proof in her admonishment. This becomes
apparent when she cited the actual reason for the hadith in order to
show her fuller understanding of the hadith, whereas Ibn ‘Umar had
not understood.

3. THE ADMONISHMENT ‘A’ISHAH MADE OF ‘ABDULLAH
IBN ‘AMR BECAUSE OF HIS RULING THAT WOMEN MUST
UNDO THEIR HAIR WHEN PERFORMING GHUSL

‘Abdullab Ibn ‘Amr used to order the women to untie their bair when
they washed, and news of this reached the Mother of the Believers
‘A’isha, and so she admonished bhim.

Imam Muslim related from ‘Ubayd ibn ‘Umayr that he said, ‘News
reached ‘A’ishab that ‘Abdullab ibn ‘Amr was ordering the women to let
down their bair when they washed. So she said, “What a surprising
thing this is from ibn ‘Amr! He orders the women to let down their hair
when they wash. Why does be not order them to cut their bair as well! I
used to wash together with the Messenger of Allab ((ZRE) in the same
basin, and I never used to do more than pour water on my bead three
times.”159

Among the lessons in this story:

159 Sabib Muslim, The Book of Menses, [Chapter] The ruling concerning washing the
braids of the woman, No. 59 (231), 1/260. Imam Ahmad related a similar hadith. (See
al-Musnad 6/43).

Note: As for the order given by Abdullah ibn ‘Amr to the women to let down their hair
when washing, it is possible that he had not heard the hadith of Umm Salamah, or
would have ordered them out of the desirability of such an action, or as a safeguard
and not as an obligation. And Allah, most praised, knows best. (See Sharb an-Nawawi
4/12-13).

Whatever the reason for the statement of ibn ‘Amr, there is no proof in anyone’s state-
ment if it contradicts that which has been established in the Sunnah, as Abdullah ibn
Abbas said, ‘Everyone’s words are accepted as well as rejected except the words of the
Messenger of Allab.’ (See Hujjat Allab al-Baligha 1/150). -
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1. The chastisement and surprise that ‘A’ishah used in her admonish-
ment. Perhaps this is because she did not expect that ‘Abdullah ibn
‘Amr would make such a ruling and order such a thing.

2. The basis that ‘A’ishah used in her condemnation of what she had
done in the presence of the noble Prophet (J8%), i.e. leaving her
hair tied up during the ghusl, therefore affirming the Prophet’s

({58€) approval as he did not stop her.

4. THE ADMONISHMENT UMM SALAMAH GAVE TO ABU
HURAYRAH BECAUSE OF HIS STATEMENT THAT WUDHU
MUST BE PERFORMED AFTER EATING COOKED FOOD

The ruling of Abii Hurayrah that wudbi must be made afier
consuming cooked food was mentioned to the Mother of the Believers
Umm Salamab, so she made clear his mistake by mentioning that
the Messenger of Allab (§3%) bad not made wudhn after eating cooked
Jfood.

Imam Ahmad and Imam Aba Ya‘la related from ‘Abdullih ibn
Shaddad that he said, ‘7 Heard Abi Hurayrab talk to Marwan, be said,
“Make wudbi after consuming cooked food.”’

He said, ‘So Marwan sent to Umm Salamab asking ber, and so she
said, “The Propbet ((Z8#) once took a bite from a shoulder of meat in
my presence, and then went out to prayer, and did not touch water.”160

In this is the strength of the admonishment of Umm Salmah as she
presented the Sunnah of the Noble Messenger of Allah (4484), and after
the Sunnah no proof or statement from anyone can have any weight.161

160 41 Musnad 6/306, and Musnad Abt Ya‘la, and Musnad Umm Salamah the wife of the
Prophet ({#8&), No. 127, (7005), 12/437 and the wording is from Imam Ahmad.
The Muhaqgqiq of Musnad Abt Ya‘la said, ‘It’s chain is authentic.” (Hamish al-Musnad
12/437).

161 Whoever requires more detail concerning the issue of making Wudhu after eating
food which is cooked by fire should refer to Sabib al-Bukbari 1/310-311, Sharb al-
Mubadbab 2/57-60, Fath al-Bari 1/310-312, and Tubfat al-Abwadbi 1/81-83.
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5. THE DISSAPROVAL ‘A’ISHAH MADE OF ABUDARDA’
BECAUSE OF HIS STATEMENT: ‘THERE IS NO WITR
PRAYER FOR THE ONE WHO WITNESSES THE DAWN.’

The statement of Abii Darda that ‘there was no Witr prayer for a per-
son after dawn’ was conveyed to the Mother of the Believers ‘A’ishab,
and so she admonished him, showing the contradiction between bis

statement and the Sunnab of the Messenger of Allah ((F5E).
Imam Ahmad related from Aba Nuhayk that Abt Darda’ once gave a

speech to the people and he said, There is no Witr for whoever sees
dawn.’ '

So-some men from the believers came to ‘A’ishab and informed ber,

and so she said, ‘The Messenger of Allab ((48%) used to reach the daun
and pray Wit 162

Among the lessons of this narration is the basing of the Mother of the
Believers ‘A’ishah proof in her admonishment in the action of the Noble
Messenger ({#8%) who Allah made as a perfect example to whoever
hopes from Allah and the Last Day and remembers Allah often.

6. THE CHASTISEMENT UMM SALAMAH MADE OF
SAMURA IBN JUNDUB BECAUSE OF HIS RULING THAT THE
MENSTRUATING WOMAN MUST MAKE UP THE PRAYERS
SHE MISSED

The Mother of the Believers Umm Salamab came to know that
Samura ibn Jundub bad ordered the women to make up the prayers that
they bad missed during their menstruation, and so she chastised him.

Imam Abu Dawud related on the authority of al-Azdiyyah (in other
words, Massah) that she said, ‘I performed Hajj, and I came to Umm
Salamab and I said, “O Mother of the Believers! Samura ibn
Jundub orders the women to make up the prayers they missed while
menstruating.”163

162 g1 Musnad 6/242-243. Al-Hafiz al-Haythami said, ‘It was related by Ahmad and at-
Tabarani in al-Awsat and it’s chain is acceptable.” (Majma’ az-Zawa'id 2/246).

163 Perhaps this ruling was a jurisdic conclusion of his own, and he did not hear the hadith
of the Messenger of Allah ({&5%). See Badbal al-Majbiid 2/389-390).
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So she said, ‘They should not make up their prayers, a woman from
the women of the Prophet ({54)164 would not pray for forty nights after
childbirth, (and) the Prophet (§86) would not order them to make up

their prayers. 165

Among the lessons of this story is that Umm Salamah based her
dissaproval of Samura ibn Jundub on the Prophet (§#8%) not ordering
the women to make up their prayers which they had missed during
the nifas'66.

And as he had not ordered them to make their prayers for nifas, and
nifas being less frequent than menstruation, then how could they be
ordered to make up their prayers for menstruation, which is more fre-
quent than nifas?

7. THE ADMONISHMENT ‘A’ISHAH AND UMM SALAMAH
MADE OF ABU HURAYRAH BECAUSE OF HIS STATEMENT:
‘WHOEVER IS JUNUB AT THE COMMENCING OF THE
FAST SHOULD NOT FAST’

The statement of Abii Hurayrab that whoever is junub at the com-
mencing of the fast should not fast was mentioned to ‘A’ishab and Umm
Salamah, and so they admonished bim.

164 4 woman from the women of the Prophet (§#34): The intended meaning here is not his
wives, but instead women who were his relatives or the women of his companions.
(Badhal al-Majbid 2/390).

165 Sunan Aba Dawnd (the printed version with Badbal al-Majbiid), The Book of
Purification, [Chapter] What has been related concerning the time after child birth,
2/389-390.

Al-Hafiz al-Munziri said nothing regarding this narration. (See Mukbtasar Sunan Abi
Dawiid 1/196-197).

Shaykh Nasir ud-Din al-Albani declared this hadith to be acceptable (See Sabib Sunan
Abit Dawid 1/64) and Imam al-Hakim related a similar hadith and said, ‘This badith
has an authentic chain, though both of them do not relate it, and I do not know of any
other badith with the same meaning. (al-Mustadrak ‘ala as-Sabibayn, The Book of
Purification, 1/175) and al-Hafiz az-Zahabi agreed with him. (See at-Talkbis 1/175).

166 Nifds means post-natal bleeding. During this time, as with menstruation, 2 woman is
not required to pray. [T]
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Imam Muslim related from Aba Bakr that he said, ‘7 beard Abi
Hurayrab relating an account, and in bis account be said, “Whoever is
Junub at the commencing of the fast should not fast.” '

So I mentioned this to ‘Abdur-Rabman ibn Harith, and be disap-
proved of that. So ‘Abdur-Rabman left and I went with bim, until we
came to ‘A’ishab and Umm Salmad, and ‘Abdur-Rabman asked them
about this.’

He then said, ‘So both of them said, “The Prophet ((E8€) used to rise
at dawn while in the state of janabah which was not caused by a wet
dream, and would then fast.”

He then said, ‘So we departed and went until we came to Marwan,
and ‘Abdur-Rabman mentioned this to him.

And so Marwan said, 1 swear I will not accept anything other than
that you go to Abis Hurayrah and repeat to bim what be just said.”

He said, ‘So we went to Abit Hurayrab, and Abii Bakr was present
during all of this.’

He said, ‘And ‘Abdur-Rabman mentioned it to bim.’

And so Abui Hurayrabh said, Did they both say this to you?’
He replied, ‘Yes.’

He (Abii Hurayrab) said, ‘They both know more (than D).’

Then Abii Hurayrab linked what be used to say regarding this to al-

' Fadl ibn ‘Abbas, as be said, ‘I beard this from Fadl, and I did not bear

this from the Prophet ({28%&

).’

He said, ‘So Abii Hurayrab went back on what be used to say
regarding this. 167

167 Sabib Muslim, The Book of Fasting, [Chapter] The validity of the fast of whoever
reaches Fajr while in the state of impurity (Janaba), No. 75, 2/779-780. Imam Bukhari
related similar hadith (See Sabib al-Bukbari, The Book of Fasting, [Chapter] The fast-
ing person who reaches dawn while Junub. Hadith no’s 1925, 1926, 4/123).

Imam Milik and Imam Ahmad also related similar hadith. (See al-Muwatta, The Book
of Fasting, [Chapter] What has been related concerning the fast of one who reaches
dawn while Junub in Ramadhan, No. 11, 1/290-291. Al-Musnad 6/278, 308, 312, 313).
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Among the lessons of this story:

. The questioning of both Abii Bakr and his father of ‘Abdur-Rahman

ibn Harith who was more knowledgeable, when they heard the
strange ruling of Aba Hurayrah.

. A’ishah and Umm Salamah’s disapproval based on the Sunnah of the

one who Allah sent to be followed by His permission. In the narra-
tion of Imam Malik, ¢ ‘A’ishab said concerning the statement of Abii
Hurayrab that was mentioned to ber, “O ‘Abdur-Rabman! Do you
wish something other than what the Messenger of Allab ({E8€) used
to do?”’

So ‘Abdur-Rabman said, No! By Allah!’

‘A’ishab said, ‘So I bear witness upon the Messenger of
Allah (%) that be used to awaken at dawn, in the state of jandba
caused by sexual intercourse, and not from a wet dream, and then
fast that day. 168

Al-Hafiz ibn Hajar said in explanation of the lessons of this hadith,
‘...and that the (only) proof at the time of difference of opinion is to
consult the Book and the Sunnah 169

The speed at which Abta Hurayrah went back to the Sunnah of the
Messenger of Allah (§8%). Al-Hafiiz ibn Hajar says: ‘Contained bere
is a merit of Abii Hurayrab, as be confessed to the truth and returned
to it.”170 This is how the believers should be, as Allah has described
them:

&’Jd}:‘}} ‘\'Ij‘ J‘ \jc’: \3\ ;;M}fjj\ ;ng :)\/f L/uﬁ‘}
{d}’d.a.gh ('"‘h’-u)\) Lab\) \,,.Q ,\)}m “;}é:;

168 al-Muwatta, The Book of Fasting, [Chapter] What has been related concerning the fast

of one who reaches dawn while Junub in Ramadhan, No. 11, 1/290-291.

169 Fath al-Bari 4/148.
170 previous source 4/148.
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The only saying of the Believers when they are called to
(the word of) Allah, and His Messenger in order to judge
between them is that they say, ‘We hear and obey.” They
are the successful.’l7!

8. THE DISSAPROVAL ‘A’ISHAH MADE OF IBN ‘UMAR
BECAUSE OF HIS NARRATION: ‘THE MONTH IS
TWENTY-NINE DAYS.’

News came to the Mother of the Believers ‘A’ishab that ‘Abdullah ibn
‘Umayr bad related a badith from the Messenger of Allah ((Z8%) in which
be bad said, ‘The montb is twenty-nine days.’ So she rejected bis narra-
tion and explained the mistake he had made.

Imam Ahmad related on the authority of Yahya ibn ‘Abdur-Rahman
on the authority of ibn ‘Umar from the Prophe (4Z8%) that he said, ‘The
month is twenty-nine days.’ So they mentioned this to ‘A’ishah, and
she said, ‘May Allab have mercy on Abii ‘Abdur-Rabman! He has erred,
the Messenger of Allah (§28%) abandoned his wives for a month, and
came to them on the twenty-ninth day. He was asked about this and be

said, “Indeed, a month could also be twenty-nine days.”’172

Among the lessons of this story:

1. The accuracy of the Mother of the Believers ‘A’ishah in relating the
noble hadith.

2. Her politeness and leniency in her disapproval of Ibn ‘Umar as she
began her admonishment with a supplication for him, and referred
to him by his kunyab.

3. She did not limit herself to highlighting Ibn ‘Umar’s error and instead
corrected the mistake by relating the correct narration.

171 an-Nar 51.

172 a1 Musnad No. 5162, 7/142. Shaykh Ahmad Shakir said, ‘It’s chain is authentic.’
(Hamish al-Musnad 7/142).
It has also been said, Ibn ‘Umar did not mean that a month is always twenty-nine
days, and instead meant that a month can be twenty-nine days. And Allah knows
best.’ (See Hamish al-Musnad 7/43).
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9. THE ADMONISHMENT ‘A’ISHAH MADE OF IBN ‘UMAR
BECAUSE OF HIS RULING FORBIDDING THE USE OF
PERFUME AT THE TIME OF ASSUMING IHRAM

News came to the Mother of the Believers ‘A’ishab that ‘Abdullab ibn
‘Umar disliked the lingering effect of scent after assuming ihram and so
she admonished bim.

Imam Muslim related from Muhammad ibn al-Munatshir that he said,
‘I asked ‘Abdullab ibn ‘Umar about a man who applies perfume and
then assumes Ihraam.’

So be said, I dislike to assume ibram after applying perfume. I would
prefer to daub myself with tar than do that.’

So be came to ‘A’ishab and informed ber that Ibn. ‘Umar bad said, ‘T
dislike to assume ibram after applying perfume. I would prefer to daub
myself with tar than do that.’

So ‘A’ishab said, ‘I applied perfume to the Messenger of Allah (§35E)
at the time before be assumed ibram, then be visited all bis wives, then
be assumed ibram. 173

In a narration of Bukhari, ‘7 applied perfume to the Messenger of Allah
(CEEE) ar the time of bis ibram, then be visited his wives, then be
assumed ibram. 174

Imam ibn Hajar says as a footnote to this, ‘...in this there is a disap-
proval of ‘A’ishab of bim, i.e. Ibn Umar.175

The disapproval ‘A’ishah made of him contains lessons, including:

173Sabib Muslim, The Book of Hajj, [Chapter] Perfume for the Muhrim (Pilgrim) at the
time of Ihram, No. 47 (1191), 2/849.

174 Sabib al-Bukhari, The Book of Ghusl (Washing), [Chapter] A person who has inter-
course and then does so again, and whoever visits all his wives with one ghusl, No.
267, 1/376.

175 Fatb al-Bari3/397.
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1. Her softness and leniency in her admonishment, and this becomes
apparent in:

e  That she began her admonishment with a supplication for him
as she said: ‘May Allab bave mercy on bhim.

e  She referred to him by his kunyab which is a way of honouring
someone.

2. She based her admonishment of him in her application of perfume
to the Messenger of Allah (488%) at the time of his ihram, and the lin-
gering effect of the perfume after that. This is the type of proof which
cannot be opposed by anyone. For this reason, we find that Ibn
‘Umar fell silent when the statement of ‘A’ishah was related to him.

Sa‘id ibn Mansur related from ‘Abdullah ibn ‘Abdullah ibn ‘Umar that
‘A’ishah used to say, ‘There is no harm in touching/applying perfume
at the time of assuming ihram.

He said, ‘So I called a man while I was sitting next to Ibn. ‘Umar, and
sent bim to ber, as I bhad beard ber statement but wished that my
father beard it as well.’

(He said), ‘My messenger came to me and be said, “‘A’ishab is
saying: There is no bharm in applying perfume at the time of ihram.””

He said, ‘So Ibn ‘Umar said nothing. 17

I say: May Allah have mercy on the son who cares to warn his father
politely. O Allah! Make our children like this. Answer our prayer, O
Allah.

Al-Hafiz ibn Hajar said Salim was also like this (he was the son of
‘Abdullah ibn ‘Umar) - he differed from his father and his grandfather on
this point because of the hadith of ‘A’ishah, and said, ‘And the Sunnah
of the Messenger of Allab (§88&) bas more right to be followed. 177

176 Taken from Fath al-Bari 3/398.

177 previous source 3/398. See also al-Musnad by Imam Ahmad 6/106; Tartib Musnad al-
Imam ash-Shafi‘i, The Book of Hajj, [Chapter 4] What is required of the Muhrim at the
time he puts on the ihram, No. 779, 1/229; and as-Sunan as-Saghir by Imam Bayhaqqi
2/198.
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10. THE CONDEMNATION ‘A’ISHAH MADE OF HER SISTERS
SONS MISTAKE IN UNDERSTANDING THE VERSE OF THE
QUR’AN : {INDEED SAFA AND MARWA ARE FROM THE
SIGNS OF ALLAH}

‘Urwa ibn Zubayr mentioned to bis aunt ‘A’ishab as-Siddigab that
be did not see any bharm in a person not going between Safa and Marwa
during Hajj and ‘Umra, basing bis statement in the statement of Allgh:
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Indeed Safa and Marwa are from the signs of Allah,
so there is no sin in going between them for whoever

performs Hajj pilgrimage to the house or performs
‘Umra.l’8

- and so she condemmned bim and explained the correct meaning of
the verse.

Imam Muslim related from Urwa ibn az-Zubayr that he said, ‘7 said to
‘A’ishab, the wife of the Prophet (38%), “I do not see any sin/penalty on
a person for not going between Safa and Marwa, and I do not care if I
do not go between them.”’

She said, “What an evil thing you bave said, O son of my sister! The
Messenger of Allabh ((B8&) went between them, and the Muslims went
between them and thus it was Sunnah. 179

178 al-Baqarah 158.

179 < and thus it was Sunnab’ in a narration of Bukhari, ‘...and the Messenger of
Allab ($28€) made Sunnab the Tawaf between them,’ (Sabib al-Bukbari 3/498) it's
meaning: the Prophet (4#8%) did so, and this does not indicate a negation of the oblig-
atory nature of the Tawaf. This point is strengthened by the statement of ‘A’ishah,
‘Allab does not perfect the Hajj of one who does not go between Safa and Marwa. (See
Sabib Muslim 2/928).
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She said, ‘Indeed, those who performed the pilgrimage for the idol
Manab in Mushallal'8® did not go between Safa and Marwa. And so
when Islam appeared we asked the Prophet ((ZBE) about this and so
Allab revealed the verse, and if it bad been as you said, it would bave
said, “...and there is no bharm in not going between them.”

Az-Zuhri (one of the narrators of the hadith) said, ‘7his was men-
tioned to Abit Bakr ibn ‘Abdur-Rabman ibn al-Harith ibn Hisham and
it shocked bhim and be said, “This is indeed knowledge!8! .”182

The are several points which become apparent in this story:

1. The chastisement that the Mother of the Believers ‘A’ishah used in
her condemnation, although she softened a bit by saying, ‘O Son of
my sister; indicating that her harshness with him was due to her
compassion for him. And Allah knows best.

2. The accuracy of her understanding of the revealed text. Imam
Nawawi said regarding this, ‘The scholars say, “Ibis is from ber deep
and sharp understanding, and ber great knowledge of the intrica-
cies of the texts, as the text of the noble verse indicates the absence of

_ sin upon those who go between them, and yet is does not indicate
that going between them is compulsory or not, and thus ‘A’ishah
informed bim that the verse does not contain an indication of obli-
gation or non-obligation.”183

180 Manah: an idol made by ‘Amr ibn Luhay in the direction of the sea at Manah beyond
Qudaid. (See Sharh an-Nawawi 9/23).

181 7pis is indeed knowledge: meaning that this is masterly knowledge. Its implication is
the approval of the statement of ‘A’ishah and her eloquence in explaining the verse. It
has also been related, ‘...that this is knowledge. (See Sharb an-Nawawi 9/23).

182 Sabih Muslim, The Book of Hajj, [Chapter] Going between Safa and Marwa is a pillar
(fundamental part) of Hajj without which the Haijj is not valid. No. 261 (1277), 2/929.
Imam Bukhari related a similar hadith (See Sabib al-Bukhari, The Book of Hajj,
[Chapter] The obligation of Safa and Marwa, and they have been made signs of Allah,
No. 1743, 3/497-498).

183 Sharb an-Nawawi 9/21.
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3. The quality of the method she used in showing what was correct
regarding the verse as she first mentioned the reason for its revela-
tion, then used the action of the one the verse had been revealed to,
and who also had been ordered to explain, as a proof; the Noble
Messenger (¢#845). And in the same way she used the actions of those
whom the Noble Messenger (4#8#) taught both the Qur'an and
Sunnah; the Sahabah.

11. THE DISSAPROVAL ‘A’ISHAH MADE OF IBN ‘ABBAS
BECAUSE OF HIS RULING OF APPLYING THE SAME
PROHIBITIONS TO BOTH A HAJJ PILGRIM WHO HAD
BROUGHT A SACRIFICE, AND ONE WHO HAD NOT

News reached the Mother of the Belicvers ‘A’ishab of the ruling of Ibn
‘Abbas that whoever brought an animal to be sacrificed, then the same
probibitions that applied to a Hajj pilgrim applied to bim until be bas
sacrificed bis animal, and so she condemned him.

Imam Bukhari related from ‘Amrah bint ‘Abdur-Rahman that Ziyad
ibn Abu Sufyan wrote to ‘A’ishah: ¢ ‘Abdullab ibn ‘Abbds is saying,
‘Whoever offers an animal to be sacrificed, then probibited for bim is
what is probibited for the Hajj pilgrim until be has sacrificed bis ani-
mal.’

‘Amrab said, So ‘A’ishab said, “It is not as ibn ‘Abbds says. I plaited
the garlands of the sacrificial animal of the Messenger of Allah ({E8&
with my own bhand, and then the Messenger of Allab ({§88%) garianded
it with bis band, then be sent it to my father, and nothing that Allah bad
made permissible was prohibited for the Messenger of Allah (3%
the animal was sacrificed.” 184

184 Sabib al-Bukbari, The Book of Hajj, [Chapter] Whoever ties the neck by his own hand,
No. 1700, 3/545. Imam Muslim related a similar hadith. (See Sahib Muslim, The Book
of Hajj, [Chapter] The desirability of sending the sacrificial animal to the Haram, No.
369, (1321), 2/959) as it was also related by Imam Malik (See al-Muwatta, The Book
of Hajj, [Chapter] Ihram is not made obligatory because of tying the sacrificial animal,
No. 51, 1/340-341).
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Among the points of benefit of this story:

1. The usage of ‘A’ishah in her dissaproval of Ibn ‘Abbas of the action
(9242). Tbn at-Tin says, ¢ ‘A’ishab used as ber proof the
action the Prophet ((B388), and what she related with regard to this
point must be followed. 185

2. The Mother of the Believers mentioned the story of the Prophet’s
sending the sacrificial animal and his not being prohibited from what
is prohibited for the Hajj pilgrim in detail in order to indicate that she
was fully aware of the details of what she related to him in this
respect from the Messenger of Allah (428%). Imam Ibn at-Tin says, *
‘A’ishab wished to convey ber full knowledge of this story.’180

Regarding this story - as al-Hafiz ibn Hajar says - some scholars have
debated and corrected each other.187

12. THE ADMONISHMENT ‘A’ISHAH MADE OF IBN ‘UMAR
BECAUSE OF HIS STATEMENT THAT THE PROPHET
({&8&£) HAD PERFORMED ‘UMRA IN RAJAB

The Mother of the Believers ‘A’ishab was asked about the statement of
Ibn ‘Umar concerning the Umra that the Noble Prophet ({3%) per-
Jformed in Rajab, and so she condemned this statement of bis.

Imam Bukhari related on the authority of Mujahid that he said,
‘Urwa ibn az-Zubayr and I entered the Masjid, and we found ‘Abdullah
ibn ‘Umar sitting beside the bouse of ‘A’ishah, while the people were per-

Jforming the prayer of Dbuba. So we asked bim about the prayer.’

He said, ‘It is an innovation.188

185 Fath al-Bari 3/546.

186 previous source 3/547.

187 see previous source 3/547. See also ‘Umdat al-Qar? 10/41 where it says, ‘...in this
there is a repudiation of some scholars of others.

188 Innovation: al-Qadi ‘Iyadh and other said, Ton “Umar condemned constant perform-
ance of this prayer in the Masjids and its performance in congregation, not that the
prayer itself was in contradiction to the Sunnah. (Fath al-Bari3/53).
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Then he said to bim, ‘How many times did the Messenger of
Allab (88%€) perform Umra?’

He said, ‘Four times, one of them during Rajab.’
We did not wish to contradict him.

 He said, ‘We heard ‘A’ishab the Motber of the Believers brushing her
teeth in ber bouse, so ‘Urwa said, “O Mother! O Motbher of the Believers!
Can you not bear Abii ‘Abdur-Rabman?”’

She said, ‘What is he saying?’

He said, ‘The Messenger of Allab (§38%) performed ‘Umra four times,
once in Rajab.’

She said, ‘May Allabh bave mercy on Abii ‘Abdur-Rabman! I was a
present at all the ‘Umras be performed, and be never performed ‘Umra
during Rajab.189

In the narration of Muslim, ‘...and Ibn ‘Umar was listening, and be
did not say, “No,” or “Yes.” He remained silent.’190

This story contains the merit of ‘A’ishah and her softness in admon-
ishing Ibn ‘Umar, in a similar way to the previous story.191

13. THE DISSAPROVAL ‘A’ISHAH MADE OF THOSE WHO
READ QUR’AN IN THE NIGHT ONLY ONCE OR TWICE

News reached the Mother of the Believers ‘A’ishab that some people
used to read the Qur'an during the night only once or twice, and so she
disapproved of them.

189 sabib al-Bukbari, The Book of Umra, [Chapter] How many times did the Prophet
(#28%) perform Umra? Hadith no’s 1775-1776, 3/599-600.

190 Sabibh Muslim, The Book of Hajj, [Chapter] The number of umras of the Prophet
(§%%) and their times, No. 219 (1255) 2/916.

191 see the section of this treatise under the heading: The condemnation of ‘A’ishah of the
ruling of Ibn ‘Umar disallowing the use of perfume at the time of Thrim.
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Imam Ahmad related from Muslim ibn Mikhraq from ‘A’ishah that he
said, ‘It was mentioned to ber that some people were reading the Qur'an
during the night once or twice and so she said, “They bave read but do
not read.192 I used to pray with the Messenger of Allah ((95&
night of a _full moonl93, and be used to recite Sira Al-Baqgarab and al
Imyan and an-Nisda, and bhe always used to supplicate to Allab and seek
refuge in Him if be came across a verse which contained a warning,
and always supplicated to Allab and wished for the best from Him if be
came across a verse which contained good tidings.”194

‘A’ishah made it clear that there is no good in action - however great

it is or how often it is performed in the eyes of the people, unless it is in

).

What ‘A’ishah said regarding those who read the Quran at night
once or twice is strengthened by what the Imams Aba Dawud, at-
Tirmidhi, ibn M3jah, and ad-Darami related from ‘Abdullah ibn ‘Amr that
he said, ‘The Messenger of Allah ((8%) said, “Whoever reads (a part
of) the Qur’an less than three nights will not understand it.””195

accordance with the Sunnah of the Messenger of Allah (&

192 They bave read but do not read: Meaning that they have read the Qur'an with their
tongues, but the hearts have not understood it, and have not been affected by what is
contained in it. (See Buligh al-Amani 18/16).

193 1pe night of a full moon: This is the fourteenth night of the month, as the moon
become full. It is also said that it is the longest night of the year. (an-Nibayab fi Gharib
al-Hadith wa al-Athar, 1/197).

194 41 Musnad 6/92.

Shaykh Ahmad ibn ‘Abdur Rahman al-Banna said, ‘...It’s sources: it was related by
Baybaqqi in bis Sunan, and it’s chain contains ibn Lubay‘a, whose authenticity
becomes a matter for debate when be relates a badith with the words ‘on the author-
ity of so-and-so... on the authority of so-and-so’. (Buligh al-Amani 18/17).

195 Sunan Aba Dawnd (the printed version with ‘Awn al-Ma‘bid), the chapters con-
cerning prayer at night, [Chapter] The partitioning of the Qur'an, No. 1391, 4/190,
Jami‘ at-Tirmidhi (the printed version with Tubfat al-Abwadhbi), the chapters of
Quranic recitation, No. 3120, 8/221; Sunan ibn Mdjab, the chapters concerning the
establishment of prayer it the Sunnahs of prayer, [Chapter] What has been related con-
cerning in how many days is it desirable to complete the Quran?, No. 1341, 1/244-245,
and Sunan ad-Darami, The Book of Prayer, [Chapter] In how many Raka’s should
the Qur'an be completed? No. 1501, 1/289, the wording is from Abi Dawuad and ad-
Darami.
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14. THE THREAT THAT UMM TALQ GAVE TO HER SON
ABOUT THE QUR’AN BEING A HARM TO HIM ON THE
DAY OF RESURRECTION

Imam ibn al-Jawzi related on the authority Sufyan ibn ‘Uyaynah that
he said, ‘Umm Talq said to Talg, “How well you recite the Qur’an! So it
is hoped that it will not be a harm to you on the Day of Resurrection.
And be cried until be was unconscious.”196

How fearful was what the mother warned her son of! And woe be to
those upon whom the Qur'an will bring harm on the Day of
Resurrection! And how we wish the mothers of the reciters of the Qur'an
warned their sons of this!

15. THE ADMONISHMENT UMM AD-DARDA’ GAVE TO THE
ONE WHO MISUNDERSTOOD THE MEANING OF ASKING
PROVISION FROM ALLAH

Umm ad-Darda7 came to know that the understanding of some
people that seeking bounty from Allah implied refusing to accept any-
thing from others. So she condemned this understanding and made
clear what should be done if someone gave something to another.

Al-Hafiiz az-Zahabi related from Uthman ibn Hayyan that he said, ‘7
beard Umm ad-Darda say, “Indeed, one of you says: O Allah, grant me
provision - and be knows that Allah will not rain gold or silver down
upon him, and will in fact provide for bim through otbers. So whoever
is given something should accept it, and if be be rich, then be should
present it to the needy, and if be is poor then be should utilise it.”198

Perbaps what Umm ad-Darda said was drawn from the what the
Noble Messenger said to ‘Umar ibn al-Kbattab and what ‘Umar said to
‘Abdullab ibn as-Sa‘di at the time be disapproved payment for work
(commission).

196 Sifat as-Safwab 3/37.

197 Umm ad-Darda’; al-Hafiiz az-Zahabi said, ‘The noble woman, the knowledgeable, the
jurist, Hujaymah ad-Damashgqiyyah, and she is Umm ad-Darda’ Jr. She related much
knowledge from her Husband Aba Darda’, and from Salman al-Farisi, and a Ka‘ab ibn
Asim al-’Ash‘ari, ‘A’ishah, Aba Hurayrah and others.” (See Siyar A‘lam an-Nubald’
3/277).

198 previous source 4/278-279
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Imam Bukhari related from ‘Abdullah ibn Sa’di that he approached
‘Umar during the time of his leadership, and so ‘Umar said to him, ‘Have
I not been informed that you undertake work for people, and if you are
paid you dislike it.’

Isaid, ‘Yes, indeed.’

I added, I possess horses and servants and I am prospering, and I
wish my work to be a charity for the Muslims.’

‘Umar said, ‘Do not do this, as I once wanted that which you want,
and the Messenger of Allah ((83%) used to present me with payment and
I would say, “Give to someone poorer than me.”’

So the Prophet (8%) said, ‘Take it and invest it, and give it as
charity, as whatever comes to you from this wealth, while you
were not aspiring for it or desiring it, then take it, and if it does
not, then leave it and do not seek it.’199

16. THE PROHIBITION OF ‘A’ISHAH TO IBN ABU AS-SA’IB,
THE STORY-TELLER OF MADiNAH, FROM THREE THINGS

Imam Ahmad related on the authoirty of ash-Sha‘bi that he said,
‘A’ishab said to ibn Abil as-Sa’ib, the narrator of the people of Madinabh,
“There are three things that you must agree with me on, or I will dispute
and fight you about.”

He said, ‘What are they? Indeed, 1 will agree with you, O Mother of
the Believers!’

She said, ‘Do not use rbymed language®®® while making supplica-
tion, as the Messenger of Allab ((88%) and bis companions never did so.’

[Once, Isma ‘il (one of the narvators of the badith) said, ‘So she said,

“I know that the Messenger of Allab (5%
do that.”’]

) and bis companions did not

199 Sabib al-Bukbari, The Book of Judgements, [Chapter] The reward of the leader and
the workers, No. 7163, 13/150.

200 ,1.Hafiz ibn al-Jawzi said, ‘He forbade rhyming during supplication, and
supplication should be made with the intensity of the beart, not simply by babit.
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She said, ‘And narrate to the people once a week, if you refuse then
twice, and if you refuse then three times. Do not make people bored of
this book. And I never wish to see you come to the people while they are
talking and break their conversation, but instead leave them, and if
they invite you or order you then narrate to them.201

Among the lessons of this story:

1. The usage the Mother of the Believers ‘A’ishah made of threats dur-
ing her warning, which is one of the levels of admonishment.

2. The emphasis the Mother of the Believers placed on taking into
account the condition of the people when addressing them, and to
give him a warning of the undesirability of making them bored.

17. THE CONDEMNATION RABI‘AH AL-“ADAWIYYAH OF
THOSE WHO BUSIED THEMSELVES WITH REMEMBRANCE
OF THE WORLDLY LIFE IN ORDER TO RIDICULE AND
SHAME IT ‘ .

Some people once gathered in the presemce of Rabi‘ab al-
‘Adawiyyab?02 and began to speak of the worldly life, saying that they
wanted to ridicule and shame it, and so she condemned them.

Imam ibn al-Jawzi related from Azhar ibn Marwin that he said,
‘Rabbab al-Qusay, Salib ibn Abu al-Jalil, and Kilab came to Rabi‘ah
and began to speak about the worldly life, and began to shame and
ridicule it, so Rabi‘ab said, “Indeed, I see the world and its four corners
and everything in it in your bearts.”

201 51 Musnad 6/217. Al-Hafiz al-Haythami said, ‘It was related by Ahmad, and its

narrators are authentic, and Aba Ya‘la related something similar.” (Majma‘ az-Zawda'id
1/191). .
See also Musnad Aba Yala, No. 119 (4475), 7/449. it’s says, ‘On the authority of ash-
Sha’abi on the authority of Masruq on the authority of ‘A’ishah.’ The Muhaqqiq of the
Musnad said, ‘Its chain is authentic (Hamish Musnad Abi Ya47/449) as he also men-
tioned the statement of the scholars which indicate that what ash-Sha‘abi related from
‘A’ishah is mursal.’ (See previous source 7/449).

202 Rabi‘ah al-‘Adawiyyah: al-Hafiiz az-Zahabi said, ‘al-Basriyyah, az-Zahida (ascetic), the
worshipper, the fearful of Allah, Umm ‘Amr Rabi‘zh Bint lsmai1l.’ (Siyar Alam

an-Nubald’ 8/241). : : '
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They said, ‘How do you think this of us.’

She said, ‘You bave indeed looked to those things which are closest to
your bearts and spoken about them. 203

In the same way she admonished those who spoke about the worldly
life in their stories. )

Al-Hafiiz az-Zahabi mentioned that Khalid ibn Khidash said, ‘Rabi‘ab
heard Salib al-Murri speak of the world in bis stories, and so she called
him, “O Salib! Whoever loves something speaks of it often.”

This is a warning and a notice to the many men and women who
enjoy mentioning the sins and corruption saying that they wish to
demonstrate their hate and distance from them.
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They seek to decieve Allah and those who believe, but they
deceive only themselves, and are unaware of it.204

So those people should remember the statement of Allah:
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Verily, those who desire that the (sin of) illegal sexual
intercourse would be spread amongst those who believe,
will have a painful torment in this world and the
Hereafter. And Allah knows and you know not.20

203 sifar as-Safwab 4/28-29.
204 al-Bagarah 9.
205 an-Nir 19.
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CHAPTER 3

THE WOMEN’S ADMONISHMENT OF
LEADERS

INTRODUCTION

It is well known that Islam has defined the limits of activity for both
men and women, and has assigned the position of leadership and poli-
tics for men, and not women, and has declared that the primary role of
the women is within the home. And although the women of the pious
predecessors of this Ummah complied with the order of their Lord in this
area, they also undertook the admonishment of leaders whenever they
saw the need to. In this section, with success granted by Allah, I will
present some instances which demonstrate this under the following
headings: ‘

1. THE CONDEMNATION ‘A’ISHAH MADE OF ZIYAD WHEN
HE STRIPPED HIMSELF AFTER SENDING HIS SACRIFICE

News reached ‘A’ishab that Ziyad ibn Abii Sufyan?%® slaughtered bis
sacrificial animal and stripped bimself of the clothes he had worn, and
so she condemmned bim.

Imam Abu Ya‘la related on the authority of ‘Urwa on the authority of
‘ANishah that she said, ‘I used to plait the garlands of the sacrificial
animal of the animal of the Messenger of Allah ({&8%) then be would
send them while staying with us, and would not probibit himself from

anything that a pilgrim would be probibited from.’

206 Ziyad ibn Abu Sufyan: Mu‘awiyah ibn Aba Sufyan appointed him as the governor of
Basra and Kufah, he united them for him, and died during the khilafah of Mu‘awiyah
in the year 53AH. (See Fath al-Bari 3/545, and ‘Umdat al-Qari 10/40).
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News reached us that Ziyad bad sent bis sacrificial animal and
taken off bis clotbes, so she said, “Did bhe bave bis own Ka‘bab to per-
Jorm Tawaf around when be put on the clothes? Surely, we never knew
anyone whose clothes had become probibited for bim, and were then
made permissible until be bad performed Tawaf around the
Ka'‘bah.”207

Among the things we find in ‘A’ishah ‘s admonishment of Ziyad ibn
Abu Sufyan:

1. She based her admonishment in the action of the Noble Prophet
(4#88), and how blessed was that which she used as proof, as Allah

made him a perfect example for all people.

2. She used a scolding approach in her admonishment of him because
of surprise at his action.

2. THE ORDER ‘A’ISHAH GAVE TO THE LEADER OF
MADINAH TO RETURN THE DIVORCED WOMAN TO HER
HOUSE

On one occasion, the daughter of a brother of the leader of Madinabh,
Marwan ibn al-Hakam was divorced, and so ber father ‘Abdur-
Rabman ibn al-Hakam took ber to bis house while she was still in ber
period of waiting. So the Mother of the Believers ‘A’ishab sent to the
leader of Madinabh ordering bim to return the daughter of bis brother to
ber bouse.

Imam Bukhari related on the authority of al-Qasim ibn Muhammad
and Sulayman ibn Yasar that Yahya ibn Sa‘id ibn al-‘As divorced the
daughter of ‘Abdur-Rahman ibn al-Hakam, and so ‘Abdur-Rahman took
her away. ‘A’ishah, the Mother of the Believers sent her to Marwan -
while he was the leader of Madinah: Fear Allab and return ber to ber
bouse.

207 Musnad Abi Ya'la, musnad ‘Kishah, No. 38 (4394), 7/357-358.
The Muhaqgqiq of the book said, ‘Its chain is authentic.” (Hamish al-Musnad 7/358).
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(In the hadith of Sulayman one of the narrators of the hadith)
Marwan said, “Abdur-Rabman ibn al-Hakam overcame me.?08

And al-Qasim ibn Muhammad (i.e. in the narration of the second nar-
rator), ‘Or has not the case of Fatima bint Qays reached you?2%9

She said, ‘It will not bharm you to not mention the badith of
Fatima.210

So Marwan ibn al-Hakam said, ‘If you bave any evil, then what is
between these two is enough for you?11 212

3. THE CONDEMNATION OF ASMA BINT ABU BAKR OF
HAJJAJ’S STATEMENT ABOUT HER SON:

When Hajjaj ibn Yasuf ath-Thaqafi killed ‘Abdullab ibn az-Zubayr,
be came to bis mother Asma bint Abii Bakr as-Siddiq and defended bis
slaying of the son of az-Zubayr by allegating bis violation of the sancti-
1y of the Haram, so Asma had wno option but to refute bis allegation and
make clear that be bad spoken a ltie against her son.

208 Abdur Rabman ibn al-Hakam overcame me. Meaning that he did not obey her in
returning her to her house. It is also said: He meant that he had stronger proof than
him because he used as a proof the evil that was between them. (Fath al-Bari 9/478).

209 Or bas not the case of Fatima Bint Qays reached you? These are also the words of
Marwin as in the narration of al-Qésini ibn Muhammad. Marwan used as a proof that
permission that the Prophet (§#3%) gave to Fatima Bint Qays to move to her house
" while she was still in her period of waiting.

210 r¢ will not harm you if you do not mention the badith of Fatima: Meaning that there
is no proof for allowing the divorced woman to move back to her house without a
specific reason. (Fath al-Bari 9/478).

211 Meaning that if you think that the reason for Fatima to leave was what happened
between her and the relatives of her Husband, then that cause was present. And
because of this he said, ‘Then what is between these two is enough for you.’ (Previous
source 9/478).

212 Sabib al-Bukbari, The Book of Divorce, [Chapter] The story of Fatima Bint Qays, No.
. 5321, 5322, 9/477.
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Imam al-Hakim related from Abu as-Siddiq that he said, ‘When al-
Hajjaj gained victory over ibn az-Zubayr and killed bim and mutilated
bis body, and then came to the mother of ‘Abdullab, Asma bint Abi
Baky, she said, “How can you ask my permission to enter when you bave
killed my son?”213

He said, ‘Indeed, your son committed violation in the Haram of
Allab, and so I killed bim as a sinful violator, so that Allab may make
bim taste severe punishment, and what was done to bim was done to
bim.’

So she said, ‘You bave lied, O enemy of Allab and enemy of the
Muslims! By Allab! You killed one engaged in salat and fasting, a
guardian (of this religion), one respectful of bis parents and a protector
of this religion. And if you bave spoiled bis worldly life, then be bas
spoiled your after-life. And the Messenger of Allabh (%) told us that
two liars will come from Thaqif, the last worse than the first, and be is

the killer, and you are surely him O Hajjaj 24

Allah is the greatest! How courageous she was to utter the words of
truth in the presence of an oppressive leader! This is not surprising as
she was the daughter of as-Siddiq who helped the Prophet ({23
time of his migration.

213 1n Sabib Muslim, *...then (after the killing of Ibn az-Zubayr) be (Hajjaj) sent to bis
motber Asma bint Abii Bakr, and she refused to come to him.
So the messenger came back to ber, “You will come to me, or else I will send-to you
someone who. will drag you by your bair.”

He said, ‘She refused and said, “I will not come to you until you send someone who

will drag me by my bair.”

He said, ‘So be said, “Give me my sandals.””

S0 be took bis shoes and bastened until be came to ber...

(Sabib Musilim, The Book of The Virtues of the Sahibah, [Chapteér] The mention of the

* liar of Thaqif and its destroyer, a section of No. 229, 4/1971-1972).

214 g1 pustadrak ‘ala as-Sabibayn, The Book of Trials and Massacre, 4/526.
Imam al-Hakim, ‘This hadith has an authentic chain though both of them did not
relate it.” (Previous source 4/527). Al-Hafiz az-Zahabi agreed with him (See at-Talkbis
4/527). Imam Ahmad related a similar hadith (See al-Musnad 6/351 and 6/352). The
source of this story is found in Sabih Muslim (See Sabib Muslim, The Book of Virtues
of the Sahabah, [Chapter] Mention of the liar of Thaqif and its destroyer,.No. 229,
4/1971-1972).
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4. THE ADMONISHMENT OF UMM AT-TUFAYL OF AL-FARUQ
BECAUSE OF HIS STATEMENT REGARDING THE WAITING
PERIOD OF A WOMAN WHO WAS WIDOWED WHILE SHE
WAS PREGNANT

‘Umar ibn al-Kbattab and Ubay ibn Ka‘b once disagreed regarding
the waiting period of a woman widowed while she was pregnant. Ubay
ibn Ka‘'b was of the opinion that ber period of waiting was the time it
took for ber to give birth, but al-Fariaq did not agree. The wife of Ubay
ibn Ka ‘b beard the debate - she was the mother of Tufayl, so she admon-
ished al-Fariaq indicating that bis opinion conflicted with what was
established in the Sunnab.

Imam Ahmad related on the authority of Umm Tufayl, the wife of
Ubay ibn Ka‘b, that she heard ‘Umar ibn al-Khattab and Ubay ibn Ka‘b
debating and so she said, ‘Will not ‘Umar ibn al-Kbattab ask Ubay al-
Aslamiyyah? Her husband died while she was pregnant, and she gave
birth after a few days, so the Messenger of Allab (§48%) conducted ber
marriage.’215

In this story, we see that the high status and great importance of al-
Faruq did not stop Umm Tufayl from admonishing him, when she found
that his opinion differed with he whom Allah had sent to be obeyed by
His permission.

5. THE ADMONISHMENT A QURASHI WOMAN GAVE
TO AL-FARUQ BECAUSE OF HIS PROHIBITION OF
INCREASING THE DOWRIES OF WOMEN

The Leader of the Believers, Umar ibn al-Khattdab once ascended the
pulpit of the Noble Messenger (§88&) and criticised the people for
increasing the dowries of the women, and warned those who set it at
more then four bundred dirbams. Then al-Fariq descended from the
pulpit, and a woman of the Quraysh confronted bhim and condemned
bis speech.

215 qi-Musnad 6/375-376.
Al-Hafiz al-Haythami said, ‘This was related by Abmad and Tabarani who related more.
(In this chain is ) Ibn Lubay‘ab, and bis badiths are acceptable, and its chain bas a
weakness, and the remaining narrators are trustworthy. (Majma‘ az-Zawa'id 5/2).
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Imam Abua Ya‘la related from Masraq that he said, ¢ ‘Umar ibn al-
Kbhattab ascended the pulpit of the Messenger of Allabh ((8&) and said,
“O people! How (much is it that) you increase in the dowries of the
women! And (at the time of) the Messenger of Allab (§88%) the dowries
were four bundred dirbams or less. If increasing the dowries was a form
of righteousness in the sight of Allab, or for (gaining) His favour, you
would not have been able to surpass them (the Sababab). So, I will find
out about any man who increases the dowry of a woman over four bun-

dred dirbams.”’

He said, ‘Then be descended, and a woman from the Quraysh con-
Jfronted bim and said, “O Leader of be Believers! Have you probibited the
people from raising the dowries over four bundred dirbams?”’

He said, Yes.’

She said, ‘Have you not heard what Allab revealed in the Qur'an??16

He said, ‘And what is that?’

She said, Have you not beard Allah say:’

{\) “w’\:\;\(...a\j}

...and you have presented one of them with a qintar2!7 (of
gold)...218

He said: ‘O Allab forgive me! All the people are more knowledgeable
than ‘Umar.’

Then be returned and ascended the pulpit once more, and said: ‘O
people! I probibited you to increase the dowries of women over four bun-
dred dirbams, (but now) whoever wishes to give from bis wealth what be
wishes can.

216 4n-Nisa 20.
217 Qintar: A great amount.

218 4n-Nisa 20.
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Abu Ya‘la said: ‘I think be said: Whoever wishes to do more, let bim
do s0.219

In another narration: ‘So ‘Umar said: “Indeed, a woman debated
with Umar and defeated him.”220

What we find in this story:

1. The Muslim woman did not allow the fact that she was a woman stop
her from admonishment, nor the fact that the admonished one was
the leader of the believers and the second most important man in the

entire ‘Ummahb after its Prophet ({E54).

2. The woman used as her proof in admonishing al-Faraq what Allah
had revealed in the Noble Qur'an and how blessed was what she did!

3. No member of the Ummab is free from mistakes. Any person’s state-
ments - as stated by Imam Malik - ‘... can be taken or rejected, except
Jor the occupant of this (the Propbet’s ((Z3&) grave.

4. The compliance of al-Faruq with what was in the Noble Qur’an with-
out wavering or trying to distort its meaning or finding technicalities
or any other arguments and he was - as described by al-Hurr ibn
Qays ibn Hisn i truly following what was in the Book of Allah.

5. I say; if he had not'been like that then he would not have been al-
Faraq. O Allah make all of us like him, answer our supplication O
Lord of the worlds.

219 Taken from Tafsir ibn Kathir 1/508.
Al-Hafiz ibn Kathir said, ‘Its chain is good, strong.” (Previous source 1/508).
Al-Hafiz al-Haythami said, ‘Aba Ya‘la related this in al-Kabir, and it’s chain contains
Mujalid ibn Sa‘id, who has weakness, (although he) has been declared trustworthy.’
(Majma’ az-Zawd’id 3/284).
Shaykh Isma‘il ibn Muhammad al-Ajalani, ‘Its chain is good.’ (Kashf al-Kbifa wa Muzil
al-Ilbas 2/155).
Al-Hafiz ibn al-Jawzi conveyed this in his book Mandqib Amir al-Mu’minin Umar ibn
al-Khattab, (p.149-150).

220 Taken from Tafsir ibn Kathir 1/509.
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6. THE PROHIBITION UMM DARDA GAVE TO ABDUL MALIK
IBN MARWAN AGAINST CURSING THE SERVANT

When Abdul Malik ibn Marwan invited Umm Dardd, she used to
sleep in the company of bis wives. One day, she beard bim cursing bis
servant and so she forbade bim from doing so.

Imam Ahmad related from Zayd ibn Aslam that he said, ‘Abd al-
Malik used to send (an invitation) to Umm ad-Darda and she would
spend the night in the company of bis wives, and be would ask ber ques-
tions about the Prophet ({E54).”

He said, ‘He arose one night and called bis maid servant, but
she came slowly and be cursed ber, so she said, “Do not curse, for
indeed Abti ad-Darda related to me that be bad beard that Messenger
of Allab ({#2%) saying: “Those who curse will not be witnesses?21
or interceders222 on the Day of Resurrection.”223

Among the points we find in this story:

1. Umm ad-Darda did not allow the fact that she was a guest of Abdul
Malik ibn Marwan, nor his status stop her from admonishing him
when she saw the necessity to do so.

e, and

2. She used as her proof the statement of the Noble Mustafa (¢
how good was what she did!

- 3. Her husband, Abu ad-Darda was the one who informed her of the

hadith she used. Thus, it is incumbent upon men who wish to see
their wives, daughters and sisters perform the duty of ordering good
and forbidding evil to take care in informing and educating them of
the matters of the religion.

221 The most well-known and correct conclusion as to the meaning of this: They will not
be witnesses of the Day of Resurrection over the peoples of the Messengers that were
sent to with revelation. (See Sharb an-Nawawi 16/139).
222 They will not intercede when the believers will intercede for the brothers who have
deserved the hell fire. (Previous source 16/149).
223 al-Musnad 7/448. Imam Muslim related something similar in his Sahih. See Sabib
Muslim, The Book of Duty, Relationships 'and Etiquette, [Chapter] The prohibition of
cursing pulling animals etc., No. 85 (2598), 4/2006.
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PART 3

SHOULD A WOMAN BE APPOINTED AS A
SUPERVISOR OF THE MARKET?

INTRODUCTION

What has been mentioned previously regarding the responsibility of
the woman to admonish others, and examples of instances in which the
Muslim women admonished the masses, friends and relatives, scholars
students of knowledge and leaders leads us to ask: Is it permissible to
appoint women as supervisors in the markets? '

Some scholars have written about this question and made clear that
it is not permissible, although a few modern writers have attempted to

establish the permissibility of it.

In this section, if Allah wills, I will attempt to deal with this topic
under the following headings:

1. The proofs for not allowing the woman to be appointed as a super-
visor of the market ‘

2. The proofs of those who say that it is permissible to appoint women
as supervisors of markets ’
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CHAPTER 1

THE PROOFS FOR NOT ALLOWING
THE WOMAN TO BE APPOINTED AS A
SUPERVISOR OF THE MARKET

INTRODUCTION:

There are many proofs for the prohibition of appointing women as
supervisors of the market. Shaykh Ahmad Sa‘id al-Mujayladi says,
‘Among the conditions of the supervisor is that be is male; as the causes
for making masculinity a condition are too many to name and matters

- which are indisputable.?24

With the help of Allah, I will present some of these proofs in this
section underneath the following titles:

1. THE AUTHORITY OF MEN OVER WOMEN

Allah has made men the authority over women. Allah says:

‘. o83 0. 2% “s 1 . * .9 T wg te e
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Men are the protectors and maintainers of women,
because Allah has granted status to one of them over the

other, and because they spend (to support them) from
their means.225

224 at-Taysir fi Abkam at-Tas ‘ir (p.42).
225 4n-Nisa 34.
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Imam Baghawi says in his Tafsir of this verse, ‘...meaning in power
over their conduct, and qawwam and qayyim bave the same meaning,
and qawwam is stronger, and be is the one who undertakes the inter-
ests, management and disciplining. 220

Imam as-Suyuti says in his Tafsir of this verse, *...qawwam: The over-
seer of something, the protector of it, and this verse is used as a.proof that
a woman cannot be appointed a judge in the same way as (she cannot
be appointed) the overall leader, as the verse declares men an authority
over women, and therefore it is not permissible for women to became an
authority over men. 227

Similarly, it is not permissible to make women supervisors of the
market, as it entails placing them in authority over men who Allih has
made an authority over women, and doing so would overturn the cre-
ation of Allah, who has perfected everything.

No one should think that the verse is talking only of a husband’s
authority over his wife, and in fact the intended meaning - and Allah
knows best - is the authority of all men over all women. Regarding this,
Shaykh Muhammad at-Tahir ibn ‘Ashar says, ‘ The intended meaning of
men bere are those who are among the actual men, i.e. the known type
of the buman species, which is male, and in the same way the meaning
women s the female type from the buman species, and the intended
meaning is not the plural of men as in the man of a woman, i.e. ber
busband, as this word is not used in this way. 228

226 TafSir al-Baghawi 1/422. See also Abkdam al-Qur'an by Ibn al-Arabi 1/417, Tafsir
al- Qasami 5/130, and Lisan al-Arab al-Mubib, 3/194.

227 al-Iklil fi Istinbab at-Tanzil (p.91).
228 Tufsir at-Tabrir wa at-Tanwir 5/38.
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2. THE PROHIBITION OF THE INDEPENDENCE OF WOMEN
IN DEALING WITH SPECIFIC ASPECTS OF HER AFFAIRS

Islam has prohibited the independence of women in dealing with
specific aspects of her affairs. Among these is that it is not permissible
for her to conduct her own marriage to someone without the permission
of her father or guardian of her affairs. Also, she cannot conduct the
marriage of other women. Many hadiths have been related regarding
this, including:

1. The Imams Aba Dawud, at-Tirmidhi, ibn Maijah, ad-Darami,
ad-Daraqutni, and al-Hakim related from Aba Masa that the Prophet

({§#3%) said, ‘There is no valid marriage without a guardian.'22°

229 Sunan Abu Dawnd (the printed version with Badhal al-Majbiid), The Book of Mar-
riage, [Chapter] Concerning the guardian, 10/81; Jami‘ at-Tirmidhbi (the printed ver-
sion with Tubfat al-Abwadhbi), the chapters of marriage, [Chapter] What has been
related concerning no marriage except with a guardian, No. 1107, 4/191, and Sunan
ibn Majab, the chapters of marriage, there is no marriage without a guardian, No.
1887, 1/347 (and Imam Ibn Majah related this from ‘A’ishah and Ibn Abbas also). See
previous source, No. 1886, 1/347) and Sunan ad-Ddarami, The Book of Marriage,
[Chapter] The prohibition of marriage without a guardian, No. 2188 2/61; Sunan ad-
Daraquini, The Book of Marriage, 3/219; and al-Mustadrak ‘ald as-Sabibayn, The
Book of Marriage, 2/169.

Al-Amir as-San‘ani said, ‘This was authenticated by ‘Abdur Rabman ibn Mahdi as
reported by ibn Kbuzayma from Abii al-Muntha from bim; and Ali al-Madani said,
“The badith of Isra’il concerning marriage is authentic, and also Baybaqqi as well as
others from among the scholars of badith.” (Subul as-Salam 3/17).

Shaykh Muhammad Nasir ud-Din al-Albani. (See Sabib Sunan Abit Dawid 2/393, and
Sabib Sunan at-Tirmidhi 1/318, and Sabib Sunan ibn Mdajah 1/317, and Irwa al-
Ghalil, 7/235.
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2. The Imams Ahmad, Aba Dawud, at-Tirmidhi, ibn Majah, ad-Darami,
and ad-Daraqutni and al-Hakim related on the authority of ‘A’ishah
that the Messenger of Allah (428#) said, ‘Any woman who marries
without the consent of her father then her marriage is void,
her marriage is void, her marriage is void. If he enters here
then she keeps the dowry because of the private parts he has
made permissible for himself, and if there is a disagreement
then the leader is the guardian for whoever has no
guardian. 230

Imam al-Khattabi says in explanation of the hadith, ‘The statement,
“Any woman,” is an all-inclusive, exhaustive phrase, and it estab-
lishes the role of supervision over all women, including the virgin
and non-virgins, the high-class woman and the low-class woman. It
also makes clear that a woman cannot be a guardian for berself.231

230 g1-Musnad 7/175-166, and Sunan Abi Dawid (the printed version with Badhbal al-
Majhid), The Book of Marriage, [Chapter] Concerning the guardian 10/79-80; Jami*
at-Tirmidhi, the chapters concerning marriage [Chapter] What has been related con-
cerning there being no marriage except with a guardian, No. 1108, 4/192; Sunan Ibn
Majah, the chapters concerning marriage, there is no marriage except with a guardian,
No. 1880, 1/346-347; and Sunan ad-Ddarami, The Book of Marriage, [Chapter] The
prohibition of marriage without a guardian, No. 2190, 2/62; Sunan ad-Daraquini, The
Book of Marriage, No. 10, 3/221; and al-Mustadrak ‘ala as-Sabibayn, The Book of
Marriage 2/1768, and the wording is from at-Tirmidhi.

Al-Hafiz ibn Hajar said, ‘It was related by the four except an-Nasa’i [Aba Dawud, at-
Tirmidhi, ibn Majah] And it was authenticated by Abu Uyaynah and ibn Hibban and
al-Hakim.’ (Buliagh al-Amani p.292).

Shaykh Muhammad Nasir ud-Din also authenticated it. (See Sahib Sunan Abi Dawid
2/393, Sabib Sunan ibn Majab 1/316, and Irwa al-Ghalil 6/243).

231 Ma‘alim as-Sunan 3/196.
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3. The Imams ibn Majah and ad-Daraqutni related on the authority of
- Abt Hurayrah that he said, ‘The Messenger of Allah ((8€) said, “A
woman may not conduct the marriage of another woman,
and a woman may not conduct her own marriage, for it is the
adulteress who conducts her own marriage.”232

Regarding this point, it has been related from some Sahabah that
they used to call a woman who conducted her own marriage a hariot,
and a sinner, and an adulteress. What follows is the statements of a few
of them concerning this subject:

1. The Mother of the Believers ‘A’ishah said, ‘A woman cannot conduct
ber own marriage, as a harlot is the one who conducts ber own mar-
riage.?33

2. ‘Abdullah ibn ‘Abbas said, ‘The barlots are those who get married
without the consent of their guardians.?34

3. Abu Hurayrah said, ‘She who conducts ber own marriage is a
sinner.’235

In another narration he said, ‘We used to speak of the one who con-
ducted ber own marriages as an adulteress.230

So if this is the case, and Islam does not allow a woman independ-
ence in certain personal affairs such as marriage, out of compassion and
mercy for her, how could it be that one wishes to appoint her as a super-

232 sunan ibn Majah, the chapters concerning marriage, there is no marriage except with
a guardian, No. 1888, 1/347; Sunan ad-Daraquini, The Book of Marriage, No. 25,
3/227.

Al-Hafiz ibn Hajar said, ‘It was related by Ibn Majab and ad-Daraquini, and it’s nar-
rators are trustworthy. (Buliigh al-Amani p.293). Shaykh al-Albani said, ‘It is authen-
tic without the sentence mentioning the adulteress. (Sabib Sunan ibn Majab 1/317)

233 Taken from Majmai’ Fatawa Shaykb al-Islam ibn Taymiyyab 32/131.
234 Musannaf Abdur ar-Razzak 6/197.

235 Sunan ad-Daraqutni, The Book of Marriage, No. 27, 3/227.

236 previous source 3/227.
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visor of the markets, and charge her with the affairs of others, both men
and women? By the Lord of the Ka‘bah! Indeed, this is a great oppres-
sion of the woman, in addition to the fact that it is a great oppression of
those she is placed in authority over.

3. THE REMOVAL OF PROSPERITY FROM A SOCIETY WHOSE
AFFAIRS ARE DEALT WITH BY WOMEN

The most truthful of the truthful, the Messenger of Allah (4&84&)
informed us that any group that appoints its affairs to women will never
prosper. Imam Bukhari related from Abu Bakra that he said, ‘ When news
reached the Messenger of Allab (5%

enthroned the daughter of Kisra be said, “Never will a group prosper

if a woman is appointed above them.”237

By appointing women as supervisors of the markets an affair of the
people is placed under her, the society which does such a thing will not

gain prosperity.

4. THE FUNDAMENTAL DUTY FOR WOMEN IS IN THE HOUSE

The fundamental duty of women in Islam is in the house. Allah says:

{0 WW‘ 28 =5 NG uﬁﬁg 58y }

And stay in your houses, and do not display yourselves like
at the times of (pre-Islamic) ignorance...238

237 Sabih al-Bukbari, The Book of Battles, [Chapter] The letters of the Prophet ($&8&£) to
Kisra and Caesura, No. 4425, 8/126.
Similar hadith were related by the Imams Ahmad, at-Tirmidhi, an-Nasa’i, Ibn Hibban
and al-Hakim. (See al-Musnad 5/43, 47, 51; Jami‘ at-Tirmidhi, the chapters concern-
ing trials, No. 2365, 6/447, Sunan an-Nasa’i, The Book of The Etiquette of Judging,
the Prohibition of Using Women as Judges, 8/227; and al-Ibsan fi Taqrib Sabib ibn
Hibban, The Book of History, [Chapter] Al-Khilafah and leadership, No. 4516, 10/375;
and al-Mustadvak ‘ald as-Sabibayn, The Book of The Knowledge of the Sahabah,
3/118119). .

238 al-Ahzab 33.
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Al-Hafiz ibn al-Jawzi said in explanation of the verse, ‘The scholars
say, “The meaning of the verse: The order is for them to sit peacefully in
their bomes and not leave.”239

Ab0 Bakr al-Jassas said, ‘This indicates that women are ordered io
remain in their houses and are probibited from leaving.’240

Al-Hafiiz ibn Kathir said in explanation of the verse, ‘Stay in your
bouses and do not leave without necessity. 241

No one should think that this order is specific to the wives of the
Noble Prophet (448#), because although the audience spoken to in this
verse were his wives, all the women of the believers are intended by
them; as has been explained by the scholars.

For example, Imam Abn Bakr al-Jassas said, ‘These are all matters by
which Allab disciplined the wives the Prophet ({88€) as protection for
them, and all the women of the believers are intended by them.242

Imam al-Qurtubi said, ‘The meaning of this verse is the order to
remain in the house, even though the party addressed are the wives of
the Prophet ((8388), other women fall under this by meaning. This is if
there is not a proof which excludes the rest of the women. And how could
this be so when the Shari‘ab (Islamic law) is filled (with the order of)
women remaining in their bouses and refrainment from leaving them

unless there is an absolute necessity??43

How surprising are those who have made the order to remain in the
houses specific to those who are the Mothers of the Believers and
declared righteous women by the statement of the Qur'an, and exclude
other women from this order. By Allah Who owns the creation and the
order! Other women are more deserving than them to be ordered to stay
in their houses!

239 74d al-Masir7/379. See also Tafsir Abis as-Su ‘id 4/416, and Fath al-Qadir 4/288-278.
240 Apkam al-Qur’an 3/360.

241 Tufir ibn Kathir 3/482.

242 ppkam al-Qur’an 3/360.

243 Tafsir al-Qurtubi 13/179.
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Also, among the things which proves that in Islam the fundamental
duty of women is to remain in the houses is that they do not have to
attend the Masjid, neither for congregational prayers or the Friday Prayer
despite the fact that these are obligations for the men.244 And not just
this, in fact the Noble Mustafa ((8%) explained that the prayer of a
woman in her house is better than her prayer with the congregation in

the Masjid.245

Another point which reinforces that the fundamental duty of women
is to remain in their houses is what we find in the Shari‘ah (Islamic law)
concerning conditions which must be met before the woman can leave
her house. Among these conditions: ‘

1. She leaves for absolute necessity only.

2. She cannot leave without the permission of her guardian..
3. She cannot leave unless she is wearing hijab.

4. She cannot leave wearing perfume. |

5. - She must not expose her femininity by talking.

6. She must not mix with men.

7. She cannot travel unless accompanied her husband, or by a male
relative whom she cannot under any circumstance marry (a
mabram).246 ‘

244 gee my book, Abamiyyat Salat al-Jama‘ab fi dbaw an-Nusis wa Sir as-Salibin (‘The
importance of Congregational Prayer in the light of the texts and the history of the
righteous’) to know some of the proofs for the obligatory nature of congregational
prayer. (pp.41-69).

245 gee my book, At-Tadabir al-Wagiyyab min az-Zind fi al-Figh al-Islami (p.257-258),
where there is detail about this point.

246 See at-Tadabir al-Waqiyyah min az-Zind fi al-Figh al-Islami (p.275-295), where
there is detail about this point.
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So if the situation is like this, with the women in Islam ordered to
remain in their houses, and their being free from the obligation of
attending the Masjid, and the necessity of meeting the conditions and
etiquette for going outside, then how could it be conceived that it is per-
missible for them to spend long hours in the markets with men, good
and bad, under the banner of supervision or any other claim? By the
Lord of the Ka‘bah! That is something quite unbelievable!

5. THE DEMANDS OF SUPERVISION CONFLICT WITH THE
NATURAL DISPOSITION OF WOMEN

The supervisor must face the desires of the people and their inclina-
tions as he must order them to do good actions which they do not wish
to do, and forbid them from doing wrong actions which they desire and
yearn for in general.

It is well known that whoever obstructs the desire of people and
their inclinations, will never be left alone, in particular if the people are
the worst of the sinful. They are the ones with whom the real battle
occurs in the field of admonishment; as for good people, even if they
have shortcomings or are neglectful, it is enough to simply warn them
or direct them.

For this reason, the scholars have mentioned that among the condi-
tions of the supervisor is that they possess strength and severity. For
example, Imam al-Mawardi said, ‘Among the conditions of a supervisor
is that be be free, just, with strong opinion, severity and toughness in
religion, and knowledge of apparent evil 247

Where is the Muslim women in relation to all this? Would it be.
proper in Islam to burden her with the tracking and pursuit of the evil
people? Would it be logical to charge the housekeepers and occupants
of the chambers with the interrogation and contact, or more so the pur-
suit and fighting of miscreants and sinners in the streets and markets?

247 al-Abkam al-Sultaniyyab p.241, See also al-Abkam al-Sultaniyyab by al-Qadhi Abu
Ya‘la al-Hanbali p.275, and Ma ‘alim al-Qurba fi Abkam al-Husba, by Ibn al-Ikhwa al-
Qurashi (p.51-52).
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6. THE EFFECT OF WOMEN LEAVING TO UNDERTAKE
PUBLIC DUTIES

Among the things which increases belief and compliance with the
wisdom behind the order of the Creator to women to stay in their hous-
es are the terrible effects and outcomes that we hear and see which have
appeared in societies in which women have left to undertake public
duties. In these societies, evil and corruption have become widespread.
Below, I present to the reader some examples of this.

1. The spread of infertility

Women now compete with men in these societies, so they wish or
are required to become equal with men, even to the point that they do
not conceive. Thus, abortions have increased and infertility has spread
in those areas. For example the newspaper ash-Sharq al-Awsat printed
an article recently about Brazil:

Brasilia - Reuters. Women'’s rights groups have said that in excess of
400,000 women die of -abortion operations each year, and there are
thousands of women who turn to sterilisation operations so that they
can procure work.

The speakers for Women’s Rights said, during an educational meet-
ing presided over by the Congress in Brazil to discuss that rights of the
woman, that there are over four million abortions taking place in Brazil
every year, and that a large number of these operations take place in
extremely primitive conditions.

The group Revista Mulher (Women’s Net) which is based in Sao
Paolo stated that 44 of Brazilian woman in the ages of fertility have oper-

ations which cause sterility.248

2. Sexual Harassment and Rape

248 ash-Sharq al-Awsap, dated 9th Jumada al-Awal 1412AH.
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Sexual harassment in its various forms as stated by Lin Farley249 - has
spread quickly in the United States and Europe, and it is the rule not the
exception with regard to the working woman in any area of work in
which she mixes with men.250

Some examples of sexual harassment during work are as follows:

1. In 1975, Cornell University conducted a survey of the opinions of the
working woman concerning harassment and discrimination during
work. The women who took part in the study worked in various
areas and in city service. 70 of them answered that they had experi-'
enced harassment and discrimination during work, and 56 said that
the harassment had been of a violent, physical form.

2. InJanuary 1976, Red Book magazine conducted a survey of over nine
- thousand working women, 90 of whom responded that they had
been victims of sexual exploitation.

3. A study was presented to the Secretariat of the UN concerning sexu-
al harassment of women in the work place, and 875 questions were
completed before the publishing of the paper from those responsi-
ble... and 50 of them had personally experienced the effects of this
type of discrimination and harassment. 251

4. In a survey of 333 women police officers, half of them said that they
had experienced sexual discrimination from their superiors.252

5. The newspaper ar-Riyadh said yrece;ntly about the UN:

Geneva - DBI.

249 1jn Farley, author of Sexual Shakedown: The Sexual Harassment of Women on the
Job. NY, McGraw-Hill.

250 Taken from the book ‘Amal al-Mar'at Jfi al-Mizan, by Dr. Muhammad Ali ai—Bér
(p.167).

251 See Amal al-Mar'at fi al-Mizan (p.178-179). .

252 See Amal al-Mar'at fi al-Mizan (p.184).
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A report the day before yesterday announced the suspension of the
president of protocol at the UN Centre in Geneva owing to his inde-
cent molestation of some of the female functionaries.

It is appropriate to mention that the allegations which had been cir-
culating before this year had caused the end of (the career of) a high-
ranking functionary at the UN in New York despite his having
worked there for twenty-five years.

The UN announced this summer guidelines contained in three pages
defining distinct limits for correct behaviour.253

So if this is the condition of the president of protocol and the state of
a high-ranking functionary at the UN, what is to be expected of those
below them?

As for the crime of rape, as stated in the Encyclopaedia Americana:

In western nations rape has been the most rapidly increasing crime...

the theory that growing sexual permissiveness would reduce occur-
rence does not appear to be correct.254

Below, I will present some published statistics concerning this point:

In the Unites States between the 1970 and 1982, reports of forcible
rape more than doubled, from 37860 to 77763.255

. The United States National Crime survey of 1979 estimated that only

50 of forcible rapes were reported to police.256

3. A recent study carried out finds that 21 of American women say they

have been raped since the age of fourteen.257

253 ar-Riyadh, dated 9 Dhu al-Hijjah 1414AH, condensed.
254 ee Encyclopaedia Americana, Rape; 23/2550. (International Edition). Published by

Grolier Incorporated (1984).

255 Rape, (p.20). Edited by Sylvana Tomaselli and Roy Porter. Published by Basil

Blackwall, Oxford, 1986.

256 previous source, (p.21).
257 We’re Number One, (p126). By Andrew Shapire. Published by Vintage Books, N, 1st

Edition, May 1992.
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4. In another study more than one in eight white young women (12.7)
say they were raped by the age of 20.258

5. In another study: one in seventeen young women say they were
raped at age 14 or younger.259

6. A study of 1,236 London women for instance, discovered that one in
six had been raped, one in five had fought off an attempted rape.260

3. Teenage pregnancies and illegitimacy

In these societies, the instance of teenage pregnancies by adultery
has increased dramatically. For example in the book ‘We’re Number
One’, in the United States:

1. One in ten American young women aged 15 to 19 (one in five who
are sexually active) becomes pregnant each year.261

2. Two thirds of teenage mothers are not married.262

- and despite attempts to prevent pregnancy and abortions many ille-
gitimate children are born in those societies. For example in the news-
paper Arab News the official estimates of births in Britain contains:

One child out of four is born outside a family unit. This figure is con-
tinuously increasing. There will not be a birth inside a family unit in the
next few years if this increase continues in this way. The supervisor of
the estimate added: However, Britain will remain different from Sweden
where the percentage of it reaches 50 of all children.263

After this, would it be expected from a person with belief and sense
to call for the entry of women into public affairs? In this there is a:lesson,
so take heed, those who have insight.

258 we're Number One, (p.126).

259 previous source, (p.126).

260 women: An Analysis. (p.59).

261 We're Number One, (p.14).

262 previous source, (p.15).

263 prab News, dated 16th February, 1990.
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CHAPTER 2

THE PROOFS OF THOSE WHO SAY THAT
IT IS PERMISSIBLE TO APPOINT WOMEN
AS SUPERVISORS OF MARKETS

INTRODUCTION

Those who say that it is permissible to appoint women as supervisors
of markets have several proofs, and have also attempted to answer some
of the proofs which indicate the disallowance of appointing the women
to supervise the market.

With the help of Allah, I will present in this section the probf they
have put forward to establish their position, together with an exposure
of the reality behind these proofs. This will come under the headings:

1.. THE USAGE OF THE GENERAL PROOFS WHICH .
INDICATE THE DUTY OF AL-HISBA (ENJOINING GOOD
AND FORBIDDING EVIL) AND ITS REALITY

In order to'prove the permissibility of appointing women as super-
visors in markets, some people use the generality of texts which indicate
the obligation of al-Hisba. Some of them have said, ‘These (proofs) are
all-inclusive, applying to every Muslim who is sane, adult, and capable,
man or woman.264

264 gee Usul al-Husba fi al-Islam (p.68).
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They also say, ‘The texts regarvding al-Hisba in the Shari‘ab are all
general, addressing all the Muslims and those responsible for their
actions.’265

The answer to this is that we do not forbid the women from under-
taking the admonishment, and in fact we invite them to do so, as Allah
has made it obligatory for them to do so, as He has for men. What we do
forbid is the appointment of women for al-Hisba. This is because Allah,
who made admonishment obligatory for them has also made men as an
authority over women, and has prohibited their total independence in
certain specific areas, and ordered them to remain in their houses. So
how can people claim to be adhering to the generality of the text which
indicate the duty of admonishment and ignore the texts from the Qur'an
and the Sunnah which indicate the specification of positions of authori-
ty to men and not women?

2. THE ARGUMENT OF WHAT IS RELATED THAT AL-FARUQ
APPOINTED ASH-SHAFA’ TO SUPERVISE THE MARKET
AND ITS REALITY

Some writers who claim the permissibility of female supervisors use
as proof the account which is related of ‘Umar ibn al-Khattab when he
appointed Shafa’ Umm Sulayman ibn Abt Hathamah to supervise the
market.

The truth behind using this as proof is shown in two ways:

1. This story is not authentic, and Imam Abu Bakr ibn al-‘Arabi said, ‘It
bas been related from ‘Umar that be placed a woman as a super-
visor of the market, and this is not authentic, and. thus should not
be considered, and is in fact from among the machinations of the
innovators in badith. 266 k

265 See previous source (p.68).
266 Apkam al-Qur'an 3/1457.
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2. For the sake of argument, if we take the hadith to be authentic, then
the situation would be as stated by al-Qadi Abu Ya‘la Ahmad ibn
Sa‘id al-Mujaihidi, ‘Rulings are made according to frequent occur-
rence, and rulings cannot be based upon rare occurrences, and this
situation is among the rarest.257

Az-Zirakli also explained, ‘It is possible that be appointed ber to take
care of something in the market.268

Or the account should be understood - if it were to be deemed
authentic - that her appointment was for something specific to
women in all respects. Al-Qadi Aba Ya‘la Ahmad ibn Sa‘d al-
Mujaihidi made this point in his statement, ‘And perbaps it was for a
specific affair relating to women.’269

Dr. Muhammad Kamal ad-Din Imam said in his statement, ‘And if we
were to incline to limit the scope of this account and otbers like it that
the appointment of women to supervision would be in segregated
societies, where buyers and sellers, and things like public bath facil-
ities were specific for women, then this is the best policy and the most
Just law. %70

3. THE WORDS OF DHAFIR AL-QASIMi CONCERNING THE
STORY OF SHAFA

~ Among those who have spoken about the story of Shafa is the lec-
turer Dhafir al-Qasimi, although he made errors. Presented below are
his words and the exposure of his mistake in several ways:

Dhafir al-Qasimi stated, ‘Ibn al-Jawzi pointed out the employment
‘Umar made of Shafa as be said, “If ‘Umar went to the market bhe would
meet ber.”

267 at-Taysir fi Abkam at-Tas‘ir (p.43).
268 a-Alam 3/247.

269 at-Tayir fi Abkam at-Tas ir (p.43).
270 see Usul al-Husba fi al-Isiam (p.68).
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He added to this statement, ‘This is an indication of the status of ber
work, otherwise she would bave been in ber house. Instead, she was in
the market chastising the cheats and watching them, and in general she
was fulfilling ber duty. 271

One finds it surprising to find a respected writer basing his proofs on
misunderstanding. What language would give the meaning which he
has created from the words of al-Hafiz ibn al-Jawzi when he said, ‘And
‘Umar if be entered the market would meet her?

The truth of the matter is that the house of as-Shafa, during the time
of al-Faraq, was between the Masjid and the market, and al-Fariq when
he left the Masjid to go to the market would visit her house. I present to
the reader the following narration which the Imam of Dar al-Hijra, Imam
Malik mentioned in order to make this point clear:

From Abi Bakr ibn Sulayman ibn Aba Hathama (who said that) that
‘Umar ibn al-Kbattab lost (sight of) Sulayman ibn Abi Hathama at the
dawn prayer, and that ‘Umar ibn al-Kbattab bad left early to go to the
market, while the dwelling of Sulayman was in-between the market and
the Prophet’s Masjid, so he passed by ash-Shafa Umm Sulayman and
said to ber, 1 did not see Sulayman at dawn?’

She said, ‘He spent the night praying.’

So ‘Umar said, ‘I would love to perform the Fajr prayer in congrega-
tion more than praying during the night. 272

Al-Qasimi criticised az-Zirakli’s quotation from ash-Shafa, ‘Perbaps
be appointed ber to look after something in the market... by saying, ‘This
vagueness from our Shaykb in bis statement, “Perbaps.” and ‘“some-
thing” should not be considered, as it is a deduction, and not quotation
Jfrom sources.273

271 Nitbam al-Hukm fi ash-Shari‘ab wa at-Tarikb al-Islami, as-Sulba al-Qadha’iyyah,
(p.592).

272 al-Muwatta, The Book of Congregational Prayer, [Chapter] What has been related
concerning darkness and morning; No. 7, 1/131.

273 Nitham al-Hukm fi ash-Shari‘ab wa at-Tarikb al-Islami, as-Sulha al-Qadha’tyyah,
(p.592).
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So.we ask the respected reader to look back at the sources which
mention this point, (and ask) did he quote them himself or make his
own deduction?

In my book, al-Isti‘ab fi marifat al-Ashab, and al- Isaba fi Tamyiz
as-Sababab are the exact words: ‘Perbaps he appomted ber to look after
sometbmg in the market..) 274

4. THE USAGE OF THE STORY OF THE ADMONISHMENT OF
SAMRA’ BINT NUHAYK IN THE MARKET AND ITS REALITY

Some of those who wish to allow the appointment of women super-
visors in the markets use what is related concerning Samra bint Nuhayk
al-Asadiyyah that she used to perform admonishment in the market. Al-
Hafiz ibn ‘Abdul al-Barr mentioned her in his statement, ‘Samra bint
Nubayk al-Asadiyyab. She met t/oe Messenger of Allab (§28€) and lived
until old-age, and used to walk in the markets, and enjoin good and
prohibit evil, and she used to beat the people with a whip she used to
have with ber. %75 ‘

However, it is not correct to use this as a proof to allow the appoint-
ment of woman as supervisors in the market even if, for the sake of
argument, it is authentic.276 The author did not intend that the Noble
Prophet ((&8%) or one or-any of the rightly guided Khalifahs actually
appointed her to supervise the market. The fact of the matter is that she
used to admonish in the market (of her own accord), and the fact that a
person undertakes this does not indicate that they were appointed as a

supervisor of the market.

- In this respect,. it is probable and not surprising that an elderly
woman would undertake to admonish voluntarily in a society in which
the elderly are revered and respected. And Allah knows best.

274 See al-Isti'ab fi ma‘rifat al-Ashab 4/1869 and al-Isabab fi Tamyiz as-Sababab 8/121.
275 al-Isti‘ab fi ma'rifat al-Ashab 4/1863.

276 al-Hafiz ibn Abdul al-Barr did not mention a chain for the text which he presented.

136



SO S

5. THE USAGE OF SOME OF THE STATEMENTS OF THE
SCHOLARS AND ITS REALITY

Some writers quote the statement of ad-Dubay ash-Shaybani and
Imam al-Baghawi during his exposition of the reasons which indicate
that masculinity is not among the conditions for being appointed to
supervise the market. Dr Muhammad Kamal al-Din Imam says, ‘Ibn ad-
Dubay spoke correctly when be said, “.and no condition is made
regarding freedom or masculinity.”277

We can ask, ‘What is the point bebind the words of ash-Shaybani?’

If be meant that for voluntary admonishment, masculinity or free
dom are not required condition, then this is correct and there is nothing
at fault.

And if be means that there is no condition of masculinity or freedom
Jor the appointment as a place of responsibility, then this comes under
the beading of putting words in someone else’s mouth.

Se we will look again at bis statement. He mentioned that two points
are not conditions, they are: masculinity and freedom.

We can ask, ‘Are you of the opinion that freedom is not a condition
Jor the responsibility of supervision?’

Nomne of the scholars bhas ever said this according to my knowledge,
and in fact bave made clear that it is a condition. For example Imam
al-Mawardi said, ‘Among the conditions of the supervisor is that be is
Jree, just, of good opinion and strictness and toughness in religion, and
has knowledge of manifest evils. %78

277 Usul al-Husba fi al-Islam (p.68).

278 gi-Abkam al-Sultaniyyab (p.241). Among those who mentioned the condition of free-
dom: Ibn Talha al-Qurashi in his book al-Iqd al-Farid lil-Malik al-Sa‘id (p.175).
And Ibn al-Ikhwa al-Qurashi in his book Ma ‘alim al-Qurba fi Abkam al-Husba (p.51).
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I say: So where are you when you say, ‘Ibn Dubay ash-Shaybani
spoke correctly when be said, ‘...and no condition is made regarding
Jfreedom or masculinity.

While here you are taking half his words and rejecting the other half!

In addition to this, Dr. Muhammad Kamal al-Din quoted the words
of Imam al-Baghawi, in his statement, ‘ The trusted woman has the right
to order and probibit.’279

And Dr. Muhammad did not show how this statement was used to
prove the appointment of woman as supervisors of the market.

If we go back to the book from which he quoted, we find that Imam
al-Baghawi said during his explanation of the hadith, ‘All of you are
guardians, and all of you are responsible for his flock...’ this
hadith contains nothing which indicates the appointment of women as
supervisor of the market, neither in word nor in spirit, and below I will
present the statement of Imam al-Baghawi to the reader so that he can
share with us the truth behind this matter. The Imam says:

The meaning of guardian bere: The protector and guarantor of that
which is under bis care... The Prophet ({#8%&) ordered them to give
advice and warning to those under bis care, and warned them against
breaching this trust by informing them that they were beld responsible.

So being a guardian is: protecting something, and keeping this
promise. So these two things come under the same name, although their
meanings are different, so the guardianship of the leader is the respon-
sibility of the affairs of bis people, and safeguarding them, and carrying
out the legal punisbments and judgements upon them, and the
guardianship of a man is bis family by fulfilling their right of provision,
and good living, and the guardianship of a woman is the bouse of ber
busband, and organising the home’s affairs, and keeping charge of bis
servants and guests, and the guardianship of the servant is to protect bis
master’s property which is in bis bhands, and carrying out bis duties.
And Allab knows best.280

279 Usul al-Husba fi al-Islam (p.68).
230 Sharb as-Sunnah 10/62.
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6. THE CALL MADE TO ALLOWING THE WOMAN TO LEARN
THE METHODS OF THE TRADERS AND ITS REALITY .

Some writers claim, ‘In our opinion, the good management of
affairs dictates that the function of supervision be given to women
in women’s markets or in segregated areas specific for women in
markets in order that they can utilise their femininity to move easi-
ly among the traders, under the guise of buying and selling, and
thus uncover the way in which the traders bebave with the women in
the markets. 281

We can ask, who is the respected writer referring to? Is he talking
about the responsibility. of supervision, or the Department of
Investigation?

And if a woman was to be appointed, she would soon become
known in the market, and would patrol and accost wrong-doers in order
to order good and forbid evil. If she did that, she would be known as the
men are known, so what benefit would there be in appointing her?

If it is said, ‘She would only work for short shifts, and if she became
known as supervisor we would introduce a new supervisor who would
not be known.’

I say to this: There is not even a sufficient number of men who wish
to undertake the responsibility of supervision in the market, so where
are you going to produce an army of women supervisors every day,
each day producing new ones for the market?

281 See Nitham al-Husba fi al-Islam, which is a set of type written notes, (p.80).
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7. THE QIYAS (ANALOGY) MADE BETWEEN A SUPERVISOR
‘WOMAN AND AN IMMIGRANT WOMAN IN THE MARKET
AND ITS REALITY

Some writers, in order to prove the legality of appointing women as
supervisors in the market say, ‘Her case in entering the markei, and
remaining in it, and then leaving is the same as the rest of the women
who visit the market, either to buy or to sell, and it is well known in logic
that what is permissible for one of two identical things, must also be per-
miissible for the other. So how can we permit women to frequent the mar-
kets and disallow them as supervisors?282

Our answer: The fundamental rule in the law of Allah for women
which Allah revealed to his Noble Messenger ((#8#) is that they remain
in their houses. And they are not permitted to leave their houses unless
they had specific permission, if they complied the correct manners
which were set down by Islam, and how rarely are these manners
observed!

To make an analogy between appointing a woman as a supervisor
and giving her specific permission to leave her house is to make an
analogy between things which are different. Supervision requires that a
woman stays in the markets for hours on end, in order to carry out
patrols and arrests in the field of work, and the presence of a woman in
the markets for this time is an evil in itself, and is in fact the source for
much corruption, evil and sin which the Muslims are obligated to make
effort to avoid and remove.

8. THE CLAIM THAT THE PRESENCE OF MALE SUPERVISORS
SPECIFICALLY FOR WOMEN IN THE MARKET INVITES
EVIL AND ITS REALITY

Some writers say, ‘We see that it is better for the position of supervi-
sion of the woman’s section of the market to be held by a woman, and
not a man, and in fact ber association with a man - and this would be
the case of a male supervisor above them - would bring about sin/
corruption.’283

282 See Nitham al-Husba fi al-Islam, (pp.78-79).
283 gee previous source, (p.78
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It would be better to define clearly what is meant in this claim by the
term, ‘the section of the markets specific to women. Is the intended
meaning the section which contains only female buyers and sellers, or
the section in which goods for women are sold, and the traders would
include men?

The writer, after another five lines indicates that the intended mean-
ing is the second one as he says, ‘So we are of the opinion that the best
person to be appointed as a. supervisor of the woman’s section of the
markets be a woman who is given the responsibility of monitoring the
bebaviour of the traders who interact with the women, in order to
ensure that they bebave correctly and honestly. 284

We can ask why would the fact that the supervisor be a man in the
market where there are already men and women be a source of sin/cor-
ruption?

Praise be to Allah! The fact that the traders are men - good and bad -
is not (in the writer’s view) a source of sin, but the fact that the supervi-
sor is a man would be a source of sin! That is a strange thing indeed!

If the presence of a male supervisor is a cause of free-mixing
between men and women, then why isn’t the presence of male traders
a cause of free-mixing!

And would the fact be that a woman appointed as a supervisor
would remove this free-mixing? Would the appointment cause the own-
ers and traders and their workers to leave their shops?

9. THE NARROWING OF THE SCOPE OF THE HADITH: NO
GROUP THAT IS LEAD BY A WOMEN WILL PROSPER TO
THE POSITION OF KHALIFAH ONLY AND ITS REALITY

Some writers have criticised the usage of the hadith, ‘Any group
who appoints a woman for their affairs will never prosper,’ to
prohibit the appointment of women supervisors. Dr. Muhammad Kamal
ad-Din Imam says, ‘We are inclined to the opinion that this badith
applies solely to the role of Kbalifah. %85

284 See Nitham al-Husba fi al-Islam, (p.78).
285 Usil al-Husba fi al-Islam (p.67).
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Other have said, ‘There is a great gap between the scope of the badith
and the appointment of women to supervise the women’s market. 286

This criticism is not valid as it well known among the scholars that
the scope and applicability of a text (Qur'an or Sunnah) depends upon
its actual wording, and not the reason or circumstance under which the
text was revealed in the Qur'an or spoken by the Prophet ((&5&).

So whenever an affair of the people is entrusted to a woman,
whether it be the role of Khalifah or the position of supervisor, the same
threat of the absence of prosperity applies. '

10. NOTE REGARDING MARKETS SPECIFIC FOR WOMEN

. What has been mentioned regarding the disallowance of appointing
woman as supervisors in the market, applies to a market in which there
are men and women. If however, if the place contains women only,
whether it be a market, or an educational establishment, then there is no
harm in appointing a women as a supervisor in these cases, and in fact
only women should be appointed in such cases. And Allih knows best.

286 See Nitham al-Husba fi al-Islam, (p.79).
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CONCLUSION

Praise be to Allah who allowed me to complete this treatise. I ask
Him, Most Blessed and High to accept it and make it beneficial for Islam
and the Muslims.

Many points have become apparent during this treatise, including:

1. It is obligatory upon women it undertake the ordering of good and

forbidding of evil in the same way that it is obligatory upon men.
This is proved by the inclusiveness of the texts which indicate the
obligation of admonishment in general, and also by some texts
which deal with women specifically.

" 2. Women, as mothers, wives, daughters and sisters have a high posi-

tion and status in the minds of many sons, husbands, fathers and
brothers, so they must utilise this position in order to enjoin good
and forbid evil.

3. The women of the pious predecessors of this Ummah undertook the
ordering of good and prohibition of evil upon the masses, relatives,
friends the scholars and the students of knowledge and the leaders,
as they carried out admonishment of men and women,; the old and
young. : '

4. They undertook the duty of admonishment in many areas, including .
beliefs, laws, etiquette, manners, Tafsir, virtues etc.

5. They used to base their admonishments on the Book of Allah and the
pure Sunnah,

6. They employed different levels of disapproval, including notification, |
preaching and giving advice, threatening and scolding, and remov-
ing the cause of evil by their hand (actions), according to the require-
ments of the situation.
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7. Allah endowed the admonishments with acceptance and effect in
most cases, so the one mistaken took note, good was accomplished,
and evil was ended by the grace of Allah.

8. The pure Shar’ah Law has set down the limits for the admonishment
given by women, so it is not permissible for her to be appointed as a
supervisor in markets which contain men in any capacity - whether
they are buyer and sellers, or sellers only.

9. The wisdom in the law of Allah in not allowing women to be appoint-
ed as supervisors at markets is strengthened by the corruption and
havoc found in societies in which women have been introduced into
various areas.

10.. The proofs used by those who say that it is permissible for women
to be appointed as supervisors are not sound.

11. The duty of admonishment can be given to women in societies and
situations where men are absent.

I take this opportunity to call upon Muslim women of all denomina-
tions, mothers, wives, daughters and sisters, in all parts of the world to
undertake the obligation of ordering good and forbidding evil, accord-
ing to their abilities. Hopefully by fulfilling this condition, Allah will
grant us his victory as He says:
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0 You Who beheve' Ifyou help. Allah (Gi.e. Hls rehgmn), He
will help you and strengthen your resolve.287

- and that time, the Ummah will emerge with victory from the low-
liness, inferiority, destitution, carnage, corruption and destruction’ we
face now.

And may Allah bless our Prophet Muhammad ({5
companijons and followers to the Last Day and bless them with peace,
and our last prayer is that all praise be to Allah, Lord of the Worlds.

287 Muhammad 7.

144



