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“How tonight resembles last night, how today resembles
yesterday. It is upon us to contemplate over history - and read
the biographies. To know our place; to know what it is that we
are upon.”

_ Shaikh salih Al-Fawzan
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Preface

All praise is for Allah, we praise Him, we seek His aid and we ask for His
forgiveness. We seek Allah’s refuge from the evils of ourselves and the
evils of our actions. Whomsoever Allah guides then none can misguide
him, and whomsoever Allah misguides then none can guide him. I bear
witness that none has the right to be worshipped except Allah, alone,
without any partners; and I bear witness that Muhammad is His Slave and
His Messenger. To proceed:

The story which follows is not a side note of an episode from the annals of
time and of the characters with in it, nor is it a chronicle of empires and
nations attaining supremacy over others for the mere retelling of history.
Simply put - this is the story of the struggle of truth versus falsehood, of
the call of the Prophets - by way of Tawhid against the call of those who
oppose them - by way of Shirk; and an affirmation of The Promise of Allah
that He will send a reviver at the head of each century to revive that which
His Messenger (sasflz) came with; and which had subsequently
survived but had become obscured in time and place. Of how far away from
the truth Shirk and innovations bring their followers to the depths of
religious misguidance and thus engage in every conceivable plot and
stratagem to fight the truth - along with a clear warning of how the people
of falsehood and innovation conduct themselves at the given opportunity
against every true believer who seeks nothing but the truth and seeks to
abide by its noble tenets.

The curious parallels in the story which follows are of those of the very
beginning of this religion; of how the truth begins in a humble yet distinct
manner, but gains evident and continuous strength. With clear indication
along the way that it is indeed the truth and that its adherents are aided
against its enemy - however dependable they assume their confederacy to
be; and however formidable and mechanised they appear to be.

As the early Muslims burst forth from the Peninsula, they were soon to
overtake the powers of the Persians and the Romans within a matter of
years. Thus the world came to see the message of the Prophet Muhammad
(As4%4i(l) at the hands of those that had been his companions and the
defenders of his faith. Thereafter the affairs exchanged hands and yet still



the religion spread further away from where it had emanated, as far as the
mountains of Western Europe and across the rivers of Asia until the power
base from which this religion was propagated changed many a time.

So with the passing of night and day thousands of times over, and with the
centres of power and authority having altered; the Peninsula fell into its
sleep. The Muslims meanwhile prevailed and so during time they battled
the invading Franks to the west whilst attempting to shield themselves
from the Tartars who appeared suddenly from the east before them
subjecting them to the horrors that history has since revealed. Their
capitals were attacked, their cities were sacked and their populations were
put to the sword, many an enemy showed their hands against them yet the
Muslims endured these colossal battles and struggles and were given
victory over their enemies and so they arose again, vanquishing the Franks
and pushing back the Tartars losing in due course their Arab rulers being
succeeded by other than them. Thereafter they captured Constantinople
and reached the walls of Vienna and established an empire in India; whilst
the Peninsula remained in its sleep with little or no mention.

That is until the mid 18" Century, at a time when the masses were stooped
in religious violations and ignorant practices which contradicted the
religion. It was a time wherein the reform movement that called to Tawhid
arose ~ and so for almost three quarters of a century it shone forth from
Arabia with its advocates and supporters being granted honour and
steadfastness and victories in the face of overwhelming odds and against
formidable opponents; with the clearest of indications that they were the
people upholding the truth. Their dominion and legacy became known as
the First Saudi State.



Prologue

Shaikh ‘Abdur-Rahman bin Hasan Al Ash-Shaikh said:

“It is well known; that the adversaries of the Prophets were plentiful in
number; and that their followers were the minority, as He, The Most High,
says:

SN AT
“And none believed along with him except a few.”™

He (Allah) mentions in eight places in Stirah Ash-Shu‘ara - when there is
the mention of the call of every Prophet ~ whilst he would call his people
to Tawhid,” at the end of each place He says:

! Stirah HGd: 40

2 Tawhid in basic is Islamic Monotheism; it is the belief in the Unity and
Uniqueness of Allah with respect to His Lordship and His right to be
worshipped alone without any partners and with respect to His Names and
Attributes. Hence from the fundamentals of Tawhid is that the Muslim believes
that Allah alone creates and provides for His creation as well as the Lordship
and dominion belonging to Him and so He is their sustainer and regulates
them. Likewise, that He, The Most High, is to be singled out in worship alone -
without any partners, so no worship is to be directed to anything else besides
him, not to an Angel or a Prophet or a grave or an idol or anything else.

Likewise, that His Oneness is maintained with respects to His Names and
Attributes in that we affirm for Him the Names and Attributes He affirmed for
Himself or that His Prophet (Jussk4fle) affirmed for Him, and a clear
distinction is made between the Creator and the created and no resemblance is
made of His Names and Attributes to that of the creation nor should we ask the
‘how’ regarding them and likewise they are not to be denied or given false
interpretations. (See Shaikh Muhammad bin Saleh Al-‘Uthaimin’s definitions
in: Mu'jam at-Ta'rifat p. 140-152). Despite Tawhid being central to that which all
of the Prophets and Messengers (32f.d2) were sent with and called their
people to, it was contention over the issue and establishment of Tawhid that
led to most of the hostility and warfare illustrated in this book.



“Indeed in that there is a sign, but many of them did not
believe.”

This is likewise found in many other Siirahs - so ponder - for amazement
isn’t due to the one that perished in the way that he perished. Rather
amazement is due to the one that succeeded in the way that he -
succeeded.”™

Shaikh Salih Al-Fawzan mentions:

“Indeed Ahlus Sunnah wal Jamd'ah becomes the minority in some eras; and
in others they become plentiful, and indeed there may be none from them
except a small number. However, there is to be found in them blessing and
goodness; since they are upon the truth and whosoever is upon the truth,
then indeed he has no fear of scantiness - nor does he fear the formidable
numbers of the enemy. Allah, The Most High says:

4<*’?3\<’ °”“\ \JJ\@L‘MJEJJ“J}/”&J
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“And whosoever obeys Allah and the Messenger then they
will be in the company of those upon whom Allah has
bestowed His Grace, from the Prophets, and the Siddigin [true
and sincere followers who attest to the truth], and the
martyrs, and the rlghteous And how excellent are they as
companions.”

Thus whosoever’s companionship is with these - upon whom Allah has
bestowed blessing, from amongst the Prophets and the Siddigin and the
martyrs and the righteous; from whom then should he be fearful of?”

There was to come upon this Ummah - and more particularly the Arabian
Peninsula, a time in which the true teachings of Islam with regard to
Tawhid and the ‘Aqgidah of the Salaf had virtually become forgotten - except

% Stirah Ash-Shu‘ara: 8

* Ad-Durar As-Sanniyyah vol 11 p, 579

5 Slirah An-Nisa: 69

¢ Muhadarat fil ‘Aqidah wad-Da‘wah vol 1 p. 176



with a few. Since the time of the Salaf when the spread of the true and
untainted sources of Islam were found, eras were to come in which the
Sunnah became ambiguous and innovations were deemed correct. Such
innovations were not exclusive to the issues pertaining to Figh - but they
were found in ‘Aqgidah itself. Innovations which led some to make partners
with Allah; such a distance they had come from the true teachings.

It was by Allah’s Decree and Infinite Wisdom that His Da‘wah was to begin
in this Ummah where some deemed it not to come from - where none held
any interest - insignificant to most. It had settled in the little known town
of Yathrib - to be re-named Al-Madinah, a desert oasis in the western
region of Arabia. From here it surged out with the call to the worship of
The One True Lord; a call by the Seal of the Prophets. That which the
people of this Religion at that time saw and witnessed is well documented;
their affair was one of great distinction. Those who previously had been
deemed insignificant had become magnificent - due to their adherence
upon this religion. So too was it to rise again under similar circumstances,
the same call - by distinctive adherents - in a different age, emanating
from a place, another desert oasis - insignificant to most. That which the
people of this Da‘wah at that time saw and witnessed too is documented,;
encompassed by curious parallels similar to those of the beginnings of this
religion.”

Shaikh ‘Abdur-Rahman bin Hasan Al Ash-Shaikh said:

“He, The One free of all imperfections, adorned this group with the finest
garment, becoming renowned in particular circles and in general amongst
the people. So no one refers to them except with the term: ‘Muslims’. For it
is the name with which Allah named His believing servants, from the
companions of the best of the Messengers. He, whose mention is Majestic,
said:

135 35 J5 o Geabe DV L 53

_ “It is He (Allah) Who has called you Muslims both before; and
in this [Qur’an].””

7 Stirah Al-Hajj: 78



This was the name given by Allah to the companions of His Messenger;
likewise it was given to this group - just as it was given to their brethren
from the first and the foremost ones. So how then it serves as a lesson, for
no one’s proof of doubt or uncertainty ever crossed it, there is no benefit
greater than it in consideration for the one who intends the truth and
seeks after it - and turns to Him.””

Shaikh ‘Abdur-Rahman bin Hasan said also:

“All that we have mentioned by way of those that were opponents to them;
from the people of Najd and Al-Ahsa and other than them from the
regions, then Allah destroyed them, there came to them chastisements -
even in their offspring. As for the wealth - then their wealth became an
award for the people of Islam.

Their dominion then expanded, anyone that was native in his abode
became one that would hear and obey the Imam of the Muslims who was
the upholder of this Religion. The dominion of the people of Islam spread,
such that it reached the frontier of Ash-Sham with Al-Hijaz and Tihamah
and ‘Oman. They were, and all praise is for Allah; in safety and security,
feared by every rogue and devil. In this is a lesson for a people that take
heed, along with what happened to those that made war upon them by
way of ruin and destruction. The Muslims taking from them what had been
theirs by way of territory and abodes. There can be no doubting this
Religion after such account - except for the one whose sight has become
blinded and who’s inner and outer self has become corrupted.”

He mentioned likewise:
“Allah gathered under them from the people of Najd and other than them

those whom it was not possible to gather together under a single Imam -
except with this Religion.”*

8 Ad-Durar As-Sanniyyah vol 12 p. 25
* Ad-Durar As-Sanniyyah vol 12 p. 22-23
1 Ad-Durar As-Sanniyyah vol 12 p. 41
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“They covered the Ka'bah Al-Musharrafah with the silken kiswah, riding
camels came to it from ‘Iraq, Ash-Sham, Yemen, Bahrain and Al-Basrah and
from around it and other than that. Fearing none but Allah The One, The
Benevolent.

During their era the plunder of the Bedouin upon the roads was
suppressed, those old scores and fitan (tribulations) and wars were dealt
with. A man could sit and eat with the killer of his father and brother - as
brothers. '

The ways of Jahiliyyah ceased, their administrative governors stretched to
the whole of the Arab lands in Ash-Sham and ‘Iraq and Yemen and in the
furthest corners of Al-Hijaz along with what came after Al-Yenbo’ before
Egypt and ‘Aden and what was before Basrah.

The locations where Shirk was committed were demolished in those
regions. Mosques were built instead for the purpose of salat (prayer) and

learning and making dhikr.”"

Shaikh ‘Abdur-Rahman bin Hasan mentions:

“Their enemies appealed for help from the sovereigns over them; and they

did not cease to fire at them with the bows of enmity. They drew together
a great many times from every direction, yet Allah made them manifest
over those that opposed them - despite their weakness and small number.
Allah destroyed them, and annihilated their verdant lands, and so in that

~ are signs for the one who is heedful.”? This sign is not hidden from the one

" Ad-Durar As-Sanniyyah vol 16 p. 350

2 A common feature throughout the story of the reform movement and its rise
and subsequent conflicts with those that sought to eliminate it is how their
enemies were met with failures, disgrace and an overall humiliating outcome
in any of their attempts, just as the people who upheld the call to Tawhid were
granted the opposite to that. Such characteristics are not found occasionally
but in almost every instance in which the reform movement faced open
hostilities; as will become ever more apparent during the course of this story.
The reason for such phenomena is explained by Shaikh ‘Abdur-Rahman bin

8.~

Hasan (£¥4z5) who said:



whose insight is sound, as for the one whose insight has become blinded;
then he will not see.

Anytime an enemy schemed against them and desired their destruction,
Allah destroyed them. So they do not cease - and all praise is for Allah - to
be manifest with this Da'wah which Allah exacted them with in preceding
in accepting it and aiding it to this day.

3250105+ gl 5 &32\1\ S5 olliil &5 Ad 8
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“There occurred in his Da‘wah; a resemblance of that which transpired for our
Prophet Muhammad (4{z5) as well as for his brethren from the Messengers -
by way of honour and prominence and steadfastness. As Shaikh-ul-Islam
(&i5z5) said:

‘It is evidently proven that the Prophets and their followers are designated
specifically with: victory and a good outcome. Just as their beliers are
designated specifically with: humiliation and a bad outcome - in that He
Commands and Loves and is Pleased with that which the Messengers came
with, just as He Hates and is Angered by that which their beliers are upon.
Since specific designation of one of two types; that being: nobility and success
and a good mention and supplication - and the specific designation of the
others with: punishment and destruction and a repulsive mention. and
damnation - necessitates love of that which the first type does; as well as a
hatred of that which the second type does.’

Indeed; the like of this transpired in this Da‘wah - by the praise of Allah; and it
is from the clearest proofs of the soundness of this Da'wah - and that it is the
very truth, just as the entirely clear verses and the manifest proofs are
indicative of, as He, The Most High said:

BoheEN ) G 2iems 5 B ol T i) sl i,

‘And We have certainly revealed to you manifest verses; and
none disbelieve in them except the Fasiqin [defiantly
disobedient].” (Stirah Al-Bagarah: 99)

(See: Ad-Durar As-Sanniyyah vol 11 p. 524-525).



‘And so all the praises are for Allah, Lord of the Heavens and
the earth, Lord of all of the creation. And to Him belongs [all]
grandeur within the Heavens and the earth, and He is The
Exalted in Might, The All-Wise.”” ¥/

Shaikh ‘Abdur-Rahman bin Hasan and others mention:

“So that which occurred with Ibn Sa‘tid, is similar to that which occurred
with the Ansar at the pledge of ‘Agabah. Then indeed the people of Najd
and the Bani Khalid and the people of ‘Iraq as well as the Ashraf (Sharifs of
Makkah) along with the Bedouin and the townships all made their
objectivity in enmity towards this Shaikh. Along with those that sheltered
“him and aided him, they sought to make war against them with their
extent and their hardware and the abundance of their soldiers and their
stratagems.

So Allah nullified the plot of anyone that bore enmity to them, everyone
that charged at them from these rulers in order to extinguish this light -
then Allah extinguished his heat of war turning it into ashes. He made
much of their wealth as an award for the Muslims, for this is a great lesson
and an immense blessing.”*

Imam Ash-Shawkani mentions:

“Whosoever. enters under their occupancy, then he establishes the daily
prayers and gives the zakat and fasts and practices the other religious rites
of Al-Islam. The Shami Arabs entered under his rule, most of them from
what lies between Al-Hijaz and Sa'dah - entering it either willingly or
fearing. They established the obligatory acts of the religion after they had
known nothing regarding the religion of Al-Islam, nor establishing
beforehand anything of its obligations except the mere utterance of the
two shahddahs (testimonies of faith) — with there being some crookedness
in their utterance of it. So in general they were in the ignorance of the
ignorant ones as has reached us in reports through many sources. Whilst

3 Siirah Al-Jathiyah: 36-37
" Ad-Durar As-Sanniyyah vol 11 p. 408-409
15 Ad-Durar As-Sanniyyah vol 14 p. 163-164



they have now begun establishing the prayer - in their relevant times and
they come with the rest of the Islamic pillars - in the best manner.”

Al-‘Allamah Muhammad Buhjah Al-Athari mentions:

“As for the Salafi Da‘wah - which happens to be the correct endorsement of
the Sunni beliefs - this is before it was adulterated by distortions and
innovations. Then behind it was a small Arab force, in the centre of the
Arabian Peninsula. Its appearance began at the end of the first quarter of
the fourteenth century after the Hijrah. It attempted the retrieval of an
immense sovereignty that was parting. Indeed, the one that founded this
sovereignty was Muhammad bin ‘Abdil-Wahhab and the progeny of Sa‘tid
in the twelfth century.

The effect was that it jolted the Ottoman State with a blow which was such
that it nearly lost them their claim in the Islamic world. So to counter
them they instructed Muhammad ‘Ali, the founder of the Albanian ‘Khedive’
dynasty of Egypt against them. He hastened to their aid and embarked
towards the Arabian Peninsula with his forces. Thus waging wars against
the Arabs with the most modern destructive and devastating armaments,
from the armaments of the West - which they themselves had not
acquired. So he overpowered them and eliminated their sovereignty.
Thereby, quelling the liberal Islamic Arabian awakening in its own
territories - once in the chronicles of time.”"”

16 Badr at-Tali’ vol 2 p. 5 ;
17 Al-Imam Al-Muhaddith Sulaiman bin ‘Abdillah p. 6-7
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Chapter | | The Twelfth Century After
the Hijrah and the State
of the Muslim World

“..An account of what was to occur over the strangeness
which Islam was to undergo and which was promised
concerning by the best of mankind. He informed of it
coming about before the gradual disappearance of days; and
that was by way of revelation inspired to him (FERNEILL)
from Allah, The Most High - as well as its being a
notification.

So that occurred and manifested and its countenance
emerged and was apparent just as the narration had
expressed and the report had clearly stated. For Muslim
reports in his Sahth from the hadith of AbT Hurairah (£&is)
that the Prophet (Jz5.54(2) said:

‘Islam began as something strange; and will return to being
something strange - just as it had begun.””

Hussain bin Ghannam

Rawdatul Afkar wal Afham vol 1 p. 22



Introduction
Shaikh ‘Abdur-Rahman bin Hasan Al Ash-Shaikh said:

“That which illustrates the strangeness that Islam had taken on - and the
severity in that; is that which occurred from the rulers and the jurists and
the chiefs upon Shaikh-ul-Islam Ibn Taymiyyah (5{i%5). By way of enmity
and imprisonment and the severe nature in which he was reprimanded
when he called them to what is comprised in: La ilaha illallih - and its
meaning which has preceded, as occurred also with the scholars of his like.
For they rebutted him with baseless doubts as well as by way of varying
forms of misguidance; from the most extreme forms of misguidance. He
(44425) refuted them in: Minhdj As-Sunnah and in Iqtida Siratul Mustaqim and
in the book of Istighathah and in the refutation of Ibn Al-Bakri and in
general he refuted the people of innovation from the philosophers and the

theologians such as the Jahmiyyah and the Mu'tazilah and the Asharis...

So when time had passed at length after them; their books fell into the
hands of the ignorant, and landed in the book vaults which were then
suspended. So they did not pay attention to them, thus returning to what
they were upon before that, to the ways of those who had preceded from
the people of innovation; and so Shirk became widespread in the villages
and large cities; such that the people no longer knew of Tawhid except that
which the Asha'‘irah had asserted - by way of the misinterpretation of the
attributes of The Lord - and denial in that. Such is how they became until
knowledge was forgotten, and Shirk became commonplace - as did
innovations. This was until the mid Twelfth Century (after the Hijrah), for
indeed; at that time, it was not known that there was a scholar who could
denounce Shirk or innovations - of a nature of that which had come to be
in the latter part of this Ummabh.

So Allah opened/expanded the chest of our Shaikh - as a favour from
Allah; an immense blessing. He, The Most High, placed this blessing in this
latter era, thus he (the Shaikh) came to know of the truth; that which was
known by Shaikh-ul-Islam Ibn Taymiyyah and his companions due to his
reflection of the clear verses and the two Sahihs of Al-Bukhari and Muslim
and the Sunan works and the Musnad works as well as the collections of
narrations. In addition, he came to have an understanding of that which

12



the Messenger of Allah (Js.4flz) was upon and the Tabiin and their
successors, and what the Salaf of the Ummah were upon and their Imams.
Additionally; what the Imams from Ahlul Hadith and Tafsir and the Fugaha
(Jurists) were upon such as the four Imams and who it was that had taken
from them. Hence Tawhid became clear to him, as well as that which
negates it, and likewise the Sunnah - and that which opposes it.”**

The Religious State of affairs During the 12" Century
After the Hijrah

The circumstances in Najd were such at the time - before the appearance
of Shaikh Muhammad bin ‘Abdil Wahhab that the people had begun to
revere the righteous people to the level of virtual sanctity. They would
undertake pilgrimages to their graves and wipe their hands on their
mausoleums and make vows in their regard and seek their intercession for
gaining benefit and repelling harm as well as making sacrificial offerings to
them and to other than them. Such doctrines and practices had become
firmly rooted principles of belief with them; and as such show how distant
from the true teachings of Islam the Muslims had arrived at by this point
in time.

The contemporary chronicler Hussain bin Ghannam mentions:

“Grave worship was widespread in all areas. For in Al-Jubailah was found
the grave of Zaid bin Al-Khattab where the people of Najd would come to
perform the pilgrimage due to their belief that he can fend off harms from
them. As well as bringing about their needs and save them from
misfortunes.

In Al-Fida was a palm tree at which women and men would come in order
to seek blessing and have place their faith and conviction therein. The
people of Najd had the belief in a tree known as the tree of ‘Adh-Dhayb’
where women who had given birth to males would come and hang shreds
of cloth from it. This was owing to their belief that it saves them from
death and envy. Women who desired to marry would also come and

18 Ad-Durar As-Sanniyyah vol 2 p. 219-220
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perform circumambulation around it as well as those that were unable to
have children. In later years Shaikh Muhammad bin ‘Abdil Wahhab was to
come in person and cut down this tree himself.

In the lower end of the city of Ad-Dir'iyyah was a cave which was claimed
split open due to a miracle by a woman known as ‘The Daughter of the
Amir’ which sheltered her from certain punishment at the hands of
corrupt doers who had intended harm towards her. So people would send
meat and bread to this cave as gifts.

In Al-Kharj was a man known as Taj, the people would believe that he
could bring about benefit or harm and so would swear oaths by him, they
would travel to him in order to perform the Hajj in masses. The people of
Najd did not stop short at that, rather they would slaughter animals in
sacrifice and then throw the sacrificial animal into the open country. This
was done due to their claim that the Jinn and the devils come to this meat
and eat from it and so their pleasure is gained and so they (the people) are
safeguarded. :

In reality; these states of affairs were not exclusive to the people of Najd
against the rest of those that lived in the Arabian Peninsula and the rest of
its neighbouring Arab lands. For Al-Hijaz was no better, the people had
deviated from the correct religion; they had changed the religious beliefs
for innovations and fables that were deemed appealing. Rather; making
supplication at the graves had become customary in general amongst the
people.

For what was being done at the grave of Khadijah in Al-Mu’ala?"® As well as
at the dome of Abi Talib where rescue would be sought and the seeking of
intercession - things which would strike terror in the souls. The religious
state of affairs was no better in Egypt, Yemen, Hadramout, Ash-Shihr,
‘Aden, Mokha, Al-Hudaydah, Aleppo, Damascus, ‘Traq, the Kurdish lands,
Al-Qatif, Bahrain and Al-Ahsd. None were any better than the
circumstances found in Najd, for all of these lands had in them graves or

A cemetery in Makkah.
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persons or some plant or a Shaikh that the people had taken to glorify and
seek closeness to and seek rescue from.””

Satan strove hard in his endeavour against the people of Najd - and had
succeeded to some extent. For at the grave of Zaid bin Al-Khattab the
people would perform acts of worship and had their hopes (written and
tied to cloth) suspended from his dome believing that he could fulfil their
needs for them. They would call upon him in hope and fear, calling out: “0
remover of punishments” and as such; this dome became one of the
greatest idols for the people of Najd. They would perform sacrifices around
it and seek intercession. They would gather around the grave of Dirar bin
Al-Azwar - and without doubt it (the grave) was a clear lie and a false
assertion. They had a date palm tree at which men and women would
congregate and perform despicable actions, and the woman - if she had
become delayed in finding a spouse for marriage - then she would attend it
making supplication to the tree asking it to grant her a spouse before the
year was over.

Also in Ad-Dir‘iyyah there was Wadi Ghubaira in which evil actions would
be committed of a nature that one could not imagine. Likewise, in a
settlement of Ad-Dir‘iyyah they claimed there were companions buried
and so took to worshipping them.

That which is astonishing and laughable is that some of these things which
were taken as a means of worship - if not most of them had no known
origin to them or any virtue. Rather Satan had made alluring the worship
of it as a test and a trial.**

2 pawlatus Sa‘adiyyah Al-Ula p. 27-28
21 Al-‘Allamah Siddiq Hasan Khan (8%%5) said in this regard:

“The people in general as well as in particular are like cattle; they visit these
innovated shrines under the impression that they enclose their occupant and
that their corpses and bodies are contained within or in the soil - even though
that is incorrect. Yes, those who are buried being in that vicinity is correct -
not due to defining the (exact) location; but rather upon supposition and
conjecture.” (See: Ad-Dinul Khalis vol 3 p. 575)
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Similar was done at the enclosed grave as well as at the grave of Abu Talib
- the uncle of the Prophet (Jsuf4ijlz) whereupon a dome had been
erected and so they would come seeking rescue when the tribulations
would descend and would perform a great deal of actions there. They used
to venerate it greatly; so if a thief or a usurper or an oppressor ever came
to either of the two graves; no one would expose/insinuate in regard to
him due to that which they would see for the two graves as respect and
esteem,

At the grave of the mother of the believers Maimiinah and at the grave of
Khadijah - the wife of the seal of the Prophets (fus.&4{i=) they would
perform that which would horrify the believers and would be seen as a
natural abomination by the world. This being due to the free mixing
between the men and the women there and enjoining in immoral lewd acts
and evil actions of vice. They would tear the pockets and raise their voices
and commit Shirk and misguidance of the greatest extent, this is how the
rest of the graves in Makkah and Al-Madinah were treated.

In Ta'if at the grave of Ibn ‘Abbas they would seek provisions and seek
deliverance and ask for the averting of harms and misfortunes from
befalling them. Therefore, Shirk would be committed to an extent
indescribable, Muhammad bin Hussain An-Nu‘aimi Az-Zabidi (5%i%)
mentioned how a man observed what was being conducted in Ta'if by way

of Shirk and said:
“The people of T@'if do not know Allah, rather they know Ibn ‘Abbas.”
So some of them who had been put up as having knowledge said:

“Their knowledge of Ibn ‘Abbas is sufficient because he (Ibn ‘Abbas) has
knowledge of Allah.”*

2 Evaluate therefore between this and between His saying, The Most High:
i
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Similar was done at the grave of Hamza (in Al-Madinah), as well as at the
graves located in the Al-Baql’ cemetery. Evil actions were accompanied
with the belief of the people that they illuminate the world and that they
grant its people good or can afflict harm.

In Egypt similar acts of Shirk and idol worship were committed, especially
at the grave of ‘Al-Badawt’ at which there is no known origin or virtue, yet
instead the people had been put to trial taking it as a means of worship
besides Allah. Some of the people of Egypt believed that Ahmad Al-Badawi
had an influence in the decree of the world yet others believed that those
who possess that power were seven individuals whilst others would say
four and thus they would venerate Al-Badawi and Ar-RufaT and Ad-
Dasawqi and Abul-'Ala - and these were all in Egypt.

In Yemen to the east of the city of San’aa was the grave of Al-Hadl where
the ignorant would descend and ask of him and seek rescue. Here, barren
women would come and stand before the grave uttering ugly and
contemptible phrases in the hope of conceiving. The people of Hadramout,
Shihr, Yafi’ and ‘Aden too were stooped in misguidance seeking help from
Al-Edriis towards whom they had an immense veneration and at whose
grave they would come and ask from. The same would occur in Al-Mokha
at the grave of ‘Ali bin ‘Umar Ash-Shadhili and the people of Al-Hudaydah

“And when My servants ask you, [0 Muhammad], concerning Me
- then indeed I am near. I respond to the invocation of the
supplicant when he calls upon Me. So let them respond to Me [by
obedience] and believe in Me that they may be rightly guided.”
(Stirah Al-Baqgarah: 186)

And His saying, The Exalted:
“And the mosqueé are for Allah (Alone), so do not invoke anyone
along with Allah.” (Stirah Al-Jinn: 18)

This along with the curse of the Messenger of Allah ({z5.%4{i=) of those who
took the graves of their Prophets as Masdjid (mosques) in which Allah was
worshipped - how then of those that take other than the Prophets such as the
righteous as a form of worship and supplicate to them?!
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would do similar at the grave of Siddig. The people of Al-Lahiyyah would
venerate Az-Zayla'T and would undisputedly refer to him as ‘The Sun’.

Aleppo, Damascus and the rest of Ash-Sham were home to shrines and the
likes. In ‘Traq the ‘Mash-had Al-HussainT’ had long since been taken as a
shrine by the Rafidites going to extremes at such shrines and practicing
grave worship. They would do the same at the ‘Mash-had of Al-Kazim’ and
other than it, then on the day of ‘Ashura they would wail and cry out and
place the soil on their heads with some beating their chests with metal and
- wood. The Rafidites would bow and prostrate at these shrines as well as
perform abominable acts at them and spend freely on them.

At the grave of ‘Abdul-Qadir Al-Jilani the people would prostrate and as
such were put to immense trial, they would believe that he had powers to
hear from a great distance and agreed that he could hear complaints and
would help people. Thus Satan made alluring to them the worship of his
grave directing their worship instead to him.”

2 Shaikh Rab1" bin Had1 said:

“When I was in India I used to teach in the Jami‘ah As-Salafiyyah in Banaras at
around 1390H. One of the misguided students of knowledge visited me and
presented me with a large volume comprising of the excellent virtues of
‘Abdul-Qadir Al-Jilani. I then saw in it strange aspects of disbelief of a nature
that would not occur to the mind, from amongst these strangeness’s was an
incident included within it that stated that Allah, The Blessed and Most High
would walk with ‘Abdul-Qadir along the edge of the river and so His foot
slipped and so ‘Abdul-Qadir saved Him from this fall. High is Allah above that
which the atheists say - High above, so I advised him and clarified to him that
no one says speech such as this except the apostates who make evil plots
against Islam and the Muslims with the like of this apostasy and blasphemy.

I gave him an insight into the Tawhid of Allah and that which all of the
Messengers came with, and by Allah he did not part from me except after he
ripped the book with his hands, and it is as though I see him now as he tears
it',Y

The Shaikh then spoke of that which he witnessed in the year 1410H at the
Nizam ud Din Mosque in Delhi wherein:
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At Al-Basrah the grave of Al-Hasan Al-Basri was revered and the people
would flock in order to make supplication and seek rescue and would
become yet more fervent upon attending the shrine when their troubles
became yet greater. Whilst there was no one to warn them against such
actions or criticise them in any way. This is how the rest of the towns and
villages were at the time, stooped in extreme ignorance with innovations,
Shirk and the practices of the Magians being carried out. All of which
contradict the Islamic principles and lead the people further astray.*

The Political Circumstances at the Time

The Arabian Peninsula was made up of a number of vast provinces, with
Al-Hijaz to the west which ran along the shores of the Red Sea. At-Tihamah
ran along the southern end of the Red Sea, and Al-Yemen to the south. In
the centre of the Peninsula was Al-'Urtid in which were the regions of Najd
(the Yamamah area) and Ghawr. The greater and better known area of
Najd lay to the north and was the area containing the vast deserts in the
direction of ‘Iraq. ‘Uriidh lay in the central region of the Peninsula and was
on the route which linked Yemen to ‘Iraq and Al-Basrah and Bahrain on

“We saw therein five domes, the largest of them was the dome of Nizam ud Din
and so we saw from the visitors’ extreme measures and humility and khushii’
(humble attentiveness) and lowliness of a nature that you would not see at The
Ancient House of Allah. A man came wearing a loin clothe and an upper gown
both dyed with red or yellow, with his head uncovered in the manner of a
pilgrim (in thram) and so he lay prostrate infront of the dome of Nizam ud Din.

Then he arose and walked - withdrawing backwards and then prostrated in
yet another prostration at the threshold of the dome, meanwhile we were
standing witnessing these atrocious acts of Shirk and we were unable to speak.
Then a man came to us making a clamour with some speech as though an
enraged camel; and we did not know what he was saying, so I and Shaikh
‘Abdur-Razzaq asked our companion ‘Abdur-Rabb of what he was saying so he
said: ‘He says the people are in worship and you are all conducting an
inspection?” meaning in the worship of the companions of these domes.” (See:
Dahr Iftira’at Ahl az-Zaigh wal Irtiyab p. 292-293)

% Tadhkirah Ulin Nuhd wal ‘Urfan vol 1 p. 18-26 (summarized).
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the eastern side to Al-Hijaz in the west. The abundance of the watering
wells of Al-Yamamah were located on this route.”

The region of Najd in Al-'Uriidh itself was divided into a number of
administrative districts, these being the districts of Al-’Arid, Ash-Shi’ib, Al-
Mihmal, Sudair, Al-Washm, Al-Qasim, Jabal Shammar, Al-Kharj, Al-Furr'a,
Al-Aflaj and Wadi Ad-Dawasir. Each of these districts enclosed a number of
towns and settlements such as the area of Al-’Arid which was located in
the centre of Najd, its principle towns ran along the well known Wadi
Hanifah and they were: Al-'Uyainah which was ruled by the Al Mu‘ammar,
Riyadh which was ruled by the Al-Dawwas and Ad-Dir‘iyyah which was
ruled by the Al-As-Sa'id.”® The settlements of Sadis, Jubailah, ‘Trqah and

% Rasd-il Al-Tmam Muhammad bin ‘Abdil-Wahhab vol 1 p. 49

% The lineage of the ruling Saudi family goes back to their forefather Sa'Gid bin
Miqrin bin Mirkhan bin Ibrahim bin Miisa bin Rabi'ah bin Mani' bin Rabi‘ah Al-
Muridi. Their descent ends at Bakr bin Wa'il from Bani Asad bin Rabi'ah. Mani'
Al-Muridi moved to the eastern region in the year 850H to reside in the
Yamamah region at the behest of the son of his uncle Ibn Dir’ - consequently
naming the new settlement as Ad-Dir‘iyyah as an attribution to him. The three
phases of the Saudi State that stem from this line of rulers are as follows:

e The First Saudi State, beginning with the well known pact between
Muhammad bin Sa‘iid and Shaikh Muhammad bin “Abdil Wahhab in the
year 1157H (1744CE) until the end of this era in the year 1233H
(1818CE).

e The Second Saudi State, beginning in the year 1235H (1819/1820CE)
until the end of this era in the year 1309H (1891CE).

o The Third Saudi State, beginning with the capture of the city of Riyadh
by Ibn Sa'lid later known as King ‘Abdul-"Aziz in the year 1319H
(1902CE) and with the gradual unification of the varying provinces and
regions hence establishing what became known as The Kingdom of
Saudi Arabia in the year 1351H (1932CE).

Each of the three eras of rule by the progeny of Sa‘id are distinct in their
alliance with the scholars from the Al Ash-Shaikh as well as others from the
upright scholars of the religion. They are distinctive also in their adherence to
the Islamic Shari'ah and of ruling by it as well as a unique means of bringing
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Manfiihah were also ruled by local Amirs and to the east of this entire
region lay Al-Ahsa which was reigned by the powerful tribe of the Bani
Khalid, who held great influence within Najd itself and could interfere in
the political affairs of the townships which existed within it. All of these
districts subsisted in a state of constant and on-going alarm with an almost
unceasing intensity of fear and intimidation directed from each other as
these districts lived as virtual enemies to each other with the strong ones
from them seeking to devour and overcome the weak - even if it be
through the most treacherous of means.

To no surprise therefore that the economic state of affairs in Najd were in
turmoil during the time, this was as a direct result of the internal disorder
and a lack of political stability and social cohesion with safe and secure
communities. The view of the Najdis in economic well being had been
influenced by their choice of the locations of their settlements. For
permanence the Najdis came to the areas in which there could be found
the sources for water in order to establish agriculture such as around the
well known Wadis. Likewise the choice of the location for settlement was
sometimes as a result of it being located on a trade route; however its
fertility for pursuing agriculture would often excel any other reason. These
factors were from the most important reasons why tribes would fight and
unsettle each other and attack and seize trade caravans.”’

Commerce, trade and travel had its own precarious procedure; there was
only one way of importing goods into the region, which was by way of
caravans that would travel in groups. They were particularly exposed to
the dangers of the desert as well as the highway robbers who would enact
violations of plunder and murder. Thus the caravan drivers would pay a
toll or levy known as “Akhawah” which was essentially a tax paid to the
chiefs of the tribes as a means of guaranteeing safe passage through the
regions of those tribes. The responsibility of those tribes over the caravan
would cease once the caravan had passed into the territory of another
tribe. This would necessitate the payment of a number of Akhawah to more
than one tribe until the caravan could reach its desired destination.

peace and security to the regions over which they administrated. (Abridged
with amendments from: Ad-Da‘wah Al-Islahiyyah fi Bilad Najd wa A‘lamuha p. 184)
% Rasa-il Al-Imam Muhammad bin ‘Abdil-Wahhab vol 1 p. 43-44
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Many a time the trade caravans were the object of exploit and therefore
would be exposed to looting and plundering. This was to such a degree
that the indignation of what would happen to the trade caravans were to
be from the most emphasized accounts that were later to be revealed by
historians; and which would subsequently be discussed by the masses in
their gatherings.”

The Scholars lllustrate the Severity of Misguidance
' During this Era

Imam Ash-Shawkani, the scholar of Yemen and a contemporary of the time
mentions:

“How many are there that have become effective in the construction of
structures over the graves and seeing to their decoration; from the corrupt
acts which Al-Islam would otherwise weep over. The ignorant have belief
in them the like of the belief that the disbelievers had towards the idols. So
it is venerated; for they think it is able to bring about benefit or repel
harm, thus they make it a reason for the requesting of a need and as a
sanctuary for the success of the wish/request. They ask from them that
which the servants should ask from their Lord. They make journeys there
forth and wipe themselves upon them and seek rescue. So in general; they
have not left off anything that the people in the times of jahiliyyah (pre-
Islamic ignorance) would do with the idols except that they too have done
it. Inna lillahi wa innd ilaihi rdji‘an.

Yet with these abominable acts and atrocious disbelief we do not find
anyone becoming angry for Allah and having earnest concern for the
defence of the straight religion, not a scholar nor a learner nor an Amir
nor a minister and nor a king. Indeed a successive influx of news has
reached us through which it cannot be doubted that many of these
qubiiriyyin (grave worshippers) or most of them, when under an adversary,
he puts forth an oath to them then he swears by Allah falsely. Yet if it is
said to him after that: “swear by your Shaikh and your belief in such and

% Rasg-il Al-Imam Muhammad bin ‘Abdil-Wahhab vol 1 p. 49
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such a Wali,”” he falters and tarries and refuses and so accepts the truth.
This is from the clearest of proofs which prove that their Shirk has indeed
exceeded over and above the Shirk of the one that says He, The Most High,
is the second of two, or the third of three.

O scholars of this religion! O Rulers of the Muslims! Which prevention is
more severe in need for Islam other than that of disbelief? And which
affliction for this Religion is more harmful upon it than the worship of
other than Allah? And which affliction that afflicts the Muslims equates
this affliction? And which abomination is obligatory to reject if it isn’t the
obligation of the rejection of this clear Shirk?*

‘Allamah Siddiq Hasan Khan said:

“Indeed the misguidance of the S$iifis has increased, their being followed by
the rabble and ignorant folk. Satan has preoccupied them; causing them to
forget the remembrance of Allah. So you do not hear except: O my master
Ahmad Al-Badawfi; and O my master Az-ZaylaT, and O ‘Edris; and O Jilani.
You will not hear one that remembers Allah and so turns to Him upon the
oceans and land - except a few. They fabricate lies/fallacies that have no
basis, for their ignorance has reached the extent today that it envelops the
general people of our time as well as their particular® - except those that

?» The descriptions of the Wali which the people of this era had taken to accept
are aptly portrayed by Imam ‘Abdul ‘Aziz bin Muhammad bin Sa‘td in his
letter to the scholars of the east and the west in which he stated:

“The Wall in this time has become one whose rosary bead has become
lengthened; and his sleeves are broad; and his hand is outstretched for kissing
and his fashion is of an exclusive appearance. As well as a gathering of drums
and flag banners; and so eating the wealth of the servants of Allah
oppressively and through contention; and has turned away from the guidance
of Al-Mustafd and the rulings of his legislation.” (See: Tarikh Al-Bilad Al-
‘Arabiyyah As-Sa‘udiyyah vol 2 p. 235)

30 Mughnt al-Murid vol 1 p. 42-43

3! In the footnote Shaikh Rabi' mentions:

“In the position of this Imam is that which adds support to the stance of Imam
Muhammad (bin ‘Abdil-Wahhab) from these aspects of Shirk, as well as a
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Allah wills. So they attribute to them things from omnipotence and the
possessing of the knowledge of the unseen as well as having a power of the
disposal of affairs in the universe; from the things which are exclusive only
to Allah, The Perfect.”*

Shaikh $alih Al-Fawzan said:

“In this land before the advent of the Da‘wah of Shaikh Muhammad bin
‘Abdil-Wahhab (&25) to Tawhid, it was divided. Every town or village had
an Amir and a law. Every town was at war with another town. Rather it is
mentioned in history that the people of a town would fight and kill
between themselves, each section of the town fighting another section -
looting and plundering, murdering and massacring.®® Each town had a
ruler who would not submit to any other. So when Alldh, The One free of
all imperfections and Most High, came with this blessed Da‘wah at the
hands of this righteous reformer; the land became united. It came under a
single rulership, it became a country established upon religion and Tawhid
and it doesn’t cease to be - and all praise is for Allah. This is because its
structure was founded upon Tawhid. However; before the foundation of
Tawhid in the land it had been divided, they (the people) would seek
blessing from trees and stones.

confirmation from him that this destructive scourge was widespread
throughout the Islamic lands, enveloping the particular from them and the
general - except those that Allah safeguarded.”

* Dahr Iftira’at Ahl az-Zaigh wal Irtiyab p. 143-144

% Many a time wars and tribulation would flare up between the rulers and
the Shuyiikh of these Sheikhdoms either for a reason or for no reason
whatsoever. This led to the Muslims of Najd being at enmity with one
another and disunited with neither a nation nor Imam. They were not
reigned by a legislation or regulation, some would kill others, their strong
ones would devour their weak ones and they would not be bound from
carrying out the violations which were committed. The limit of the affair
would not stop at that, rather it would become such that conflicts would
arise within the domains of a single settlement - in fact amongst the
individuals of a single family unit. (See: Rasd-il Al-Imam Muhammad bin ‘Abdil-
Wahhab vol 1 p. 52)
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The magicians would practice their work amongst the people; the
sorcerers would wander in the towns and corrupt the beliefs of the people.
The judgements passed amongst the tribes were on the basis of the
customs of jahiliyyah, even though in the land at the time there were many
scholars, however they did not give importance to the call to Tawhid and
the rejection of Shirk. '

So when Allah came with this light and this blessed Da‘wah, the land was
unified and the servants were put at ease and the prescribed punishments
were established. The good was commanded with and evil was forbidden,
the Muslims became brothers. All this was due to the blessing of the belief
in the correct Tawhid.

This is an example which is close at hand, yet before the sending of the
Messenger (Jasafed{i) the Arabs were divided, split up, taking vengeance
for themselves and making attacks on each other. So when the Prophet
(z44i{l) was sent, he called them to Tawhid, they in turn responded to
Allah and His Messenger and thus they were united and became a
tremendous force upon the earth. They prevailed and governed the
servants and the territories; Allah, The Most High, has mentioned them in
His saying:

4% o3,
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“And remember Allah’s favour upon you when you were
enemies to one another and so He joined your hearts
together, so that, by His Grace you became brothers. And you

were on the brink of a pit of fire and He saved you from
it 734/35

3 Stirah Al-‘Tmran: 103
35 Muhadarat fil ‘Aqidah wad-Da‘wah vol 2 p. 15-16
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Shaikh Muhammad bin ‘Abdil-Wahhab During the
First Half of the Twelfth Century

It was in these circumstances and in this environment that Shaikh-ul-Islam
Muhammad bin ‘Abdil-Wahhab was nutured and had been growing up. It
was in one of the principle towns of southern Najd - Al-"Uyainah in which
he had grown up. He had memorised the Qur’an at the hands of his father
by the time he reached the age of ten. He possessed (fiz5) a sharp
intellect and had a bright mind, he was intelligent and quick in
memorisation and eloquent in speech. Thus he busied himself upon
seeking knowledge at the hands of his father such that his father became
amazed with his understanding and his perception before he reached the

age of puberty.

He would say: “Indeed I benefited from my son Muhammad in some points
of benefit in Ahkam (rulings).” His father would write to some of his
brothers wherein he would mention the affair of his son Muhammad and
praise him and his memorisation and understanding and precision. In one
of these letters he mentioned how his son had reached puberty before he
had reached the age of twelve and that he saw him fit to lead in the
congregational prayer due to his understanding of the rulings. Therefore,
his father set him forth in order to lead the people. After this he gave him
permission in order to perform the Hajj and so he set off on the Hajj after
which he travelled to the city of the Messenger of Allah (Jas.fife)
wherein he remained for a period of time after which he returned home.

Despite his early years he had a great desire for learning the Islamic
sciences. So he studied under his father (who was the Judge of Al-"Uyainah)
the Figh of the madhab of Imam Ahmad. Alongside this he would greatly
enquire into the books of Tafsir and hadith as well as the speech of the
Scholars in the principles of Islam. However, he placed much emphasis in
particular over the books of Shaikh-ul-Islam Ibn Taymiyyah and his
student Ibn Al-Qayyim. For it was the books of these two Imams which had
the biggest effect in shaping his distinctly astute personality.*

% Rasa-il Al-Imam Muhammad bin ‘Abdil-Wahhab vol 1 p. 73-74
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When the Imam had comprehended what he had studied in his town of Al-
“‘Uyainah by way of the sciences of Figh and Arabic language and hadith and
Tafsir, he aspired for more. He became intent upon journeying in order to
seek knowledge with the Scholars of neighbouring lands in order to benefit
from their teachings. He began with his journey for knowledge with a
passage to Al-Hijaz. He had already travelled there before in order to
perform the Hajj, thus he performed the Hajj for a second time after which
he would attend the gatherings of the scholars. He dedicated himself
exclusively to seeking knowledge and was able to study under a great
many scholars. He took from some of the scholars of the Haram, from them
was Shaikh ‘Abdullah bin Salim Al-Basri.”’

After this he travelled to Madinah and remained there for a time, it
delighted him greatly that was there was to be found there the great
scholar Shaikh ‘Abdullah bin Ibrahim bin Saif.*® The Shaikh adhered to him
with a lengthy adherence, taking from him a great deal of knowledge.
Shaikh Ibn Saif was fond of him and was affectionate towards him. He also
gave his student the permission to teach and relay all that he had
possessed. Shaikh Ibn Saif had an immense and strong association with the
‘Allamah of Madinah and its famous Muhaddith and Fagih of the time;
Shaikh Muhammad Hayat As-Sind1.”

37 He was Shaikh ‘Abdullah bin Salim bin Muhammad bin Salim bin ‘Esa Ash-
Shafi'T Al-Basri by origin Al-Makki by birth and was buried therein. The
Musnad of Al-Hijaz, the Imam, the Muhaddith, the Hafiz, it was agreed upon
that he was the Hafiz of the regions of Al-Hijaz, he left behind a number of
works. He died in the year 1134H. (See: Rasa-il Al-Imam Muhammad bin ‘Abdil-
Wahhab vol 1 p.75)

38 He was Shaikh ‘Abdullah bin Ibrahim bin Saif bin ‘Abdillah Ash-Shimri, an
ascription to the well known tribe of Shimar. His father Ibrahim bin Saif
travelled from Al-Majma’ah to Madinah where his son ‘Abdullah grew up and
studied under its scholars. He then travelled to Damascus and read upon its
scholars then returned to Madinah where he took up teaching and thus a great
many took knowledge from him. The most outstanding of those that took from
him was Shaikh-ul-Islam Muhammad bin ‘Abdil-Wahhab. Shaikh ‘Abdullah bin
Ibrahim possessed an outstanding library. He died in the year 1140H. (See:
Rasa-il Al-Imam Muhammad bin ‘Abdil-Wahhab vol 1 p.76)

» He was Shaikh Muhammad Hayat bin Ibrahim As-Sindi Al-Madani Al-
‘Allamah the Muhaddith, the bearer of the banner of the Sunnah in the city of
the Messenger of Allah (Jz5.%4f). He was born in Sindh in one of its villages
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So he introduced him to his distinguished student and what he was upon
by way of pure ‘Aqidah (belief) and from his self mobilization in possessing
a dislike of false beliefs which the people of Najd and other than them were
found to be upon. Thus Shaikh Muhammad As-Sindi took a fondness to
him and so Imam Muhammad bin ‘Abdil-Wahhab became from his
exclusive students. He remained with him for a period of time and it was
he that had the greatest effect upon Shaikh Muhammad bin ‘Abdil-Wahhab
in directing him to comprehending the importance of Tawhid and singling
Allah out in worship and relinquishing blind following and instead
preoccupying oneself with The Book and the Sunnah, for it was a fact that
Shaikh Muhammad Hayat As-Sindi was renowned for his Salafi
methodology.

So in Madinah Shaikh Muhammad bin ‘Abdil-Wahhab attained permission
to teach the works he had studied from the scholars. Shaikh ‘Abdullah bin
Saif permitted him to relay entirely what was in the index of Shaikh
‘Abdul-Baqi Abil Mawahib Al-Hanbali - the Shaikh al-Mashaikh of his time.
This index comprised of: Sahih Al-Bukhart with its chain of narration to its
author, Sahih Muslim with its chain of narration to its author as well as the
explanations of each of them. Sunan At-Tirmidhi with its chain of narration
as well as Sunan Abi Dawid and Ibn Majah and An-Nasa-T al-Kubra with their
chains of narration. Likewise Sunan Ad-Darimi as well as his works with its
chain of narration and the work: Silsilah al-‘Arabiyvah with its chain of
narration to Abil-Aswad from ‘Ali bin Ab1 Talib (x25i).

where he had a desire for seeking knowledge whilst still there, he then
travelled to Tustur he studied under some of its scholars. Then he migrated to
the Haramain where he remained and where he died. He was pious and would
be secluded from the people except at the times of teaching. He had great
authority in understanding hadith and its people, he was from the major
Muhaddithin (scholars of hadith) and his hatred for innovations and Shirk
became renowned. As was his call to independent jurisprudence in the arena
of the Shari'ah and his opposing fanaticism. He authored a number of
beneficial works. He died in the year 1163H. (See: Rasa-il Al-Imam Muhammad
bin ‘Abdil-Wahhab vol 1 p.77)

% Rasd-il Al-Imam Muhammad bin ‘Abdil-Wahhab vol 1 p. 76-79
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Along with this he was given permission in all of the books of Imam An-
Nawawi as well as the Alfiyyah Al-‘Iraqi and in At-Targhib wat-Tarhib and the
Al-Khulasah of Ton Malik and the Sirah Ibn Hisham as well as the rest of his
works. This was also the case in the works of Al-Hafiz Ibn Hajr Al-’Asqalant
and in the Musnad of Imam Ash-ShafiT and in the Mu‘jam works of At-
Tabarani and the works of As-Suyiiti and other than these.

The Shaikh also took what comprised this index from Shaikh ‘Ali Afandi
Ad-Daghistani and Shaikh ‘Abdul-Latif Al-‘Afalqi Al-Ahsa-1 who both gave
him permission similar to that which Shaikh ‘Abdullah bin Saif permitted
him in.

When Shaikh Muhammad bin ‘Abdil-Wahhab was contended with the time
he had spent as a learner in Madinah; he then sought to return to Al-
- ‘Uyainah. Upon his return he sought to speak out against some of the evils
taking place there. However; his condemnation of these types of violations
were limited in how he could influence others, perhaps that was due to
reasons such as the brief duration of his stay in Al-'Uyainah on this
occasion. Shaikh ‘Abdur-Rahman bin ‘Abdul-Latif Al Ash-Shaikh mentions
that on this occasion he did not remain there except for the period of one
year. It may have also been due to the Imam seeing that he was still not in
a complete position to establish a flourishing Da‘wah. Thus it was not long
before he decided to move on and gathered his belongings yet again in
preparation for a journey to Ash-Sham where there was found the famous
Hanbali Madrassah in Damascus. Shaikh Muhammad bin ‘Abdil-Wahhab
departed from Najd intending to travel to Ash-Sham by way of Al-Basrah,
the reason for this de-tour could have been due to the absence of any
caravans at the time that would travel directly to Damascus.*

The Call Begins

When he reached Al-Basrah he decided to stay there, he convened upon its
scholars and began taking knowledge from them. He also studied under
the great ‘Alim of Al-Basrah Shaikh Muhammad Al-Majma'T. Ibn Ghannam
mentions that Shaikh-ul-Islam remained in Al-Basrah for a considerable
length of time whilst the majority of that time was spent in seeking

! Rasa-il Al—fmdm Muhammad bin ‘Abdil-Wahhab vol 1 p. 79-82
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knowledge. He also studied hadith and Figh from a group of scholars at Al-
Basrah and studied grammar until he mastered it as well as other various
books in language and in hadith.

It was whilst he was in Basrah that he authored his famous book ‘Kitab At-
Tawhid’; and so the Imam began to condemn the acts of Shirk and
innovations being committed and declared an open denunciation of them.
His Shaikh approved of him in his statements and endorsed them, he even
aided him in this and so the Imam continued calling to singling Alldh out
in worship and refuting those that call to other than Allah.

The situation in Al-Basrah was such that in one of his gatherings a man
mentioned the permissibility of calling upon the righteous and the Awliya.
The Imam responded sternly and rebuked him whereupon the look on the
face of the man altered and he became perplexed and then said:

“If what this person is saying is true; then the people have been upon
nothing for a long time.”

Ibn Ghannam reports the saying of the Imam when he said:

“There were a people from the mushriks of Al-Basrah that would come to
me with doubts that they would convey to me, so I would say to them
whilst they were sitting in front of me: ‘worship is not to be except for
Allah - all of it’ - they would all become aghast and none would then
speak.”**

*2 Shaikh Muhammad Aman Al-Jami (£4z5) mentions:

“He remained in Al-Basrah for a period of time seeking knowledge with some
of the Scholars of Al-Basrah. At the head of them was Shaikh Muhammad Al-
MajmiiT from whom he benefited a great deal in the branches of Arabic
language and hadith. Shaikh Majma'T realised whilst teaching him that Ibn
‘Abdil-Wahhab was no common student; rather that he was preparing for a
very great affair. He was preparing for the establishment of the Islamic Da‘'wah
and towards a universal rectification.” A rectification of the beliefs and a
rectification of the rulings, such that Islam should be the decider alone -
instead of tradition and bygone custom and blind following and other
regulations.
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Tbn Bishr then mentions how some of the people of Al-Basrah subjected
the Imam to harms as a result of what he had made manifest by way of
denouncing the Shirk and innovations committed. For the Imam tried hard
to advise and admonish and guide as well as denounce with gentleness.
However it did not benefit, and so the supporters of innovation resented
him as did the corrupt scholars who instigated problems for him as well as
upon his Shaikh and instead returned his advice with rejection and
hastened with it to the masses of Al-Basrah and its notables thus managing
to expel the Shaikh from the city during the midday heat on an extremely
hot summers day. So the Shaikh left the city walking on, this was until he
was overcome with thirst and was near certain death whilst he was some
way between Al-Basrah and the town of Az-Zubair. He was discovered by a
man known as Abli Humaydan from the town of Az-Zubair who saw dignity
and reverence upon the Imam; he gave him some water to drink and then
carried him upon his donkey to Az-Zubair where the Imam stayed a few
days. He still wanted to travel to Ash-Sham; however he had no money to
travel, and so intended to travel back to Najd by way of Al-Ahsa.

So in general the period of time which the Shaikh had spent in Al-Basrah
was of great benefit, for along with his in-depth study of hadith and Figh
during the period he also mastered grammar and the rules of the Arabic
language. As well as the fact that he was able to get an insight into the
status of the people of innovation such as the Rafidah.

So the caller Ibn ‘Abdil-Wahhdb strove hard in seeking knowledge and
acquiring it. Whilst doing so he attempted to rectify what he could from his
ability. So he commenced with writing treatises in Da‘wah and circulated them
between the people. He would discuss with the people and resolve and clarify
affairs. So the standpoint of rectification of that which was within his ability
was always present with him - especially during his days in Al-Bagrah - in the
last of his days of acquirement.

Some sources mention how the journeys of the Shaikh included after Madinah;
Ash-Sham and ‘Iraq taking knowledge from the well known ones of those
lands, such as the likes of Ibn Saif and As-Sindi at Madinah and Al-Majmi‘T in
‘Traq and Shaikh ‘Abdul-Latif in Al-Ahsa before returning to his land.” (See
Majmu’ Rasd-il Al-Jami p. 65)

31



Upon arriving in Al-Ahsa the Shaikh went to the ‘Alim; Shaikh ‘Abdullah
bin Muhammad bin ‘Abdil-Latif Ash-Shafi'T Al-Ahsa-1. He studied with him
and after spending some time in the region studying with the scholars he
returned to his native province of Najd.*

Once he arrived in Najd he went onto the town of Huraimild where his
father was residing having previously moved there from Al-"Uyainah; and
so decided to stay there. The Shaikh continued his studies under his father
Shaikh ‘Abdul Wahhab, whilst calling the people away from the actions
and statements of innovation and Shirk in which the people had fallen into.
Then in the year 1153H (1740CE) Shaikh ‘Abdul-Wahhab passed away, his
son Shaikh Muhammad continued his Da‘wah and went on enjoining the
good and forbidding evil. It is after his fathers’ death that his work on
Tawhid became widespread and acquired extensive circulation.* A mass of
people began to follow him from the town and inclined towards his call.
The Shaikh’s renown also spread in the neighbouring cities of Al-‘Uyainah
and Ad-Dir‘iyyah as well as Riyadh with many people from these cities
coming to the Shaikh to hear his Da‘wah.* The people of Huraimila had no
ruler over them,; instead it was made up of two tribes - one of whom had a
group of slaves amongst them. Transgressions and evil doing and
wretchedness had become prevalent amongst them and the Shaikh had
intended to stop them from their misguidance and to enjoin the good
amongst them and forbid their wrongdoings. Instead the slaves agreed a
treacherous plot upon the Shaikh in order to assassinate him. One night
they came round to his home and went along the wall of his house to carry
out this crime but were sensed by some of the people who prevented them.
Due to this event the Shaikh moved onto the city of Al-"Uyainah.*

So the Shaikh left Huraimila and set out for the town in which he was born,
the city of Al-‘Uyainah. The man ruling this city was ‘Uthman bin Hamad
bin Mu‘ammar who accepted the Shaikh and was greatly pleased with him.

% Rasd-il Al-Imam Muhammad bin ‘Abdil-Wahhab vol 1 p. 82-87
“ Dawlatus Sa‘idiyyah al-Ula p. 43

* Dawlatus Sa‘tdiyyah al-Uld p. 47

% Ta’rikh al-Mamlakatil ‘Arabiyyah As-Sa‘udiyyah vol 1 p. 37
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The Shaikh explained the Da‘wah to ‘Uthman and what was necessary in
order to establish Tawhid in the town.

‘Uthman promptly followed the Shaikh in that and so the people of
‘Uyainah followed suit, there was to be found in the town a tree which was
venerated by the locals; the Shaikh sent someone in secret to chop the tree
down, after which he paid him with money from himself. After the affair of
the Shaikh became more widespread, he had acquired a following of
around seventy men® of whom some were from the ruling house of Al-
Mua‘mmar. In times to come ‘Uthman bin Mu'ammar helped the Shaikh
cut down numerous other trees being utilised in the same manner.

The Shaikh’s stay in the town came to an end when a married woman came
forward to him having admitted to adultery. After the Shaikh had made all
the necessary checks in her story and the soundness of her intellect he
ordered her to be stoned to death. It is here that the Shaikh’s affair became
yet more widespread throughout the land. The incident reached the ears
of Sulaiman bin Muhammad bin Ghurayr Al-Humaidi - the leader of Al-
Ahsa and Al-Qatif and by who’s permission the ruler of Al-'Uyainah was in
authority. He sent an order to ‘Uthman commanding him to kill the Shaikh
telling him:

“If you do not then we shall cut off your subsidy with us here in Al-Ahsa!”
‘Uthman feared the result in failing to carry out the orders of Sulaiman, so

requested the Shaikh that he leave Al-'Uyainah and go where ever else he
wishes; and thus the Shaikh was made to leave Al-"Uyainah.*®

7 Those that gained an understanding of the religion from Shaikh-ul-Islam
through correspondence alongside personal visitation were many. From
them was Amir ‘Abdul-‘Aziz bin Muhammad bin Sa‘iid, this was before
Shaikh-ul-Islam had moved on to Ad-Dir‘iyyah. For the Amir was in
correspondence with the Imam whilst he was still in Al-‘Uyainah and the
Amir was still a youth who was nearing the age of puberty. From the most
distinguishing correspondences between them during that period was his
letter in which he requested the Tafsir of Stirah Al-Fatihah. As a result, the
Imam sent him a letter which was comprised of a complete Tafsir of this
Strah. (See: Rasa-il Al-Imam Muhammad bin ‘Abdil-Wahhab vol 2 p. 685)

“ Ta’rikh al-Mamlakatil ‘Arabiyyah As-Sa‘udiyyah vol 1 p. 37-38
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Ibn Bishr mentions what took place with the Shaikh being made to leave
Al-‘Uyainah stating:

“Uthman said: ‘Indeed a letter has reached. us from Sulaiman the chief of
Al-Ahsa, and we do not have the strength to fight him nor to face his
provocation.” So the Shaikh replied: ‘Indeed this which I have stood with
and call to is the kalimah of La ilaha illallah and the pillars of Islam, along
with commanding the good and forbidding the evil. So if you grasp onto it
and aid it, then indeed Allah, The One free of all imperfections, will give
you prominence over your enemies. Therefore Sulaiman will be unable to
harm or scare you. For 1 hope that you shall see prominence and
establishment and dominance of such a degree that you should come to
rule over his land and what is beyond it and around it.” So ‘Uthman became
embarrassed and turned away from him.

However, the affair of the ruler of Al-Ahsa intensified in his chest and so he
sold the future for the short-lived. And this was due to Allah, The One free
of all imperfections, having knowledge - The One Who knows of the
hidden and the unseen. The One Who gives honour to whosoever He
wishes and debases whosoever He wishes. He in Whose Hand is all good
and He Who is fully capable; of the fact that the aiding of this Religion and
the prominence and establishment was to be for other than him (‘Uthman)
and at the hands of other than himself. So he sent another request to the
Shaikh saying: ‘Sulaiman has ordered us to kill you, and we have no ability
over his wrath nor in opposing his command as we have not the strength
to fight him, nor is it from good character and mannerism that we should
kill you in our own town, so as for your affair and your person, then;
vacate our town.” He then ordered a rider of his to go with him saying:
‘Mount your steed and go with this man to wherever he chooses.” The
Shaikh replied: ‘I choose Ad-Dir‘iyyah.”*

* ‘Unwanul Majd vol 1 p. 14-15
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Chapter Il | Ad-Dir‘iyyah Accepts the
Call to Tawhid and Its Rise
as a Centre of Learning -

“..And it is as if Allah preserves the good - in its entirety for
whomsoever is from its deserved people from the great
Princes of the Peninsula - those of strength and influence;
for an affair that He, The One free of all imperfections
intended, through its occurrence and endurance. So He sent
Tawfig (divinely conferred ability) onwards to ‘Ad-Dir‘iyyah;
and how many an intent does Allah have which a people are
written to be destined for - and yet another people are
forbidden from it! The Amir of Ad-Dir‘iyyah Muhammad bin
Sa‘id was asleep, yet prosperity was to embrace him with
the advent of this great man upon him; and that was
ordainment from Allah - pre-decreed; And unto Allah is the
outcome of all affairs.”

Muhammad Buhjah Al-Athari

Muhammiad bin ‘Abdil-Wahhab Da’iyah At-Tawhid wat Tajdid Fil ‘Asr
Al-Hadith p. 28



In the extreme summer heat, the rider rode his steed and the Shaikh
walked on by foot ahead of him carrying nothing but a fan to cool himself.
Heading south he was going in the direction of the Wadi based town of Ad-
Dir‘iyyah,® he reached its northern end at ‘Asr time of the same day and

% Ad-Dir‘iyyah: The ruined city of Ad-Dir‘iyyah, from 1158H (1745CE) until its
fall in 1233H (1818CE) was the capital of the First Saudi State; and in it is found
their residences - until this day. The area has become known as ‘Old Dir'iyyah’
in which are found the abandoned fortresses and homes - enclosed by ruinous
fortified walls. Ad-Dir‘iyyah is not a single settlement; but of an area of
settlement and agriculture - a Wadi-based oasis - on either side of an
approximate eight kilometre stretch of Wadi Hanifah. It is situated north west
of the city of Riyadh.

The devastated remains of the city and its abandoned condition despite its
surprising fertility and benefits of subsistence are a symbol of what came
about there after its siege. Only the sémi-remaining weathered walls and rock
foundations of its quarters and dwellings remain behind the devastated walls
that were put to relentless onslaughts by massive artillery fire subjecting them
to burdens beyond their purpose of design.

It was a city which at its peak was the capital of much of the Arabian
Peninsula. The wealth and prosperity bought about by its rise was unparalleled
for a settlement of its kind. Its gardens grew crops of all kinds; its date palms
and orchards provided fruit and its garden produced an array of crops, the
town also had a constant and healthy livestock. The winter rains bought an
ample water source throughout Wadi Hanifah. In the summer, irrigation of the
date palm gardens, as well as the crops of fodder, vegetables and fruit trees
were continued through the operation of the wells in the Ad-Dir‘iyyah
gardens. Water was drawn from the wells that had been dug down to the water
table, water was extracted in large leather buckets using a pulley system
hauled by camels or mules, this effective means of drawing fresh water would
‘be utilized for everyday use as well as to irrigate the farm land. The traditional
Najdi architectural style which was characteristic of this region of Arabia
during the First Saudi State is still visible in what remains of the ruins of Ad-
Dir‘iyyah, the homes and buildings were constructed using adobe bricks that
were made from a careful mix of earth and straw that were blended using
water and then sun-baked dry. Internal walls were constructed using the
wattle and daub method with wooden beams used to support the roof, some of
the larger homes and palaces had local limestone rock cut to size and used in
their foundations and supporting pillars, much of this is still evident until
today. Scattered along the length of Ad-Dir‘iyyah were date palm groves and
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upon reaching it called at the house of one of the notables of the town
known as ‘Abdur-Rahman bin Suwailim. ‘Abdur-Rahman was at first fearful
of the Shaikh’s presence at his home fearing what may happen if the Amir
of the town were to find out. However, the Shaikh calmed his fears by
admonishing him and putting his mind at rest. The next day the Shaikh
went to the house of his student in the town, Ahmed bin Suwailim, Ahmed
had filled his house with those that would help the Shaikh as well as those
that followed him. Amongst them was Misharf; the brother of the Amir of
the town: Muhammad bin Sa‘id. Mishari advised his brother and
encouraged him in following the Da‘wah the Shaikh was giving. However; it
was not until the Amirs’ wife, Madi bint Abi Watban, came to know of the
presence of the Shaikh that the Amir took an interest. Miidi was a wise
woman possessing insight, after having heard the Da‘wah of the Shaikh she
approached her husband saying:

“Indeed Allah has bought this man to you, he is a means of prosperity - so
enrich yourself with what Allah has specified in regard to you.”

fruit orchards, and gardens connected to the irrigation system all ran along
the valley that stretched along this section of Wadi Hanifah.

The historian ‘Uthman bin Bishr said:

“Indeed I looked at its locations one day from a high place - a well known
place at Batin between its western settlements known as At-Turayf wherein
the Al-As-Sa‘id reside and between its eastern settlements known as
BujayrT wherein the sons of the Shaikh (Shaikh-ul-Islam) reside. I saw the
place where the men were on one side and where the women were on the
other side as well as the meat sellers on another side. Then what was
between that by way of: gold and silver and weaponry and camels and
flocks and buying and selling and give and take and other than that - all in
the glance of an eye.

You wouldn’t hear anything but the echo of the irrigation of the date palms...
with shops on both the eastern and western sides. Therein was clothing,
weaponry was available and fabrics as are unknown; and cannot be
described...” (See: Al-Imam Al-Muhaddith Sulaiman bin ‘Abdillah p. 37)

The city itself may have been destroyed after its seige, however the tenets
upon which it arose to ascendancy and dominance lived on. The prosperity
and success of the adherence to those tenets was later to be reflected in the
city of Riyadh - the successor to Ad-Dir‘iyyah.
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The Amir, listening to his wife called for his brother Misharf, asking him to
call the Shaikh in order to meet and hear from him. Mishari replied with:

“Rather go to him yourself by foot; and make manifest his eminence and
his dignity - so that he should be safe from the harms of the people.”

So Muhammad bin Sa‘iid set out for the house of Ahmed bin Suwailim
meeting the Shaikh there.”

Shaikh Muhammad Aman Al-Jami mentions:

“Then the Amir of Ad-Dir'iyyah, Muhammad bin Sa‘td came to know of his
presence in the town. So he came to see the Shaikh along with some of his
brothers and followers. The Shaikh called them to holding onto the correct
belief of Tawhid pure and clear, explaining that Tawhid is that which Allah
sent the Messengers with; and that in this time had become weakened in
the hearts of some of the people. The Shaikh related some verses from the
Qur’an as proof; then supplicated to Allah for Amir Muhammad bin Sa‘td
in the hope from Allah that he becomes an Imam; and due to whom the

Muslims gather around after the splitting and disunion...”

After hearing the Shaikh, Muhammad bin Sa‘tid was convinced of the true
Da‘wah to Tawhid and the rectification of the beliefs that the Shaikh was
calling to. So he replied to the Shaikh: “Glad tidings of a land that is better
than your land, glad tidings of honour and strength.”

The Shaikh replied: “And 1 give you the glad tidings of honour and
steadfastness - and it is the kalimah that none has the right to be
worshipped except Allah. For whosoever holds onto it; and aids it - will
reign the country and the servants. It is the kalimah of At-Tawhid, the first
thing that the Messengers called to; from the first of them to the last of
them.”

51 Dawlatus Sa‘udiyyah al-Ula p. 58
52 Majmii‘ Rasa-il Al-Jami p. 67-68
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Muhammad bin Sa‘tid said: “O Shaikh, this is the Religion of Allah and His
Messenger in which there is no doubt. Glad tidings then with aid for you
and with that which you have been commanded with, as well as jihad
against those that oppose Tawhid, however; I wish to put two conditions
forth to you.

Firstly; that if we stand to aid you and make jihad in the path of Allah - and
thus Allah opens for us and you other lands, I fear that you will move on
from us and substitute us for other than ourselves.

Secondly; I have over Ad-Dir‘iyyah a regulation (levy) which I take from its
people - during the harvest season. So I fear that you will tell me not to
take anything from them.”

The Shaikh replied: “O Amir; as for the first, then give me your hand on
that; blood with blood, and ruin with ruin.®

As for the second; then perhaps Allah will open conquests for you - and so
Allah replaces it for you with that which is better than it.”

5 This furthermore being the assurance of the Prophet (Ju:%4{lz) to the
Ansar at the second pledge of ‘Agabah. When concern was raised on behalf of
the companions from the Ansdr that he (5:%4f>) would leave them and
return to his own people once he gained prominence, the Messenger of Allah
(Jz544{lz) smiled and said:

“Rather; blood with blood and ruin with ruin. I am from you and

you are from me. I shall fight those that fight you, and make

peace with those who you make peace with.”

Reported by Ahmad in his Musnad (no. 15798) vol 25 p. 88-95 and At-Tabarant
in Mufam Al-Kabir vol 19 no. 175 and others. It is reported likewise by Ibn
Hisham in his Sirah vol 1 p.278 and Ibn Kathir in Al-Bidayah wan-Nihdyah vol 4
p. 401-402 and its chain of narration is Hasan (sound).

Its meaning is: My blood is your blood and my ruin is your ruin in support i.e.
if I am oppressed then you are oppressed and it means also: My blood is in
your blood, and my ruin is in your ruin. It is said as a statement of agreement -
and union. (See: Lisan al-'Arab vol 4 p. 414 and Majma’ al-Amthal vol 1 p. 467)
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Then Muhammad bin Sa‘td spread out his hand and gave the pledge of
allegiance to the Shaikh for the Religion of Allih and His Messenger and
making jihad in His path and for the establishment of the Islamic
legislation and to command the good and forbid the evil.**

Shaikh ‘Abdur-Rahman Al-Ash-Shaikh (525 )% said:

** Dawlatus Sa‘adiyyah al-Uld p. 58-59

> He was: The Imam Al-‘Allamah the second Mujaddid, the one possessing
insight into the religious sciences, and the Prophetic Ahadith and the Salafi
athar. The reoccurring; persistent - ever persistent inheritor of knowledge.
Shaikh-ul-Islam Abul-Hasan ‘Abdur-Rahmian bin Hasan bin Shaikh-ul-Islam
Muhammad bin ‘Abdil-Wahhab. He was born in the year 1196H (1782CE) in Ad-
Dir'iyyah and grew up therein. His father was killed in an incident at Ghurabah
whilst ‘Abdur-Rahman was still young so his upbringing and care was
undertaken by his grandfather the Imam Muhammad bin ‘Abdil-Wahhab. He
was directed towards seeking knowledge from an early stage whereby he had
memorized the Qur’an by the age of nine. He studied Kitab At-Tawhid under his
grandfather as well as other books, and sat in his circles of the books of Tafsir
and hadith and Ahkam, likewise a group from amongst the Muhaddithin gave
him permission to teach. His grandfather, Shaikh-ul-Islam died whilst he was
thirteen years of age after which he committed himself to sitting with the
scholars of Ad-Dir‘iyyah. He studied the book Al-Mugni’ fi Figh Al-Imam Ahmad
bin Hanbal with Shaikh Hamad bin Nasir, he studied inheritance with ‘Abdur-
Rahman bin Khumais and grammar with Shaikh Hussain bin Ghannam - the
well known historian. He also studied under others including Shaikh ‘Abdullah
bin Fadil and Shaikh ‘Abdullah bin Shaikh-ul-Islam - his uncle.

He had great insight in the usil and its branches such that there remained no
one in his time possessing more understanding than him, nor one possessing
more piety or zuhd and following the Sunnah better than him. He then began
teaching the students of knowledge in various subjects such as At-Tawhid and
Figh; he was appointed as judge in Ad-Dir‘iyyah by its then Amir Sa'td bin
‘Abdil-'Aziz. Then Amir ‘Abdullah bin Sa'Gd sent him to Makkah to be judge
there. He continued his duties of being a judge until Tiistin Pasha set out to
fight the people of the Salafi Da'wah whereupon Shaikh ‘Abdur-Rahman
enlisted himself in order to defend the religion. He thus accompanied Imam
‘Abdullzh in his journeys to fight the invading Egyptian force and was present
at the battles which took place.

He was known for his honesty and sincerity, as well as for nobility. He was
forbearing, humble, compassionate and a sincere advisor. He was modest and
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would gain his earning through farming; he was severe in his honour for that
which Allah had made inviolable and was aware of the schemes of the
innovators. He was a defender of the ‘Aqidah with his tongue and his pen. His
standing along with those that fought at Ad-Dir‘iyyah against the aggression of
Ibrahim Pasha is well known and was present throughout its siege and partook
in its defense. After the fall of Ad-Dir‘iyyah, he along with members of his
family were sent off to Cairo where he then remained. He continued his
studies in Cairo under many of the Scholars to be found there such as Shaikh
Hasan Al-Quwaisini under whom he studied the explanation of Jam’ al-Jawami’
of Al-Muhilli and Mukhtasar As-Sa‘ad Ma’ani wal Bayan. He consequently gave
him permission to relate all of his reports/transmissions. He also met the Mufti
of Algeria Muhammad bin Mahmid Al-Jazai-ri Al-Hanafi under whom he
studied Al-Ahkam al-Kubra of Al-Hafiz ‘Abdul-Haqq Al-Ishbili, he too gave him
permission to relate all of his reports/transmissions from his Shaikh; Shaikh
Mahmud Al-Jazai-ri. He also studied under the Shaikh of Egypt of his time in
recitation, Shaikh Ibrahim Al-"Ubaidi Al-MuqrT to whom he recited the Qur’an.
He studied under a number of others during his stay in Egypt which lasted
some eight years.

After Allah, The Most High enabled the Saudis to retake control once more
under Imam Turki bin ‘Abdillah bin Muhammad bin Sa‘id, Imam Turki wrote
to the Shaikh making his wish clear for his return to Najd. Then in the year
1241H, he managed to break free from his confinement in Egypt and
reappeared in Najd. Imam Turki, greatly pleased with his return; reinstated
him to his post of judge and utilized him for advice in general as well as
particular affairs, he also accompanied Imam Turki on most of his military
expeditions under the banner of Tawhid. He helped in reviving the Da‘wah and
cleansing the land from that which had corrupted it by way of evil and
tribulation. He played a major role in reviving the call to Tawhid and spreading
the correct beliefs and once again establishing a centre of learning for the
people to benefit from. His role and presence was of great consequence in Najd
during the Second Saudi State after it had been thrown into anarchy due to the
Turco-Egyptian invasion which had sought to quell the Salafi Da‘wah and had
devastated its society. Ibn Bishr mentions: “The Shaikh, the ‘Alim, the
inheritor of knowledge, the precise Hafiz. The one that revived the institutes
of learning after the inkstands had been left idle. Knowledge came back
through him restored; after it had reached the extremity of eradication. A
great many people took knowledge from him as are not enumerable. Allah
caused the student to benefit from his knowledge in a way that he did not
need to sit for long with him except that he would excel in his understanding.
Camel reins were beat in his direction from every corner of Najd and Al-Ahs3,
the effects of the blessings of his teachings became manifest.”
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“So our Shaikh ({iXz5) made apparent this Da‘wah in the city of Al-
‘Uyainah, which is located in the uppermost part of Wadi Hanifah. So his
Da‘wah was favoured by those that were pleased with it, those who
accepted it - accepted it, whilst those that rejected it; then they rejected it.

Then indeed the people of Al-Ahsa appealed for help from their Shaikh:
Sulaiman Al Muhammad the Shaikh of the Bani Khalid who sent to Ibn
Mu'ammar the Shaikh of Al-'Uyainah a message that he should kill him. So
he migrated instead to Ad-Dir‘iyyah; the land of Muhammad bin Sa‘td,
where he met him, he along with his offspring with acceptance. Most of
the people of his city and tribe followed him in this; in the face of their
dwindling numbers and despite their weakness - as we have mentioned.

They were patient over the opposition of the people and of the rulers

around them and those far off from them. This is how Eman becomes when

its joy is fused into the hearts. This is why this man and his followers bore

the enmity of everyone that opposed this religion. He, The Most High, says:
&
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“He selects for His Mercy whosoever He wishes, and Allah is
The Possessor of great bounty.” “¢/57

Shaikh Salih Al-Fawzan said:

“Allah made ease for him in the form of one of his helpers when he met the
Amir of a town from one of those towns. He convinced him with the call to
Allah, The Mighty and Majestic, and that this is the very Da‘wah through

By the end of his life Shaikh ‘Abdur-Rahman had lived under six of the Saudi
Imams from both the First and Second Saudi States. He continued likewise
under the rule of Imam Faisal bin Turki and Amir ‘Abdullah. From his works
include: Fath ul Majid, Qurratul ‘Uyin al-Muwahhidin, Qawl al-Fisal an-Nafs,
Mulakhas Minhdj As-Sunnah as well as many others. He died in the year 1285H
(1868/1869CE) in Riyadh and was buried in the ‘Ud cemetery. (See also: Mughni
al-Murid vol 1 p. 61-66)

% Siirah Al-Tmran: 74

57 Ad-Durar As-Sanniyyah vol 12 p.14
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which Allah will gather together the people of Najd and other than it if
they adhere to it and if they sincerely worship Allah, The Mighty and
Majestic. Likewise that they were to follow The Book of Allah; and the
Sunnah of His Messenger (Jzs4&4{l=). He convinced him of this and so Amir
Muhammad bin Sa‘tid ({%%5) aided the Shaikh and supported him. Then
the Shaikh commenced with giving Da‘wah to the neighbouring towns
whilst the Amir continued helping and aiding him and making Jihad
against those who rejected it.”**

Shaikh Muhammad Aman Al-Jami mentions:

“Whosoever comes across the reasons which prompted the Shaikh upon
the establishment of his Da‘wah, then studies the books and the treatises
which the Shaikh had written - or his offspring had written or his
grandsons and their students. Then he will come to see without doubt that
the Da‘wah of the Shaikh was based upon two important aspects:

1. Calling the people to the worship of Allah alone - and solely such that
he does not worship the creation that is created like unto his own self
other than Allah or along with Allah. Along with following the
Messenger of Allah alone - and solely such that he does not give
precedence to the saying of anyone or to the opinion of anyone over
the saying of the Messenger of Allah (MET2ILE).

2. Calling the people - in particular the rulers in judging with the
SharT'ah of Allah alone - such that he does not take some of the people
as Lords besides Allah whereby they make things halal and haram
(lawful and unlawful/prohibited).

6N s T AT O ) ed o)

“Indeed the command [order] is but for Allah, He has
commanded that you worship none but Him.”*

58 Muhddarat fil ‘Aqidah wad-Da‘wah vol 2 p. 84
% Stirah Yaisuf: 40
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This means that the Da‘'wah of Muhammad bin ‘Abdil-Wahhab used to - and
does not cease to wage war on two dangerous aspects of ignorance in the
Islamic world in the present times:

Firstly: The jahiliyyah of the worship of the creation; a created entity like
unto itself with the claim of a love of the righteous or seeking nearness or
for intercession from them. As well as other than that from the excuses
which resemble the statements of the earlier mushriks (polytheists) which
are mentioned in the Qur’an:

S5 QR B

“We do not worship them except that they should bring us
closer to Allah.”®

Indeed the Da‘wah of the Shaikh was in opposition to this jahiliyyah and
banished it and so its banishment in every place doesn’t cease to be, and all
praise is for Allah and all favour.

Secondly: The jahiliyyah of judging with other than what Allah has
revealed. For between this aspect of jahiliyyah and the one before it is a
close relation as is not hidden for the one granted understanding in the
religion. Since the ruling of other than the Shari'ah of Allah means to take
Lords that partake with Allah in the issuing of the rulings and laws. Hence
the Da‘'wah of the Shaikh deemed this jahiliyyah in association with that
which was before it. Furthermore that their ruling was one in the view of
Islam, so he waged war on it just as he waged war on the aspect of the
ignorance before it.

It is from this that we come to know of the error of the one that claims that
the Da‘wah of Ibn ‘Abdil-Wahhab only sought to resolve the clear worship
of other than Allah merely. This being in a time wherein the aspect of rule
was neglected.”

% Stirah Az-Zumar: 3
' Majmi‘ Rasd-il Al-Jami p. 233-234
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Shaikh Salih Al-Fawzan said:

“It was not long before the Shaikh saw - in a short space of time; how Allah
unified all the Najdi areas due to this. It came under the authority of this
Amir;? and so that populous town became the capital for that entire
country, and so returned an Islamic state in that land just as it had been in

the time or the righteous Salaf (e 44 ls2))...

2 How Muhammad bin Sa‘tid came to rule some twenty years before these
events is illustrated by Ibn Bishr who mentions:

“In the year 1137H the ruler of Ad-Dir‘iyyah, Sa‘id bin Muhammad bin
Miqrin (the father of Muhammad bin Sa‘td) died, he in turn was succeeded
by Zaid bin Mirkhan. In the year 1139H during Zaid’s rule Miqrin bin
Muhammad (the brother of the previous ruler Sa‘iid bin Muhammad and
uncle to Muhammad bin Sa‘tid) after having professed loyalty to him, called
him in order to conclude amicability with him as well as trust. Zaid feared
regarding him and so replied: ‘I will not come to you unless Muhammad bin
Sa‘tid and Miqrin bin ‘Abdillah are present as guarantors’. Thus they came as
guarantees for him and so Zaid attended amid a group of people whereupon
Miqrin bin Muhammad intended to murder him. The signs of this treachery
were sensed by Muhammad bin Sa‘tid and Miqrin bin ‘Abdillah whereupon
they leapt upon him, but he escaped through a window and hid in a lavatory
where they found him and put him to death thus restoring Zaid to his
position. Then later in the year, Zaid bin Mirkhan and his followers were
enticed by the wealth of the town of Al-"Uyainah after a disease had prevailed
there and had carried off many of its inhabitants including its Amir ‘Abdullah
bin Mu‘ammar. Seeing this he set out with some of his men for this purpose,
they reached the town and captured a place in its environs known as ‘Aqrab,
the recently appointed ruler Kharfash bin Mu'ammar of Al-‘Uyainah sent a
message to Zaid offering to negotiate in a meeting. Zaid went to attend the
meeting with around forty men amongst whom was Muhammad bin Sa‘td;
Kharfash had ordered some of his men to be ready with their muskets in the
fortress. So when they entered the fort in the town Zaid took his seat at which
point he was fired upon and killed. Muhammad bin Sa‘td and those with him
upon seeing this barricaded themselves nearby and did not leave until a
guarantee of safe passage was given by Al-Jawharah bint ‘Abdillah bin
Mu‘ammar (the future wife of Shaikh of Islam). Thus Muhammad bin Sa‘tid
returned with those that were with him to Ad-Dir‘iyyah where he took up
rulership of the town.” (See: ‘Unwanul Majd vol 2 p. 225-227)
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...This example proves that it is not possible to gather the people together
and bring together their hearts except with this religion and the call to it.
So whoever stands with this religion, then the people will gather around
him and comply with him because he calls them to the Da‘wah of Allah, The
One free of all imperfections and The Most High. He doesn’t call them to
partisanship or to personal motivation nor to fanaticism or ignorant
nationalism.”®

Describing these events which the Shaikh had experienced, Shaikh ‘Abdur-
Rahman Al-Ash-Shaikh (5i25) said:

“So he called the people, those that were from his village and its
surroundings; that they should abandon taking the graves in worship and
other things that are falsely worshipped and the worship of trees and
stones as well as making sacrifices to the Jinn and its like. All of these
things existed in the towns and villages of Najd and other than it such as
amongst the dwellers of the desert. So when he forbade this, there were
those that disliked it, so the people of the village expelled him from there -
and this was in Huraimila. Then he (the Shaikh) went to Al-‘Uyainah,
continuing his call to Islam and prohibiting Shirk and the worship of idols. -
A group from amongst the people accepted the call, as did a group from
the people of Ad-Dir'iyyah. Then things were made difficult for the Amir of
Al-‘Uyainah, when he saw that his words were being rejected by many a
people whilst enmity had been attributed to him from the people of the
villages and towns and in the deserts as well as in their midst. He then
commanded him (the Shaikh) to leave his town.

Then he went to Ad-Dir‘iyyah, where there was Muhammad bin Sa‘ad and
his offspring and his brothers and others of prominence from his group. So
they accepted this Da‘wah and were patient upon the enmity meted out to
them by the people. The close ones from them (their enemies) as well as
the far; they all had intent to make war upon them. Yet Allah planted them
firmly despite their dwindling numbers, despite the abundance of those
that opposed them, despite the killing of those that were killed from their

¢ Muhadarat fil ‘Aqidah wad-Da‘wah vol 2 p. 84
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distinguished ones.** They were patient, leading to wars that were ongoing
between them; and Allah safeguarded them and strengthened their hearts,
That which occurred between them and their enemies is well documented
in history.”®

Ad-Dir‘iyyah as a Centre of Learning

Until these early years (1157-1158H/1744-1745CE); Ad-Dir‘iyyah had been
of no major significance in southern Najd; and its people at the time were
in the grips of a lack of provisions as well as facing poverty.* This did not
stop the influx of people who started making their way to the town from
the different regions of Najd. People began arriving in droves to the town -
in response to the message of Tawhid that was being taught there as well as
it being a centre of learning of the other Islamic sciences. Accommodation
became an issue which needed to be addressed as the population of the
town began to swell, as a result of the growing influx trade began to
flourish. Trade caravans increased their call at the expanding town which
was fast gaining the reputation of a major town that other towns once

¢ In reality Muhammad bin Sa‘lid had made his own situation precarious by
having put his religion and the religion of his people first. His town at the
time was of no real significance in Najd, for other towns were greater and
more powerful and influential than Ad-Dir‘iyyah. Towns were also known to
move against one another when an opportunity arose, the struggle for
power, influence, prestige and wealth were all too common in Najd. Al-
‘Uyainah was the principal town in southern Najd and a greater commercial
and political centre than Ad-Dir‘iyyah. So Shaikh-ul-1slam’s ejection from it
would have deterred other smaller towns from having taken him in. Yet
Muhammad bin Sa‘ad took in the Shaikh knowing full well that he himself
would be targeted - as were previous Amirs who had been in control of
greater than that which he was in control of.

% Ad-Durar As-Sanniyyah vol 2 p. 220-221

% Jbn Bishr mentions: “So when there migrated those that were to migrate to
Ad-Dir‘lyyah and took it up as their abode, they were in the most difficult of
living conditions and in the most severe of needs. They were tested with
immense trials; they would fetch baked bricks by night (i.e. do masonary
work) and practice trade whilst in the day they would sit with the Shaikh in
the lessons in hadith and general learning. The people of Ad-Dir‘iyyah at that
time were in the utmost degree of weakness and in the shortest supply of
provisions.” (See: ‘Unwanul Majd vol 1 p.17)
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possessed. Slowly, the lifestyle of the people there began to improve and
the commodities available became a great deal more due to the trade
which was now being done with various towns and regions.

Laying the foundations of educational enlightenment; the Shaikh laid great
emphasis on eradicating religious illiteracy which was manifest among a
great portion of the residents of Ad-Dir'iyyah. Therefore he ordered
everyone - including the women and children to attend the lectures, in
order to become acquainted with the principles of At-Tawhid and the
pillars of Islam - even if they were illiterate. From amongst the students
and helpers of the Shaikh was the brother of Muhammad bin Sa'Gd who
helped him in the task of teaching. For the efforts of the Shaikh soon bore
fruit in Ad-Dir‘iyyah with greater understanding in knowledge and
religious enlightenment broadening amongst the inhabitants. Ibn Bishr
said:

“And so the small and the great of them came to know Tawhid after it had
not been known of - except to a mere few.”

The Shaikh also opened communications with many of the regional
scholars and judges calling them to At-Tawhid and as a consequence many
letters and correspondences passed between them on a range of topics.
The shaikh did not just suffice with writing to the scholars; rather he
called some of them in order to meet with him in Ad-Dir‘iyyah and
research together along with him on a range of issues which were the
cause of difference. At the same time the Shaikh exerted his efforts in
order to author many books, treatises and abridgements. This was in order
to simplify knowledge and understanding for the beginners from amongst
the students of knowledge as well as the people in general. The Shaikh
would also encourage the students of knowedge to review and observe the
statements of the scholars and their books; as hlS own opinions and
statements did not diverge from them.

The Shaikh emphasized the importance of the memorization of the concise
treatises which he began authoring. These concise treatises encompassed a
methodology of cultivation for the general people, and so in the other
towns allied to Ad-Dir'iyyah; the Imams of the Mosques and the teachers
would likewise teach these. The students would also call to the Da‘wah of
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the Shaikh in Ad-Dir‘iyyah as well as outside if they came from the
neighbouring towns or to the towns to which they were being sent and so
would teach the people.

The Shaikh compiled many works during this era, the number of written
works compiled during this era rose five times more than works compiled
before this era. Sources indicate that the numerous amount of works
compiled during this era returned to one of the scholars - Muhammad bin
‘Abdil-Wahhab who authored forty-seven works, this being eighty-one
percent of the entire number of authored works compiled by authors in
this era. This being works authored with a ratio of four times more than
the works done by the other nine known authors who compiled works
during this era. This being large scale dissemination of knowledge for the
Shaikh which complemented his status as a caller and reviver of religious
principles, fundamentals and sciences and as the most prominent teacher
of the Saudi State.

The works of the Shaikh comprised and encompassed all topics of the
Islamic sciences; during his era, the total number of authored works in the
sciences of: Figh (Jurisprudence) and ‘Agidah and hadith and Tafsir totaled
some forty-nine works - this contributed to eighty-four and a half percent
of the total number of works according to these sciences during his entire
period (the other works comprised of fifteen point five percent, and they
were in the fields of language and history). The majority of the works of
the Shaikh were authored on the topic of ‘Agidah - comprising some forty-
six point nine percent of the total number of SharT works during the time.
The high number of works in relation to the topic of ‘Agidah being due to
the topic itself being the basis and the core of the Da‘wah upon which the
Shaikh had established himself. The number of works to which the Shaikh
dedicated on the topic of ‘Agidah numbered some twenty-two works -
these contributed to ninety-five point seven percent of the total number of
works commited to this topic, this demonstrates the importance that the
Shaikh gave to rectifying the beliefs of the people and of educating them
with respects to the tenets of their religion.

The educational exertions in Ad-Dir‘iyyah specifically and Najd in general

were taking effect, and in particular in the topic of ‘Agidah and the call to
the rectitude of the beliefs of the people in order for their worship to be

49



dedicated to Allah alone. Yet the works authored by the Shaikh on this
topic and the sources which he utilized to address issues of difference and
contention with those in his time - being The Book and The Sunnah; these
works became undisputable in the nature of their correctness and that
which they called to.

The educational advances in Najd highlighted the importance which the
scholars of the era gave to recording the histories and events of their
regions. For authors such as Muhammad bin Rabi'ah, Muhammad bin
‘Abbad from Al-Mahmal, ‘Abdullah bin ‘Udhaib of Al-Qasim and
Muhammad bin Yasuf of Al-Washm authored works on the respective
occurrences of their time and regions. This was corresponding to that
which had reached them of the accounts of the era before them, going as
far back as the Tenth Century.

As for Shaikh Muhammad bin “Abdil-Wahhab; then his work on history was
confined to the summarization of the Prophetic Sirah (biography) from the
work of Tbn Hisham as well as relying on other noteworthy works as well
as the books of hadith. With this direction the Shaikh continued to
undertake his methodology of teaching in accordance to and in line with
the methodology of the Prophet (Jassf4ifz).

The unique nature of the Shaikh’s authorship and his understanding of
what the learners were (and are) in need of comprehending and in what
capacity - particularly in his concise summaries such as in ‘Agidah and the
like are highlighted by Shaikh ‘Abdulldh Al-Bassam who said:

“Alongside the Jihad conducted by Shaikh Muhammad (&z5); in speech
and in the form of letters which he sent to the scholars and the Amirs; and
alongside his activity in the affairs of administration; and conducting study
circles and supervising important affairs. He was not inattentive to
authorship; he authored beneficial works which are relied upon in
teaching and in memorization and in acquiring understanding - until
today. He also had a methodology of authorship which was unique and
constructive, this is because he would incline to beneficial short

% Abridged from Al-Haydt Al-"Tlmiyyah ft Najd p. 155-174
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summaries taken from other references and books and so he would extract
from them their fruit and blossom whilst leaving out that which there is
no need for from the issues.

In this process is ensuring the economization of the time of the reader as
well as in research and instead gathering the important issues for the one
already emanating (i.e. familiar with) as well as for the one seeking to
acquaint himself. This presents the great scholar with knowledge from its
most simple and closest and most reliable of channels.”*

Before the establishment of the Saudi State in Ad-Dir‘iyyah there was no
system in place that would organise and oversee the task and expense of
teaching in a coordinated and ongoing practice. Rather it was left to the
individual efforts and exertions of those that sought after it, however the
Saudi State overhauled this practice and dedicated a great amount of
assistance to expenditure upon teaching and educating the people. This
system passed through two phases; the first phase stretched a duration
beginning with the Shaikhs arrival at Ad-Dir‘iyyah in the year 1157H until
the entry of Riyadh into Saudi administration in the year 1187H. The
Shaikh who was the religious instructer and first teacher in Ad-Dir‘iyyah
was also the supervisor of the Baitul Mal or treasury in Ad-Dir‘iyyah. He was
therefore in charge of the expenditure of finances upon those that studied
with him, from amongst those that came to Ad-Dir'iyyah and were in need
of financial assistance and did not have an opportunity to work and
commence an earning in the town. The numerous groups of people who
convened upon Ad-Dir‘iyyah during this stage began to supercede the
customary economic capabilities of the town. Whilst financial expense was
not only granted during this stage to teaching but also to the teachers
themselves who he would send to other towns that had responded to the
Da‘wah in order to educate the people in the principles of their religion.
The largest portion of the financial expenses commited to teaching and
educating came from the Baitul Mal of Ad-Dir‘iyyah and ran successfully
which suggests that the economic structures which were implemented at
the time were run in a proficient and highly effective manner.

\

68 ‘Ulama Najd Khilal Thamaniyah Quriin vol 1 p. 148-149
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It is also clear that Shaikh Muhammad bin ‘Abdil-Wahhab would at times
contribute financially to the students of knowledge from his personal
wealth, since in difficult times it became necessary to continue funding the
developments of students and teachers and to ensure the continuation of
the Da‘wah. This led to some of the debts of the Shaikh during this period
reaching some four thousand Muhammadiyyah (the currency of the time).
Despite the booty which would arrive at Ad-Dir‘iyyah and the subsequent
use of its finances on educational needs; there was still a shortfall in
finance which led to the Shaikh and others making personal financial
contributions - regardless of their own requirements. In one known
expediton the fighters of Ad-Dir'iyyah who had won the expedition
relinquished their share of the spoils and so Imam ‘Abdul-'Aziz presented
the entire proceeds to the Shaikh in order to it distribute amongst the
needy - amongst whom the students of knowledge numbered the greater
portion. New arrivals who sought to settle in Ad-Dir‘iyyah were given
financial aid if the need was present and so expense was further
committed to extending the town. Judges, teachers and callers who were
sent to other towns were also financed from the Baitul Mdl and so the
monetary demand continued during this early period when the Da‘wah was
still seeking to establish itself within the Najdi borders.

The conquest of Riyadh in 1187H was a milestone in the financial
contributions towards education, for the Shaikh was able to settle his debts
from the proceeds gained in the conquest of Riyadh. These debts had
arisen as a direct result of expenditures upon both teachers and students
and had by this stage amounted to some forty thousand Muhammadiyyah
- as reported by Ibn Bishr. After the admission of Riyadh into Saudi
domains; the Shaikh relinquished many administrative duties he had
supervised until this stage, handing over the responsibilities to Imam
‘Abdul-'Aziz bin Muhammad bin Sa‘td.

The second phase began at the onset of the conquest of Riyadh after which
the Saudi State witnessed a rapid geopolitical expanse encompassing all
districts of Najd. The subsequent acquisitions of Al-Kharj, Al-Aflaj, Wadi
Ad-Dawasir - being naturally prosperous and wealthy domains as well as
Al-Qasim and As-Sudair all contributed their wealth to Ad-Dir‘iyyah. The
political inclusion of such domains also exacted zakat from these districts
which further financed Ad-Dir‘iyyah’s capabilities to fund and support
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efforts further afield as well as transforming Ad-Diriyah into an
educational establishment due to the vast number of Scholars and students
residing within it. Among these students were the children and
grandchildren of the Shaikh himself as well as scholars, judges and
students who had come to seek knowledge. The efforts of the sons and
students of the Shaikh became greatly manifest well before the death of
the Shaikh with the Shaikh himself and Imam ‘Abdul-'Aziz who organized
various projects, such as the four schools which were established in Ad-
Dir‘iyyah and the sons of the Shaikh being appointed as tutors therein.
Such schools allowed students from all areas of Najd to settle and study in
the town whilst the expenses and finances of such institutes were catered
for by the Baitul Mal. ‘

The Saudi State would greatly encourage the financial aid toward
educating and teaching the people, and Imam ‘Abdul-‘Aziz was widely
known to spend extensively upon the people of knowledge, the scholars
and the students. As well as upon the Qur'an tutors and Imams of the
Mosques which was an economic pattern repeated throughout Najd at this
time with the Imam sending finance to other districts of Najd for such
purposes. An example of that was his sending of three thousand riyals to
his administraters in Sudair to distribute amongst the students of
knowledge and the memorisers of the Qur'an and the teachers as well as
the Imams and those in need.

Such financial precedence and commitment increased and continued later
under Imam Sa'ud as a result of ongoing military successes and the
inclusion of the Holy Cities into Saudi domains bringing yet further
financial stability. This allowed for the regular sum of money to be sent to
varying regions to pay for the ongoing projects and commitments in those
areas with the greater portion of that wealth continuing to be directed
towards education.

All of these financial systems dedicated to education and teaching had
been founded and established by Shaikh Muhammad bin ‘Abdil-Wahhab
and later adapted and improvised by the authorities in Ad-Dir‘iyyah. The
rulers of Ad-Dir‘iyyah themselves sought to be an example for the people
in adhering to knowledge and learning it. Therefore Muhammad bin Sa‘Gd
and his sons would attend the home of Shaikh Muhammad bin ‘Abdil-
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~ Wahhab in order to study with him. This would be the case later on when
Imam Salid and his son ‘Abdullah would attend a private sitting with
‘Abdullah bin Muhammad bin ‘Abdil-Wahhab which allowed Imam Sa‘td to
attain a distinct level in knowledge and understanding. The ruler of Ad-
Dir'iyyah would also stipulate upon the Amirs of other towns that they
choose around fifteen men and establish them as tutors and to pay them
that which would be sufficient for their duties.”

The Libraries of the Era and Ad-Dir‘iyyah’s
Contribution to Educational and Scholastic
Enlightenment

Since the 10" Century the scholars of Najd had given importance and
precedence to the gathering of books which they needed; these books were
transcribed and copied in order for them to be refered to during the course
of their research. There were books which also reached Najd by way of
researchers based outside of Najd or by traders who came to sell such
books. An example of this was Hasan bin ‘Ali bin Bassam - from the
scholars of the 10% Century who transcribed many of the books in
Damascus and so donated them to his sons and nephews. Likewise ‘Abdur-
Rahman bin ‘Atiq bin Bassim transcribed Ar-Radd ‘alal Jahmiyyah of Imam
Ahmad and Badr Al-Wuhaibi transcribed Sharh Ibn ‘Aqil ‘ala Alfiyyah Malik
with there being no mention of either two having travelled away which
indicates the presence of such books within Najd during these times.

During the 11" Century the number of those that gave due importance to
transcribing such books declined. Then in the first half of the 12 Century
six Scholars were noted for their adherence to transcribing books,
however no titles other than Al-lgna’ of Miisad Al-Hajawi exist from that
period.

From the 10% Century the Scholars of Najd had founded private libraries,
with the most renown of these being that of the library of Al-Isma‘il
founded by Muhammad bin Ahmad bin Isma‘l - from the Scholars of the
11" Century. Ibrahim bin Sulaiman bin ‘Ali had also gathered a library

% Abridged from Al-Hayat Al-"llmiyyah fi Najd p. 244-252
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through transcribing the books of Figh in his immaculate handwriting.
During the era of Shaikh Muhammad bin ‘Abdil-Wahhab; the desire of the
scholars to attain books and transcribe them was well known. Shaikh
Muhammad bin ‘Abdil-Wahhab himself gave due importance to the
transcribing of books and was distinct in his ability to copy swiftly and
would borrow books which he required.”” It is clear that he would
transcribe such books before returning them back and so the sidenotes and
annotations of the Shaikh in many of the books which he copied - from the
many madhabs and his citations to any contrary references indicates the
abundant nature of such books in Najd.

The fruits of these efforts led to a number of libraries being established
within Najd such as the library in Ad-Dir‘iyyah in which Shaikh Sulaiman
bin ‘Abdillah bin Muhammad bin ‘Abdil-Wahhab would later spend the
majority of his time researching and studying. In Majma‘ah was the private
library of Al ‘Abdul-Jabbar, as well as the private library of “Abdul-'Aziz bin
Sulaiman bin ‘Abdil-Wahhab in Huraimila.”

This era through which Ad-Dir‘iyyah passed witnessed a distinct increase
in research and authorship in relation to the period which came before.
The number of authors from the scholars of Najd who compiled books rose
some twenty-five percent with Shaikh Muhammad bin ‘Abdil-Wahhab
being the prime reason for this increase as he himself authored a total of
forty-seven works comprising eighty-one percent of the works compiled in
the entire era.

Ad-Dir‘iyyah’s rise and presitige in Najd as a result of the reform
movement had begun to attract a great deal of attention from towns both
near and far. It was not just a city from which the principles of the religion
and its sciences were taught; but it was a centre of learning as well as a
centre from which Da‘wah operations throughout Najd were effectively
networked and conducted. This would naturally lead to the heads and
notables from other towns and districts coming to Ad-Dir‘iyyah in order to
show their support after having heard of the teachings of the Shaikh.

7 An example is when the Shaikh requested the Majmi" of Ibn Rajab from
Ahmad bin Ibrahim of Marrat. (See: Ta’rikh Najd vol 1 p.162)
7t Abridged from Al-Hayat Al-Timiyyah fi Najd p. 285-286
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Envoys from neighbouring towns would arrive at Ad-Dir‘iyyah comprising
of students of the Shaikh as well as others who showed acceptance to the
Da‘'wah, these envoys would be welcomed and so the spread and influence
of the Shaikh and his call became more and more widespread.

Consequently; as a result of the steady influx of people and the swelling of
the population of Ad-Dir‘iyyah, the main Mosque in which the Shaikh
taught became restricted as it could not accommodate a large number of
those who would come and take knowledge. So the Shaikh raised this issue
with Muhammad bin SaGd after which it was decided to expand the
Mosque in order to allow for more people to attend at any one time.”?

With the illustrious revival of the call to Tawhid and the establishment of a
city dedicated to educating the people in the affairs of their religion as well
as in their day to day lives, the extent to which Ad-Dir‘iyyah had become
renowned was truly exceptional. It had already begun to show signs of a
distinguished prospect - something which the Shaikh had promised the
Amir in their first meeting; and something which they had began to see
could only be accomplished when calling to the true religion.

In conclusion; the educational enlightenment of the reform movement was
set not just for the benefit of the people of the era in which it had come
about; but rather for those yet to come. Those that aided it were granted
honour and steadfastness upon it, no matter how noteworthy or
insignificant their background. What they stood to benefit from and those
that are upon their way still stand to benefit is nothing other than success
in this life — as well as in the Hereafter, with a marked distinction in this
life of the fact that they are the upholders of the religion; and the revivers
of the Sunnah of the Prophet (3z«%4fl>) and as a consequence are from
the best of the people.

As Al-‘Allamah Muhammad Buhjah Al-Athari said:

72 Hayat Shaikh Muhammad bin ‘Abdil-Wahhab p. 237
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“So let us look; what did the heads of the mushrikin (polythiests) from the
Arabs lose when they abandoned their Shirk and entered into Islam? Did
they not benefit through it - them and the poor needy ones from their
followers in this world as well as religiously? Did the best of them in
jahiliyyah (pre-Islamic ignorance) not become the best of them in Islam?

Indeed the meeting of Muhammad bin ‘Abdil-Wahhab with Muhammad
bin Sa‘tid was tawfig (divinely conferred ability) predestined for ordainment
and for an affair whose accomplishment Allah had intended; at their hands

- together.””

> Muhammad bin ‘Abdil-Wahhab Dd’iyah At-Tawhid wa At-Tajdid ﬁ'l ‘Asr al-Hadith p.
10 and p. 29
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Chapter Ill | A Biographic Account of
the Main Proponents in
the Early Part of the Salafi
Reform Movement

“..In this way Allah intended by way of His Wisdom to cause
this Da‘'wah to reach its magnitude. For if He pre-destines
great affairs; He creates for it the relevant and distinguished
men.”

Shaikh ‘Abdullah bin ‘Abdur-Rahman Al Bassam

‘Ulama Najd Khilal Thamaniyah Qurin vol 1 p. 150



Shaikh-ul-Islam Muhammad bin ‘Abdil-Wahhab

He was the ‘Allamah, the Mujaddid (reviver), the Imam, Shaikh-ul-Islam
Abul-Hussain Muhammad bin ‘Abdil-Wahhab bin Sulaiman bin ‘Ali At-
Tamimi.

He was born in Al-‘Uyainah in the centre of the Arabian Peninsula in the
year 1115H (1703CE), his father ‘Abdul-Wahhab bin Sulaiman
(d.1153H/1740CE) was from the well known scholars of Najd, and his
grandfather Shaikh Sulaiman bin ‘Ali (d.1079H/1668CE) was an eminent
scholar in Figh as well as being the Muft7 of his land during his time - whilst
a great number of scholars and students of knowledge studied with him.
He memorised the Qur’an whilst still a youth of about ten years of age, and
this was whilst he was with his father and his uncle; and he studied in the
various subjects of knowledge and gained a strong understanding and a
great vigour in seeking knowledge. At this time, he studied the rules of
Arabic grammar as well as the rules of the Arabic language along with
some of the books of Figh and hadith based upon the madhab of Imam
Ahmad along with a study of some of the books of Tafsir.

His keenness in seeking knowledge and his desire to develop his
understanding in the religion led him to study with and adhere to Shaikh
‘Abdur-Rahman bin Ahmad from Buraidah who had made hijrah from his
city to Huraimila and then to Al-‘Uyainah. Therefore he adhered to him
and completed his studies of Arabic; just as he studied hadith from him
from the two books of Sahih Al-Bukhari and the Musnad of Imam Ahmad bin
Hanbal.

When he reached the age of sixteen he then studied with Shaikh Hassan
At-Tamimi in Al-Qasim; studying Figh and Tafsir with the Shaikh and so
once he had matured and had acquired an adequate level of knowledge his
father saw him worthy for leading the prayer - which he began to
undertake. The Shaikh had hardly reached the age of twenty except he was
already showing signs of distinction.

He (&i%5) possessed sharp intellect and had a bright mind, he was

intelligent and quick in memorisation and eloquent in speech. He
continued to busy himself upon seeking knowledge at the hands of his
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father such that his father became amazed with his understanding and his
perception before he reached the age of puberty. He would say:

“Indeed I benefited from my son Muhammad in some points of benefit in
Ahkam (rulings).”

His father would write to some of his brothers wherein he would mention
the affair of his son Muhammad and praise him and his memorisation and
understanding and precision. The Shaikh’s brother; Sulaiman bin ‘Abdil--
Wahhab also acknowledged this when he said:

“His father would be amazed at his understanding and would admit to
benefitting from him despite his young age.”

After this he gave him permission in order to perform the Hajj and so he
set off on the Hajj after which he travelled to the city of the Messenger of
Allah (zsafle) wherein he remained for a period of time after which he
returned home. After this his father also married him to a woman from his
people. He remained in Najd for a short time and continued studying
under his father (who was at this stage Judge of Al-‘Uyainah) the Figh of the
madhab of Imam Ahmad. Alongside this he would greatly enquire into the
books of Tafsir and hadith as well as the speech of the scholars in the
principles of Islam. However, he put much emphasis in particular to the
books of Shaikh-ul-Islam Ibn Taymiyyah and his student Ibn Al-Qayyim,
for it was the books of these two Imams which had the greatest effect in
shaping his distinctly astute personality.”

When the Imam had comprehended what he had studied in Al-'Uyainah by
way of the sciences of Figh and Arabic language and hadith and Tafsir, he
aspired for more. He became intent upon journeying in order to seek
knowledge with the scholars of neighbouring lands in order to benefit
from their teachings. He began with his journey for knowledge with a
passage to Al-Hijaz. He had already travelled there before in order to
perform the Hajj, thus he performed the Hajj for a second time after which
he would attend the gatherings of the scholars. He dedicated himself

7 Rasd-il Al-Imam Muhammad bin ‘Abdil-Wahhab vol 1 p. 73-74
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exclusively to seeking knowledge and was able to study under a great
many scholars.

He took from some of the scholars of the Haram, from them was Shaikh
‘Abdullah bin Salim Al-Basri. After this he travelled to Al-Madinah and
remained there for a time, it delighted him greatly that was there was to
be found there the great Scholar Shaikh ‘Abdullah bin Ibrahim bin Saif.
The Shaikh adhered to him with a lengthy adherence, taking a great deal
of understanding and knowledge from him. Shaikh Ibn Saif was fond of
him and was affectionate towards him, he also gave his student the
permission to teach and relay all that he himself had possessed by way of
transmissions. Shaikh Ibn Saif had a strong association with the ‘Allamah
of Madinah and its famous Muhaddith and Faqih of the time; Shaikh
Muhammad Hayat As-Sindi.

So he introduced him to his distinguished student and what he was upon
by way of pure ‘Agidah and from his notable stance in possessing a dislike
of false beliefs which the people of Najd and other than them were found
to be upon. Thus Shaikh Muhammad As-Sindi took a fondness to him and
so Shaikh Muhammad bin ‘Abdil-Wahhab became from his exclusive
students. He remained with him for a period of time and it was he that had
the greatest effect upon Shaikh Muhammad bin ‘Abdil-Wahhab in
directing him to comprehending the importance of Tawhid and singling
Allzh out in worship and relinquishing blind following and instead
preoccupying oneself with The Book and the Sunnah, for it was a fact that
Shaikh Muhammad Hayat As-Sindi was renown for his Salaff
methodology.”

So in Madinah Shaikh Muhammad bin ‘Abdil-Wahhab attained permission
to teach the works he had studied from the scholars. Shaikh ‘Abdullah bin
Saif permitted him to relay entirely what was in the index of Shaikh
‘Abdul-Baqi Abil Mawahib Al-Hanbali — the Shaikh al-Mashaikh of his time.
This index comprised of: Sahih Al-Bukhari with its chain of narration to its
author, Sahth Muslim with its chain of narration to its author as well as the
explanations of each of them. Sunan At-Tirmidhi with its chain of narration

7 Rasa-il Al-Imam Muhammad bin ‘Abdil-Wahhab vol 1 p.76-79.
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as well as Sunan Abt Dawiid and Ibn Mdjah and An-Nasa-T in Al-Kubrd with
their chains of narration. Likewise Sunan Ad-Darimi as well as his works
with its chain of narration and the work: Silsilah al-‘Arabiyyah with its chain
of narration to Abil-Aswad from ‘Ali bin Abi Talib (:28is).

Along with this he was given permission in all of the books of Imam An-
Nawawi and in Alfiyyah Al-Traqi and in At-Targhib wat-Tarhib and in Al-
Khulasah of Tbn Malik and in Sirah Ibn Hisham as well as the rest of his
works. This was also the case in the works of Al-Hafiz Ibn Hajr Al-’Asqalant
and in the Musnad of Imam Ash-ShafiT and in the Mujjam works of At-
Tabarani and the works of As-Suyiiti and other than these.

The Shaikh also took what comprised this index from Shaikh ‘Ali Afandi
Ad-Daghistani and Shaikh ‘Abdul-Latif Al-’Afalqi Al-Ahsa-1 who both gave
him permission similar to that which Shaikh ‘Abdullah bin Saif permitted
him in. Upon returning to his native home the Shaikh remained there for
around a year before setting off for Al-Basrah in ‘Iraq in order to seek
knowledge from the Scholars that were residing there.’

The Shaikhs previous travels in the Peninsula and his stay in Al-Basrah
opened for him the principles of the religion which other than him could
not attain; and learnt also concerning that which pertained to that which
Ahl-us-Sunnah were upon in Tawhid Al-Asma wa Sifat. During his time in the
city the Shaikh adhered to the great Scholar; Shaikh Muhammad Al-
Majmii‘T° - as has preceded, with whom he studied at the Madrasah Al-
Basrah. It was in Al-Basrah whilst he was studying with some of the
Scholars that he began calling the people to Tawhid and calling them away
from Shirk and innovations, it was in Al-Basrah that he likewise authored
his book: Al-Kitab At-Tawhid. Some of the residents raised complaints
against that which the Shaikh was calling to and in doing so managed to
convince the authorities to expel him from the city, this was done
immediately and the Shaikh was ejected from the city during the hottest

76 Shaikh ‘Abdullah Al-Bassam mentions that the lineage of this noble family
goes back to the great companion of the Messenger of Allah (Js5.fdi{le)
Talhah bin ‘Ubaidillah; one of the ten companions promised Paradise and who
was killed near Al-Basrah itself (4zfiis5). (See: ‘Ulamd Najd Khilal Thamaniyah
Qurinvol 1 p. 132).
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part of the day and made to walk to the next town of Az-Zubair. After a
stay of a few days in the town the Shaikh was intent on travelling to Ash-
Sham, however a shortage of finance compelled him to return to Najd.

He therefore travelled by way of Al-Ahsa where stayed for a time and it
was here that he found many outstanding scholars, from them was
‘Abdullah bin Firowz Abii Muhammad Al-Kafif. He found that he possessed
some of the books of Shaikh-ul-Islam Ibn Taymiyyah and Ibn Al-Qayyim -
which delighted him greatly, and he showered great praise upon ‘Abdullah
for his knowledge of the ‘Agidah of Imam Ahmad. He studied with the other
scholars of Al-Ahsa, and from the greatest of them; Al-Qadi “Abdullah bin
‘Abdul-Latif as well as Shaikh ‘Abdullah bin Muhammad bin ‘Abdil-Latif
Ash-Shafi'T Al-Ahsa-i.

By this time the Shaikh had taken knowledge from many of the scholars in
his country during his era, whilst he also travelled many times to Al-Hijaz
and Al-Basrah and Al-Ahsa, from amongst his scholars until this time
before he returned to Najd were:

His father Shaikh ‘Abdul-Wahhab bin Sulaiman, Shaikh ‘Abdullah bin
Ibrahim bin Saif, Shaikh Muhammad Hayat As-Sindi (d.1163H), Shaikh
Muhammad Al-Majm@i'T Al-Basri, Shaikh Al-Musnad ‘Abdullah bin Salim Al-
Basri (d.1134H), Shaikh ‘Abdul-Latif Al-’Afalqi Al-Ahsa-1. Shaikh Hasan At-
Tamimi, Shaikh Hasan Al-Islambali, Shaikh Yasuf Al-Saif as well as others.
He studied Figh under some of these scholars and would discuss/debate
issues that he had read in Sharh al-Kabir and Al-Mughni and Al-Insaf; and this
was regarding what was in them pertaining to what opposed the texts of
other works such as Al-Muntaqa and Al-Iqgna’. The Shaikh was also given
permission by his Shuyiikh to teach and relay that which he had taken
from them. Examples of this is Shaikh ‘Abdul-Baqi Al-Hanbali - the Shaikh
of the ‘Ulama of his time who granted him permission in all that he had
taken from him in order to read and teach from Sahth Al-Bukhari with its
chain of narration back to its author. Likewise Sahih Muslim and the
explanations of the two Sahihs and Sunan At-Tirmidhi and An-Nasa-i and
Abit Dawiid and Ibn Majah as well as the works of Ad-Darimi, all of these
books with their respective chains of transmission going back to the
relevant author. Likewise the Musnad of Imam Ash-ShafiT and the Muwatta

5~

of Imam Malik and the Musnad of Imam Ahmad (53%5).
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After this the Shaikh (£425) returned to Najd where he found the people
upon a way of misguidance similar to that which he had been witnessing
wherever he had travelled; and this was through their practising Shirk by
worshipping and supplicating to the dead and the trees and stones and the
Jinn. Seeing this; the Shaikh began his Da'wah to Tawhid in the town of
Huraimila - due to his father’s presence there, whilst continuing his
studies and research in order to further understand the rulings of the
Shari'ah and the religion. He also spent a great deal of time studying the
works of Shaikh-ul-Islam Ibn Taymiyyah and his student Ibn Al-Qayyim -
increasing further by way of their works in understanding of the religion.
The Shaikh copied out many of the works of ITbn Taymiyyah by hand -
some of which can be found preserved at the British Museum in London.”
The Shaikh during his time in the town would speak out against the
innovations and acts of Shirk being committed in the town to such an
extent that disputes and hostilities arose between him and some of the
people of the town. At this time his father also passed away in the town,
yet the Shaikh continued his call to Tawhid as well as his forbidding the
people against Shirk and directing them to avoid blind following and
instead to seek out the truth in the affairs of the religion by referring back
to the authentic sources of the religion. This was ultimately to lead the
Shaikh being made to leave Huraimil3; and so he relocated to Al-"Uyainah.
In Al-‘Uyainah he came to its Amir: ‘Uthman bin Mua‘'mmar who initially
aided him, and there gathered around the Shaikh many students of
. knowledge, and he likewise began implementing the Shari‘ah rulings such
as demolishing the domes (shrines) utilised in committing Shirk as well as
stoning the adulterer. However Ibn Mua'mmar relinquished himself from
the Shaikh after fearing threats/intimidation from some of the other more
powerful rulers in authority.

For this reason the Shaikh (%% left Al-‘Uyainah in search of another
place, and so came to Ad-Dir‘iyyah and met its Amir Muhammad bin Sa‘td,;
the outcome of this meeting and its significance in the spread of the Salafi
reform movement is well known.

77 As stated by ‘Abdur-Rahman bin ‘Abdil-Latif in Mashahir ‘Ulama Najd p. 23
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The Da‘wah went on to spread to the neighbouring lands and Jihad was
made in the path of Allah to make His word manifest and to suppress and
eradicate Shirk and innovations, and so it was not long before the Da‘wah
spread and all the varying Najdi regions were united under its banner -
spreading thereafter to Al-Hijaz, ‘Asir, and the north of the peninsula.

A great many students took knowledge from the Shaikh (&i25) and who
themselves took up giving Da‘wah after him, from his students were:

His own offspring: Shaikh Hussain (d. 1224H), and Shaikh ‘Ali (d. 1245H),
and Shaikh ‘Abdullah (d. 1243H) and Shaikh Ibrahim. His grandson: ‘Abdur-
Rahman bin Hasan - the author of Fath ul Mgjid. Shaikh Hamad bin Nasir
bin Ma’'mar (d. 1225H), Shaikh ‘Abdul-‘Aziz bin ‘Abdillah Al-Hussayyin (d.
1237H). Shaikh Hussain bin Ghannam (d. 1225H) The Imam the Mujahid,
‘Abdul-‘Aziz bin Muhammad bin Sa‘td (d. 1218H), Imam Sa‘td bin ‘Abdul-
‘Aziz bin Muhammad (d. 1229H). The Shaikh (&%) authored many
beneficial works, from them are: Al-Kitab At-Tawhid, Ustil ul-Eman, Mufidul
Mustafid fi Kufr Tarik At-Tawhid, Kashf Ash-Shubuhdt, Thalathatul Usiil,
Mukhtasir As-Sirah, Mukhtasir Fat-h ul-BarT (in manuscript form), Mukhtasir
Zad al-Ma'ad and others.

The Shaikh would spend much of the night awake in prayer and reading
and was known for his humble temperament and so would not eat from
the treasury except in that which was needed. Despite the immense wealth
accumulated by the First Saudi State he did not enrich himself by way of it,
instead he endeavoured to spend in the cause of the Da‘wah and upon
those that were in need. The Shaikh passed away and did not leave behind
any wealth other than his home in which he had lived during his life. The
Shaikh had six sons of whom all were scholars of the religion, they were;
‘Ali, Hussain, ‘Abdullah, Hasan, Ibrahim and ‘Abdul-‘Aziz, he likewise had
four daughters. -

The Shaikh continued to be blessed in his progeny - from amongst them
his grandsons and those that came after for many a generation until this
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~ very day; a great number of whom went on to become scholars of the
religion.”

The Shaikh was one of the notable personalities of Islamic reformation in
modern times; and was himself strong in his belief and firm in his faith -
and so was not perturbed by anything for the sake of the truth. He
traversed upon the ‘Agidah of the righteous Salaf and was severe in his
honour for the religion.

-He possessed a sturdy physique; and had a solemnity and an awe which his
companions acknowledged; he had immense piety and zuhd and was
careful, modest and would be known to remember Allah much.

He also had a strong personality just as he was strong in establishing the
proofs and was firmly grounded in understanding and was valiant in
opinion and would return to The Book of Alldh and the Sunnah of His
Messenger (Fzs4%4i{l>) and to the Salafi beliefs and understanding. He was
profuse in praying the night prayer and was lengthy in his worship and
would not be distracted from the remembrance of Allah - despite his love
for good, righteousness and kindliness.

Shaikh ‘Abdullzh Al-Bassam said regarding him: “And so before we
conclude the discussion of the life of Shaikh Muhammad (4if2%5), we desire
to make a statement regarding him which is:

That this Imam was not just an ‘Alim from the men of the religion and from
the ‘Ulama of the Shari'ah, rather he was a man upon whom Allah The One
free of imperfections and The Most High bestowed a great intellect and a
prudent mind and far sightedness as well as a strong - influential
personality. Just as Allah The Most High granted him sincerity in his
actions and steadfastness upon that and having the ability of endurance in
its regard. So as a consequence of this natural aptitude and divine

7 For further reading and detailed biographies of the scholars of the Al-Ash-
Shaikh (progeny of the Shaikh) as well others from Najd and beyond; refer to:
Ad-Durar As-Sanniyyah fi Ajwiba an-Najdiyyah and ‘Ulamd Najd Khilal
Thamaniyah Quriin and Mashdhir ‘Ulamd Najd wa Ghairihim and At-Targjum Al-
Mukhtarah lil-Imam ‘Abdillah wa Abna-ihi wa Ba'ad Ahfadihi.
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conferment he was prepared and readied to be worthy of being from the
men of rectitude and from the leaders of concept. Therefore these great
factors that were present within him were the reasons for knowing the
falsehood which the people of his era were upon. So he kept clear of that
which they were upon and it was the reason as to why he went to the
source references of Islam to find the remedies from within for these
sicknesses which had engulfed the Muslim lands. Then he identified how
to treat these sicknesses as well as the effective path that he should
undertake for that. He knew the reasons that the Amirs and leaders would
be convinced in complying to his Da‘wah and for them to be of aid to him in
his task.

Then with this wise sophistication and under its directive he set in motion
the train of verbal and physical Jihad in order that the Da‘wah should reach
its goal - and so he did not die except that he actualised that which he
envisioned in his mind and had hoped in his heart and had intended with
his directive.””

By the end of his life the Shaikh (i%z5) had dedicated over sixty years of
his life in calling to Tawhid and rectifying the beliefs of the people in their
religion and calling them back to correct guidance whilst facing the harsh
and hostile denunciations of those that sought to reject what he was
calling to. The influence of Shaikh’s Da‘wah and his efforts in reforming the
beliefs of the people back to the true understanding of the religion and
that which the Messenger of Allah (A&.%4f(=) had called set in motion a
return back to the true understanding of the religion from its correct and
authentic sources. It has also stimulated and influenced the rectitude in
the beliefs and understandings in religion of people in other countries
such as Egypt, Sudan, India and the sub-continent and Ash-Sham and as far
as Indonesia as well as in other regions of the Muslim world.

The Shaikh was granted an eventful and virtuous life in calling to that
which the Prophets and the Messengers had called to; and yet despite the
weakness through which his Da‘wah was to undergo in its early stages; he

7 ‘Ulama Najd Khilal Thamaniyah Quriin vol 1 p. 150-151
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lived long enough to witness the promise of Allah for those that sincerely
aid His religion.

The Shaikh died at the end of the year 1206H (1792CE) at the age of ninety-
one years in Ad-Dir‘iyyah; and until the very end of his life he remained
true to his word in residing in Ad-Dir‘iyyah together with the family of
Muhammad bin Sa‘td. Just as he lived his life ensuring that his family and
his people worshipped Allah alone without any partners - this being the
very purpose mankind had been created for; and for the establishment of
which the Prophets and the Messengers had been sent.

Shaikh Muhammad bin Ibrahim Al-Ash-Shaikh narrated an incident as
proof of his concern that his family adhered to Tawhid and so should
worship Allah alone when he said:

“I came across a trustworthy man who narrated from a close female
relative of his who said: ‘I entered the house of Shaikh Muhammad bin
‘Abdil-Wahhab after he had grown old and had become heavy (slowed
down) and he was sitting on the hassock in the front part of his house in
front of its entrance. So when the mu’adhin called the adhan, the Shaikh
said to those around him: ‘command ‘Abdullah so that he should pray with
(i.e lead) the people.” So they said: ‘he has already gone to the Mosque’ so
the Shaikh said: ‘Alhamdulillah for The One Who extracted from my
offspring those that would worship Allah.””*

Muhammad bin Sa‘ad

He was: Muhammad bin Sa‘td bin Migrin bin Mirkhan bin Ibrahim, he was
born approximately in the year 1100H or 1687/1688CE, the founder of the
Salafi State that was to become the First Saudi State. A man of
extraordinary resilience that had previously been known to honour
pledges and keep his word - even if it be in opposition to his kinfolk. Both
of the contemporary historians Ibn Bishr and Ibn Ghannam state that
Muhammad bin Sa‘tid was well known from early on for his assurances and
his steadfastness and his good nature, this being a correct attribute - for

% ‘Ulama Najd Khilal Thamaniyah Quriin vol 1 p. 170-171
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the steadfastness of this Amir in his aiding the call to Tawhid would be a
remarkable hallmark of his self-determination.

'He had remained as head of Ad-Dir‘iyyah for almost twenty years (1139H-

1157H/1726-1744CE) before the arrival of Shaikh Muhammad bin ‘Abdil-
Wahhib. Little if anything is known of this early period of his rule,
however the duration of his rule gives rise to the fact that this era was one
of amity and harmony in light of the chaotic political as well as the unruly
tribal problems of the era. His more powerful neighbours were the Amir of
Al-'Uyainah with whom it appears he had an amicable relationship along
with the fact that he had married his son ‘Abdul-‘Aziz to the Amir’s
daughter. Another potent neighbour was the leader of Riyadh, and yet
greater than these rulers was the Amir of Al-Ahsa. As for the leader of
Riyadh, Dahham bin Dawas; then as Ibn Ghannam mentioned that he had
been indebted to Muhammad bin Sa'tid for having helped him remain in
his seat of authority in Riyadh. For the people of Riyadh detested him and
desired to rid themselves of him, so he appealed to the leader of Ad-
Dir'iyyah for help and so Muhammad bin Sa'tid bolstered him and so sent a
number of fighting men and with that the insurrectionists were quelled
and his rule was upheld.®

He led many of the early expeditions and military engagements himself
against the enemies of Tawhid, and only deputised his son ‘Abdul-‘Aziz to
do so due to his ailing health and old age.

He was the man that would sacrifice his every effort and endeavour to set
in motion the call to Tawhid that would surge from his city and spread
across his country and before long across much of the Muslim world. The
Islamic Da'wah was revived at his hands and the Sunnah of the Prophet
Muhammad (J&5.%4{lz) was restored. He aided Shaikh-ul-Islam and
endeavoured and strove, he gave all he could in preparation for Jihad from
military strength and from horses - all in the path of Allah. Through him

8 Let the reader observe in what is to follow how the Amir of Riyadh went on
to show his ingratitude to the Amir of Ad-Dir‘iyyah for this act of assistance,
especially when the Amir of Ad-Dir‘iyyah was later to invite him to observe the
call to Tawhid and the subsequent battles and military confrontations that
were to last between the two towns for over a quarter of a century.
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Allah honoured Islam and the Muslims and brought the hearts of the
believers together and suppressed falsehood and its allies from the
mushrikin. A man of integrity and one true to his word, he did not cease to
aid the Shaikh in calling the people to Tawhid until the end of his life. He
accepted the Salafi Da‘wah despite knowing the overwhelming
consequences of what the wrath of other towns and cities would be - yet
still this man stood firm. The loss of family or reputation to outsiders did
not concern him, nor cause him to flinch - instead he persevered to help
spread this Da‘'wah and be a defender of it.

It is a thing witnessed that this Imam and his successors were upon that
which the Prophet (dz5.%4{i) was upon; that they were upon the truth
and their enemies upon falsehood. Whatever occurred with them from
those that opposed them, then it was Allah Who aided them and granted
them victory even though they were few in number and weak; and their
enemies large in number and formidable. He died in the year 1179H
(1765CE) and was buried in the cemetery at Ad-Dir‘iyyah. Despite having
ruled for some twenty years before over the town; he continued to rule in
Najd as the head of what became the First Saudi State from the year 1158H
to the year 1179H - and the successors of his progeny continue to rule to
this day.®

‘Abdul ‘Aziz bin Muhammad bin Sa‘td

He was: Imam ‘Abdul ‘Aziz bin Muhammad bin Salid, second of the rulers
of The First Saudi State, he was born in the year 1133H (1723CE) in Ad-
Dir‘iyyah. He grew up in Ad-Dir‘iyyah and was from the foremost of those
that aided the cause of Shaikh Muhammad bin ‘Abdil-Wahhab being a
youth of less than twenty years of age making him possibly the youngest
supporter of the Shaikh at the time when the Shaikh was still in Al-
‘Uyainah. During this time, he requested the Tafsir of Stirah Al-Fatihah
from the Shaikh which the Shaikh compiled and sent to him at his request
which gives insight into his interest and dedication in seeking knowledge;
as well as their relationship from an early stage.

82 See: Ad-Durar As-Sanniyyah vol 16 p. 347-355 and Ta'rikh Al-Bilad Al-‘Arabiyyah
As-Sa‘udiyyah vol 1 p.63-64 and 132-133.
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Once the Shaikh had made the hijrah to Ad-Dir‘iyyah; ‘Abdul-‘Aziz adhered
to the Shaikh and would be ardent in attending his lessons. He was
especially responsive to the Da‘'wah of the Shaikh and would help the
Shaikh in many of his own needs which led to the Shaikh developing a
great admiration for him through which the Shaikh would praise him
much in his public and private gatherings. During this time ‘Abdul-‘Aziz
also took knowledge from the other ‘Ulama present in Ad-Dir‘iyyah and so
went on to gain a profound understanding of the religion and its sciences.
He had already been noted for his bravery and nobility and virtuous nature
- which were with time to further his reputation with anyone who saw or
even heard of him. ‘

Some historians claim that ‘Abdul-‘Aziz was the founder of the First Saudi
State however the historian Munir Al-’Ajlani correctly regards ‘Abdul-'Aziz
as the second founder of the State,” giving his father Muhammad bin Sa‘td
the distinction of founding the State with Shaikh Muhammad bin “Abdil-
Wahhab and that his son ‘Abdul-'Aziz went on to complete his actions and
actualise his hopes - and each of them has his share of glory and
continuance of commemoration.

During his father’s era he led many expeditions from Ad-Dir'iyyah and
partook in the defences of all of the assaults led by the many Amirs and
heads of local towns and provinces against the First Saudi State in its early
period - as will become manifest in the subsequent chapters.

He assumed rulership after the death of his father Muhammad, in the year
1179H (1765CE) and under his rule the State which had covered much of
Najd expanded to new limits. He was given the pledge of allegiance by the
people at the death of his father and at the head of those that gave the
pledge was Shaikh Muhammad bin ‘Abdil-Wahhab himself.

Lutfullah Jahhaf said regarding him:

8 See: Ta’rikh Al-Bilad Al-"Arabiyyah As-Sa‘tdiyyah vol 2 p.18.
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“He was a man who had insight into affairs and had intuitive knowledge
(discernment) of ruling power (and its alternation). He was knowledgeable
of the factors stimulated problems between the tribes; he was a careful
leader - well acquainted with the circumstances of the people, brave and
valiant. He would adorn himself with the embellishment of the Salaf and
would call to the religion - encouraging Tawhid and sincerity (to Allah)...”

Hussain bin Ghannam said regarding him:

“He would fear ‘Allah much and was plentiful in remembrance of Him, he
would enjoin the good and forbid evils. He was compassionate a great deal
and was merciful with his subjects. He would not leave the Masjid after the
Morning Prayer except after sunrise and would remain there praying the
Duha prayer. He would give plentifully and would give in charity to his
subjects and the delegations and the Amirs and the judges and the people
of knowledge as well as its students - with his grants and endowments to
the weak and the needy being in the utmost.”*

Shaikh ‘Abdullah Al-Bassam mentioned regarding him:

“He would implement the truth - even if it be against the people of his
own home as well as his relatives. He would not allow the greatness of a
person of distinction to obstruct him when that person oppressed
someone and so would seek to stop him from his oppression and
implement the truth in his regard. Likewise, he would not demean a weak
person who was oppressed and so would seek his right for him - even if he
was in a far off place. The whole of the Arabian Peninsula in his time was at
peace and harmonious in dwelling such that a single person could travel
with an immense amount of wealth wherever he desired; any time he
desired; any direction he desired. During his time the traveller did not
carry a weapon as there was not to be found anyone who would scare the
travellers, all the taxations which the regional tribes imposed upon the
travellers for safe passage were banned - so no such tax was given...”*

8 Durar Nahiir Al-Hiir Al-’En bi Sirah Al-Imam Al-Mansir p. 838. See also: Ar-Risalah

Ad-Diniyyah fi Ma'na Al-Ilahiyyah p. 22

8 Ar-Risalah Ad-Diniyyah fi Ma'na Al-llahiyyah p. 22
% Tuhfatul Mushtagq p. 250-251
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He was severe upon the perpetrators of crime and the highway bandits as
well as any thieves that stole from the travellers. During his time his
territory enjoyed peace and tranquillity, a traveller could go to any land he
wanted with enormous wealth anytime he pleased, summer or winter,
right or left, east or west, whether in Najd or Al-Hijaz or Yemen or At-
Tihamah. He would fear no one, since there was no thief and no negativity
and no assailant and no criminal. In his days the entire Najdi province
would send out its livestock in the springtime for grazing in the open
country and valleys without a shepherd. Many of the people of the regions
would pass by Ad-Dir‘iyyah in his time during their journey to perform the
Hajj. If there were any lost camels then they would be bought to Ad-
Dir‘iyyah quickly for fear of the one that found it being found in possession
of a stray animal and so rebuked for that, when bought to Ad-Dir‘iyyah the
Imam had a man who tended to them. Then whosoever they belonged to
could come and take them away. This security in this dominion was
something that Allah placed in the hearts of the servants, from the
Bedouin and the townsfolk, along with immense fear in the hearts of those
that opposed its people. This had not been found except in the time of

‘Umar (2240).

Al-Qadi ‘Uthman bin Mansiir mentioned how there were a group of
starving men from the thieves of the Bedouins that once came across a lost
she-goat in a pomegranate garden in Nafud As-Sir - a well known place in
Najd. They remained for two days in their hunger so one of them said to
his companions: “Why not one of you set upon this she-goat and slaughter
it so we can eat it.” So they all said to their companion: “Why don’t you set
upon it?” None of them could set upon it out of fear of the retribution
upon the one that does so. Then one of the men felt the urge to say: “By
Alldh; I can’t set upon it - so leave it since ‘Abdul-'Aziz is its shepherd!” So
they left it - whilst they were in dire need of it.*’

He (5%5) would send letters and treatises to the ‘Ulama and the Judges in
the east and the west calling to Tawhid and warning against Shirk and

8 See: Ad-Durar As-Sanniyyah vol 16 p. 356-366 and Ta’rikh al-Mamlakatil
‘Arabiyyah As-Sa‘udiyyah vol 1 p. 80-82

73



clarifying the reality of worship for which purpose Allah created the Jinn
and mankind. He also refuted the doubts presented by those that justify
the worship of the Prophets and the Awliya; from some of the most
important of these letters were: '

L.

His well known ‘Risalah Ad-Diniyyah fi Ma’na Al-Ilahiyyah’ to the ‘Ulama
and the Judges in the Haramain and Ash-Sham and Egypt and ‘Iraq
and to the rest of the scholars of the east and west. This treatise was
written in or before the year 1211H.

His letter to the people of the cities of the non-Arabs and Rim
(Anatolia and Eastern Europe) in which he elucidated the correct
creed and refuted the doubts posed against the Da‘'wah of Shaikh
Muhammad bin ‘Abdil-Wahhab and his followers.

His letter to the people of Al-Mikhlaf As-Sulaimani in which he again
explained the correct creed. Imam Ash-Shawkani (&¥iz5) said: “A
letter has arrived in Yemen from Imam ‘Abdul-‘Aziz in the year

1215H” (this letter maybe the same one or possibly another one).

His letter to Ahmad bin ‘Ali Al-Qasimi in which he clarified the
following of The Book and the Sunnah and the ahadith as opposed to
just following the madhabs, along with an explanation of the correct
creed and that which opposes it.

His Letter to Yaqiit in which is the explanation of Tawhid. .

His and Shaikh Muhammad bin ‘Abdil-Wahhab’s letter to Ahmad bin
Muhammad Al-"Uwaili.

His letter to Shaikh Muhammad bin Ahmad Al-Hifzi

His letter to the people of Al-Kharj and Al-Far’ and Al-Aflaj and Ad-
Dal’ and As-Sulail and other than them.

74



As well as other than these letters from the vast number of
correspondences from the Imam to the varying members of society during
his era.?®

The Imam was a keen collector of books and would encourage the spread
of knowledge by way of them and so would give them out to the students
of knowledge. He (4iiz5) owned a compilation of statements of Ibn

37~

Taymiyyah (&425) and so he inscribed into it the following statement of
ownership: '

Ownership by the bounty of his Lord The Praised - is that of:
‘Abdul-‘Aziz bin Muhammad bin Sa‘td.

He once donated a portion from the Tafsir of Al-BaydawT in which the
following inscription was found:

This book was given in Waqf (charitable donation for public
use) by ‘Abdul-‘Aziz bin Muhammad bin Sa‘d for the
students of knowledge and the Muslims. This was witnessed
by ‘Abdullah the son of the Shaikh; and it was written by and
witnessed also by Hamad bin Nasir.*

From the numerous accounts of the Imam it becomes clear that he had a
great love for the people of knowledge and for the students of knowledge
as well as for his subjects. His consideration for the poor people and his
seeking the right of the weak and his dislike for the oppressors along with
his stopping at any limitations and so not exceeding the bounds are all
signs and indications of the upright nature and character of the Imam. An
example of this is found in a report in which some of his men once took
Muhammad bin Demas as a captive and so bought him to Ad-Dir‘iyyah in
order for him to<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>