s il
2 P
S\Z \“7 & 4?‘
2 ; @ 2
: i oS LA z
An Abridgment of the
Rulings & Regulations Pertaining to

THE FUNERAL RITES

Shaykh Muhammad Nasir al-Din al-Albani (d.1420n)

@ |




KNS A NS LAY NS LAY A LAY A A AY EAY AY A A EAY A A TEAY TEAY LAY A TEAY A

o,
} v -
- 7~
;,% s ()~ e
A f i \ COMY:
5 4O ) ’
7~ z e [ z

An Abridgment of the
Rulings & Regulations Pertaining to

THE FUNERAL RITES

Shaykh Muhammad Nasir al-Din al-Albani (d.1420n)

>
3
2




An Abridgment of the Rulings & Regulations Pertaining to the Funeral Rites

© 2017 Hikmah Publications

wap o #
-

—29%
[

All rights reserved.

No part of this Book may be reprinted or reproduced or utilized
in any form, or by any electrical, mechanical or other means
now known, or hereafter invented, including photocopying and
recording, without prior permission from the publishers.

First Edition: 1438H/January 2016CE

Translation: Abii Suhayl Anwar Wright
Reviewed and Edited: Hikmah Publications
Hikmah Publications

ISBN: 978-1-4951-9681-2

Address:

Hikmah Publications
P.O. Box 44121
Philadelphia, PA. 19144
hikmahpubs@gmail.com



An Abridgment of the Rulings & Regulations Pertaining to the Funeral Rites

N7 (e
( g»@s
2 -~

Table of Contents

Transliteration Table 4
Introduction 5
That Which Is Obligatory upon the Sick 9
Inducing the One Dying to Say La ilaha illa Allah 17
That Which Is Observed Following Someone’s Death 21
That Which Is Permissible for Those Present 24
What Is Obligatory upon the Relatives of the Deceased 26
What the Relatives Are Prohibited from Doing 30
The Permissible Na‘i (Announcement of Death) 33
Signs of a Good Ending 35
The People’s Praise of the Deceased 43
Woashing the Deceased 47
Shrouding the Deceased 58
Carrying the Janazah and Following It 65
The Prayer over the Janazah (the Deceased) 77
Description of the Janazah Prayer 98
The Burial and What Follows It 105
Al-Ta'ziyah (Giving Condolences) 126
Visiting the Graves 144
What Is Forbidden at the Graves 156
Innovations Related to Funerals 174



An Abridgment of the Rulings & Regulations Pertaining to the Funeral Rites

Transliteration Table
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Vowels
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Diphthongs pe aw g. ay

j The Mighty and Majestic.

Rkedae The Sublime and Exalted.

Jeedfe. May Allah make good mention of His Prophet in the
highest company and grant him safety in this life and

the next.
e May Allah be pleased with him.
Wiz May Allah show mercy to him.

ek Peace be upon him.
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Introduction

All praise is for Allah. We praise Him, seek His help and seek His
forgiveness. We seek refuge with Allah from the evil of our
souls and from our bad deeds. Whomsoever Allah chooses to guide,
no one can misguide; and whomsoever He misguides, no one can
guide. I bear witness that there is nothing worthy of worship in truth
except Allah, alone without any partners; and I bear witness that
Muhammad is His servant and (final) Messenger. As to proceed:

Indeed, the benefit of easily referring to the book, Ahkam al Jana‘iz",
has required me to summarize it and simplify its rulings for anyone
who desires to return back to it and get a quick, general overview
about it, especially at the time of calamity, such as the passing of
one’s relative or loved one.

It is not hidden from anyone that returning back to my book, Ahkam
al-Jana'iz wa Bida'uha, reading it in its entirety and encompassing all
of the necessary rulings stated therein under these circumstances is
not easy, save for a small number of people. For this reason, I chose
to summarize it and simplify its benefits for the common reader.

With this I would have accomplished the wish of the dear brother
who was the reason behind authoring al-Ahkam, as I mentioned in
the introduction. It was a desire also shared by many others who
have love for the Prophetic Sunnah and yearn for its revival, no
matter where they are in the world, from the Arabs and non-Arabs.

[This demand reached such a level] that some of them in Egypt
embarked upon summarizing the book without my consent or my

! [TN] Shaykh al-Albant’s original work is titled ‘Ahkam al-Jana‘iz wa
Bida'uha (Rulings & Regulations Pertaining to the Funeral Rites, and the
Innovations Related to Them).
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knowledge, and perhaps they only intended behind that the reward
of the Hereafter. (I say this) because many publishers and printers
have begun to steal my works and print them for the sole purpose of
business, and to consume illegal profits from it. Insolence has
reached some of them to the point that they printed on one of the
books Maktab al-Islami, and by doing this they are lying and
deceitful.

We used to—and continue to do so—complain about stealing (the
copyright) of books and then printing them by offset printing.
Amazingly, you find the boldness of these individuals reaching the
level that they print them by typesetting [the text] and printing them
from anew. On top of that, they deceive the people to make them
think that it is from the Makrab al-Islami by printing its name on the
cover.

It has also reached me that some of them have given a famwa
permitting the stealing of books (i.e. intellectual properties and
copyrights) and selling them without consent from their authors or
publishers. This is disgraceful oppression and dishonorable
exploitation of the efforts of others such as the authors and
publishers, who took authoring and publishing as a means, which is
from the most noble means of earning lawful provisions.

So how can it befit a Muslim, even a disbeliever, to cut off their
provisions and consume the profits of their efforts and hard work?
Rather (to have the audacity) to give a fatwa that it is permissible?!
By Allah, it is one of the great calamities! What is amazing is that
even the non-Muslim Westerners are aware of this oppression.
Thus, they pass laws to protect the rights of authors and publishers
to place a barrier between the thieves and their oppression, whilst
some Muslims do not pay attention to this.
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This is while they know that oppression of any sort is absolutely
forbidden in their religion, such as is found in His statement, the
Most High, in the hadith Quds:

“O My slaves, indeed I have made oppression forbidden upon
Myself, and I have made it forbidden amongst you, so do not
oppress one another.” Reported by Muslim in his Sahih.

Also in the statement of the Prophet (Jaaksifiz):

“Beware of oppression, because oppression is darkness on the
Day of Resurrection.” Reported by Bukhari and Muslim.

I have heard some of the simpletons, who do not possess
understanding, allow the likes of this stealing with the claim that it
is spreading of knowledge! Allah knows that the concern of these
thieves is not to spread knowledge; rather, their only concern is to
amass wealth through the hard work of others.

The proof for this is that they may print books that contain
knowledge based contents or a school of jurisprudence, which does
not even appeal to them, but they only do so because of their
knowledge that they will sell and the people will hasten to (buy)
them. Furthermore, they still proceed to print these books and steal
them, acting by the principle of those who have no good with them:
The goal justifies the means. Allah, the Most High, will bring them
to account.

§ Sl SN L ETH 18 Jha 08 Je Bl S s

“And remember the day when the oppressor will bite on
his hands and say how I wish I had taken a path along
with the Messenger.” [Siirah al-Furqan 25:27]
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Know, O reader, that in this summarized version I omitted citing
the references of the ahadith, sufficing with the [citations present] in
the original version, due to the fact I made it a stipulation to only
include in it authentic narrations, as is our normal practice in all our
works—and all praise is for Allah, always and forever.

I also omitted some things from the text and much of the
commentary that does not have a strong and direct connection to
the subject of the book. Similarly, I added a few benefits, which

cannot be found in the original version.

I ask Allah, the Most High, to benefit the Muslims through this
(book) and to make it just like the original version and all my other
books, aiding them to follow the Book and the Sunnah and to live a
life upon Islam, which there is no true way to it except through
beneficial knowledge and righteous actions.

Indeed, He is All Hearing, All Knowing.
Amman- Jordan 13th of Jumada al-Akhirah,

in the year 1402 after the Hijrah [April 1982]
Muhammad Nagsir al-Din al-Albani
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Chapter One
What Is Obligatory Upon the Sick

1- It is upon the sick person to be pleased with the divine
preordainment of Allah, to be patient with His decree and to have
good thoughts about his Lord. This is better for him because of his
statement (safedile):
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“How amazing is the affair of the Believer. All of his affair is
nothing but good. This is only for the believer. If good befalls
him he is thankful and that is better for him, and if misfortune
befalls him he is patient and that is better for him.”

Also his statement (Jassfei{iz):

“Let not one of you die except that he has good
thoughts about Allah.”

2- It is incumbent that one has a proper balance of fear and hope.
He fears Allah’s punishment because of his sins and at the same time
hopes for the mercy of his Lord. This is due to the well-known
hadith of Anas collected by Tirmidhi and others:

“The Prophet entered upon a young man while he was dying
and he said to him, ‘How do you find yourself?’

He said, ‘By Allah, O Messenger of Allah, I have hope in Allah

and I am fearful because of my sins.’
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The Messenger of Allah (i) said:
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“These two things are not gathered within the heart of the
slave during a time such as this except Allah will give him
what he hopes for and give him safety from what he fears.”

3- No matter how severe his sickness may become, it is not
permissible for him to wish for death.

(It has been reported in a hadith):
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“If it is a must that one does so, then let them say: ‘O Allah
keep me alive so long as living is better for me, and take my
soul so long as death is better for me.”

4- If he has upon him rights due to others, then he must return them
to their respective owners, if it is easy for a person to do that. If not,
then he should write a bequest, because he ({424{) commanded
with that.

5- It is incumbent to hasten to [write] the likes of this bequest.

"““TJJ“’Z"?J‘(““:‘”

“It is not for a Muslim person to sleep two nights
while they have something they want to bequeath,
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except that their bequest is written (lying) next to
their head.”

Ibn ‘Umar (#2gis) said,

“A night has not passed since I heard the Messenger of Allah

(Jesaesifle) say that except I had with me my bequest.”

6- It is obligatory to bequeath to the relatives who cannot receive
inheritance from the person. This is due to the statement of Allah
(A53):
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“It is prescribed for you, when death approaches
any of you, if he leaves wealth, that he make a
bequest to parents and next of kin, according to
reasonable manners. (This is) a duty upon al-
Muttagqiin (the pious).” [Siirah al-Baqarah 2:180]

7- One can bequeath one third of his wealth, and it is not permissible

to exceed that. Rather, it is better to bequeath less, due to the hadith

of Sa'd Ibn Abi Waqqas (424f5), which is collected in the two Sahihs:
“I was with the Messenger of Allah (fz.&4ifie) during the
farewell Hajj, and I fell ill to the point I was on the brink of
death. The Messenger of Allah (Js.k4i{k>) visited me, so I said
to him, ‘O Messenger of Allah, I have an abundance of wealth
and there is no one to inherit it from me except my one
daughter; should I bequeath two thirds of my wealth?” He said,
‘No.” I said, “Well, then half (of my wealth)?” He said, ‘No.” I
said, “Then a third of my wealth?’ He said,

11
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“Bequeath a third, and a third (is even) much. O Sa‘d, verily
that you leave those who inherit from you rich is better than
leaving them in poverty, seeking handouts from the people.
And he said, (indicating) with his hand: ‘O, Sa‘d, you will not
spend anything (from your wealth) seeking thereby the Face
of Allah, the Most High, except you will be rewarded for it,
even the food that you place in your wife’s mouth.””

He (Sa'd) said, “And thus it was afterwards, it was permissible to
bequeath a third.”

Additionally, the statement of Ibn ‘Abbas (iziis):

“I would like that the people lessen from one third to one
fourth in the bequest, because the Prophet ({z5:245{2) said: ‘A
third is too much.”

8- One should have two just, upright Muslim men bear witness
upon that (i.e. the bequest). If they are unavailable, then two men
from the disbelievers, with the condition that if there is any doubt
regarding their testimony that it be verified according to the
clarification that has come in the statement of Allah (4535%):
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“O you who believe! When death approaches any of you,
and you make a bequest, then take the testimony of two
just men of your own folk or two others from outside, if
you are traveling through the land and the calamity of
death befalls you. Detain them both after al-Salah (the
prayer), (then) if you are in doubt (about their truthfulness),
let them both swear by Allah (saying): “We wish not for
any worldly gain in this, even though he (the beneficiary)
be our near relative. We shall not hide Testimony of
Allah, for then indeed we should be of the sinful.” If then
it gets known that these two had been guilty of sin, let
two others stand forth in their places, nearest in kin from
among those who claim a lawful right. Let them swear
by Allah (saying): “We affirm that our testimony is truer
than that of both of them, and that we have not
trespassed (the truth), for then indeed we should be of the
wrong-doers.” That should make it closer (to the fact)
that their testimony would be in its true nature and shape
(and thus accepted), or else they would fear that (other)
oaths would be admitted after their oaths. And fear Allah
and listen (with obedience to Him). And Allzh guides not

An Abridgment of the Rulings & Regulations Pertaining fo the Funeral Rites
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the people who are al-Fasigin (the rebellious and
disobedient).” [Siirah al-Ma‘idah 5:106-108]

9- As for leaving a bequest for the parents and relatives who are
already (Islamically) designated to inherit from the deceased, then it
is impermissible because it has been abrogated by the verses of
inheritance. Likewise, the Messenger of Allah ({z.&4fl) clarified
this with the utmost clarity in his sermon during the farewell Hajj.

He said:
Sl dooy M sl 5 53 s A )

“Indeed, Allah has given everyone who has a right to
inheritance their due right. Therefore, there is no
bequeathing to the one already designated a share of
inheritance.”

10- It is prohibited to bring any harm [to others] by way of the
bequest, such that one bequeaths that some (family members)
already designated to inherit be prevented from doing so, or to
prefer some of them over others.

! Meaning: If an investigation reveals that the two witnesses who gave the
oath are guilty of sin due to lying and concealing [the truth in their]
testimony, or by deceit and concealing some of the inheritance whilst they
were both trusted in this affair, then it is obligatory—or that which is to be
implemented—to ensure that those who are deserving receive their rights
is for the oath to be taken by the inheritors (of the deceased).

This occurs by two other men from the family of the deceased, who inherit
from him, taking the place of the (former) two, who were both guilty of
sin by wronging them and deceiving them. This is what is found in Tafsir
al-Minar. For the entire study, refer to Volume 7, Page 222.

14
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This is due to the statement of Allah (J&35):
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“There is a share for men and a share for women
from what is left by parents and those nearest
related, whether the property be small or large -
a legal share.” [Siirah al-Nisa‘ 4:7]

Then He said,
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“After payment of legacies he (or she) may have
bequeathed or (after) debts, so that no loss is
caused (to anyone). This is a Commandment
from Allah; and Allah is Ever All-Knowing,
Most-Forbearing.” [Siirah al-Nisa* 4:12]

Also due to his statement (Jzsafdi{l),
AV Blr 5l ey Bl o)l Lo ey 2 Yy )2 Y
“There should neither be harming nor reciprocating
harm. Whoever harms (others) Allah will bring
harm to them; and whoever makes things difficult

(on others), Allah will make things difficult for
them.”

15
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11- The oppressive and unjust bequest is rejected, due to his
statement (Fzsaeidfie):
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“Whoever innovates in our matter what is not from
it, then it is rejected.”

12- Due to the fact that many people in this time are overcome by
innovations in their Religion, especially matters pertaining to
funerals, it is obligatory for the Muslim to bequeath that their body
be prepared and buried upon the Sunnah, acting in accordance to
the statement of Allah, the Most High:
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“O you who believe! Ward off from yourselves
and your families a Fire (Hell) whose fuel is men
and stones, over which are (appointed) angels
stern (and) severe, who disobey not, (from
executing) the Commands they receive from
Allzh, but do that which they are commanded.”
[Siirah al-Tahrim 66:6]

For this reason, the companions of the Messenger of Allah
(Asskediflz) would bequeath that, and there are plenty of narrations
from them relating to this which we mentioned. So, refer to the
original work [i.e. the book this was summarized from].

16
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From that is what is narrated upon Hudhayfah who said:

“When I die, do not inform anyone about me. For I
fear that it will fall under wailing, and I heard the
Messenger of Allah (Jzssiiile) forbid wailing.”

Thus, al-Nawaw1 (5f325) said in his book al-Adhkar:
“It is highly recommended for one to advise them to
refrain from the innovations that customarily occur

at the funerals. One should (always) emphasize that
time and again.”

0% K FR
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Chapter Two
Inducing the One on the Verge of Death
to Say La Ilaha Illa Allah (al-Talqin)

13- If death approaches a person, it is upon those in their presence
to do the following:

a- To instruct them to pronounce the Shahadah, due to his statement

(lesuesfie):
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“Instruct those who are dying amongst yoﬁ to say
La Ilaha Illa Allah. Whosever’s last words are La Ilaha
llla Allah when they die will inevitably enter
Paradise one day, even if they are punished (due to
some sins) before that.”

b & c- To supplicate for the deceased and to only say good things in
their presence.

This is due to his statement (JzsE4fie):

o e i S o s s (S ) e
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“If you are in the presence of the sick or the deceased,

only say good things, for verily the Angels say Amin
to what you say.”

18
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14- Al-Talgin does not mean that one mentions the Shahadah in the
presence of the one dying so that they can hear it; rather, it is to
instruct them to say it, in opposition to what is thought by some

people.

The evidence for this is the hadith of Anas (¢edis):
“The Messenger of Allah (du5.k4f) visited a sick
man from the Ansar and he said to him,

‘O maternal uncle say La Ilaha Illa Allah.’ So the man
said, ‘Do you mean maternal uncle or paternal
uncle?” So (the Prophet) said, ‘(No), maternal uncle.’
The man said, ‘Is it better for me that I say La Ilaha
Illa Allah?” The Prophet (Jz5.%4{z) said, “Yes.”

15- As for reciting Stirah Ya Sin in their presence and placing them
in the direction of the Qiblah, there is no authentic hadith in this
regard.

Sa'id Ibn al-Miisayyib disliked that (the deceased) be turned towards
it. He said about this:

“Is not the deceased already a Muslim!?”

Zur‘ah Ibn ‘Abd al-Rahmin narrated that he witnessed Sa‘id Ibn al-
Masayyib whilst he was sick, and Abii Salamah Ibn ‘Abd al-Rahman
was with him. Sa‘id passed out. Abii Salamah then ordered that his
bed be turned toward the Ka'bah. Sa‘id woke up and he said:

“Did you turn my bed around!?” They said, “Yes.” So Sa'id turned
to Abli Salamah and said, “And was it done per your knowledge?”
He said: “I am the one who ordered them to do so.” Upon that, Sa‘id
ordered that his bed be turned back around how it was.

19
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16- There is no problem for the Muslim to visit a dying disbeliever
in order to call them to Islam, hoping they will accept, due to the
hadith of Anas (24%5) who said:

“There was a Jewish boy who used to serve the
Prophet (dzsuféifle) and he fell sick. So, he
(Jas484i{le) went to visit him, and he sat near his
head and said to him, ‘Accept Islam.” He looked at
his father who was with him, so his father said to
him, ‘Obey Abul Qasim (Jz:f4i{lz).” Thus, the boy

@

accepted Islam. The Prophet (Jusaksifle) left whilst
saying:

U e el gl b

‘All praise belongs to Allah who saved him from the
Hellfire.’

And when the boy died he said, ‘Pray over your
companion.”
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Chapter Three
That Which Is Incumbent Upon Those
Who Are Present Following Someone’s
Death

17- When a person passes and surrenders their soul, then the
following is upon those present:

a & b- To close their eyes and to supplicate for them, due to the
hadith of Umm Salamah who said:

“The Messenger of Allah (Jz5.&4{iz) entered upon
Abii Salamah (after he died) and his eyes were open,
so he closed them and said,

‘When the soul is taken, the eyesight follows it.’
People from his family became agitated, so he said,

355 e o s S s ¥ Kl o s Y
‘Do not supplicate against yourselves except with
that which is good, for the Angels say Amin after

what you say.’

Then he said,
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‘O Allah, forgive Abu Salamah, raise his rank
amongst those rightly guided and take care of his

21
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progeny who remain alive; forgive us and him, O
Lord of all creation, and make spacious for him his
grave and give him light in it.”

c- Cover the deceased Wit_h a garment that conceals their whole
body, due to the hadith of ‘A‘ishah (g&iz) who said:

“When the Messenger of Allah (fusafedifle) passed
away, he was shrouded with a Yemeni cloak.”

d- This applies to those who do not die as a Muhrim (i.e. in the ritual
state of performing Hajj or ‘Umrah), because the Muhrim’s head or
face is not covered, due to the hadith of Ibn ‘Abbas (&=gfs):

“While a man was standing upon ‘Arafah, he fell off
his riding mount and the mount broke his neck,
killing him instantly. The Prophet (Jsufedi{le) said,
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“Wash him with water and Sidr [lotus blossoms] and
shroud him in two garments (in another wording:
In the two garments that he assumed the ritual state
of Thram). Do not oil with scent and do not cover
his head (or his face), for verily he will be resurrected
on the Day of Judgement reciting the Talbiyyah.”

e- To hasten the preparation of the body and the burial when death
is evident, due to the hadith of Abii Hurayrah (:«.e@go;)

22
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“Hasten with the Janazah (funeral rites)...” To the
end of the hadith.

The entire hadith will be mentioned in point 50.

f- To bury them in the land that they died and not to transport them
to another (land), as this negates hastening [to bury the deceased]
which was commanded in the hadith of Abii Hurairah that has
preceded.

For this reason, ‘A‘ishah said when her brother died in Wadi al-
Habashah and he was carried from that place:

“I find nothing is bothering me, or nothing is
grieving me, except that I would have loved for him

to be buried in the place (he had died).”
Al-NawawT said in his book, al-Adhkar,

“If one bequeaths to be transported to another land, the
bequest is not honored. This is because transporting (the
body) is prohibited according to the correct opinion,
which was stated by the majority and explicitly stated
by the scholars renowned for their research and
verification.”

g- Some people from amongst them should hasten to pay the debts
of the deceased from their [the deceased’s] own money, even if it
consumes all of it. If they did not leave any money, it is upon the
Islamic country to pay it on their behalf, if they were striving to pay

the debt off.

23
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If (the state) does not do so and some individuals voluntarily (offer
to pay), then this is permissible. There are ahadith discussing this
issue that can be found in the original work.

24
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Chapter Four
That Which Is Permissible for Those
Present and Other Than Them

18- It is permissible for them to uncover the face of the deceased and
kiss them between the eyes, because Abi Bakr kissed the Prophet
(Jsudeiifle) after he died; and (it is permissible) to cry for (a
maximum of) three days. This is based [on ahadith], from them the
hadith of A‘ishah (Gedlss) who said:

“Abii Bakr (245) came on his horse from his home
in al-Sunh. He dismounted and entered the Masjid
(and ‘Umar was speaking to the people). He did not
speak to the people until he entered upon ‘A‘ishah
(gedlss), then he approached the Prophet

%

(Js545e4) and he was covered in a Hibrah (Yemeni)
cloth. He removed the covering from his face, then
bent down and kissed him (between his two eyes)
and then began to cry. He said: “May my mother
and father be ransomed for you, O Prophet of Allah.
Allah will not cause you to taste death twice. As for
the death that is upon you now, it has already
overtaken you. (In another wording: You have
experienced the death in which after it you will
never die.)”

Also the hadith of ‘Abdullah Ibn Ja'far (segiz):
“The Prophet (Ja5s£4{(>) allowed for the family of
Ja'far three days for mourning before coming to
them, then he came to them and said: ‘Do not cry
over my brother after today...”
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The entire wording will be mentioned when discussing al- Ta'ziyah

(i.e. consoling the family of the deceased).

The hadith of Anas (424%5) who said:

“We entered with the Messenger of Allzh
(Az44(k) upon Abii Sayf, who was the husband of
Ibrahim’s wet nurse. The Messenger of Allzh
(Jzssediilee) took Ibrahim and kissed him and smelled
him. Later we entered upon him again and Ibrahim
was in his last breaths, so the eyes of the Messenger
of Allah (Jz5:84flz) began to flow with tears. ‘Abd
al-Rahman Ibn ‘Awf said: ‘Even you (are crying), O
Messenger of Allah?’ So he said: ‘O Ibn ‘Awf, verily
this is mercy.”

Then he wept more and said:

bl by by (02 b W Jsis Yy 3% Ay pas ol )
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“The eyes shed tears and the hearts feel sadness, and
we will not say except what pleases Allah. Indeed,
we are sad by your departing, O Ibrahim.”
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Chapter Five
What Is Obligatory Upon the Relatives of
the Deceased

19- Two things are obligatory upon the relatives of the deceased
when news reaches them of the death of their relative:

The First: To have patience and be pleased with the Decree (of
Allzh), due to Allah’s statement:

Jis Eﬁ;fuw)@’d\) u;ﬁ&f;" Vc)”/ %
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“And certainly, We shall test you with
something of fear, hunger, loss of wealth, lives
and fruits, but give glad tidings to al-Sabirin (the
patient ones, etc). Who, when afflicted with
calamity, say: “Truly! To Allah we belong and
truly, to Him we shall return.” They are those
on whom are the Salawit (i.e. blessings, etc) (i.e.
who are blessed and will be forgiven) from their
Lord, and (they are those who) receive His Mercy,
and it is they who are the guided-ones.” [Siirah
al-Baqarah 2:155-157]

And due to the hadith of Anas (k&) who said:
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@

“The Messenger of Allah (Jz5:ffl>) passed by a
woman standing by a grave crying, so he said to her,
‘Fear Allah and be patient.” Upon that she said, ‘Go
away from me, you have not been tested with my
calamity.” He (Anas) said, ‘And she did not know
who he was.” Then it was said to her that it was the
Messenger of Allah (fz5.&4{), so it was as if death
struck her. She came to the door of the Messenger of
Allah (#z5.84f>) and did not find anyone guarding
his door. She said, ‘O Messenger of Allah, I did not
know it was you.’ So the Messenger of Allah

1

(Jessfediile) replied,
“Verily patience is when the calamity first strikes.”

Being patient upon the passing of one’s children entails an enormous
reward, and regarding this there are many ahadith and I will mention
a few of them:

Firstly:
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“There are no two Muslims whom three of their
children die and have not reached puberty, except
Allah will enter them and their parents into the
Paradise by the blessing of Allah’s mercy. They [i.e.
the children] will be at one of the gates of Paradise
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and it will be said to them: ‘Enter Paradise.” They
will say: ‘(Not) until our parents come.” It will be said
to them: ‘Enter Paradise, you and your parents by
the blessings of Allah’s mercy.”

Secondly:

“Any woman who loses three of her children, they
will be a veil for her from the Hellfire.” A woman
then asked: “What about two?’ He said: “Even two.”

The Second: To say the Istirja’, and this is that one says:

“Verily, to Allah we belong and to Him we shall
return [Inna lillahi Wa Inna Ilayhi Raji‘in).”

This is based on the verse that was previously mentioned. One

should add to that:
o b ) ey e 3 )l

“O Allah, reward me in my affliction and
compensate me with something better than it.”

20- If a woman leaves off all forms of beautification, mourning over
the death of her child or someone else, then this does not contradict
having patience, as long as it does not exceed three days. Except if it
is over her husband, then she should grieve for four months and ten
days, due to the hadith of Zaynab Bint Abii Salamah who said:

“I entered upon Umm Habibah, the wife of the

Prophet (da5.%4{z), and she said: ‘I heard the
Messenger of Allah ({z.8&4{>) say:
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- ‘It is not permissible for a woman who believes in
Allah and the Last Day to mourn over a deceased
y
person for more than three days, except over a
husband in which case it is for four months and ten
days.”

Then I entered upon Zaynab Bint Jahsh when her |
brother died, so she called for some perfume and put

some on and said, ‘I have no need for perfume,

except that I heard the Messenger of Allah

(Jsadeiile) say.’ Then she mentioned the hadith.”

21- However, if she does not mourn for other than her husband in
order to please her husband and fulfill his needs, then this is better
for her. It is hoped that both of them [will attain] an abundant
reward because of that, like what happened to Umm Sulaym and her
husband, Abi Talhah al-Ansari (&24s). Their story in this regard
is very lengthy, and if it was not for this I would have mentioned it
here; however, one can return to the original work (to read it).
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Chapter Six
What the Relatives of the Deceased Are
Prohibited from Doing

22~ The Messenger of Allah (fz54%4{) prohibited a number of
things that were practiced by some people—and some continue to
commit them—when one of their relatives die. Thus, it is incumbent
that one knows them in order to stay away from them, so it is a must
to clarify them.

a- Al-Niyahah [wailing]', and there are many ahadith regarding it
that you can find in the original work. From that is his statement

g

(lesteafie):
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“There are two practices present among the people,
both of which are (minor) disbelief: Defaming the
lineage of others and wailing over the dead.”

b & c- Striking the cheeks and ripping the pockets, due to his
statement (il ):

aldl (55935 sl (32 353 ol e Lo

“Whoever strikes his cheeks, rips the pockets and
invites to pre-Islamic slogans is not from us.”

' (Al-Niyahah or Wailing) is a matter that is beyond crying. Ibn al-‘Arabi said,
“Al-Nawh (i.e. al-Niyahah) is what the people of al-Jahiliyah would do. The
women would stand facing one another and scream loudly. They would pour
dirt on their heads and smack their faces.” Al-Ubbi reported this in (his
explanation) of (Sahih) Muslim.
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d- Shaving the head, due to the hadith of Abii Burdah Ibn Abii Miis4,
who said:

“Abii Miisd was afflicted with severe pain and
became unconscious while his head was in the room
of one of his female relatives. So that woman
screamed and he was unable to respond to her with
anything. When he awoke, he said, ‘I am free from
those whom the Messenger of Allah (i) is
free from. For indeed the Messenger of Allzh
(Azsafediflo) is free from the Saliqah', the Haligah (one
who shaves her head), and the Shagah (the one who
rips her clothing).”

e- Growing the hair long and disheveled (Nashr al-Sha'r), due to the
hadith of a female (companion) who gave the pledge of allegiance
(to the Prophet), she said:

“From the things that the Messenger of Allah
(Az4%4flz) made incumbent upon us from good in
which we took a pledge not to disobey him in was
that we do not scratch a face, that we do not wail,
that we do not rip a pocket and that we do not let

the hair grow (disheveled).”

f- Some men who (only) grow their beards for a few days out of
sorrow over the deceased. When those days pass, they resort back to
shaving. Letting the beard grow [in this fashion and then shaving it]
takes the same rulings as al-Nashr, which is something evident. Add
to that, this is also an innovation, and he ({.fd{le) said:

! She is the one who screams when (she sees or hears) death has overtaken
someone.
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)U\L}?\Sw‘ﬁ?&wk»‘f
“Every innovation is a misguidance and all
misguidance is in the Hellfire.”

Bearing in mind that beautifying oneself by shaving the beard, as
the majority of men do today, is a clear and open sin, according to
unanimous agreement of the four Imams and others.

This is because it Opposes numerous legislative proofs, and you can
find this clarified in Adab al-Zafaf (p. 118-123).

g- Announcing their death from the pulpits and the likes. This is
because this is from al-Na'i (i.e. the impermissible announcement of
death). It has been established upon Hudhayfah Ibn al-Yaman that:

“If a family member of his died he would say, ‘Do
not inform anyone about his (death), for I fear that
it will be considered amongst al-Na7 [an
announcement of death]. Indeed, I heard the
Messenger of Allah (Jz54&4i{le) prohibit al-Na'i.”

0% 3k HF®R
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Chapter Seven
The Permissible Na'7 (Announcement of
Death)

23- It is permissible to announce someone’s death if it is not coupled
by what resembles the announcement of the pre-Islamic times of
ignorance. It may even be obligatory to do so if there is no one
available to carry out his (or her) rights, such as the washing,
shrouding, prayer and so forth.

This is due to the hadith of Abii Hurayrah:

“The Messenger of Allah announced the death of al-
Najashi the day that he died...” To the end of the
hadith.

24- It is recommended for the one informing of someone’s death to
request from the people to seek forgiveness for the deceased due to
his statement (J25:%4{(>) to the people in the story regarding his
prayer over al-Najashi:

K9 1y il
“Seek forgiveness for your brother.”

This issue will come at point number sixty (60) under the seventh
matter.

Isay: As for the statement of the people today in some lands, “Recite
the Fatihah over the soul of so and so,” then this is in opposition to
the Sunnah that was previously mentioned. Therefore, there is no
doubt that it is an innovation. Furthermore, the recitation does not
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reach (and benefit) the dead according to the correct opinion, as will
soon be discussed—if Allah, the Most High, wills.
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Chapter Eight
Signs of a Good Ending

25- The All-Wise legislator has established clear signs by which a
good ending may be known—may Allah decree this for us out of
His grace and favor. So whoever dies with one of these signs present,
then it is glad tidings for them, and how excellent of glad tidings it
is!

The First: Pronouncing the Shahadah at the time of death. There
are several ahadith regarding this mentioned in the original work.
From them is his statement (Jzadfie):

3\.:.5:-\ JAJ 4“}3\ Yl 45! Y AABKJ»T o{&»

“Whoever’s last statement is La Ilaha Illa Allah will
enter Paradise.”

The Second: Dying with sweat upon the forehead, due to the hadith
of Buraydah Ibn Husayb (:24):

“That he was in (the land of) Khurasan, and he
visited a brother of his who was sick; he found him
in the stages of death and surprisingly his forehead
was sweating. Upon that he said, ‘Allahu Akbar, 1
heard the Messenger of Allah (Jzssf4fe) say,

o 3m sl Oge

“The believer dies with sweat upon the forehead.”
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The Third: Dying on the night of Jumu'ah or the day of Jumu'ah,
due to his statement (fsasifie):

)ﬁ\m&\oBJYlu\ij'\rﬁOﬁpw\n

“There is not a Muslim who dies on the day of
Jumu‘ah or the night of Jumu'ah, except that Allah
will protect them from the trial of the grave.”

The Fourth: Martyrdom on the battlefield. Allah, the Most High
says:
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“Think not of those who are killed in the Way
of Allzh as dead. Nay, they are alive with their
Lord, and they have provision. They rejoice in
what Allsh has bestowed upon them of His
Bounty, rejoicing for the sake of those who
have not yet joined them, but are left behind
(not yet martyred) that on them no fear shall
come, nor shall they grieve. They rejoice in a
Grace and a Bounty from Allah, and that Allih
will not waste the reward of the believers.”
[Stirah Al ‘Tmran 3:169-171]
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And he (Ja.d{le) said:

“The martyr has six things [as a reward] with Allah:
he is forgiven at the first point his blood pours forth,
he will see his place in Paradise, he will be protected
from the punishment of the grave, he will have
safety from the fright of the sound of the trumpet
being blown, he will be adorned with a garment of
faith, he will be married to the wide eyed women of
Paradise (al-Hiir al-‘Ayn), and he will be able to
intercede for seventy people from his relatives.”

Fifth: Dying while on a military expedition in the path of Allah, due
his statement ({sfdfie):

“Who do you consider a martyr?” They said: “O
Messenger of Allah, the one who is killed in the path
of Allah is a martyr.” He said: “In that case the
martyrs of my Ummah are few.” They said: “Then
who are they, O Messenger of Allah?” He said:
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“Whoever is killed in the path of Allah is 2 martyr,
whoever dies in the path of Allah is a martyr,
whoever dies in a plague is a martyr, whoever dies
from a stomach' illness is a martyr and whoever
drowns is a martyr.”

' Meaning the illness of the stomach, which is vomiting and the bloating
of the stomach. It also has been said that what is meant is diarrhea; and it
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The Sixth: Dying from the plague, and concerning this are

narrations; from them:
“The plague is martyrdom for every Muslim.”

Seventh: Dying from a stomach disease, and this is due to his
statement (#s4&4f{e) in the hadirh that already preceded:

“And whoever dies from a stomach ailment is a

martyr.”

The Eighth and Ninth: Dying by drowning or [being crushed]
by a collapsing structure, due to his statement (Jzs.%4iz):

“The martyrs are five: the one afflicted by plague,
the one afflicted by a stomach disease, the one who
drowns', the one who dies under a collapsed

structure, and the martyred in the path of Allah.”

The Tenth: A woman who dies in her post-natal bleeding because
of her child (i.e. after childbirth), due to the hadith of ‘Ubadah Ibn
al-Samit:
“The Messenger of Allah (Jaakdfle) visited
‘Abdullzh Ibn Rawahah (when he was sick) and he
did not move from his bed, so he said: ‘Do you know
who are the martyrs of my Ummah? They said: “The
Muslim who is killed attains martyrdom.” He said,

has been said that it is referring to the one who generally complained of a
stomach illness.

! Even if one sailed the seas for trade, so long as he is not indulged in
disobedience, and it is assumed that he would be safe (travelling by sea), as
was stated by Shaykh al-Islim Ibn Taymiyah in Majmii* al-Fatawd (24/293).
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“Then the martyrs of Ummah will be indeed few!
The Muslim who is killed attains martyrdom, the
plague is martyrdom, and the woman who is killed
by her child in her womb attains martyrdom; her
child will pull her by his umbilical cord to paradise.”

The Eleventh and Twelfth: Dying in a fire or due to pleurisy.!
There are some ahadith regarding these, the most famous of them is
narrated from Jabir Ibn ‘Atik (that the Prophet said):

The Thirteenth: Dying from tuberculosis, due to his statement

3

“The martyrs are seven, besides the one killed in the

“path of Allah. The one who dies in a plague is a

martyr, the one who drowns is a martyr, the one
who dies from pleurisy is a martyr, the one who dies
from stomach disease is a martyr, the one who dies
from burning is a martyr, and the woman who dies
with Juma® (pregnancy) is a martyr.”

(Assaeifie):

"It is an inflammation of the pleura, which is the moist, double-layered
membrane that surrounds the lungs and lines the rib cage.

? It comes in (the Book) al-Nihayah:

“Meaning she dies while a child is in her stomach, and it
is also said she is the one who dies whilst still a
virgin...And al-Juma’ means al-Majmii’, and it is that she
dies with something Majmii‘ (gathered) inside of her, not
separated from her, such as a pregnancy or her virginity
(is intact).”

I say: The meaning here is no doubt pregnancy, as is evident from

the hadith in the tenth (point) “her child kills her whilst in her

womb.”
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“Dying in the path of Allah is martyrdom, the
woman who dies from post-natal bleeding is
martyrdom, (dying) in a fire is martyrdom,
drowning is martyrdom, tuberculosis is martyrdom,

and (dying) by a stomach disease is martyrdom.”

The Fourteenth: Dying defending one’s wealth while they were
being robbed, and concerning this there are some ahadith:
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Whoever is killed defending his wealth (in another
wording: whoever sought his wealth without right
so he fought for it and was killed), then he is a
martyr.

Fifteenth and Sixteenth: Dying defending one’s religion and one’s
own self, due to his statement (sl
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“Whoever is killed defending his wealth is a martyr,
whoever is killed defending his family is a martyr,
whoever is killed defending his religion is a martyr
and whoever is killed defending their blood (i.e.

their own self) is a martyr.”
Seventeenth: Dying defending the borders (of the Muslim lands)

for the sake of Allah, and concerning this there are two ahadith. One
of them:
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- “Defending the borders (of the Muslim lands) one
day and one night is better than fasting a month and
standing in prayer. Ifhe dies (the reward) of his good
deeds he used to do will continue, and his provisions
will continue for him, and he will have safety from
the fattan [the trial of the grave].”

The Elghteenth Dying upon a righteous action, due to his
statement (Jzsuedfe):
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“Whoever says La Ilaha Illa Allah, seeking thereby
the face of Allah, and he ends (i.e. dies) upon this will
enter Jannah. Whoever fasts one day, seeking
thereby the Face of Allah, and he dies upon this, he
will enter Jannah. Whoever gives Sadagah (charity),
seeking thereby the face of Allah, and he dies upon
this, he will enter Jannah.”

' I take this opportunity to mention that my older brother, Muhammad
N3aji, Abli Ahmad passed away during the last Hajj season (1401H) upon a
righteous deed, if Allah wills. [This occurred during] the last two days of
Tashriq at the Jamara (stoning areas on Mina), whilst sitting with a few of
his companions who were performing Hajj with him.

One of them mentioned to me that one man sitting with them tried giving
him a cup of tea with his left hand, so he said to him: “O brother, give it to
me with your right hand and do not oppose the Sunnah,” or the likes of
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The Nineteenth: Whoever is killed by an oppressive ruler because
he went to him to advise him, due to his statement (Jsa iz ):

“The chief of the martyrs is Hamzah Ibn ‘Abd al-
Muttalib, and a man who stands up to an oppressive
ruler and commands him (with good) and forbids
him (from evil), so he kills him.”

Collected by al-Hakim, who declared it authentic, and al-Khatib.!

this. And he died within that hour. May Allah have mercy upon him and
gather us and him among the Prophets, the Truthful, the Martyrs, and the
righteous; and how excellent are they as companions.

! Look at the knowledge based discussion regarding it and a clarification of
its authenticity in al-Sahihah (no. 374), and you will not find its like in
another book; and all praise is due to Allah whom by His favor righteous
deeds are accomplished.
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Chapter Nine
The People’s Praise of the Deceased

26- The praising of the deceased with good (words) by a group of
truthful Muslims—no less than two in number—who are from their
neighbors who knew them and from the people of knowledge and
righteousness, then this necessitates that they enter Paradise. There
are a number of ahadith concerning this:

The First: Narrated by Anas (£8iz5) who said: |
“A Janazah passed by the Prophet ({zsafedfle) which
(the people) spoke well of. This good (speech) was
continuous upon the tongues of the people. They
said, ‘From what we know, he loved Allah and His
Messenger.” The Prophet of Allah (Jsasifie) said,

Cuzy Cuzg Cuzryg

‘It is binding. It is binding. It is binding.’

Then another Janizah passed by him which (the
people) spoke ill of. This evil (speech) was
continuous upon the tongues of the people. They
said, ‘How evil was he in the religion of Allah’. The
Prophet of Allah (Ja.4{(e) said,

Cuzry Cuzy Sy
‘It is binding. It is binding It is binding.’

Upon this ‘Umar said, ‘May my mother and father
be ransomed for you. A Janazah passed by and the



people spoke well of it, and you said, ‘It is binding.
It is binding. It is binding.” Then another Janazah
passed by and the people spoke evil of it, so you said,
‘It is binding. It is binding. It is binding.” So the

k1

Messenger of Allah (Jas.ile) said:

“Whomsoever you all mention with good (from the
deceased), then Paradise is binding for them; and
whomsoever you all mention with evil, then the
Hellfire is binding for him. [The angels are witnesses
of Allah in the heavens] and you are witnesses of
Allzh on the earth; you are all witnesses of Allah on
the earth, you are all witnesses of Allah on the earth.
(In another wording: The believers are witnesses of
Allzh on the earth), [Allih has angels who speak
upon the tongues of the sons of Adam about the
good or bad that is within a person].”

The Second: Narrated by Abii al-Aswad al-Dili who said:

“I came to al-Madinah while a sickness had spread in
it. The people were dying in vast numbers. So I sat
with ‘Umar Ibn al-Khattab (424§) and a Janazah
passed by, and the people mentioned it with good;
so ‘Umar said: ‘It is binding’. I said: ‘What is binding,
O chief of the believers?” He said: ‘I said just as the

Prophet (Josakiife) said,

‘Any Muslim whom four (Muslims) testify to his
goodness, Allah will enter them into the Paradise.”
We said, ‘And three?’ He said: ‘And three.” We said,
‘And two?’ He said: ‘And two.” And we did not ask
him about one (person’s testimony).”

An Abridgment of the Rulings & Regulations Pertaining to the Funeral Rites
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The Third:

“No Muslim dies whom four from his close
neighbors testify that they know nothing about him
except good, except Allah, the High and Exalted,
will say, ‘I have accepted your statement (or He said,
“Your testimony’), and I have forgiven him for what
you do not know.”

Know that the combination of these three ahadith shows that this
testimony is not specific to that of the companions; rather, it applies
to the believers that come after them who are upon their way in
faith, knowledge and truthfulness. This was the opinion decisively
stated by al-Hafiz Ibn Hajr in al-Fath. The one who desires more
clarification can return to it.

Furthermore, restricting the number of witnesses to four as comes
in the third hadith, then what is apparent is that this was prior to the
hadith of ‘Umar, which was mentioned before it; and it proves that
two witnesses are sufficient. This is what is to be relied upon in
regards to this.

As for the statement of some people after the Janazah prayer: “What
do you testify in regards to him? Testify for him with good!” After
which the people answer by saying: “Righteous,” or “(He was) from
the people of good,” and the likes of that; then this is not what is
meant by this hadith at all. Rather, it is a disgusting innovation
because it was not from the actions of the Salaf.

This is because those who bear this testimony in most cases do not
know the deceased. They may even bear witness contrary to what
they truly know only to please the one who is requesting the
people’s testimonies.
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This is due to them believing that this will benefit the deceased and
out of their ignorance of the fact that the only beneficial testimony
is that which is in accordance to the reality of the one being testified
for, as is proven by his statement in the first hadith, “Verily, Allah has
angels who speak upon the tongues of the sons of Adam about the
good or bad that is within a person.”

Dying during an eclipse:

27- If a person’s death coincides with a solar or lunar eclipse, this
does not point to anything. To believe that it points to the greatness
of the deceased is from the superstitions of the pre-Islamic times of
ignorance, which were refuted by the Messenger of Allah
(Jzssdeifle) on the day Ibrahim died and an eclipse occurred. He
(Josaded{le) addressed the people, praised Allah, and exalted His

mention. Then he said:

“As to proceed. O people, the people of pre-Islamic
times of ignorance used to say that the sun and moon
do not eclipse except due to the death of a great
person, (but) they are only two signs from the signs
of Allah and do not eclipse for the death or life of
anyone. However, Allah frightens His slaves with
this, so if you see anything from that, then hasten to
His remembrance, supplicating to Him and seeking
His forgiveness; and also to giving charity,
emancipating (your slaves) and prayer in the Masajid
until the eclipse finishes.”

s ¥k F®R

47



An Abridgment of the Rulings & Regulations Pertaining to the Funeral Rifes

Chapter Ten
Washing the Deceased

28- When the deceased dies, it becomes incumbent upon a group of
the people to hasten to wash him. As for hastening to do this, then
its proof has preceded in the third chapter (under point 17, letter e).

As for the obligation of washing (the body), then this is due to him
(Az544ifle) commanding with this in more than one hadith:

The First: His statement ({z5:845{{z) regarding the one in the ritual
state of Hajj who was killed by his she camel:

“Wash him with water and Sidr...”
This was previously mentioned in its entirety under letter d.

The Second: His statement (Jz5sfe{) regardmg his daughter
Zaynab (gediss):

el e ST ST e L T bl L)

“Wash her three times, five times, seven times or
more than that.”

To the end of the hadith. It will be mentioned in its entirety in the
next point.

29- One should observe the following matters when washing (the

deceased):

Firstly: To wash him three times or more, according to what those
responsible for washing deem appropriate.
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Secondly: That the [amount of] washings be an odd number.

Thirdly: To add to one of the washes Sidr, or any cleansing agent
that takes its place, such as Ushnan (i.e. Potash detergent) or soap.

Fourthly: To mix some fragrance with the final washing, and to use
camphor is best.

Fifthly: To untie any braids and to wash them thoroughly.
Sixthly: To comb the hair.

Seventhly: To plait the woman’s hair into three braids and to place
them behind her.

Eighthly: To begin washing from the right side (of the body) and
to wash the limbs of Wudii.

Ninthly: That the male is washed by men, and the female is washed
by women, except when there is an exception as will soon come.

The evidence for these matters is the hadith of Umm ‘Atiyyah
(Gedls5) who said:

“The Prophet (Jz5:%4i>) entered upon us while we
were washing his daughter [Zaynab], so he said:
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“Wash her three, five, seven times, or more than that
if you see a need to do so.”

So I said: ‘Should it be an odd number?’
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He said:

‘Yes, and place in the final washing camphor or
some camphor, and when you finish inform me.’

When we finished, we informed him, then he gave
us his Izar and said ‘Use it for her first wrapping
(shroud) [meaning his Izar].

We combed her hair into three braids [in another
wording: We took them out and washed her hair.]
[We braided her hair in three sections, two braids on
each side and one down the middle, and we placed
them to the back of her.] [She said: And he said to
us, ‘Begin with washing her right side and her limbs
of Wudii“’]”

Tenth: To wash them with a cloth or something similar beneath a
covering placed over the body of the deceased after all their clothing
is removed. This was the practice in the time of the Prophet

7

(Asseifle), as the hadith of ‘Atishah (Gagiis) indicates:

“When they wanted to wash the Prophet (z.:i(i2)
they said, ‘By Allah, we do not know whether to
remove the clothing of the Messenger of Allzh
(A5ufeiifk>) as we remove the clothing of our
deceased, or do we wash him with his clothes on?’
So when they differed, Allih caused sleep to
overcome them, until there was not one from
amongst them except his chin was in his chest (i.e.
he was asleep). Then someone spoke to them from a
corner of the house, and they did not know who it
was, (saying), ‘Wash the Prophet ({saeidfle) with
his clothes on.” So they went to the Messenger of
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Allah (z.&5flz) and washed him while his Qamis
(garment) was still on, pouring water over the Qamis
and washing him using the Qamis instead of their

hands.”

‘A‘ishah used to say, “If I had known beforehand
what I know now, no one would have washed him
except his wives.”

Eleventh: The purpose behind covering the body (of the deceased)
and using a cloth is so that no one can see or touch their ‘Awrah.
The ‘Awrah of the man is from the naval to the knee according to
the correct opinion, because of his statement (Jzssdesifiz):

3¢ Ay 5 d) oy o
“That which is between the naval and the knee is
from the ‘Awrah.™

And his statement (dzsadfle),

“The thigh is ‘Awrah.”

As for the (Muslim) woman in the presence of another woman, then
of course, she (in her entirety) is an ‘Awrah, except for her places of
beauty, which are the head, the ears, the neck, the very top of the
chest where the necklace sits, the forearm with a bit of the upper
arm where the armlet sits, the foot and the bottom of the leg where
the ankle bracelet sits.

! See the Takhrij [references] of these two in Irwa’ al-Ghalil (269,271).
2 See above.
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Anything besides that is considered to be part of the ‘Awrah and it is
impermissible for another woman to see any of that, as applies to
Mahram; nor is it allowed for her to display any of that. This is due
to His clear saying, the Most High:
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“And not to show off their adornment except
only that which is apparent (like palms of hands
or one eye or both eyes for necessity to see the way,
or outer dress like veil, gloves, head-cover, apron,
etc.), and to draw their veils all over Juyubihinna
(ie. their bodies, faces, necks and bosoms, etc.) and
not to reveal their adornment except to their
husbands, their fathers, their husband’s fathers,
their sons, their husband’s sons, their brothers or
their brother’s sons, or their sister’s sons:” To the
end of the dyah." [Siirah al-Niir 24:31]

Twelfth: An exception to what was mentioned in the fourth point
(i.e. the usage of fragrance) is the Muhrim (i.e. the one who dies in
the ritual state of Hajj or ‘Umrah), as it is not permissible to perfume
him, due to his statement in the hadith, which was alluded to earlier:

! The statement that the ‘Awrah of 2 woman to a woman is just like the
‘Awrah of a man to the man is a statement that I do not know to have an
origin. Rather, it is in opposition to the verse mentioned.
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“Do not place fragrance (i.e. camphor) on him.”
In another wording:

“Do not place any perfume on him...For verily he
will be resurrected on the Day of Resurrection
reciting the Talbiyah.”

Thirteenth: An exception to what was mentioned in the ninth
point is the two spouses. It is permissible for each of them to take the
responsibility of washing the other, as there is no evidence to
prevent this; and the origin is that it is permissible, especially with it
being supported by two hadith:

The First: The statement of ‘A‘ishah ( 45) in her hadith, which
preceded:

“If T had known beforehand what I know now, no
one would have washed him except his wives.”

The Second: Also a hadith narrated by her:

“The Messenger of Allah (Jz5.%4{i>) returned to me
from a Janazah at al-Baqi” whilst I had a headache
and was saying, ‘My head, My head.” So he said,

S ¢ iy ebaid 15 Can 2l L Ll U s
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! [TN] The Bagqi‘ is the cemetery in al-Madinah next to the Prophet’s
Masjid (i)
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‘Rather (I should say), O my head! It will not harm
you, (as) if you die before me, then I would wash
you, shroud you, pray over you and bury you.”

Fourteenth: The one in charge of washing the deceased should be
the one who has most knowledge of the Sunnah of washing (the
deceased), especially if he is from his family and relatives. This is
because those who took charge of washing him (Jz.&{le) were the
likes of those whom we have mentioned. Alee (i2£is) said:

“I washed the Messenger of Allah ({z.dfe), so I
began to look for things that happen to the deceased
and I did not see any of that (in the Messenger of
Allah). He was clean and pure, alive and dead

(sudeife).”

30~ The one who takes on the duty of washing (the deceased), has a
great reward, but with two conditions:

The First: Not to disclose anything about the deceased and not
speak about anything detested that was seen (while washing them).

This is due to his statement ({zdfle):
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“Whoever washes the (deceased) Muslim and
conceals (what they see) from him, Allah will forgive
them forty times. Whoever digs (the grave) and
buries him will be given a reward similar to

providing for him a dwelling until the Day of
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Resurrection. Whoever shrouds him, Allah will
clothe him on the day of resurrection with the fine
and thick silk of Paradise.”

The Second: That he seeks by this the Face of Allah, not wanting
any reward, thanks, or anything from the worldly affairs. This is
because it is established in the divine legislation that Allah does not
accept any worship except if done sincerely seeking His Noble Face.

The proofs for this from the Qur‘an and Sunnah are plenty, and I will
suffice with mentioning here just two of them:

The First: His statement, the Exalted and High:
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“Say (O Muhammad): I am only a man like you.
It has been inspired to me that your Ilah (God)
is One Ilah (God i.e. Allah). So whoever hopes for
the Meeting with his Lord, let him work
righteousness and associate none as a partner in
the worship of his Lord.” [Siirah al-Kahf 18:110]

Meaning: One does not intend anything other than the face of Allah,
the Most High.

The Second: His statement (fasaksife):

“Actions are solely judged by intentions and every
person will receive what they intended. Whoever’s
migration was for Allah and His Messenger, then his
migration was for Allah and His Messenger; and
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whosoever’s migration was to acquire something of
the worldly life or to marry a woman, then his
migration will be for the sake of what he migrated
for.”

31- It is recommended for the one who washes the deceased to make
a ghusl, due to his statement (Jzafedfle):
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“Whoever washes the dead, then let them make a
ghusl; and whoever carries him, then let them make
Wudi'”

The apparent wording indicates that it is an obligation, but we did
not go with that opinion due to two other hadith:

1

The First: His statement (i),

“It is not obligatory upon you when you wash your
dead to make ghusl, for your dead are not Najas
(impure), but it is sufficient that you wash your

hands.”
The Second: The statement of Ibn ‘Umar (&z4i):

“We used to wash our dead and some of us would
make ghusl and some of us would not.”

32- It is not legislated to wash the martyr who is killed on the
battlefield, even if he was in the state of sexual impurity, and there
are narrations to support this:

k7

1. Narrated by Jabir who said that the Prophet (fzssfei{i):
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“Bury them in their blood.” Meaning, on the day of
Uhud, and he did not wash them.

(In another narration) he said:

“I am a witness over these (martyrs). Wrap them in
their blood, for there is no one who is wounded [for
Allzh’ sake] except he will come on the day of
resurrection with blood flowing from his wound; its
color will be the color of blood and its scent will be
the scent of Musk.”

And in another wording:
“Do not wash them because every wound will emit

Musk on the day of Resurrection.” And he did not
pray over them.

The Second: Abii Barazah narrated that the Prophet (Jas:esiflo)

was on a war expedition, so Allah granted him the spoils of war

(without having to fight). So he said to his companions:

“Are you missing anyone? They said: ‘Yes, so and so,
and so and so, and so and so.” Then he said (again),
‘Are you missing anyone?” They said, ‘No’. But I'm
missing Julaybib, so look for him.”

So he was searched for amongst the dead and they
found him next to seven other (dead men) that he

had killed, then they killed him. So the Prophet
(Jusue{le) came and stood over him and said:

“He killed seven (men), then they killed him! He is
from me and I am from him.” [He said this twice or
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three times]. [Then he spread out his two arms]. He
(Jabir) said: ‘So he placed him (i.e. Julaybib) in his
two arms. He did not have a better resting place than
the two arms of the of the Prophet (Jzsa{tz). He
(Jabir) said: ‘So he dug him (a grave) and placed him

in it. He never mentioned washing him.”
The Third: On the authority of ‘Abdullah Ibn al-Zubayr regarding
the story of (the battle of) Uhud and the martyrdom of Hanzalah Ibn
Abii ‘Umar, he said that the Messenger of Allah (Jzsxifl) said:

“Indeed, your companion (i.e. Hanzalah) is being
washed by the angels. Ask his wife regarding this.”

She said: “He rushed out (of the house) in the state
of sexual impurity when he heard the loud noises

(from the battlefield).”
So the Messenger of Allah (Jasaidifie) said:
S| e s

“This is why the angels washed him.”
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Chapter Eleven
Shrouding the Deceased

33- After finishing the washing of the dead, it is obligatory to shroud
him, due to the Prophet ({:%4{l>) commanding with that in the
hadith regarding the Muhrim who was killed by his she camel:

“Shroud him...” To the end of the hadith.

It has already been mentioned in its entirety in the third chapter,

letter (d).

34- The shroud, or the price of the shroud, should be paid for from
the wealth of the deceased, even if he did not leave behind anything
else. This is due to the hadith of Khabbab Ibn al-Arat who said:

“We migrated with the Messenger of Allah
(Jz5485f) in the path of Allah, seeking the Face of
Allzh, so our reward was surely ensured by Allah.
Some of us died and did not take anything from their
worldly reward, and from them was Mus‘ab Ibn
‘Umayr who was killed on the day of Uhud. He had
nothing [in another wording: he left nothing
behind] except a black and white striped garment.
When we covered his head, his feet would become
uncovered, and when we covered his feet, his head
would become uncovered. So the Messenger of

Allah (i) said,
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‘Place it over his head and put Idkhir over his feet.!
For some of us the fruit has ripened, so we are

2 9%

harvesting it*.

35- It is incumbent that the shroud be long and sufficient in order
to cover their whole body, due to the hadith of Jabir Ibn ‘Abdullah

“The Prophet (J54%4(k>) gave a sermon one day
and mentioned a man from his companions who
died and was shrouded in a shroud that was not long
enough and was buried at night. The Prophet
(Jzufeidfle) strongly warned against burying a
person at night so that he can be prayed upon’,
unless one is compelled to do so. The Prophet

(Jasadedile) said:
(5l ) i peons ol Saat 813

‘I one of you shrouds his brother, then he should
shroud in the best manner (if he is able).”

The scholars mention:

" [Idkhir] is a type of shrub (plant) with a good smell.

2 [TN] Imam al-Nawawi stated: “This is an expression used to describe
how the possessions of this world were accessible to them.”

* [TN] Shaykh Albani explains this at point 92 to mean: “So that he can be
prayed upon during the day, because a larger congregation is more likely
[at this time].”
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“The meaning of ‘shrouding in the best manner’ refers to its
cleanliness, thickness, ampleness and its simpleness. It is not referring
to being wasteful, excessive spending and its costliness.”

36- If the shroud is too small, and not sufficient in size, then one
covers their head and what follows from their body. Whatever
remains exposed should be covered with Idkhir or another shrub.
This is due to the hadith of Khabbab Ibn al-Arat regarding Mus‘ab
and his saying (Jzs«fesifle) regarding his black and white striped
cloth:

“Place it over his head and put Idkhir over his feet.”
This entire (narration) has preceded in point 34.

37- If there are not enough shrouds and there are many bodies, it is
permissible to shroud a group of them in one shroud. This is by
dividing it between them and placing closest to the Qiblah the one
knowing the most Qur’an.

This is due to the hadith of Anas (tegiss) who said:

“On the day of Uhud, the Messenger of Allah

(Jesafedillee) passed by Hamzah Ibn ‘Abd al-Muttalib
who was amputated and mutilated. He said,

‘If it was not that Safryah would grieve, I would have
left him to be eaten