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The praise is for Allah ate; may prayers and peace be upon the Messenger of
Allah, his family and Companions.

Indeed, the noble brother, Abu Musa Raha al-Amriki has sought from me
permission to translate my book entitled Aiding the Khatib and Imam in Un-

derstanding the Rulings ofBeing an Imam Within the ‘Ummabh into the English



Statement of Permission

language. This request pleases me in that the benefit can spread; and | have
granted him permission to translate, print, and publish it, seeking the face cf
Allah, the Mighty and Majestic. | likewise advise him, myself, and all who read
it to continue to seek knowledge from its people. And I ask Allah * for tawfiq
in every good and for aid upon this; for myself, him, and all of our Muslim
brothers and sisters. And we ask Him, Exalted be He, to forgive us and have

mercy upon us; indeed, He is Forgiving and Merciful.

May Allah 3k send prayers, peace, and blessings upon the Prophet Muhammad,

his family, and Companions.

This has been stated and written by Muhammad ibn Zayd ibn Muhammad al-

Madkhall, 20 Rabl' ath-Thanl 1439 H.



Introduction of

Shaykh Ahmad ibn YahyAan-Najml

The praise is for Allah % may prayers and peace be upon the Messenger of

Allah; his family and Companions.
To Proceed:

The noble Shaykh Muhammad ibn Zayd ibn Muhammad al-Madkhall, may

Allah grant him success, has sent to me his treatise which he has titled:

4-anl 4-ala] 4jLij frlj.La.xJI 4jLc]

Aiding the Khatib and Imam in Understanding the Rulings of Being an Imam

Within the ‘Ummabh.

It is a two-part compilation of answers to questions regarding ‘agidah and
figh. The ‘agidah collection contains questions and answers regarding all as-
pects o f‘aqidah. The figh collection contains questions and answers specific
to purification and prayer; including the congregational prayer, Friday pray-
ers, the two Eid prayers, the prayer for seeking rain, the eclipse prayer, and

washing the deceased.

| focused on reading the ‘agidah collection twice, and | see that he has been

successful within it to give correct answers in a manner that is succinct yet



Statement of Permission

student of knowledge, as well as he who is in charge of being an imam for
the people. | encourage the students of knowledge to read it and benefit not
devoid of important aspects. Due to this, it is beneficial for the beginner

from it.

W ritten by Ahmad ibn Yahya an-Najml, 1 Muharram 1428 H.



Introduction of the
Noble Shaykh and Father
Zayd ibn Muhammad al-Madkhali

The praise is for Allah may prayers and peace from Allah  be upon His
slave and messenger Muhammad; the Hashiml Qurash! Arab prophet; and
upon all who adorn themselves with his character and follow his guidance with

the correct understanding.
To proceed:

The virtuous son Muhammad ibn Zayd al-Madkhali has presented to me a
research that is concise, beneficial, and useful for himselfand his brothers from
the students of knowledge; specifically, the imams of the mosques, and those
who deliver the Friday sermon. Within it he speaks regarding the correction
of the creed, the tremendous religious rites; as well as what is connected to
that which is from rights, obligations, etiquettes, and manners; based upon the
methodology with which the Chief of the Creation and the Messenger of
Islam, Muhammad, came with. May the best and purest form of blessings be
upon him. It is in question and answer format. He mentioned the reason that
led him to compile the book in this manner, and | saw fit that it should be
printed and published in order that its benefit can spread, and the reward may

be perpetuated for him. | ask Allah 3&for success and uprightness in everything



Shaykh and Father, Zayd ibn M uhammad al-Madkhali

we do and spread; for us, him, and all the believers. May prayers and peace
from Allah 36 be upon our Prophet Muhammad; the chief of humanity and

the bringer of tremendous pure legislation.

Wrritten by Zayd ibn Muhammad Had! al-Madkhali, 20 Dhul-Qa‘dah 1428 H.



Preface to the Third Edition

The praise is for Allah Al may blessings and peace be upon the Messenger of

Allah, his family, and Companions.
To proceed:

You will find within this edition corrections and important additions. | ask
Allah Asthat it be beneficial and useful. | thank Allah, the Exalted, for His
favors; then | thank all who aid in the spread of good and direct toward it. I,
likewise, ask Allah Asto accept all of their righteous deeds and pardon us and
them. May blessings and peace from Allah As be upon our prophet

Muhammad, his family and Companions.
Your Brother and one who loves you for Allah’s sake,

Muhammad ibn Zayd ibn Muhammad al-Madkhall, 12 Shaban 1437 H.



Preface to the First Edition
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The praise is for Allah 38 who has favored us with the religion of Islam, and
has chosen our Messenger, upon him be prayers and peace, from amongst the;
creation. | testify that none has the right to be worshiped except Allah, the
King, the All-Knowing. | testify that Muhammad is the servant and Messenge'
of Allah, the caller to the path of security. May Allah 36 bestow blessings and
peace upon him, his family, his Companions, and upon he who follows his way

and is guided by way of his guidance.
To Proceed:

From the perspective of speaking about the favors of Allah 36, from that with
which Allah has favored me on this thirteenth day of the month of Sha‘ban in
the year 1427 H., is the completion and release of that which is within the
hands of the noble reader. | have titled it Aiding the Khatib and Imam in Un -
derstanding the Rulings of Being an Imam Within the ‘Ummah. For Allah 36 is
the praise and thanks, and | ask Him, Exalted be He, to aid us upon remem-
bering Him, thanking Him, and worshiping Him in an excellent manner; and
that He complete His favor upon us, outwardly and inwardly, within this world
and within the final abode. Indeed, He is Free of All Needs, and Worthy ot

Praise.

O noble reader, it likewise pleases me that | mention to you the reason for me

compiling these legislative, knowledge-based responses to the poignant and



Preface to the First Edition

beneficial questions that have emanated from the Advisory Committee to the
Branch of the Ministry of Islamic Affairs in the region ofJazan. The head of
the committee is the noble head of the Sharfah courts, Shaykh Dr. Abdur-
Rahman ibn Muhammad al-Ghazzi, may Allah 3k grant them all success in that
which He loves and is pleased with.l attained a copy of it and was pleased with
its contents. So, | made it incumbent upon myselfto research the answers from
the reputable sources, seeking to benefit from my time, and studying my in-
formation hoping to Allah 3k that it will be within the scale of my good deeds;
and that He has facilitated that which is before you. | have summarized the
answers and sufficed with that which the imams of knowledge deemed to be
preponderantly correct; and | have added some questions so that the benefit

may be completed, and the objective reached.

Since mistakes are the nature of the human being, that which is correct from
what | have written is by the favor of Allah 56, then by way of the collective
efforts of those eminent scholars. That which is an error or shortcoming is
from me and Shaytan, and Allah 3k and His Messenger are free ofit. |1 wish
for he who finds anything to correct it or alert me to it so that | may amend
it. This is that which is necessitated from cooperation upon righteousness and

piety, as is not hidden to those who have intellects.

In closing, | thank Allah, the Exalted, then | thank my father and Shaykh, may
Allah 3k give him success and complete His favor upon him, in the religion
and the worldly life. May Allah 3k send blessings and peace upon the chosen

Prophet and whoever follows his guidance.

Wrritten by Muhammad ibn Zayd ibn Muhammad al-Madkhall, 13 Sha‘ban
1427 H.
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The Islamic ‘agidah is that with which Allah 5k has sent His Messengers and
revealed in His Books. He has made it obligatory upon the entirety of the

creation, the jinn and mankind. As Allah, the Exalted, has said:

Qi jiji L& jj 03 0"y ~aielB "
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And | (Allah) created not the jinn and humans except they

should worship Me (Alone). | seek not any provision from

them (i.e., provision for themselves or for My creatures) nor

do I ask that they should feed Me (i.e., feed themselves or
My creatures).

[Surah adh-Dhariyat 51:56-57]
He, the Exalted, has also said:

@ijcliadl dd @S LKt

And verily, We have sent among every ‘Ummah (commu-
nity, nation) a Messenger (proclaiming): “Worship Allah
(Alone), and avoid (or keep away from) Taghut (all false

deities).”

[Surah an-Nahl 16:36]

10



Introduction

Therefore, every messenger and prophet, upon them be prayers and peace,
came with the call to this ‘agidah. Every divine book was revealed to explain it
and clarify that which it requires, what contradicts it, and what makes it defi-
cient. Every responsible person is commanded with it; and that which has this
status and importance must be shown the utmost concern and researched and

studied before everything.

MG > U fyz

Whomever Allah wants good for He grants him under-

standing of the religion.1

So, it is obligatory to choose sound Salafi books which were authored upon
the methodology of the pious predecessors, Ahlus-Sunnah wal-Jama'ah; and to
focus upon them, reading them, understanding them, acting upon them, and
calling the people with wisdom and fair admonition. This is by way of sitting
within the circles of the reputable people of knowledge, and taking from them
by way of any of the means of spreading knowledge. The following are some

of the important questions connected to the ‘agidah.

1Sahih al-Bukhari, Book ofKnowledge; Sahih Muslim, Book ofLeadership, and others.

11



‘Agidah
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Q uestion One: Definition of Worship

W hat is worship? When does an act become worship, and what are its

conditions?

A nswer:

W orship has been defined in a number of ways. Perhaps the most com-
prehensive definition is that of Shaykh al-Islam ibn Taymiyyah, may Allah have
mercy upon him, wherein he said, “Worship is a comprehensive term for eve-
rything which Allah * loves and is pleased with, from statements and actions,
both apparent and hidden; as well as freeing oneself from that which negates

and contradicts it.”

An action becomes worship when two conditions are fulfilled within it. The
first is the completion of one’s love for Allah, the Exalted. The second is the
completion of one’s submissiveness to Him, glorified be He. Allah, the Ex-

alted, has said:

i A

12



‘Agidah

Verily, they used to hasten on to do good deeds, and they
used to call on Us with hope and fear and used to humble
themselves before Us.

[Surah al-Anbiya'21:90]

The conditions of worship are: (1) truthfulness in one’s resolve, (2) sincerity
in one’s intention, and (3) correspondence to the legislation. Allah the Exalted

has said:

AMS O SUlIE WUWoVIx  »1B4jj olgj Y

So, whoever hopes for the Meeting with his Lord, let him
work righteousness and associate none as a partner in the
worship of his Lord.

[Surah al-Kahf18:110]

Question Two: Definition of Lallaha lll Allah

W hat is the definition of la ilaha ill-Allah (none has the right to be wor-
shipped except Allah)? W hat are its pillars and conditions? Bring evidence for

that which you say.

A nswer:

Its meaning is that there is no true object of worship except Allah It

has two pillars. They are: (1) negation and (2) affirmation.

The statement  V (la ilaha) is a negation of everything that is worshipped
other than Allah The statement ~ S) (ill-Allah) is an affirmation of worship
for Allah  alone, with there being no partners for Him. Allah, the Exalted,

has said:

13



Aiding the Khatib and ImAm
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Whoever disbelieves in Taghut (false deities) and believes in Allah, then he
has grasped the most trustworthy handhold that will never break. And Allah

is All-Hearer, All-Knower.

[Surah al-Bagarah 2:256]

Its conditions are seven, and they are:

1. 1 (al-1lm): Knowledge of its meaning, that which negates it and
that which affirms it. Allah, the Exalted, said:

NiNAD I8 AMDE A

Except those who bear witness to the truth whilst they
know.

[Surah az-Zukhruf43:86]

Meaning they know with their hearts that which they have attested to

upon their tongues.

2. (al-Yaqln): Certainty, which negates doubt. Meaning that the
one who says it is certain in that which it indicates. For indeed, if he
doubts in that which it indicates, it will not benefit him. Allah, the

Exalted, has said:

i§ @G a3MB 40U B4l DBi3lild) 4
Only those are the believers, who have believed in Allah
and His Messenger, and afterward doubt not.

[Surah al-Hujurdt 49:15]

14



3.

'Agldah

(al-Qabiil): Acceptance, which negates rejection. It is obligatory
to accept that which this statement necessitates from the worship of
Allah 3k alone, and the abandonment of worship for anything besides
Him. Whoever says it, accepts it and does not hold fast to it, then he

is from those concerning whom Allah has said:

AfUY j<il  ann il A

oiNij

Truly, when it was said to them: la ilaha ill-Allah (none has

the right to be worshipped but Allah), they puffed them-

selves up with pride (i.e. denied it). And (they) said: “Are

we going to abandon our (false) gods for the sake of a
mad poet?”

[Surah as-Sajfat 37:35-36]

ijiivl (al-Ingiyad): Submission/compliance, which negates abandon-
ment. It is obligatory to submit to that which it indicates. Allah, the

Exalted, has said:

And whosoever submits his face (himself) to Allah while he
is a muhsin (good doer), then he has grasped the most
trustworthy handhold.

[Surah Lugman 31:22]

The most trustworthy handhold is the statement “None has the right
to be worshipped except Allah;” and the meaning of the word “sub-

mit” is that he obeys Allah 3k with sincerity.

15



Aiding the Khatib and ImAm

(as-Sidq): Truthfulness, which negates lying. It is a must that
one says, “None has the right to be worshipped except Allah,” being
truthful in that within his heart. If he says it with his tongue while he
does not believe it with his heart, then he is a hypocrite and untruth-
ful. Allah, the Exalted, said:

<dli 'a Loj Jhh ch Ch3 7
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And of mankind, there are some (hypocrites) who say: “We
believe in Allah and the Last Day,” while in fact they believe
not. They (think to) deceive Allah and those who believe,
while they only deceive themselves, and perceive (it) not!

[Surah al-Bagarah 2:8-9]

(al-1khlas): Sincerity, which negates shirk. It is purifying one’s
actions from all of the fdth of shirk, such that one does not intend by
way of his utterance of it to acquire any of the delights of the dunya.
nor does he intend to show off or gain reputation. Allah, the Exalted,

has said:

Nilgl>  dgrp 3 33®r3N

And they were commanded not, but that they should wor-
ship Allah, as monotheists.
[Surah al-Bayyinah 98:5]

W ithin the authentic narration, on the authority of TJtban, from the

Prophet he said:

jtt <A ML A¥In V<DV UL Ly G)
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‘Agldah

Indeed, Allah has prohibited the Hellfire for whoever

says: “None has the right to be worshipped except Allah,”

desiring by way of that the Face of Allah, the Mighty and
Majestic.1

7 (al-Mahabbah): Love, which negates hatred. Therefore, it is ob-
ligatory that one loves this statement and that which it indicates. He
loves its people who act by way of what it necessitates. Allah, the Ex-

alted, has said:

But those who believe love Allah more (than anything
else).

[Surah al-Bagarah 2:165]

Therefore, the people of la ilaha ill Allah love Allah 36 with a pure love.

Some of the scholars add an eighth condition, and it is:

8. j&I' (al-Kufr): To disbelieve in whatever is worshiped besides Allah =6
from the false deities. Allah, the Exalted, has said:

1 MV *1,t |lag A

Y et 4l

Whoever disbelieves in Taghut, and believes in Allah, then
he has grasped the most trustworthy handhold that will
never break. And Allah is All-Hearer, All-Knower.

[Surah al-Bagarah 2:256]

1Sahih al-Bukhdri

17



Aiding the Khatib and ImAm

The actualization of this testimony is that one abandons the worship of what
is other than Allah M in all of its forms; and this is indicated by way of the
negation found within the statement la ilaha (none has the right to be wor-
shipped...)- Likewise, worshipping Allah  alone, and not associating anything
in worship with him is indicated by way of the affirmation within the statement
ill Allah (except Allah). The right that is incumbent by way of this statement

is that one enacts the obligations and avoids the prohibitions.

Q uestion Three:Meaning of Muhammad * iSthe Messenger of

Al11Ah

W hat is the meaning of the testimony that Muhammad & is the Messenger

of Allah *, and what are its conditions?

A nswer:

Its meaning is beliefand complete certainty in that he ~ is the Messenger
of Allah M, in truth, and that his messengership is general, for all of humanity.
It is to believe that he is a servant of Allah not to be worshipped, and that
he is a messenger who is not to be belied. It is also to believe and have certainty
that he is the seal of the prophets and messengers, the Book that was revealed
to him is the Noble Quran, it is the last ofthe revealed books of Allah and
that his Shariah is the Shari‘ah that has abrogated the legislations that came

before him. The conditions of this testimony are:

1 Acknowledging his messengership and believing in it inwardly, within
one’s heart.

2. Uttering this and acknowledging it outwardly, upon one’s tongue.

3. Acting by way of that which he has come with from the truth, and

abandonment of that which he prohibited from falsehood.

18



‘Agldah

4. Believing in him in that which he has informed with from the affairs
of the unseen, both past and future.

5. Loving him more than one loves himself, his wealth, his child, his
father, and all of mankind.

6. Giving precedence to his statements over the statements of everyone

and acting upon his Sunnah.

That which this testimony necessitates is obedience to the Messenger  and
believing in him, the abandonment of that which he prohibited, restricting
oneselfto acting upon his Sunnah, to abandon innovation and newly invented

matters, and giving his statements precedence over the statements of anyone.

Q uestion Four:Nullifiers of the Two Testimonies

W hat are the nullifiers of the two testimonies?

A nswer:

They are the nullifiers of Islam which the jurists have mentioned within
the books offigh, within a particular chapter which they entitled The Chapter

ofApostasy. The most important of the nullifiers are ten:

1 As-Shirk in the worship of Allah Allah, the Exalted, has said:

jiLs aill, cAi CAAUj 63" A g A~ unA

Verily, Allah forgives not that partners should be set up
with Him in worship, but He forgives except that (anything

else) to whom He pleases, and whoever sets up partners

19
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Aiding the Khatib and ImAm

with Allah in worship, he has indeed invented a tremendous
sin.

[Surah an-Nisa 4:48]

He who sets up between himselfand Allah M intermediaries, calling
upon them, asking them through intercessions, and placing their re-
liance upon them.

He who does not declare the polytheists to be disbelievers; he doubts
in their disbelief, or he deems their methodology to be correct.

He who believes that guidance other than that of the Prophet is
more complete than his guidance, and that a ruling other than his
ruling is better than his ruling; such as those who prefer the judge-
ment of the constitutions of the disbelievers over the judgement of
Islam.

He who hates anything from that which the Messenger of Allah 7€
came with, even if he acts upon it.

He who mocks anything from the religion of Allah ASwhich the Mes-
senger » has come with.

He who does magic or is pleased with it has disbelieved; and from it
are: as-Sarf and al-Atf.2

Giving victory to the polytheists and aiding them against the Muslims.
He who believes that some of the people are allowed to depart from
the legislation of Muhammad

Turning away from the religion of Allah As, neither learning it nor

acting upon it.

These ten nullifiers are that which the imam and reviver Shaykh Muhammad
ibn ‘Abdul-Wahhab, may Allah AS have mercy upon him, has mentioned

within his treatises. He has mentioned that there is no difference in any of

1This is the magic which turns someone away from another person.

2 This is the magic which makes someone attracted to another person.
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these between one who does them jokingly, seriously, or in a state of fear;
except for the one who is compelled to do so. Therefore, it is befitting for the
Muslim that he is cautious of them and he fears them for himself. We seek
refuge with Allah 4k from all that which will bring about His anger and His

painful punishment.

Q uestion Five:Definition of Tawhld A1-Uluhiyyah

W hat is Tawhid al-Uluhiyyah (Oneness of Divinity), and what is its op-

posite, along with the evidence?

A nswer:

It is to single out Allah, the Exalted, with the actions that the servants
perform in order to draw near to Him legislatively. Such actions include du‘a,
making vows, slaughtering, hope, trust and the likes of that which the scholars
have mentioned by way of deductive reasoning and research. This is from the
aspects of tawhid and it is the focal point of the call of all of the messengers;
because, it is the foundation upon which actions are built. Without its actual-
ization actions are not correct. Rather, its opposite will have occurred, which
is shirk (polytheism). Shirk is of two types: (1) Shirk Akbar (major shirk), which
negates tawhid in totality; and (2) Shirk Asghar (minor shirk), which negates the

completion of one’s tawhid. Allah, the Exalted, has said:

4l "

Worship Allah and join none with Him in worship.
[Surah an-Nisa 4:36]

Likewise, Allah has said:

N UsteU U L m*' A" id3 f
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But if they had joined in worship others with Allah, all that
they used to do would have been of no benefit to them.

[Surah al-‘Anam 6:88]

Question Six: Definition of ash-Shirkal-Akbar

W hat is ash-Shirk al-Akbar (major shirk), along with the evidence? W hat

are its types and some of its manifestations?

A nswer:

It is to ascribe a partner to Allah, the Exalted, in His lordship, His wor-
ship or His names and attributes. Ash-Shirk al-Akbar is the greatest of sins.

Allah, the Exalted, has said:

A CEUL T it

Verily! Joining others in worship with Allah is a great zulm
(wrong) indeed.

[Surah Lugmdn 31:13]

Allah has also said:

Laa...jlll" dlLaj <Cjx w3 it

Verily, whosoever sets up partners in worship with Allah,

then Allah has forbidden Paradise for him, and the Fire will

be his abode. And for the zalimun (polytheists and wrong-
doers) there are no helpers.

[Surah al-Maidah 5:72]

Ash-Shirk al-Akbar expels one from the religion and dooms the person who
practices it to eternity in the Fire, if he dies upon it without repenting from
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it. This necessitates that the servant be extremely cautious of it. Thus, leading

him to know about it in order that he may avoid it. Its types are as follows:

10.

Shirk in one’s intention, objective, and drive. This is that the intention
of the servant in all of his actions is restricted to doing actions for the
sake of the dunya.

Shirk in obedience, this is by way of declaring permissible that which
Allah has made impermissible, and declaring impermissible that which
Allah has made permissible, while believing that this is lawful to do.
Shirk in supplicating to other than Allah 36.

Shirk in love. This is that the servant loves other than Allah 36, just as
he loves Allah 36 or more.

Shirk in fear. This is to have a supernatural fear that affects one’s creed.
Shirk in one’s trust and reliance.

Seeking blessings from trees and stones, such as seeking blessings from
Lat and ‘Uzza.

Shirk in the Attributes of Allah.

Shirk of al-Hulul (incarnation). This is to believe that Allah 36 is in-
carnate within His creation.

Shirk in control/management. This is to believe that some ofthe ‘awli-

ya have control within the universe, as the extreme Sufis believe.

And from shirk is that which is practiced within some of the lands by way of

mausoleums that are built upon the graves of the ‘awliya and the righteous

people, and that which they do from seeking their needs from the inhabitants

of the graves and seeking salvation from them.

Question Seven: Definition of ash-Shirkal-Asghar

W hat is ash-Shirk al-Asghar, along with the evidence?
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A nswer:

It is that which the evidence indicates as being minor shirk. However, it is
not from the same category as major shirk, such as lesser ostentation and swearing
by other than Allah Sk without magnification ofthat which is sworn by. It is also

the statement: “That which Allah wills and you will.” The Prophet & said:

La v ajikl

That which I fear the most for you is minor shirk.

They said: “O Messenger of Allah, what is minor shirk?’ He said:

Ly

It is ar-Riya (ostentation).l

The scholars have said regarding minor shirk that it is the greatest of the major
sins, and it is dangerous upon its practitioner. Due to this, the Prophet ~ feared
it upon his ‘Ummah. The one who practices it is under the will of Allah & if he
dies without repenting from it, based upon the stronger statement; and it is of
two categories. The first is outward upon the tongue and the limbs. It consists
of statements and actions such as swearing by other than Allah -5 The seconc.
is hidden, and it is shirk in one’s intentions and objectives, such as subtle osten-

tation which leads a person to beautify his actions.

Question Eight: Definition of Tawhidar-Rububiyyah

W hat is Tawhid ar-Rububiyyah, and what is its opposite, along with the

evidence?

1Ahmad and at-Tabarani
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A nswer:

It is to single out Allah, the Exalted, in His actions by the person believ-
ing that Allah M, alone, is the Creator for all of the creation. He is the Pro-
vider. He is the Owner of the Dominion. He is the controller of the affairs for
all of the creation. He elevates some and debases others. He alternates the
night and the day. He gives life and causes death, and He has power over all

things.

Its opposite is shirk in lordship by believing that some of the created beings
that are worshipped besides Allah 3k control some of the affairs within the
universe. This is to believe that they have power over things such as creation
and bringing affairs into existence, bringing about harm or benefit, life and
death, as well as other than this; however, none has control over these things

except Allah, the Mighty and Majestic. Allah, the Exalted, has said:

Allah is the Creator of all things, and He is the Walkil
(Disposer of Affairs) over all things.
[Surah az-Zumar 39:62]

Allah, the Exalted, has likewise said:
A i alji. i >>81) io? f

And no (moving) living creature is there on earth but its
provision is due from Allah.
[Surah Hud 11:6]
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Question Nine: Definition of Tawhidal-Asma was-SiffAt

W hat is Tawhid al-Asma was-Siffat, and what is its opposite, along with

the evidence?

A nswer:

It is the firm belief that Allah, the Mighty and Majestic, has beautiful
Names and lofty Attributes that have come within His tremendous Book, and
are affirmed from His Messenger 58. He 3®is described with all attributes of
perfection and absolved from every attribute ofdeficiency; and He & is singled
out in that and distinguished from every created being. Allah, the Exalted, has

said:

1agaj2t " :4lLa¥e ljii 1 dad

And (all) the Most Beautiful Names belong to Allah, so call

on Him by them, and leave the company ofthose who belie

or deny (or utter impious speech against) His Names. They
will be requited for what they used to do.

[Surah al-'Ardf7:180]

The opposite of this aspect of tawhid is the absence of Iman in it, and to depart
from that which is indicated by Allah’s Names and Attributes in their reality,
along with distorting the words or exchanging them. Also, from opposing it
is distorting their meanings away from that which is intended by way of them
in truth, negating them or misinterpreting them with interpretations that take

them away from their reality; or questioning how the attributes of Allah & are
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This means that one seeks to describe the attributes with a specific description
from that which may come to the imagination ofa human being, or by way of
anthropomorphism. Anthropomorphism is to liken the Names and Attributes
of Allah  to the names and attributes of created beings and imagine them to
be similar to that which the human beings have. The most famous of groups
that have opposed Ahlus-Sunnah wal-Jamaah with regard to the Names and

Attributes of Allah are three:

1. The extreme Jahmiyyah, who reject the Names and Attributes.

2. The Mu'tazilah who rejects attributes.

3. Those who partially negate the Attributes of Allah 3fe, and they are:
the 'Ashairah, Maturidiyyah, and Kullabiyyah, as well as those who
follow them; those who traverse upon the way of the people of nega-
tion due to blameworthy false interpretation of the text mentioning

the Attributes.

W hat is obligatory is that one follows the path of the Salafwith regards to this
aspect of tawhid and it is that they affirm for Allah, the Exalted, that which
He affirmed for Himself, or that which His Messenger * has affirmed for Him
from the Names and Attributes. Also, it is affirming that which they indicate
from correct meanings, and negating from Allah & that which He has negated
from Himself, or that which His Messenger » has negated from Him. In their
affirmation they do not liken Allah, the Exalted, to His creation. Rather, they
affirm the Name and the Attribute without making a likeness for it or resem-
bling it to the attributes ofthe creation, and without questioning how they are
or giving them a specific description. This does not mean that they believe in
things that they do not understand. Rather, they comprehend the true mean-
ings which they indicate. However, they entrust the knowledge of the descrip-

tion of them to Allah, the Exalted. Allah has said:

A A e 4 Al b
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There is nothing like unto Him, and He is the All-Hearer,
the All-Seer.
[Surah ash-Shura 42:11]

And Allah, the Exalted, has likewise said:
0j Ky 41

So, put not forward similitudes for Allah (as there is nothing
similar to Him, nor does He resemble anything). Truly!
Allah knows and you know not.

[Siirah an-Nahl 16:74]

Question Ten: Entering Paradise by Knowing the 99 Namesof

AllIAh &

W hat is the meaning of the statement of the Prophet

lalb-03d  Lall AUl

Indeed, Allah has 99 names. He who enumerates them will enter Paradise.

A nswer:

This has been explained with various meanings. From amongst them is
that whoever memorizes them, understands their meanings, acts by way of that

which they indicate, and calls upon Allah * byway ofthem will enter Paradise.

Question Eleven: Negating Any Aspectof Tawhid

Are all of the aspects of tawhid bound to one another such that whoever

negates one of them has negated all of them?
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A nswer:

Yes, they are connected, and it is obligatory to have iman in all of them.
Therefore, he who affirms Tawhid ar-Ruhubiyyah and Tawhid al-Asma was-
Siffat, then it is obligatory upon him to affirm that none deserves worship, in
all of its types, except Allah, the Glorified and High. Likewise, Tawhid ar-
Rubiibiyyah and Tawhid al-Asma was-Sffat necessitate Tawhid al-Uluhiyyah.
And he who singles out Allah in his Uliihiyyah, his tawhid includes tawhid in
Allah’s lordship and His Names and Attributes; and it is also necessarily con-
nected. Therefore, he who associates partners with Allah M in any aspect has

also associated partners with Allah & and the remaining aspects.

Question Twelve: Imaninthe Angelsand Someof Their Names

W hat is iman in the angels? Mention some of their names and functions.

A nswer:

The meaning of iman in the angels is to believe in their existence with a
beliefthat is firm, in a general way. Then having beliefin the angels whom the
texts have mentioned in a specific way, and to believe in that which has come
regarding their descriptions and occupations. They are of various types. From
amongst them there are those who are entrusted with carrying the throne.
Amongst them are those who are the guardians of Paradise and the Hellfire.
From amongst them there are those who are entrusted with preserving the

actions of the servants.

Some of their names are Jibril, who is entrusted with the revelation; Mikall,
who is entrusted with rain and plant life; Malik who is in charge of the Hellfire;

and Israfil, who is in charge of sounding the trumpet. Upon them be peace.
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Q uestion Thirteen:Definition of Imanin the Books and the

Status of the Qur’An

W hat is the meaning of imdn in the books, and what is the status of the

Noble Qur an as it relates to the previous scriptures?

A nswer:

Its meaning is to believe and hold firmly that Allah, the Mighty and M a-
jestic, has sent books to His Messengers. In them are His commands, His
prohibitions, His promises, and His threats; as well as that which Allah 3s
wants from his creation. They contain guidance and light. Allah, the Exalted,

has said:

Lft] N
GILJ Luj WA LA o*

The Messenger (Muhammad believes in what has been
sent down to him from his Lord, and (so do) the believers.
Each one believes in Allah, His Angels, His Books, and His
Messengers. They say, “We make no distinction between
one another of His Messengers”—and they say, “We hear,
and we obey. (We seek) Your Forgiveness, our Lord, and
to You is the return (ofall).”
[Surah al-Bagarah 2:285]

These books are the Qur’an, the Torah, ‘Injll, Zabur and the scriptures of Ib-
rahim and Musa. From amongst them there is that which mention ofdoes not

come within our legislation.

The status ofthe Quran is that it is the best of the revealed books and the last

ofthem. It will not be abrogated nor changed. Allah 3®has taken upon Himsel f
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the responsibility of preserving it from any distortion, alteration, addition, or
subtraction until the day that Allah M raises it up. It is a presiding judge over

the previous books and a verifier for them. Allah, the Exalted, has said:
N 41c. Jia,grayjLSili 015 ujlISal ' liijjlj

And We have sent down to you (O Muhammad  the Book

(this Quran) in truth, confirming the Scripture that came

before it and muhayminan (trustworthy in highness and a
witness) over it (old Scriptures).

[Surah al-Ma 'idah 5:48]

It is obligatory upon the entirety of the ‘Ummabh to follow it and to rule by it.
No nation has regressed, been corrupted, or differed except by way of turning

away from the Book of Allah, the Exalted, and their following other than it.

Q uestion Fourteen:Meaning of Holding Fast to the Qur’An
and lts Rights

W hat is the meaning of holding fast to the Book and establishing its

rights?

A nswer:

The meaning of that is to believe that it is the Speech ofthe Lord ofall
that exists and His clear Book. It is His Firm Rope. It has been revealed to the
Messenger, Muhammad ibn ‘Abdullah  in order that its recitation may be an
act of worship and it should be ruled by in everything for the ‘Ummah. It is
obligatory upon the entirety of the ‘Ummah to follow it and rule by it, along
with that which is authentically reported by the Sunnah ofthe Prophet  Allah,

the Exalted, has said:
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O you who believe! Obey Allah and obey the Messenger
(Muhammad ”), and those ofyou (Muslims) who are in au-
thority. (And) ifyou differ in anything amongst yourselves,
refer it to Allah and His Messenger (”), if you believe in
Allah and the Last Day. That is better and more suitable for
final determination.
[Surah an-Nisa 4:59]

From its rights is that one recites it along with contemplation, and acts upon

that which is within it, anticipating the reward from Allah in doing so.

Question Fifteen: Definition of Imanin the Messengers and
Their Mention inthe Qur’An

What is the meaning of iman in the messengers? What is the number of
those whose names have come within the Quran? What are the names of the

messengers of firm resolve?

A nswer:

The meaning of that is to believe and hold firm that Allah, the Glorified
and High, sent messengers to His slaves as bringers ofglad tidings, warners,
and callers to the religion of truth in order to guide humanity. It is to believe
that the messengers (upon them be prayers and peace) all conveyed the mes-
sage, they discharged the duty and advised the ‘Ummabh, struggling in the cause

of Allah 3&in truth. Iman in this must be held in general and iman in
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our Prophet Muhammad ~ must be held in detail, which necessitates follow-

ing him in that which he has come with in a detailed manner.

W ithin the Noble Quran twenty-five names of prophets and messengers have
been mentioned. The messengers of firm resolve amongst them are five, and
they are Nuh, Ibrahim, Musa, ‘Isa, and Muhammad (upon them be prayers and

peace).
The evidence for this is the statement of Allah, the Exalted:

£5"3*3 0@8 ool WP
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And (remember) when We took from the Prophets their

covenant, and from you (O Muhammad ®), and from Nuh

(Noah), Ibrahim (Abraham), Musa (Moses), and ‘Isa (Jesus),

son of Maryam (Mary). We took from them a strong
covenant.

[Surah al-Ahzab 33:7]

Q uestion Sixteen:Meaning of Imanin the Last Day and lts
Signs

W hat is the meaning of iman in the last day? Mention some examples of

its signs.
A nswer:

Iman and firm beliefin the Day ofJudgement and of that which Allah *

has informed ofregarding it; from what will occur thereupon from that which
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is after death, until the people of Paradise enter Paradise, and the people ofthe

Fire enter the Fire. Allah, the Exalted, has said:

And they believe with certainty in the Hereafter.
[Surah al-Bagarah 2:4]

It has major signs and minor signs. Its minor signs are that which will proceed
the hour by a long period, such as the emergence of the Prophet the ap-
pearance of tribulations and the loss of trust, competition in the construction
oftall buildings, the period oftime passing quickly, as well as the scant amount
of blessing there will be within time. Also, from it are the disappearance of
knowledge and the spread ofignorance. From the evidences that have come is
what has come on the authority o f‘’Awfibn Malik, may Allah be pleased with

him, who said, “I heard the Messenger of Allah * saying:

fcSIt-9 JI>Lj fCyiJail ILUIj 719 jcj AxLmJl ~Jj lixv NIC.1
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Expect six things before the hour: (1) My death, (2) the
conquering of Bayt al-Maqdts, (3) a plague that afflicts you
similar to the plague that Kills sheep, (4) the abundance of
wealth to the point that a man will be given ten dinars and
he will not be satisfied, (5) afitnah such that there remains

no house from amongst the homes of the Arabs except that
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it will enter into it, (6) a truce between you and Banti al-
‘Asfar who will betray you and attack you under eighty (lags.

Under each flag there will be twelve thousand soldiers.1

There is that which has come within the well-known hadith ofJibrll, wherein
the Prophet & was asked about al-Islam, al-Iman and al-lhsan; as well as the

time of the hour. Within it Jibrll (upon him be peace) said to the Messenger

of Allah “Inform me about the hour.” He * said:
jiLJl
The one being asked about it does not know more than
the one who is asking.

Jibrll said: “Inform me of its signs.” He " said:

(ilxijl )l allall Yl aLul gl aij o

The slave lady shall give birth to her mistress and you will
see the barefoot scantily-clothed destitute shepherds of

sheep competing in the construction of tall buildings.2

As for the major signs, then they indicate the nearness ofthe establishment of
the hour; and they are those that have been mentioned in the hadith of Huday-
fah ibn ‘Usayd al-Ghifari, may Allah be pleased with him, who said: “The Mes-

senger of Allah & entered upon us while we were talking, and said:

‘What are you talking about?’

1Sahih al-Bukhari, Book ofJizyah

2 Sahih Muslim, Book oflman
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They said: We are speaking about the hour.” He said:

‘The Hour will not be established until you see ten signs.

He mentioned: (1) The smoke, (2) the Dajjal, (3) the beast, (4) the sun rising
from the west, (5) the descent of‘lsa ibn Maryam, upon him be peace, (6) Gog
and Magog, and (7, 8, 9) three solar eclipses. There will be an eclipse in the
East, an eclipse in the West, and an eclipse in the Arabian Peninsula; and the
last of it is a fire that emerges from Yemen, pushing the people to their ap-

pointed place.”l

Question Seventeen: Fitnahof the Graveand Its Blissand Pun-

ishment

W hat is intended by thefithah of the grave, and what is the proof for the

bliss or punishment within it?

A nswer:

W hat is intended by it is the questioning of the two angels for the de-
ceased person within his grave regarding his Lord 36, his religion, and his
prophet. It is from the affairs of the unseen. The grave is either a garden from
the gardens of Paradise or a pit from the pits of the Fire. And from the evi-
dences is that which has come on the authority of Anas, may Allah be pleased

with him, from the Prophet 89who said:

(jlsLLa alii je~dLal ~ 3 4il 4jL3t-~al @1 (j £mB
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1Sahih Muslim, Book of Tribulations and Portents ofthe Last Hour
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When the servant is placed into his grave, and his people
turn away and depart from him, and he is able to hear the
sound of their shoes (as they walk away), two angels will
come to him, make him sit up, and say to him: “What did
you use to say regarding this man Muhammad ?&” He will
say: “I testify that he is the servant of Allah and His Mes-
senger.” It will be said to him: “Look at your place in the

Hellfire. Allah has ex-changed it for a place within Paradise.

The Prophet A said: “He will see both of them. As for the disbeliever or the
hypocrite, he will say: “l don’t know. | used to say that which the people said.”
And it will be said to him: “You did not know, nor did you follow.” He will

be struck with an iron mallet with a striking between his ears, and he will

scream such that he will be heard by everything except mankind and thejinn.

Q@estion Eighteen:The Resurrection and lts Description

W hat is the evidence for the Resurrection? Mention that which is known

regarding its description. W hat are the fruits of belief in it?

A nswer:

The evidence for the Resurrection is the statement of Allah, the Exalted,

Sahih al-Bukhan and Sahih Muslim
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The Day when (all) mankind will stand before the Lord of
the ‘alamin (mankind,jinn and all that exists).

[Surah al-Mutaffifin 83:6]

And it has come that three blowings of the trumpet will precede it. The first
is the blow of terror, the second the blow of death, and the third is a blow of
resurrection and gathering. The people will come out before the Lord 3k of all
that exists, barefoot, naked and uncircumcised. The sun will draw near to
them. The first to emerge from the earth of those to be resurrected is our
Prophet Muhammad The people will come out as though they are locusts;
spread out, hastening towards a caller. All movement will have ceased, and
silence and terror will take root such that the pages will be spread, the secret
and private affairs shall be exposed, and that which is within the chest shall be
brought out. Allah 3k will speak to His servants; there being no interpreter
between Him 3k and them. The scale will be brought out to weigh the actions
of the servants. The bridge shall be laid across the top of the Hellfire; the
righteous will pass over it while the wicked will fall from it. Thereafter there
will be either one of the two abodes, the abode of the pious which is Paradise,
and the other is the abode of the disbelievers, polytheists, and hypocrites; and
it is the Hellfire. From the fruits of belief in the resurrection is that it will
make one earnest in doing actions and bringing about the means which will

take him to Paradise, and he will avoid that which will take him to the Hellfire.

Question Nineteen: Seeing AIlAh 3kon the Day of Judgement

W hat is the evidence from the Book and the Sunnah for the believers

seeing their Lord 3k in the abode of the Hereafter?
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A nswer:

This issue is from that which Ahlus-Sunnah affirm and believe in, that the
believers will see their Lord & on the Day ofJudgement with the vision of their

eyes, and they will have no trouble in seeing Him. Allah, the Exalted, has said:

AN %d_] n/\ AN

Some faces that Day shall be nadirah (shining and radiant),
looking at their Lord (Allah).
[Surah al-Qiyamah 75:22-23]

The Messenger » was asked: “Will we see our Lord on the Day ofJudgement?”

He said:

jIjI1 433 jaHN

Do you have any trouble in seeing the moon on a full

moon night?

They said: “No, O Messenger of Allah.” He said:

Do you have any trouble seeing the sun on a day where

upon the sky is clear, having no clouds within it?

They said: “No, O Messenger of Allah.” He said:

Therefore, you will see your Lord in such a manner.1

1 Sahih al-Bukhari

39



Aiding the Khatib and ImAm

Question Twenty: Intercession of Prophet Muhammad ® on

the Day ofJudgement

W hat are the types of intercession that are specific to our Prophet

Muhammad ® on the Day ofJudgement, and what are the greatest of them?

A nswer:

He * has three types of intercession on the Day ofJudgement. The first
is his intercession for the people who have been standing, in order that the
judgment may be administered between them, and it is the greatest of them.
This is al-Magam al-Mahmiid (the praiseworthy station). The second is his
intercession for the people of Paradise to enter into it. The third is his inter-
cession for his uncle, Abu Talib, that his punishment be lightened upon him.
He also has other intercessions which the angels, martyrs, and righteous all
likewise have. And it is intercession for the disobedient sinners from the people
of tawhid, such that they will be taken out of the Fire; and each of them will
take place on the Day ofJudgement. Then, Allah * will, by way of His Mercy,
take people out of the Fire. As for the disbelievers who have fallen into major
disbelief, then there will be no intercession for them, due to the statement of
Allah, the Exalted:

L3l 4x1j WA JLfIj 1C9
So, no intercession of intercessors will be of any use to

them.
[Surah al-Muddaththir 74:48]
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Question Twenty-One: Levelsof Imaninthe Divine Decree
W ith Its Evidences

W hat are the levels of imdn in the divine decree, along with the evidence?

W hat are the fruits of believing in it?

A nswer:

There are four levels, without which the imdn of the servant is not com-

plete. They are:

1. al-‘llm (knowledge): Meaning, Allah, the Glorified, knows that which
was, that which is, and the condition of His servants; as well as their

provisions, lifespans, actions, and all of their affairs. Allah, the Exalted,

has said:
i iM* o jj]

Verily, Allah is the All-Knower of everything.
[Surah al-Mujadilah 58:7]

2. al-Kitabah (writing): Meaning, Allah, the Glorified, wrote everything
which He decreed and foreordained within the Preserved Tablet.

Allah, the Exalted, has said:

n flLairaltl A

And all things We have recorded with numbers (as a rec-
ord) in a Clear Book.
[Surah Ya Sin 36:12]

3. al-Mashiah (will): Meaning, everything which occurs within the uni-

verse is by the will of Allah, the Exalted. So, whatever He 5k wills is,
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and that which He & does not will is not. Allah, the Glorified, has

said:

A G all giM03*CHGs A

And you will not, unless (it be) that Allah wills, the Lord
of the ‘alamin (mankind,jinn and all that exists).
[Surah at-Takwir 81:29]

al-Khalqg (creation): It is that Allah » is the Creator of everything;
there is no creator besides him, nor any lord other than him. Allah,

the Glorified, has said:
4 273 *i* |If 2*- 3*3  *S* n

Allah is the Creator ofall things, and He is the wakil
(Trustee, Disposer of affairs, Guardian, etc.) over all
things.
[Surah az-Zumar 39:62]

From the fruits of belief in the divine decree is that one will be pleased with

all of that which occurs to the Muslim, be patient while anticipating the re-

ward, strive to do righteous actions and stay away from sins and disobedience,

and be afraid of having a bad ending.

Question Twenty-Two: The Actionsof AIIAh sfeAre A1l Good

and There is No Evil Within Them

While Allah is the Creator of everything, what is the meaning of the

statement of the Prophet $*

St "
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All good is within Your hands and evil is not attributed to

You.

A N SWER:

It is said regarding the meaning of this that it is from the perspective of
exalted manners with Allah, the Exalted, and from clarifying the fact that the
actions of Allah 36 are all good, unequivocally; because He 36 is described with
them and they have emanated from Him. Therefore, there is no evil within
them whatsoever. For indeed He, Exalted be He, is ajust Ruler and all of His
actions are wise and just; and He 36 puts things within their proper places as
is known regarding Him, Glorified and Exalted be He. And there is nothing
within that which Allah has decreed from evil. With regard to that which is
attributed to the servant, due to what he encounters from destructive affairs,
it is by way of what his hands have earned as a reward that is befitting. As

Allah, the Exalted, has said:

jfIX U3  fARSLf LBA

And whatever of misfortune befalls you, it is because of
what your hands have earned. And He pardons much.
[Surah ash-Shiira 42:30]

Q uestion Twenty-Three:Entering Paradise by Actions

Would anyone enter into Paradise or be saved from the Fire due to his
actions? Mention the evidence for this. W hat is the meaning of the statement

of Allah, the Exalted:

A 0>talU fivXUj LA)aTij] 4ict O f
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And it will be cried out to them: “This is the Paradise
which you have inherited for what you used to do.”

[Surah al-'A'raf 7:43]

A nswer:

The entrance into Paradise and the salvation from the Fire is purely hy
way of the mercy of Allah. As for the actions of the servant, whoever works
righteousness, this is a means from amongst the legislative means to attain the

mercy of Allah, based upon the statement of the Prophet

<Uloju <Ljoll ijA-b jjd 4379

Strive hard and draw near; for indeed no one will enter

into Paradise by way of his own actions.
They said: “Not even you, O Messenger of Allah?” He said:

Ji kjlj <03.il Ut I Ajl 1n0lc.13 o<l A J_cjLu Ajl V) Lil V3

Not even I, unless Allah covers me with his mercy; and
know that the most beloved actions to Allah are the most

con-sistent ones, even if they are few.”1

As for the righteous actions, they are that which determines one’s level in

Paradise; and there is no contradiction between this and the statement of
Allah, the Exalted:

A Gl .CSUnLftjjjl alitll A

1Sahih al-Bukhari and Sahih Muslim
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And it will be cried out to them: “This is the Paradise
which you have inherited for what you used to do.”

[Surah al-A‘raf7:43]

For it has come regarding the meaning ofthis verse that the 'mj (ba) mentioned

within His statement: “...for what you used to do,” is to denote a means, and
it is not to denote the ultimate reason. Therefore, there is no contradiction

between the hadith that has preceded and the aforementioned verse.

Q uestion Twenty-Four:Definition of Disbelief

W hat is disbelief, and how many are its types? Mention some examples

and evidence for them.

A nswer:

It is the opposite of iman, and it is of two types. The first type is major
disbelief, which expels the person from the religion and necessitates that one
will remain in the Hellfire forever, if he dies upon it without repenting from

it. It is of five categories.

1. The disbeliefofignorance and denial. Allah, the Exalted, has said:

(j <haJudfrL> & iljJIsS 31 UJIs <l pliil

And who does more wrong than he who invents a lie
against Allah, or denies the truth when it comes to him? Is
there not a dwelling in Hell for disbelievers?

[Surah al-Ankabut 29:68]
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2. The disbelief of rejection and arrogance while affirming the truth.

This is similar to the disbelief of 'Iblis. Allah, the Exalted, has said:

Except ‘Iblis (Satan), he refused and was proud, and was
one of the disbelievers (disobedient to Allah).
[Surah al-Bagarah 2:34]

3. The disbelief of doubt. This is the disbelief of supposition. The evi-

dence of this is the statement of Allah, the Exalted:

LAT ® thl AalLjjl  adk3 Al fdib AA A

=ja 38 4310 nllig\a Lo I 0344619
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And he went into his garden while in a state (of pride and
disbelief) unjust to himself. He said: “I think not that this
will ever perish. And I think not the Hour will ever come,
and if indeed | am brought back to my Lord, (on the Day
of Resurrection), I surely shall find better than this when |
return to Him.” His companion said to him, during the talk
with him: “Do you disbelieve in Him Who created you out
of dust (i.e. your father Adam), then out of nutfah (mixed
semen drops of male and female discharge), then fashioned
you into a man? But as for my part (I believe) that He is
Allah, my Lord and none shall | associate as partner with
my Lord.”
[Surah al-Kahf 18:35-38]
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4. The disbeliefofturning away from the legislation, neither learning it

nor acting upon it. The evidence is the statement of Allah, the Ex-
alted:

A \ A

But those who disbelieve turn away from that whereof

they are warned.

[Surah al-'"Ahqaf46:3]

5. The disbelief of hypocrisy, and this is in reference to major hypocrisy.

The evidence is the statement of Allah, the Exalted:

A A (S3 Q A

That is because they believed, then disbelieved; therefore,

their hearts are sealed, so they understand not.

[Surah al-Munafiqun 63:3]

6. The disbelief of obstinate rejection. This is similar to the one who

rejects all of that which Allah * has revealed, or he rejects an obliga-

tion of al-Islam.

These types come about by way of statement, action or belief.

The second type ofdisbeliefis minor disbelief. It is that to which the legislator
has applied the term disbelief; yet, it does not negate the foundation of Iman.

It only opposes its completion. Such as the hadith:

49 0) TRI|jlab
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To revile a Muslim is wickedness, and to fight him is dis-

belief.1

Therefore, it remains upon its application, (i.e., both are called kujr)\ however,
it is a disbelief that is less than major disbelief. Hence, it is from the category
of sins, and its people have not departed from the realm ot Islam. While they
deserve entry into the Fire, from amongst them is he who will enter it, and
from amongst them is he who will not enter it by way of Allah  pardoning
him. He who does enter into it will not remain therein forever. It is known as
disbelief in action, and from its types are ingratitude lor the favors of Allah &

, revilement of lineages, and wailing over the dead.

Question Twenty-Five: Position of Ahlus-Sunnah Regarding

Takflr

W hat is the position ofAhlus-Sunnah regarding the issue of takfir (declar-

ing a Muslim to be a disbeliever)? Mention those who oppose them.

A nswer:

From the fundamentals of the ‘aqidah of the pious predecessors is that
takfir is a legislative ruling which is referred to Allah '£>and His messenger tf.
They do not declare any specific person to be a disbeliever from amongst the
Muslims who commit a sin which expels from the religion, except after
establishing the evidence against him. Therefore, the conditions are fulfilled,
the preventative factors are removed, and the doubts are repelled from the
ignorant or the one who has a false interpretation. The Prophet ~ warned
against a person declaring another to be a disbeliever without evidence. As it

c 0 m e S i n

1Sahih al-Bukhari and Sahih Muslim
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the hadith of ‘Abdullah ibn ‘Umar, may Allah be pleased with him, that the
Prophet said:

LojaJ-»1  frL jIL9 aL>|

Ifa person declares his brother to be a disbeliever, then

that declaration returns to one of the two parties.1

From those who oppose Ahlus-Sunnah in this issue are the Khawarij, who re-
belled against the rightly-guided Khallfah Ali ibn Abu Talib, and those who
are with him from his Companions, may Allah be pleased with them; wherein
the Khawarij fought against them and declared their blood and property to be
permissible. They continued rebelling in the subsequent generations, reviling
the scholars and the rulers; and they are those concerning whom the Messen-
ger si has informed that they are the dogs of the Hellfire, as is reported by

Imam Ahmad.

Likewise, the Mutazilah corresponds with the Khawarij in the ruling regarding
the Hereafter for the people of major sins by way of their statement, and that
they will be within the Hellfire for all eternity. Yet, the Mu'tazilah opposed
the Khawarij within the ruling regarding this life, and they say that they are in

a position between the two positions; between Iman and disbelief.

Hastiness in declaring Muslims to be disbelievers brings about dangerous af-
fairs, including deeming their blood and property to be lawful, being violated;
as well as the nullification of marriage contracts, and other than this from that
which is brought about by way of apostasy. So how can it be perceivable for
the believer that he traverses upon declaring a Muslim to be disbeliever due to
the slightest doubt? And if this affair is connected to the rulers, then it is more
dangerous, due to that which it brings about from carrying weapons, destruc-

tion, and corruption.

1Sahih Muslim
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Question Twenty-Six: Definition of Nifaq

W hat is nifag (hypocrisy)? Mention its types, along with examples and

evidence.

A nswer:

Nifaq is oftwo types. The first is an-Nifaq al-Ftigadi (hypocrisy in belief).
It is major hypocrisy that expels one from the religion, in totality. The one
who has this will be in the lowest depth of the Hellfire. Allah 36 has described
its people with evil characteristics, all of them being from disbelief, the absence
of iman, mockery of the religion and its people, and complete inclination to-
wards the enemies of the religion by way of assisting them in their enmity
towards Islam. Allah 38 has mentioned thirteen verses, at the beginning of
Surah al-Bagarah, regarding the hypocrites; describing the greatest of the r
despicable characteristics, just as He 36 described their characteristics within

Surah at-Tawbah, also called al-Fadihah (the exposition). It is of six types:

1. The first, belying the Messenger and none belies the Messenger
except wicked and despicable people.

Belying some of that which the Messenger & came with.

Hating the Messenger

Hating some of that which the Messenger SScame with.

Rejoicing at the losses of the religion of the Messenger

o o kA w b

Hating the victory of the religion of the Messenger

The second type of nifaq is an-Nifaq al-"Amali (hypocrisy in action). It is to do
any of the actions ofthe hypocrites while remaining upon deficient faith within
one’s heart. It does not expel a person from the religion. However, it is a means

to that. The evidence is his statement
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There are four characteristics. Whoever has them within
him is the complete hypocrite, and whoever has a charac-
teristic from amongst them then he has within him a char-
acteristic of hypocrisy until he rids himselfof it: (1) When
he speaks, he lies, (2) if he is entrusted, he betrays, (3) if he
makes a covenant, he proves treacherous, (4) when he dis-

putes, he becomes vulgar and insulting.1

From it as well is laziness regarding prayer along with the congregation within
the masjid. Due to the great danger of minor hypocrisy, the Companions, may
Allah * be pleased with them, were fearful of falling into it; as ibn Abu Mu-
laykah said: “I met thirty ofthe Companions of the Messenger of Allah all
of them fearing hypocrisy upon themselves.” It is from the major sins that one
must repent; and if one were to die upon it, he is under the will of Allah

and its end result will be Paradise.

Point of Attention: There is a difference between major shirk and minor shirk.
Likewise, there is a difference between major hypocrisy and minor hypocrisy,
major dulm and minor dulm, major wickedness and minor wickedness. One
who examines the condition of he who falls into the affair of takfir from the
Khawarij ofold, or from some ofthe deviant sects and groups within this time,
will find that the reason for this is due to their scanty amount of knowledge
and understanding of the religion. Due to this, they did not know the legisla-
tive principles and differences between these affairs. It is obligatory upon every
Muslim, especially the scholars, to have firmness in the affair and wisdom in
accordance with the Book, Sunnah, and methodology ofthe Salafofthe ‘Um-

mabh.

1Sahih al-Bukhdri and Sahih Muslim
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VAUESTION TWENTY-SEVEN: DEFINITION OF THE STRAIGHT PATH

W hat is the Straight Path that Allah  has commanded us to traverse

upon, and has prohibited us from following other than it? Present its evidence.

A nswer:

It is the religion of Islam, in accordance with the Book of Allah & and

the Sunnah of the Messenger of Allah Allah the Exalted has said:

And hold fast, all ofyou together, to the Rope of Allah
(i.e., this Qur’an), and be not divided among yourselves.
[Surah Ali 1mran 3:103]

Andthe path to Him is one. It necessitates having knowledge ofit, follow-
ing it and being firm upon it. He who traverses upon other than itwill be
taken away by divergent paths and led astray or to other ways. Allah, the Ex-

alted, has said:

jcSJj alsin R T T la '3 A
A OjauU (S111

And verily, this is My Straight Path, so follow it, and follow

not (other) paths, for they will separate you away from His

Path. This He has ordained for you that you may become
al-Muttaqun (the pious).

[Surah al-Anam 6:153]

On the authority of ibn Mas'ud, may Allah be pleased with him, who said:

“The Messenger ol Allah ~ drew a straight line for us and then said:
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‘njn 7ma <ull ,J *1—m ljud

This is the Straight Path of Allah.
Then he drew divergent lines to its right and its left and said:

ajj jXjj plti >mtha (Jtljm s-ta

These are the other paths. At the head ofeach one of them
is a Shaytan calling to it.

Then he recited the statement of Allah:

aJulmi I\t- j'-a"AJall aliTVv3 SjluuLi - HUIAo J 7

A OtrT

And verily, this is my Straight Path, so follow it, and follow
not (other) paths, for they will separate you away from His
Path. This He has ordained for you that you may become
Al-Muttaqun (the pious).

[Surah al-'An‘am 6:153]"

Q uestion Twenty-Eight:Traversing the Straight Path

By way of what does one actualize traversing upon the Straight Path, and

how can one be safe from deviating from it?

A nswer:

Traversing upon it is actualized by way of clinging to the Book and the

Sunnah, upon the understanding of the pious predecessors; traversing upon

1Ahmad and others
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their way and stopping at their set limits. Safety from deviation from it is by
the tawfig of Allah, the Exalted, for His servant. And from the tawfig of Allah

for his servant is du‘a\ and from that is the statement wherein one says:

Ax mml Glj: 1 i

Guide us to the Straight Way.
[Surah al-Fatihah 1:6]

Also, by way of having understanding of the religion, and clinging to the Sun-
nah while staying far away from innovation, deviation and schism. Because by
way of this one can attain pure implementation of Allah’s & tawhid, as well as

the Sunnah of the Messenger SS Allah, the Exalted, has said:

Gl na mil 1C 4331 jjadi 114 191! ‘anu *Gj y

A lag alilji

And whosoever obeys Allah and the Messenger

(Muhammad r), then they will be in the company of those

on whom Allah has bestowed His Grace, of the Prophets,

the truthful, the martyrs, and the righteous. And how ex-
cellent these Companions are!

[Siirah an-Nisa 4:69]

Question Twenty-Nine: Definition of Bidah and Its Categories

W hat is hid'ah? W hat is the sign of its people? Mention its categories as

it relates to their connection to the religion.
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A nswer:

It is every affair for which no legislative evidence has come indicating that
one may worship Allah M by way of it. And it is that which the Prophet &

warned us against with his statement:

379 91ud Ljj-a o)l >l

He who innovates into this affair of ours that which is not

from it, it shall be rejected.

It is of two types. The first type is Bid'ah Mukaffirah (innovation that makes
one adisbeliever); such as performing tawafaround graves, seeking nearness to
the inhabitants ofthem, slaughtering, making vows, and supplicating to them,

and seeking salvation from them.

The second type is Bid‘ah Ghayr Mukaffirah (innovation which does not make
one a disbeliever); such as praying at the graves, supplicating at the graves, and

celebrating the birthday of the Prophet These are all means to polytheism.

The ruling of innovation in the religion is that it is impermissible, and it is a
means of misguidance, due to the statement of the Prophet ~ in which he

said:

4-Cdb 4 CJj jio dj lj

Beware of newly invented matters. For every newly in-
vented matter is an innovation and every innovation is

misguidance.l

1Abu Dawud and at-Tirmidi
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Likewise, his statement:

Jj~9 4-la La Ijn Lij-al ® -1ijM Aj-e

He who innovates into this affair of ours that which is not

from it, it shall be rejected.1

However, the prohibition varies in accordance with the type of innovation.
Based upon this, there is no good innovation; and the statement of ‘Umar,
may Allah be pleased with him, in which he said: “This is a good innovation,”
was regarding the tarawlh prayer, and he was using the word innovation from

the linguistic standpoint and not the legislative standpoint.

The signs of the people of innovation are ignorance, separation and differing
from the main body; argumentation, disputation, as well as giving the intellect
precedence over the text; and extremism regarding individuals and fanaticism
for their statements. Also, from its signs is reviling the honor of the scholars
who cling to the Book and the Sunnah, with the understanding of the pious

predecessors of the ‘Ummabh.

The reasons for the appearance of innovation are ignorance regarding the reli-
gion, following desires, fanaticism for the opinions of men, and resembling the
disbelievers. The position of Ahlus-Sunnah wal-Jamaah, as it relates to the in-
novators, is that they refute them by way of repelling their doubts, utilizing
the Book and the Sunnah in doing so, holding fast to the obligation ofclinging
to the Sunnah, and prohibiting innovations and newly invented matters. Many
books of old and latter times have been authored regarding this. The scholars
continue to reject innovations and refute the innovators in order to repel in-
novation and to debase its people. This has a great effect upon the awareness

ofthe Muslims.

1Sahih al-Bukhari and Sahih Muslim
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gation of Following It

Q uestion thirty: Meaning oy as-Saia

W hat is intended by as-Salafas-Sallh?

A nswer:

They are the predecessors of this ‘Ummah-, from the Companions, the
Tabiun, and those who follow them until the Day of Recompense. They are
those who unite upon the Book and the Sunnah, and traverse upon that which
the Messenger * was upon, outwardly and inwardly. And they unite upon their
Muslim ruler by way of hearing and obeying in that which is good, sincere
advice, and carrying out the commands between the ruler and the ruled. There
is no shame in ascribing to the Salaf. Rather, it is obligatory to do so in order
that one may be distinguished in his methodology of truth which he has trav-
ersed upon, following the example of those elite ones, from the time of the
Messenger 3Sand his noble Companions; and at the head of them are the four
Khulafa.
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Question Thirty-One: Obligation to Follow as-Salafas-SAllh

W hat is the evidence from the Book, Sunnah, and consensus for the ob-

ligation of following the Salafas-Salih and clinging to their methodology?

A nswer:

From the Book, there is the statement of Allah, the Exalted:

il A jjtn ya

AN oA iUjtlaji iijdU- AiB4a. B

And the first to embrace Islam of the Muhajirun and the

'Ansar, and also those who followed them exactly (in Faith).

Allah is well-pleased with them as they are well-pleased

with Him. He has prepared for them Gardens under which

rivers flow (Paradise), to dwell therein forever. That is the
supreme success.

[Surah at-Tawbah 9:100]

From the Sunnah there is the statement of the Prophet

iVok a*ra i

The best of the people is my generation, and those who
came after them, and those who will come after them.1

As for the consensus, then those whose consensus matters are united within
every generation and place, upon the obligation of traversing upon the meth -

odology of the Salaf, in creed and legislation.

1sahih al-Bukhdri and Sahih Muslim
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Question Thirty-Two: MostImportantPrinciplesof the Salaf

as-Sallh M ethodology

Mention the most important principles of the methodology of the Salaf

as-Sallh in ‘agidah, statements and actions.

A nswer:

The most important principles of the methodology of the Salafas-Sallh

are that which follows:

1 That they are the people of moderation and equity amongst the vari-
ous groups of the ‘Ummabh.

2. According to them, the source ofderivation is the Book and the Sun-
nah, with the understanding ot the Salafof the ‘Ummah, as well as
conscientious and sound analytical deduction.

3. Following the Messenger in his Sunnah.

4. The abandonment of disputation in the religion along with sincere
upright advice.

5. Veneration for the pious predecessors without extremism.

6. Their rejection of blameworthy false interpretation, and their hatred
for innovation and the innovators.

7. Their diligence to spread the correct ‘agidah with wisdom.

8. Their diligence upon unity and togetherness.

Question Thirty-Three: Separation Dueto Departure From

the M ethodology of the Salafas-Sallh

Clarify how the reason for separation is departure from the methodology

of the Salafas-Sallh.
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A nswer:

The clarification of that lies in the fact that the methodology of the Salaf
as-Salih is clinging to the Book and the Sunnah, with the correct understand -
ing; and this is the reason for unity, brotherhood, togetherness, and the forti -
fication of the Muslim ‘Ummah. Subsequently, opposing that is a reason fo'
separation, hatred, mutual fighting, and the enemies gaining mastery over the
Muslim ‘Ummabh. Differing is brought about due to a scanty understanding of
the religion, and not knowing the principles of the legislation, as well as not
returning to the trusted scholars of the Sunnah. Therefore, innovation will
appear and thus be the end result of that, as is seen by way of the innovations
of the parties and groups which have opposed the methodology of Ahlus-Sun -

nah wal-Jamaah.

Q uestion Thirty-Four:Difference Between Legislated Acts of

Worship and Innovation

Mention the guidelines that make clear the difference between legislated

acts of worship and innovated acts of worship, along with examples.

A nswer:

The guideline in this is that which is established from the Prophet
within the hadlth that has been reported by at-Tirmidi, that he said:

Beware ofnewly invented matters. For every newly in-
vented matter is an innovation and every innovation is

misguidance.”1

1Abu Dawud and at-Tirmidi
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Likewise, his statement:

y* 1la lUla Lj*d » yo

He who innovates into this affair of ours that which is not

from it, it shall be rejected.1

Likewise, that which is reported by Imam Muslim, that the Prophet * said:

39lijol 4*1C iPX A

Whoever does an action which is not from this affair of

ours, it shall be rejected.

These narrations are from the foundations of the religion. The aforementioned
narrations prove that whatever the evidence establishes, they are considered to
be legislated acts of worship. W hether they may be in creed, legislation,
methodology, manners, or etiquettes; for the one who acts in accordance with
them, there will be a reward and recompense. Anything which is newly in-
vented within the religion is an innovation, and every innovation is a rejected
form of misguidance; likewise, innovations in acts of worship and creed are
impermissible. However, the impermissibility varies in accordance with the
type of innovation. From amongst it is that which is disbelief, such as making
tawafnt graves; seeking to draw near, by way of that, to the inhabitants of
them; and sacrificing and bowing for them. Also, from the innovations is that
which is a means to polytheism, such as building edifices upon the grave, and
praying and supplicating at them. From them (the innovations), there is that
which is sin, such as the innovation of celibacy, perpetual fasting, and standing

continuously within the sun. All innovations are misguidance; and there is no

1Sahih al-Bukhan and Sahih Muslim
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good innovation, because the one who says this has accused the religion o~
being incomplete and the Messenger # ofnot being sincere or complete in his
conveyance of the message. And he has, thus, opened the door to speaking

about the religion of Allah, the Exalted, with desires.

Q uestion Thirty-Five:Actions of Those Described as the Saved

Sect

W hat are those things that are specific to the saved sect? Mention evi-

dence for that which you say.

A nswer:

The most important of them are:

1. Clinging to that which the Book and the Sunnah of the Messenger o
Allah ~ indicate, from pure tawhid in the lordship of Allah 3 His
worship, and His Names and Qualities.

2. Diligence upon learning legislative knowledge and applying it in acts
of worship as they have come within the Book and the Sunnah, with
the understanding of the Salafof the ‘Ummah. So, you will not fine,
innovation with them within the religion of Allah *, nor the follow-
ing of desires.

3. Diligence upon following the Sunnah in their statements, actions and
in their calling to Allah, the Exalted.

4. Being distinguished by way of good character, having an open chest
and a cheerful countenance, goodly speech, and love for the Muslims
sincerely advising them, teaching that which benefits them, anc
adorning themselves with patience and wisdom.

5. Dealing with the people in truthfulness and clarity in the fulfillment

of trusts.
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6. Their diligence upon uniting the ‘Ummah and bringing it together,
while staying far away from the means of separation, differing and en-
mity; and they do not split into parties and groups between them-
selves.

7. The fulfdlment of the rights of those to whom they are due, just as
they hear and obey the rulers, and they warn against rebelling against

them.

Q uestion Thirty-Six: The Effect of Separating the Qur’An

from the Sunnah

W hat is the effect of separating the understanding ofthe Quran from the

Sunnah?

A nswer:

The effect of that is an evil one. For many of the texts of the Qur’an are
not understood except by way of the pure Sunnah. Such as the verses pertain-
ing to prayer, zakat, and other than them. And whoever deems that he can
suffice with the Qur’an and leave the Sunnah, has disbelieved, by consensus.
This is due to conclusive evidence pointing to the obligation of acting upon
the Sunnah just as one acts upon the Qur’an. An evidence for this is the state-

ment of Allah, the Exalted:

Say (O Muhammad ~ to mankind): “Ifyou (really) love
Allah then follow me. Allah will love you.”
[Surah Ali 1mran 3:31]
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Likewise, the statement of Allah, the Exalted:

And let those who oppose the Messenger’s (Muhammad
commandment beware, lest some fipiah befall them, or a
painful torment be inflicted on them.

[Surah an-Nur 24:63]

As well as the statement of Allah:

A jujj! &ihi a\&is Lg laa”

And whatsoever the Messenger (Muhammad 38) gives you,
take it; and whatsoever he forbids you, abstain (from it),
and fear Allah. Verily, Allah is Severe in punishment.

[Surah al-Hashr 59:7]

Also, there is the statement of the Prophet s& wherein he said:

_iur allLo 0j3 (JubSo ,jlI jag-L>I
la |»i>> Cr* As3 ia»J A b-L>j lai «ull

=l la Ula <yl

There will soon come a time wherein one ofyou will deny
me while reclining upon his couch, and a narration from a
narration will be brought to him and he will say: “Between
us and you is the Book of Allah; that which we find within it
from the halal we will declare it to be halal. And that which

we find within it from the haram we will declare it to be
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haram.” However, that which the messenger of Allah ~ de-
clares to be haram is similar to that which Allah declares to

be haram.1

As well as his statement, wherein he said:

joldalM ladla -l I 1jl9

If I have prohibited you from something, avoid it; and if I
have commanded you with something do it as much as you

are able.2

From that which has preceded, the importance of the Sunnah within the Is-
lamic legislation is clear to us. Also clear is the fact that it is a necessity in
order to be aware of that which Allah * intends by way of His speech, which

he has revealed as a clarification for all things.

Q uestion Thirty-Seven:Necessity of Understanding the Pious

Predecessors Along with Qur’An and Sunnah

W hat is the effect of separating one’s understanding of the Book and the

Sunnah from the understanding of the pious predecessors?

A nswer:

One cannot do without the understanding of the pious predecessors for

the texts of the Book and the Sunnah, because they had more knowledge and

1Ahmad, ibn Majah, and al-Hakim within al-Mustadrak
2 Sahih al-Bukhdri and Sahih Muslim
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were purer in their understanding. They were greater in terms of their adher-
ence to the Sunnah of Mustafa and they were the most diligent of the peo-
ple in guiding the ‘Ummah toward clinging to the Sunnah and warning them
against innovation and its people. He who claims that he can leave off the way
of the pious predecessors has traversed upon a path which will divert him from
the truth, and he will diverge from the way of the imams of knowledge. How-
ever, one is not prevented in his traversing upon their way from making ijtihad,

if the conditions are fulfilled within him, and he has the means to do so.

Question Thirty-Eight: IstigAmah Uponthe Methodology of

the PiousPredecessors

'Istigamah (uprightness) is exemplified by way of traversing upon the

methodology of the pious predecessors. Clarify this.

A nswer:

The clarification of that is that the pious predecessors have taken the
Book of their Lord M and the authentic Sunnah of their Prophet ~ as their
guide, as well as that which the reputable imams from the ‘Ummah of
Muhammad ~ have agreed upon. These are the three sources of derivation of
knowledge. The pious predecessors and those who follow them are the fore-
most of those who exemplify the ‘istigamah, which the people have been com-
manded with in various ways within the Book and the Sunnah. From amongst
them there is that which has come by way of command. Such as the statement
of Allah, the Exalted:

A L2<d  VjuuaGu  lijjii Lid A
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So, stand (ask Allah to make) you (Muhammad &) firm and
straight (on the religion of Islamic Monotheism), as you are
commanded and those (your Companions) who turn in re-
pentance (unto Allah) with you, and transgress not (Allah’s

legal limits). Verily, He is All-Seer of what you do.
[Surah Hud 11:112]

Likewise, there is that which has come by way of information, such as the

statement of Allah, the Exalted:

WiV 1 cjauydfz.djGaill QGjljidli - of)

Verily, those who say: “Our Lord is Allah (Alone),” and

then they are upright upon the religion, on them the angels

will descend (at the time of their death) (saying): “Fear not,

nor grieve! But receive the glad tidings of Paradise which
you have been promised!”

[Surah Fussilat 41:30]

From the Sunnah there is a statement from the Prophet A to the one who

asked him:

“Say to me regarding Islam a statement that | do not have to ask anyone after

you.” He said:

K fadjjlj Lo j99

Say | believe in Allah, then be upright upon it.’

1Sahih Muslim
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The pious predecessors were the sincerest to Allah, the Mighty and Majestic,
to their worship; and they had the most understanding in the affairs oi
knowledge and actions. They were the most diligent of the people in guiding
the ‘Ummah. Their speech has a tremendous effect upon the one who follows

it and contemplates upon it. May Allah 36 reward them with the best reward.

Q uestion Thirty-Nine:Clarification of the Disease of Doubts

The corruption of the religion comes about due to the disease of doubts

and desires. Clarify this.

A nswer:

Firstly, what is intended by the disease of doubts is that which afflicts the
hearts, from innovation and misguidance in that which is connected to the
agldah’, as well as the halal and the haram. By way of this, corruption in one’s
religion is brought about due to that which afflicts the hearts from deviation
from the truth, by way of doubts of innovation and misguidance; such as the
doubts of the Jahmiyah, Qadariyah, and Khawarij. Perhaps, one’s sickness due
to doubts corrupts the person’s religion completely, such as major shirk and
the likes. Or perhaps it is less than that in accordance with that which afflicts

the heart from deviations which are less than shirk and kufr.

As for the diseases of shahawat (desires), it is embedded within the soul that
commands one with evil. From it is love of and acting upon that which is
haram, such as the consumption of usury, drinking of alcohol and the likes.
Perhaps, these desires cause the one who commits them to leave the religion
of Islam by way of his declaring that which is impermissible to be permissible
within his heart. Perhaps the desires are less than that, such as the rest of the
impermissible things which are less than major polytheism and major disbelief.

Therefore, they do not expel the person from the religion of Islam. However,
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they are dangerous for the one who commits them. These diseases can all be
found outside of the Straight Path, and they are the paths that we have been
prohibited from following. We have been commanded to follow the Straight
Path as Allah, the Exalted and High, has said:

~ laiaj .. a o1

And verily, this is my Straight Path, so follow it.
[Surah al-'Andm 6:153]

And this corruption, by way of these diseases may be removed by repenting to
Allah * and turning to Him sincerely. From the greatest paths of protection
from them is to have understanding of the religion and traversing upon its
path. From amongst its ways is sitting with the cultivating scholars who are
the inheritors of the pious predecessors, taking from them and taking them as

role models.

Question Forty: Signsof Deviation From the M ethodology of
the Pious Predecessors

Mention some of the signs of those who have deviated from the method-

ology of the pious predecessors.

A nswer:

The most evident of them are:

1. Ignorance of the methodology of the pious predecessors, due to their
lack of concern with knowledge and the understanding of the foun-
dations of the legislation.

2. Not accepting sincere advice from the sincere advisors and being de-
ceived by that which they are upon from falsehood; as well as having

a poor understanding that is built upon an evil intent.
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Their lackadaisicalness regarding giving concern to rectifying the creed
and calling the people to it.

Their extreme fanaticism for their leaders, and for the people who
hold corrupt beliefs and opinions that deviate from the way of truth.
Their following the unclear or ambiguous verses, as Allah, the Exalted,

has said:

AaL*ALA U j>1.a0y LI Lali A

So as for those in whose hearts there is a deviation (from
the truth), they follow that which is not entirely clear
thereof.

[Surah Ali imran 3:7]

Their taking innovation as religion and their defending it.

Their enmity for Ahlus-Sunnah, outwardly and inwardly.

Their traversing upon the path of the Khawarij. From that is reviling
the scholars, having disdain for them, insulting them; their enmity for
the rulers, departure from obedience to them, and rebelling against
them. Also, they seek to insight the common folk against them, and
they give great importance to politics which go outside of the legisla-

tive type of politics.
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The knowledge offigh is the knowledge of that which is great in its status and
tremendous in its importance. It is the means for the performance of acts of
worship in accordance with what Allah, the Mighty and Majestic, has legis-
lated; and knowing its rulings, that which is correct from it, and that which
will invalidate it. It is also the means for knowing the rulings of social interac-
tions, that which is correct from it and that which is incorrect. Figh in the

religion is the sign that Allah * desires good for his servant.

Q uestion Forty-One:Ilmportance of Purification in Islam

W hat is the importance of purification within the legislation of Islam?

A nswer:

Islam has given great importance to inner purity, and its actualization by
way of purifying the heart from evil characteristics; such as shirk, disbelief,
arrogance, self-amazement, hypocrisy, and ostentation. It includes filling the
heart with beautiful characteristics, such as tawhid, truthfulness, sincerity, and

trust in Allah £=
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Likewise, Islam has given importance to outer purity and its actualization by
way of removing minor impurities with wudii', major impurities with ghusl, and
supplementing this with tayammum with certain conditions. Also, from outer
purification is the removal of impurities from one’s garment, body and the
place of prayer. Allah 51 has commended the people with His statement of

truth, wherein He 5*1 said:

TR ~i>jill ¢j b

Truly, Allah loves those who turn unto Him in repentance,
and loves those who purify themselves.

[Surah al-Bagarah 2:222]

And the Messenger of Allah * has clarified the great status of it wherein he

said:

Purity is halfof faith; and the statement al-hamdulillah fills the scales.1

Likewise, the Prophet M said:

JNc. \3 d+aj V

No prayer will be accepted without purity, nor any charity

from one who has stolen it from the spoils ofwar.2

1Sahih Muslim, on the authority of Abu Malik ai-Ash‘ari
2 Sahih Muslim, from the hadith of ibn ‘Umar, may Allah M be pleased with him
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Question Forty-Two: Conditions of Wudu'

W hat are the conditions of wudu ?

A nswer:

There are ten conditions. They are:

1 Islam.

2. Sanity.

3. at-Tamyiz (one having reached the age ot discernment).

4. Intention.

5. That its ruling must remain, by way of not intending to cut it off until
he completes his purification.

6. Cessation of that which has necessitated the wudu'.1

7. Istinja'or istijmar beforehand.

8. Purity of the water, as well as it being permissible.

9. Removal of that which will hinder the water from reaching the skin.

10. The entrance of the time, for the one who has perpetual impurity.

Question Forty-Three: Obligatory Elementsof Wudu'

Mention the obligatory elements of wudu’, along with the evidence.

A nswer:

Its obligatory elements are six. They are:

1For example, one cannot continue performing wudu'whilst passing wind.
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1. Washing the face, and from it is al-madmadah (rinsing the mouth)
and al-instinshdq (taking water into the nose).

Washing the hands up to and including the elbows.

Wiping the head, and from it is the two ears.

Washing the two feet up to and including the ankles.

Maintaining the sequence in washing the aforementioned body parts

o o M w b

Washing the body parts closely behind one another.

Allah, the Exalted, has said:

i Oiail 1# h }

~dG d]

O you who believe! When you intend to offer as-Salat (the

prayer), wash your faces and your hands (forearms) up to

the elbows, rub (by passing wet hands over) your heads, and
(wash) your feet up to ankles.

[Surah al-M a‘ldah 5:6]

And from the Sunnah the description of the wudu shall come.

Q uestion Forty-Four:Description of the Wudu'oy Prophet
Muhammad &

Explain the description of the wudu'ofthe Prophet

A nswer:

That which establishes its explanation is within the hadith of Hamran,
the freed slave of ‘Uthman ibn ‘Affan, may Allah M be pleased with him. He

called for a pitcher of water, poured water onto his hands three times, and
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washed them. Then, he placed his right hand into the container of water,
rinsed his mouth and expelled the water from his nose. He then washed his
face three times, washed his hands up to the elbows three times, wiped his
head, then washed his feet three times up to the ankles. Then, he said: “The

Messenger of Allah  said:

ijA j>la4jjacd...ilan9 v ljji FESLM

Whoever performs wudu’similar to this wudu'ofmine, then
prays two rak'at in which he does not speak, then whatever

has preceded of his sins shall be forgiven.1l

It is obligatory upon the one performing wudu' to establish his intention to
remove the impurity before he begins. Likewise, he must mention the Name
of Allah M before beginning wudu'; and the obligation oi doing so is removed
if one is ignorant or forgets. It is legislated that one says after the performance

of his wudu’:

dyrj alex § 4) Vv V4V

I testify that none has the right to be worshipped other than
Allah alone, who has no partners, and | testify that
Muhammad ~ is His servant and Messenger. O Allah make
me from those who turn to you in repentance and make me

from those who purify themselves.

1Sahih al-Bukhari and Sahih M.uslim
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This is the legislated description of that which one says, whether male or fe-

male.

Question Forty-Five: Nullifiers of Wudu'

Explain the nullifiers of wudu', along with the evidence.

A nswer:

The nullifiers of the wudu' are six. They are:

1. The exit ot something from the two passages, such as urine, defeca-
tion, wind, pre-seminal fluid, semen, blood; from all of that which
may come out of the two passages.

2. The loss ot one’s intellect by way of deep sleep, fainting or intoxica -
tion.

3. Touching the private parts with one’s hand, whether that be the front
or the back, without there being a barrier; whether he touches his own
private parts or the private parts of someone else, whether male or
female.

4. All oi that which necessitates ghusl, such as one being in a state of
sexual impurity, menstrual bleeding or postnatal bleeding.

5. Eating the meat ofa camel.

6. Apostasy from Islam.

As for touching a woman with desire and washing the body of the deceased,
there is a difference of opinion; as is known, regarding them nullifying the
wudu'. From the evidence for these things is what is reported on the authority
ofJabir ibn Samarah, that a man asked the Messenger of Allah “Do | need

to perform wudu'after eating the meat of sheep?” He said sfe

76



Figh

Ifyou wish, then perform wudu’; and if you wish, then you

do not have to perform wudu

He said: “Am | to perform wudu after eating the meat of a camel?” He said:

3)il i>* Uo>i9 QL

Yes. Perform wudu'after eating camel’s meat.1

Likewise, on the authority of Abu Hurayrah, may Allah M be pleased with
him, who said: “The Messenger of Allah ® said:

A Lxjulv 4x1->» J->3

If one ofyou finds something within his stomach, and he is
unsure ifsomething came out or not, then do not leave from

the masjid until he hears a sound or smells its scent.2

He 35S, likewise, said:

WoyLilajpli -~ <Ll €3

The eye is a leather strap of the anus, so whoever sleeps
then let him perform wudu’3

Likewise, there is the hadlth that says:

' Sahih Muslim
2 Sahih Muslim

3Abu Dawud and ibn Majah, with a sahih chain of narration
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PojuLs bjSs G4

He who touches his sexual organ, then let him perform

wudu

Question Forty-Six: Factors That Necessitate Ghusl and Its

Description

Mention that which necessitates ghusl and its legislative description, along

with its evidence.

A nswer:

That which necessitates ghusl are six. They are:

1. Expulsion of the sexual fluid by way of desire, from a man or woman
when they are intimate; or one masturbates or has a wet dream.
2. The head of the penis going into the private part, even if one does not

ejaculate, due to the hadith:

W hen he sits between four limbs, and the two circumcised

parts touch one another, ghusl is obligatory.2

3. When the Muslim dies, with the exception of the martyr who die;

upon the battlefield in the path of Allah i&S due to the statement:

cLoj 1N

1Abu Dawud and ibn Mdjah, and others with a sahih chain of narration

2 Sahih Muslim
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Wash him with water and sidrJ

4. If the disbeliever embraces Islam, due to the story of Thumamah ibn
‘Athal.

5. Menstrual bleeding.

6. Postnatal bleeding.

The description of Ghusl Al-Mujzi' (sufficient ghusl) is that one intends to
remove the impurities, and he submerges his body in water one time, while

taking water into the mouth and nose.

The description of the complete ghusl is that one intends with his heart to
remove the impurity, he mentions the Name of Allah and washes his hands
three times outside out the ghusl. Then he washes his private parts and that
which is around it. He performs a complete wudu Then, he pours water over
his head three times, running his fingers through his hair. He washes the rest
of his body one time, beginning with his right side, rubbing with his hand,
and he removes that which is upon him from dirt. He should not be extrava-
gant in the usage of the water. The evidence for this is reported on the au-
thority of ibn ‘Abbas, may Allah .31 be pleased with him, who said: “My aunt
Maymunah, may Allah 31 be pleased with her, narrated to me, saying: ‘I pre-
pared for the Messenger of Allah A his bath from sexual impurity. He washed
his hands twice or three times, then he entered his hand into the water and
poured it upon his private part, washing it with his left hand. Then he struck
the earth with his left hand, rubbing it with intensity. Then, he performed
wudu'similar that which he performs for prayer. Then, he poured water over

his head, utilizing three handfuls. He washed the remainder of his body, then

1Sahih al-Bukhari and Salpih Muslim
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he moved from his place and washed his feet. Then, | brought to him a towel,

but he pushed it away.”1

Question Forty-Seven: Conditions ovat-Tayammum and Its De-
scription

When is at-tayammum legislated, and what is its description? W hat in-

validates it?

A nswer:

It is legislated to remove major and minor impurities if one is unable to
use water due to it not being present, him being in need of the water that he
has, or him being incapable of using or purchasing it. This is from that which

is specific to the ‘Ummah of Muhammad Allah, the Exalted, has said:

41 U 4lajeSulil] LllLa ljLui+o P Lul3 o ljjsci -~ A®

AU ~ AsilC

And if you find no water, then perform tayammum with

clean earth, and rub therewith your faces and hands. Allah

does not want to place you in difficulty, but He wants to

purify you, and to complete His Favor on you that you may
be thankful.

[Surah al-Maidah 5:6]

He, likewise, mentioned within a narration:

1sahih al-Bukhan and Sahih Muslim
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Its dirt has been made a thing to purify for us.1

Its description is that one makes his intention and strikes the earth once with
the bottom of his hands. Then he wipes with them his face and his hands;
wiping the back of the right hand with the bottom of the left, then the back
of the left with the bottom of the right. It is invalidated by the following:

1 Presence of water

2. Removal ot the excuse which permitted him to perform at-taya-
mmum, such as sickness, necessity, or the likes

3. The aforementioned nullifiers of wudu'. As for it being invalidated by
the exiting of the time, there is a difference of opinion between the
people ot knowledge regarding this. The safest viewpoint is that one

performs at-tayammum tor every obligatory prayer.

Q uestion Forty-Eight:W iping of the Khuffs

W hat is the description of wiping over the khuffs? W hat is its time pe-

riod? W hat are its conditions, and what is that which invalidates it?

A nswer:

Its description is that the Muslim places his two hands within water.
Then he wipes with his right hand the top ofthe khuffofthe right foot; from
his toes to his shin one time, without wiping its bottom or his heel. He does

similarly with the left hand, wiping his left foot. Its time frame is a day and a

1Sahih Muslim
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night for the resident, and three days and three nights for the traveler. This

is for the male and the female.

The time frame begins from the time of first wiping, after one has invalidated
his wudu'. Its conditions are that that which is worn is permissible and pure,
one puts them on while being in a state of purity, and wiping is done from
minor impurities within the demarcated time period. It is invalidated by the
removal of that which is worn upon the foot, that which necessitates ghusl
from sexual impurity, and the time frame elapsing. One may also wipe over a

cast or bandage until the injury heals, even if it is after a long period of time.

Question Forty-Nine: Meaning of as-Salatand Its Rulings

W hat is the meaning of as-Salat? W hat is its importance within the leg-

islation of Islam? Clarify its ruling and virtue.

A nswer:

Its meaning is ‘ibadah (worship) consisting of statements and specific

actions. It is initiated with the takbir, and it is concluded with the taslim. Its

ruling is that it is a pillar from the five pillars of Islam, and it is the best cf
actions after the two testimonies. There are five prayers within a day and night
that are obligatory upon the responsible Muslim, whether male or female. The
exception is that of the menstruating woman and the one suffering from post-
natal bleeding, until they become pure. It is obligatory upon the Muslim, male
and female, to give due importance to the prayer and careful consideration;
performing the prayer as done by Ahlus-Sunnah. Likewise, one must hasten

toward them and preserve them; as Allah, the Mighty and Majestic, has said:
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Guard strictly (five obligatory) the prayers, especially the
middle Salat (i.e., ‘Asr). And stand before Allah with
obedience.

[Surah al-Bagarah 2:238]

He who obstinately rejects the obligation of the prayer is a disbeliever who is
requested to repent. If he repents this is fine. Otherwise, the ruler of the Mus-
lims orders his execution, because he is an apostate. He who abandons them
out of laziness and indifference, is he a disbeliever or not? There is a well-
known difference of opinion between the imams of knowledge regarding this.

If he is ignorant, then he is to be taught.

How numerous are the virtues within the performance of prayers! For it is a
connection between the servant and his Lord and it is the distinguishing
characteristic between the Muslim and the disbeliever. It is also an expiation
ofsins. On the Day ofJudgement, the prayers of the servant will be looked at;
and if they are accepted, then the rest of his actions will be accepted. If they

are rejected, then the rest of his actions shall be rejected.

Q uestion Fifty:Conditions for Validity of the Prayer
W hat are the conditions for the validity of prayer, along with the evidence

for them?

A nswer:

Its conditions are:

1 Islam. Allah, the Exalted, has said:
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It is not for the polytheists to maintain the Mosques of

Allah, while they witness against their own selves of disbe-

lief. The works of such are in vain and in the Fire shall
they abide.

[Surah at-Tawbah 9:17]

2. Sanity, due to the hadith:
AJuj 3j £0U_ in-> Ihfid A j jejLidl JX. (dnal
The pen is lifted from three; the sleeping person until he
wakes up, the insane until he regains his sanity, and the
child until he reaches puberty.1
3. Reaching the age ofdiscernment, due to the hadith'.
1A 11s 1MX. aJ jerfriajl 1j\ja
Command your children to pray when they reach seven and beat
them regarding it when they reach ten; and separate betweenthem
in their sleeping arrangements.2
4. Purity from major impurities by way ofghusl, and from minor impu-
rities by way of wudu'; due to the statement of the Prophet B
jy iflo jU J SM+o <IIl (JjIL V
1Ahmad
1Abu Dawud
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Allah will not accept a prayer without purification.1

5. The entrance ot the time ot the prayer. Allah, the Exalted, has said:

A ljlig ol A

Verily, the prayer is enjoined on the believers at fixed
hours.

[Surah an-Nisa'4:103]

6. Covering the awrah. Allah, the Exalted, has said:

A IXA BT 3E pSI Im fj A

O Children of Adam! Take your adornment (by wearing
your clean clothes) while praying.
[Siirah al- A raf7:31]

The ‘awrah of the man is from the navel to the knee; and the entirety

of the woman, with the exception of her face, is her ‘awrah.

7. Facing the Qiblah. Allah, the Exalted, has said:

So, turn your face in the direction of al-Masjid al-Haram
(at Makkah).
[Surah al-Bagarah 2:144]

8. The intention. The Prophet * said:

1Sahih Muslim
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La Jsd Lajlr iljLjJb (QLaX.VI Laj)

Actions are only by the intentions, and everyone should be

rewarded according to what he has intended.1

The removal of impurities from the body of the worshipper; as well as

his garment, and the place where he is praying it. The Prophet N said:

L3l L A

The urine of the girl is to be washed away, and the urine of

the boy is to be sprinkled with water.2

Similarly, there is the hadith of Abu Hurayrah, may Allah be pleased
with him, regarding the urine of the Bedouin. Within the hadith it is

mentioned:

frlo (Lc djx 3

Leave him, and pour water upon his urine (to remove it).3

uestion Fifty-One: Etiquettes of Walking to the Prayer

Mention some of the etiquettes of walking to the prayer, along with the

evidence.

1Sahih al-Bukhari and Sahih Muslim

2 Abit Dawud, and an-Nasai, and ibn Majah

3 Reported by the group, with the exception of Sahih Muslim
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Answer:

From the etiquettes ofwalking to the prayer is that which follows:

1

Going to the masjid after the ‘'adhan in a state ot purity, with tran-
quility and ease; due to what al-Bukhari and Muslim have reported on
the authority of Abu Hurayrah, may Allah be pleased with him,

wherein he said: “The Messenger of Allah ~ said:

Loj lyi9 Loj9 4JLiELmMJI [A5LILc-) [ \jl

Ifyou hear the ‘igamah, then walk in a state of tranquility;
and that which you catch, pray it and that which you missed,

make it up.

And he says that which has been reported within the Sunnah; and

from it is the statement:

«)L V] Va4l ¢ <Jjl fom

In the name of Allah, I place my trust in Allah. There is no

might nor power except with Allah.1

Being balanced in one’s steps, while taking short footsteps; due to
what is reported by Muslim on the authority of Abu Hurayrah, may
Allah be pleased with him, that the Messenger of Allah * said:

4jx3\aLlu Vil dj 4jjl ~ ~ aj Lo vl

lat-Tirmidi
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Shall I not direct you towards that which Allah utilizes to

expiate the sins and raise degrees?

They said: “Yes, O Messengerof Allah SS” He said:

SM+tal! J_*J jltadijlj <Jj >11 fijISlil e. N +bjI\ “Muuu)\

LsLijil

The perfection of wudu'in the state of distress, an abun-
dance of steps towards the mosques, and waiting for

the prayer after the previous prayer that is ar-Ribat.

A person stepping into the masjid first with his right foot, and exiting

with his left foot first; and when he comes he says:

Alla 4l &) oan

In the name of Allah, may prayers and peace be upon the
Messenger of Allah | seek refuge with Allah the Magnif-
icent, and with His noble Face, and with His all-encom-
passing authority, from the accursed Shaytan. O Allah, open
for me the doors of Your mercy. And when he

exits he says:

ciiLfra-9 1Lyl

O Allah, indeed I ask You of Your bounty.

A group of narrations by Imam Muslim, as well as Abu Dawud and
at-Tirmidi, have been mentioned regarding this; and it is also men-
tioned by Imam ibn Baz, may Allah & have mercy upon him, within

his book al-Mankass.
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Performing two raka‘at to greet the masjid, due to the hadith of Abu Qatadah,

may Allah be pleased with him, who said the Messenger of Allah  said:

When one ofyou enters the masjid, let him not sit until he

performs two rak'atd

4. Busying oneseli with recitation of the Qur’an, the remembrance ot
Allah and supplication; and not busying oneseli with the allairs of the
dunya, due to the hadith of Abu Hurayrah, may Allah be pleased with

him, which says:

One ofyou is continuously in prayer, as long as he is waiting

for prayer.2

In some of its wordings there comes:

...as long as he does not harm someone nor speak.

Q uestion Fifty-Two:Pillarsof the Prayer

Mention the pillars of the prayer, along with the evidence.

1Sahih al-Bukhari and Sahih Muslim
2 Sahih al-Bukhdri and Sahih Muslim
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A nswer:

A pillar within the prayer is that which is not removed by way of forget-
fulness nor intention. Rather, the rak'ah in which this pillar has been omitted

is invalid. The pillars of the prayer are fourteen. They are:

1 Standing within the obligatory prayer if one has the ability to do so;
due to the statement of Allah, the Exalted:

Jjduli <Ul n

And stand before Allah with obedience.
[Surah al-Bagarah 2:238]

Likewise, due to the consensus of the scholars, if one prays sitting

while having the ability to stand his prayer is invalid.

2. The opening takbir, and it is the statement “Allahu Akbar”. No other
statement will suffice for it, nor can one distort its wording, due to

the statement of the Prophet

pa-Uol LAL L jaiSull

Its entry point is the takbir, and its exit point is the taslim.

3. Reciting al-Fatihah in every rak'ah, observing every shaddah, and it con-

tains eleven shaddabs. This is due to the statement of the Prophet

L fcd v
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There is no prayer for the one who has not recited the

opening chapter of the Book.1

Bowing if one has the ability to do so, due to the statement of Allah,

the Exalted:

O you who believe! Bow down and prostrate yourselves.

[Surah al-Hajj 22:77]

Rising from the bowing. The Prophet sfesaid to the one who prayed
badly:

Hire

Then rise.2

Standing upright from it. For there has come in the description of the
prayer of the Prophet within the hadith of Abu Humayd: “And
when he raised his head, he stood upright until each joint returned to

its original place.”3

Prostrating upon seven body parts, it one has the ability7to do so; due

to the statement of the Prophet, upon him be prayers and peace:

Ne (il djj-al

I have been commanded to prostrate upon seven bones.4

1Sahih al-Bukhari and Sahih Muslim

2Abu Dawild and an-Nasai
3 Sahih al-Bukhari and Sahih Muslim
4 Sahih al-Bukhdri and Sahih Muslim
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And these seven bones are the forehead, nose, two hands, two knees,

and tips of the two feet.

8. Rising from the prostration; due to the statement of the Prophet St

to the man who prayed badly:

UJL> ijLalal £39 |

Then, rise until you are sitting at ease.

9. Sitting between the two prostrations; due to the hadith of ‘A'ishah,
may Allah be pleased with her, who said: “The Messenger of Allah M
was such that when he would raise his head from prostration he will

not prostrate again until he sat upright.”1

10. Being at ease in each of the pillars, as well as observing them in the r
proper sequence. This is due to the statement ofthe Prophet to the

man who prayed badly:

udili

Go back and pray, for you have not prayed.
11. The final tashahhud, due to the statement of the Prophet ®

..<il GLueH! i<, . lj <V

Do not say: “Peace be upon Allah,” rather say: “at-tahiy-

yatu lilldh...” (Salutations are for Allah...)”2

1 Sahih al-Bukhari and Sahih Muslim
2 Sahih al-Bukhari and Sahih Muslim
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12. Sitting for the final tashahhud, due to the hadith:

When one ofyou sits within his prayer, let him say: “The

salutations are for Allah.”1

13. Supplicating for blessings upon the Prophet due to the hadith:

ela Ljj cln

And let him send prayers upon the Prophet  and let him

supplicate with whatever he wishes.2

14. Two taslims. This due to the statement ol the Prophet &

Its exiting point is the taslim.3

And these pillars are such that five of them are statements, and the rest are

actions.

Q uestion Fifty-Three:Obligatory Elements of the Prayer

Mention the obligatory elements of the prayer, along with the evidence.

1Sahih al-Bukhari and Sahih Muslim
2Ahmad and Abu Dawiid
3Ahmad
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Arnswer:

The obligatory elements within the prayer may be omitted by way of for-
getfulness, and thus corrected by way of the two prostrations for forgetfulness.
However, they cannot be left offintentionally. The obligatory elements of the

prayer are eight; and they are:

1. All of the takbirat, with the exception of the opening takbir. This is
due to the statement of the Prophet & to the man who prayed badly:
“The prayer of one ofyou is not complete until he perfects his wudu’,
as Allah, the Exalted, has commanded...then, he declares Allah’s
greatness, praises Allah 3k and glorifies Him...then, he makes takbir
and bows...then, he says: ‘Allah has heard he who praises Him,” until
he is standing upright. Then, he says: ‘Allahu Akbar,” then prostates
until he is at ease with all of his joints. Then, he says: ‘Allahu Akbar,’
and raises his head until he is sitting upright...then, he says: Allahu
Akbar,” then prostrates until hisjoints are at ease. Do this throughout
the entirety of prayer.”1

2. Declaring Allah’s greatness while bowing, saying:

101N ] m

Glorified be my Lord, the Magnificent.

This is due to what has come on the authority of ‘Ugbah ibn ‘Am:r,
may Allah 3k be pleased with him, who said: “W hen the verse was re-

vealed:

1Abu Dawud and al-Hdkim, who graded it sahih, as did adh-Dhahabi. (Refer: to the
book The Description ofthe Prophets Prayer by Shaykh Muhammad Nasirud-DTn al-
Albanl)
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ANLU) M A A

Then glorify with praises the Name ofyour Lord, the Most
Great.
[Surah al-Waqiah 56:74]

The Messenger of Allah Sesaid to us:

Place it within your rukii".

And when the statement of Allah was revealed:

Adc2l B owlr A

Glorify the Name ofyour Lord, the Most High.
[Surah al-Ala 87:1]

He sfe said:

Place it within your sujud5

3. The statement:

A a > ,jx am

Allah has heard he who praises Him.

1Ahmad, Abu Dawud and ibn Majah
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This is for the imam and the one praying alone.

4. The statement:

duj Lu

Our Lord, and for You is the praise.

This is for each worshipper, due to the statement of Abu Hurayrah,

may Allah * be pleased with him, that the Messenger of Allah * said:

LI buj 1 <1 pbryi 310 1]

And when the imam says: “Allah has heard he who praises
Him,” then say, “O Allah, our Lord, and for You is the

praise.”l

5. The statement, within the prostration:

Al

Glorified be my Lord, Most High.

This is due to the hadith of ‘Ugbah ibn ‘Amir, which has preceded.

6. The statement, between the two prostrations:

My Lord, forgive me.

1Sahih al-Bukhari and Sahih Muslim
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This is due to the hadith of Hudayfah, may Allah ASbe pleased with
him, that the Prophet ~ would say between the two prostrations: “My

Lord, forgive me.”1

It is likewise reported on the authority of ibn ‘Abbas, may Allah ASbe
pleased with him, that the Prophet » would say between the two

prostrations:

i/Aijb vj

My Lord, forgive me, have mercy upon me, grant me secu-

rity, guide me, and provide for me.2

7. Sitting for the first tashahhud. This is due to the Prophet’s & com-

mand to the one who prayed badly:

When you sit within the middle ofyour prayer, be at ease

and spread your left thigh and say at-tashahhud.3

8. Reciting the first tashahhud. This is due to the narration which says:

“He would recite the salutation after every two rak'at,”4

These are the obligatory elements of the prayer, and all of them are statements;
with the exception of one which is an action, and it is sitting for the first

tashahhud.

lan-Nasal and ibn Majah
2Abu Dawud
3Abu Dawud and al-Bayhagi, with a good chain ot narration

4 Sahih Muslim
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Question Fifty-Four: Sunanofthe Prayer

Mention some of the sunan of the prayer along with the evidence.

A nswer:

The sunan are the acts which are established from the actions of the
Prophet ~ and his statements. However, they are not obligatory upon the wor-
shipper. Rather, they are legislated sunan. If a person were to leave them off
intentionally, or forgetfully, there is no sin upon him. However, if he abandons

them he has departed from the Sunnah. From them are the following:

1. The opening supplication, and it has various wordings. From them:
45 V9 1JjLjj

Glorified be you O Allah, and the praise is for You, blessed
is Your Name and exalted is Your Majesty, and there is no

deity that has the right to be worshipped except You.l

2. Placing the right hand over the left, above the chest, while standing;
because the Prophet ~ used to place his right hand above his left, as
is reported by Sahih Muslim.

3. Raising the hands with the fingers extended and spread, there being
no large separation between them, nor are they stuck together. This
is due to what has come from him ~ that he would raise them having
the fingers extended, there being neither a large gap between them,

nor were they connected.2

1Abu Dawud

1Abu Dawud and ibn Khuzaymah U62 (no. 2) and 1/64. It is likewise reported by a'-
Hakirn, who graded it sahih and Adh-Dhahabi agreed with him.
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4. Raising the hands parallel to the shoulders or ears when making the
first takbir, likewise, when bowing and rising from it, and when stand-
ing from the first tashahhud beginning the third rak'ah. This is due to
what is established within the sahih from the hadith of ibn ‘Umar who
said: “l saw the Prophet » beginning the prayer with the takbir, and
he raised his hands when he made the takbir until they were parallel
to his shoulders. And when he made the takbir for bowing, he did the
same. As well as when he said: ‘Allah has heard he who praises Him.’
And when he said, ‘Our Lord and for You is the praise.” He did not
do this when he prostrated, nor when he raised his head for the pros-
tration.” 1 Sahih al-Bukhari, likewise reported from Nafi', that ibn
‘Umar was such that whenever he entered into the prayer he would
make the takbir and raise his hands, and when he bowed he would
raise his hands, and when he said: “Allah has heard he who praises
Him,” he would raise his hands, and when he stood from the second
rak'ah he would raise his hands. And ibn ‘Umar attributed this to the
Prophet of Allah s® He said: “And he would not do this in prostra-
tion, nor would he do this when he stood from prostrating.” Going
beyond one tasbih when making ruku and sujiid, while maintaining tran-
quility. This is due to the hadith of Hudayfah, may Allah 36 be pleased
with him, who said that he heard the Messenger of Allah  saying while
bowing: “Glorified be my Lord the Magnificent.”2

5. Going beyond one time in supplicating for forgiveness between the
two prostrations, while maintaining tranquility. This is due to what is
reported by Hudayfah, may Allah 36 be pleased with him, that the
Prophet & used to say between the two prostrations: “My Lord, for-

give me.”j

1 Sahih al Bukhari
2Abu Dawiid

3an-Nasai and ibn Majah
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6. Making the head parallel to the back when bowing, due to what is
within the hadlth o f‘A'ishah, may Allah  be pleased with her, who
said: “And the Prophet was such that when he would bow he would
neither lower his head nor elevate it. However, it was between this.”1

7. Separating the upper arm away from one’s sides and one’s belly away
from his thighs while prostrating. This is due to what is reported
within the described of the prayer of the Prophet that he would
not extend his arms, as comes in the hadlth of Abu Humayd as-Saidl.

8. The sitting posture known as at-tawarruk within the final tashahhud,
due to what is reported by Abu Humayd as- Saidl, may Allah  be
pleased with him, who said: “When he would sit in the final rak'ah
his left foot would protrude out from the right side, the other foot
would be erected and he would sit upon his buttocks.”

9. Reciting a surah after al-Fatihah. Ibn Qudamah, may Allah * have
mercy upon him) said: “Indeed the recitation of a surah after al-
Fatihah is legislated within two rakdt of every prayer, and we do not

know of a difference of opinion regarding this.”

And there are other sunan which are verbal, as well as those of action besides

these.

Question Fifty-Five: Description of the Prayeras Explained by

Prophet Muhammad &

Mention a summary of that which has come regarding the description of

the prayer as it has come from the Prophet $5.

1Sahih Muslim
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A n swer:

The description of the prayer is as follows:

The person is to perfect his wudii'and face the Qiblah wherever he may be,
intending within his heart to pray, bearing in mind whether it is obligatory or
supererogatory before he begins the takbir. And he is not to articulate the
intention upon his tongue. It is legislated that he places a sutrab before him,

which he prays toward whether he is an imam or praying by himself.

He is to make the opening takbir while raising his hands to the level of his
shoulders or to the level of his ears, having his fingers extended being neither
separated nor connected, and his palms are to be facing the Qiblab while he
says: “Allahu Akbar.” His vision is to be cast down at the place ot his prostration.
The imam says this takbir audibly just as he does with all of the takbirat, as
well as the statement: “Sami Allahu liman bamidah” (Allah has heard he who
praises him). As for the one who is following, then he says it in a tone that

only he can hear. Then, he is to grasp his left wrist with his

right hand, place them upon his chest and look at the place of his prostration,
with the exception ofwhile he his saying zt-tashabhud. For in this case he looks
at his forefinger. Then, he commences his prayer silently by saying: “Glorified
be You, O Allah and the praise be to You, blessed is Your Name and exalted
is Your Majesty. None has the right to be worshipped except You.” And at
times he may say another of the opening supplications that have come in the
Sunnah, in order to revive the Sunnah. Then, he seeks refuge with Allah si-

lently by saying:

Gw <L

I seek refuge with Allah from the accursed Shaytan.
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Then, he is to say the basmalahlsilently, and if one were to do so audibly
sometimes then this has come within the Sunnah. Then, he is to recite al-
Fatihah slowly and clearly with correct Arabic grammar, observing all of the

shaddahs, stopping after each verse. Then, he is to say:

Amin.

And its meaning is: “O Allah, respond.” After it he is to recite another chapter.
If it is within the Faj'r prayer it should be from the longer surahs of the
mufassal2. Such as Surah Qaf, Surah al-Mulk and Surah al-Mudaththir. W ithin
the Maghrib prayer he is to recite from the shorter surahs of the muffassal, in
most cases; such as Surah ad-Duha and Surah al-Qari‘ah, and there is no harm
with him reciting some of the longer chapters such as Surah Al-'A‘raf, Surah
as-Saffat, and Surah at-Tur. This is because it is understood that it is not the
norm. Within the rest of the prayers he recites from the medium length surahs,
such as Surah an-Nazi‘at, Surah al-Buruj, and the likes.

As for within the third and fourth rak‘at of Duhr, Asr, and ‘Isha; and the third
rak'ah of Maghrib, then he recites within them al-Fatihah only. And if he is
to recite something in addition to al-Fatihah, there is no harm, due to there

being affirmed that which indicates this.

After the completion of his recitation, and before the takbir of bowing, he is
to remain silent long enough to gather himself. Then, he is to raise his hands,

saying the takbir for bowing, up to the level of his shoulders or his ears, and

1The statement:

“In the Name of Allah, the Most Merciful, the Bestower of Mercy”
2 The mufassal of the Qur’an begins at Surah Qaf (50) and ends with Surah An-Nas
(114)
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he places his hands upon his knees with his fingers separated and his back
extended even to the level of his head. His elbows should be away from his
sides, and he is to be tranquil and at ease within his bowing. And he says:

“Glorified be my Lord, the Magnificent.”

It is best that he repeats this three times or more; and it is recommended that,

in addition to this, he says:
joG nilUlij clibta-*,

Glorified be You, O Allah our Lord, and for You is the

praise. O Allah, forgive me.

Then, he raises his head from the rukii', while raising his hands to the level of
his shoulders or ears, while saying: “Allah has heard he who praises him.” This

is if he is the imam or praying by himself. Once he is standing upright he says:
lay elia AJ "jhil a > . X Uj L

JjlJ e-hru La

Our Lord, and for You is the praise. Much abundant good
and blessed praise which fills the heavens and the earth, and

fills that which You will thereafter.

If he increases upon this statement, saying:
Vj ."nUfci U jiLo A Jui- 20ilKg ..UtNJ i La alibi

el AiaJedl li n daljll

The Owner of praise and glory, deserving of more than that
which the servant says; and all of us are Your servants. O

Allah, none can withhold that which You have given, and
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none can give that which You have withheld; and the ear-
nestness of one who is earnest will not benefit him against

You.

This is a goodly affair because the Prophet A used to say this at times. If one
is a follower in the prayer, then he says this; and he is not to say: “Allah has
heard who he praises him.” And one places his hands upon his chest (after the
bowing), as this is affirmed from the hadith of W ail ibn Hujr; and if he were
to let his hands hang at his side, there is no harm and his prayer is correct.
Then he says the takbir for prostration, and he places his knees upon the
ground before his hands, if he has the ability to do so. And he is not to fling
his body to the ground forcibly. He is to prostrate upon seven body parts; his
two feet, then his two knees, then his two hands, then his forehead along with
his nose. His arms should be away from his side, his belly away from his thighs,
the back of his leg away from his calves, and his knees are to be separate. His
hands should be the level of his shoulders with his fingers and his toes facing
the Qiblah. And he is to say: “Glorified be my Lord, the Most High.” It is
best that he repeats this three times or more, and it is recommended that in

addition to this he says:

A jd Cc1 Luj cLUI> LM

Glorified be You, O Allah our Lord, and for You is the

praise. O Allah, forgive me.

He is to supplicate much; and from the supplications that have come within

prostration is the statement:

il

O Allah forgive me for my sins. All of them. The small of
them and the large of them, the first of them and the last of

104



Figh

them, that which is done openly and that which is done is

done in secret.

This has been reported by Imam Muslim. Then he is to raise his head while
saying: “Allahu Akbar," with his left foot spread and his right foot erect, and
his hands are to be upon his thighs and knees. And he says: “My Lord forgive
me, have mercy upon me, keep me secure, provide for me.” And he is to be at
ease within this sitting. Then, he prostrates a second time while saying: “Allahu
Akbar." This second prostration and its supplication are to be similar to the

first in this description.

Then, he raises his head while saying: “Allahu Akbar." He may sit for a light
rest wherein there is no supplication or statement of remembrance. Then, he
is to stand upon the upper portion of his two feet for the second rak'ah, while
saying the takbir, supporting himself only by way of his knees, only if this is
easy for him. Otherwise, he may support himself utilizing his two hands. He
is to pray the second rak'ah similar to the first. However, there is no opening
takbir, nor any opening supplication. Also, the first rakah is to be longer than
the second. When he completes it, he sits for the first tashahhud, spreading his
left foot while having his right foot erect. His hands are to be upon his thighs,
and he is to make a fist with his ring finger and pinky ofhis right hand, making
a circle with his middle finger and thumb, pointing with his index finger, while
saying the tashahhud and a supplication, looking at it while doing so. His other
hand is to be spread upon his thigh and knee, and he says the tashahhud as has
come on the authority of ibn Mas‘ud, may Allah  be pleased with him, and

is affirmed within the two sahihs, which says:

dll4 jjA g - i tdILHajlj dlI*Lailj  djLrajll
YLAIV -] jlll AU, (jic-J lille. A50uil
Al el A

105



Aiding the Khatib and ImAm

Salutations, prayers, and all goodly statements are for Allah.
Peace be upon you, O Prophet, and may the mercy and
blessings of Allah be upon you; peace be upon us and all of
the righteous slaves of Allah. I testify that none has the right
to be worshipped except Allah, and | testify that

Muhammad is His slave and Messenger.

Or he may say the wording that has come from ibn ‘Abbas, may Allah 36 be
pleased with him; and if he were to say the Abrahamic prayer after the first:
tashahhud, then evidence has come indicating this. However, it is not obliga-

tory.

It isrecommended to lighten this sitting, and if it is within the Maghrib prayer
or a four rak'ah prayer, he is to stand for the third rak‘ah while raising his
hands along with the takbir. He prays that which remains of his prayer just as
he did the second rak'ah beginning with: “al-hamdulillah.” Then, he sits for
the final tashahhud of the Maghrib prayer; as well as the prayers which contain

four rak'at, in the manner known as tawarruk, placing his left foot

under his right leg and his buttocks upon the ground, facing the Qiblah with
the toes of his right foot. Then, he is to say the tashahhud and send prayers
upon the Prophet ~ with that which has come within the Sunnah; and from

that is the wording:

eilij 4 il 41*-uiljjj 1 €. vTX10 il
tjl 4 JI

Ldjj 4 N

O Allah send prayers upon Muhammad 36 and the family of
Muhammad 36, just as You have sent prayers upon Ibrahim
and the family of Ibrahim. Indeed, You are Praiseworthy
and Glorious. O Allah, bless Muhammad 36 and the family
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of Muhammad % just as You have blessed Ibrahim and the
family of Ibrahim. Indeed, You are Praiseworthy and

Glorious.

It is befitting that it is known that the woman is similar to the man in all of

these things, due to the generality of the narrations; and one is to seek refuge

in Allah * from four things.

1. The punishment of the Hellfire
2. The punishment of the grave

3. Thefitnah of life and death

4. Thefitnah of al-Masih ad-Dajjal

And he may supplicate with whatever he wills. It is better that this be with
that which has been reported from the Sunnah. Then, he makes the taslim
while turning his face to the right and the left, to the point that the rightness
ofone’s cheek can be seen from behind him, indicating the departure from the

prayer.

The Sunnah is that the actions of the follower be after the actions of his imam,
without delay and after he no longer hears the sound of the imam. It is not
permissible for the follower to proceed his imam. It is recommended to seek

forgiveness of Allah three times after thetaslim. And to say:
Bj dfL> dlloj dxil

O Allah, You are As-Salam, from You is As-Salam You are

Blessed, O Owner of Majesty and Honor.

Then, the imam turns around to face the followers from the right or from the
left. Whether he is a lone worshipper or a follower, he says that which has

come within the Sunnah from statements of remembrance. So, he says:
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None has the right to be worshipped except Allah, who has
no partners. For Him is the Dominion and for Him is the
praise, and He has power over all things. There is neither
might nor power except with Allah. None has the right to
be worshipped except Allah, and we do not worship except
Him. For Him is the blessing and for Him is the bounty and
for Him is the excellent praise. None has the right to be
worshipped except Allah. The religion is purely for Allah,
even ifthe disbelievers hate it. O Allah, no one can withhold
that which You have given, and none can give that which
You withheld, and the earnestness of one who is earnest

cannot benefit (in protecting him) from You.”

He says this after the Maghrib and Faj'r prayers. And he may say ten times:

~ji-9 433uliil 1 0jl V] 43 vV

None has the right to be worshipped except Allah alone,
who has no partners. For Him is the Dominion and for

Him is the praise, and He has power over all things.

Then say: “Subhan Allah”, thirty-three times, “al-hamdulillah” similarly, and

“Allahu Akbar” similarly; and he is to complete one hundred by saying:

A3 43 V gjl»9 4jl 4jV
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None has the right to be worshipped except Allah alone,
who has no partners. For Him is the Dominion and for

Him is the praise, and He has power over all things”

The Sunnah is that these statements of remembrance are said after every ob-
ligatory prayer, doing so audibly but with a moderate tone. Everyone says these
statements of remembrance for himselfwithout paying attention to the other,
because congregational dhikr is an innovation. Then, one is to recite Ayatul-
Kursl, as well as Surah al-'lkhlas, Surah al-Falaq, and Surah an-Nas, silently;
repeating each of these three times after the Maghrib prayer and the Faj'r
prayer. It is legislated for every Muslim, male and female, to pray four rak‘at
before Duhr and two rak'at after it; as well as two rak'at after Maghrib, two
rak ‘at after Isha', and two rak'at before Fajr. Likewise, to be consistent upon
the Witr prayer, whether he is a resident or traveling. Its time begins after the
Isha' prayer and ends with the entrance of dawn. It is best to pray it in the last
portion of the night for the one who believes he will be able to wake up. The
least that it can be prayed is one rak'ah, and the most is eleven rak'at. He is to
say the Qunut within the last rak'ah, without extending it and without being
melodious in it. One is not to make the Qunut outside of the Witr prayer,
except due to calamities. It is legislated within all of the prayers in such an

instance. The ruler is the one who determines if there is a calamity.

Q uestion Fifty-Six:Disliked Actions during the Prayer

Mention some of the things that are disliked in prayer, along with the

evidence.

A nswer

It is disliked to tuck one’s hair or clothing, due to the hadlth ofibn ‘Abbas,
may Allah & be pleased with him, who said: “The Prophet » commanded that
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one prostrate upon seven bones, and that one should not tuck his hair nor his

clothing...”1

It is also disliked to spread one’s forearms upon the ground in prostration. This
is due to what is reported by at-Tirmidhl, on the authority ofJabir ibn ‘Ab-
dullah, may Allah 36 be pleased with him, that the Prophet & said:

When one ofyou prostrates, then let him be at ease in his
prostration; and he is not to spread his forearms upon the

ground in the manner of the dog.

It is disliked to wipe away dust. This is due to what is reported from the five
(Sahih al-Bukhari, Sahih Muslim, Abu Dawud, at-Tirmidhl, and an-Nasai), on
the authority of Abu Dharr, may Allah be pleased with him, who said: “The

Messenger of Allah  said:

When one ofyou stands in the prayer, then let him not wipe
away the dust (or rocks); for indeed mercy is in front of

him.

It is disliked to place one’s hands upon his waist, and to fiddle with one’s beard
or other than it. It is disliked to interlace one’s fingers, look at decorated
things, and spit in front of oneself in the direction of the Qiblah or to the
right. It is also disliked to pray withholding the two filths (i.e., when one has
to answer the call of nature); as well as to look to the right or left, and to play

with rocks.

1Sahih al-Bukhari and Sahih Muslim
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Q uestion Fifty-Seven:W hat Invalidates the Prayer

Mention that which invalidates the prayer, along with the evidence.

A nswer:

That which invalidates the prayer of the one who does them, and thus

would cause him to have to repeat the prayer, is as follows:

1. Intentionally speaking while being aware of this. This is due to what
is reported by Sahih Muslim in the story of Mu’awiyah ibn al-Hakam,
may Allah  be pleased with him, that the Prophet ~ said to him:

0'j™M

Indeed, this prayer is such that it is not befitting to speak
within it from the speech ofthe people. There should only be
the glorification of Allah, declaring Allah’s greatness and the

recitation ofthe Quran.

2. Laughing. Ibn al-Mundhir, may Allah * have mercy upon him, said:
“The scholars are united upon the fact that laughing invalidates the
prayer.”

3. Intentionally eating. Ibn al-Mundhir reported a consensus regarding
this.

4. Intentionally drinking during the obligatory prayer. lbn al-Mundhir,
reported a consensus regarding this.

5. One’s ‘awrah becoming uncovered, intentionally; because covering it
is from the conditions of the validity of one’s prayer.

6. Turning away greatly from the direction of the Qiblah, intentionally;

because facing it is from the conditions for the validity of the prayer.
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7. The nullification of one’s purification due to the hadith:

1j] a'itto 411 ;sAV

Allah will not accept the prayer ofone ofyou if he nullifies

his wudu'until he performs wudu V1

8. Many actions which have nothing to do with the prayer.

Q uestion Fifty-Eight:Permissible Actions During the Prayer

Mention some of that which is permissible to do within the prayer, along

with the evidence.

A nswer:

It is permissible to do slight actions for which there is a need, such as
opening a door. This is due to what is affirmed within the hadith of'A ’ishah,
may Allah  be pleased with her, that the Prophet opened the door for her

and completed his prayer.2

It is permissible to hold a child in the prayer, due to it being affirmed that the
Prophet held Umamah bint Zaynab while he was in prayer.3 It is permissible
to Kkill a snake and a scorpion while they are in front of the one praying. This
is due to what is reported by an-Nasai, on the authority of Abu Hurayrah, that
the Messenger of Allah 83 commanded with the killing of the two black things
(i.e., the scorpion and the snake) within the prayer. It is permissible that one

assists the imam if he becomes confused in his recitation. One may, likewise,

1Sahih al-Bukhari and Sahih Muslim
2 Abii Dawiid, at-Tirmidhi and an-Nasai

3Ahmad and an-Nasai
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read from the mushafif there is a need to do so. However, the follower in the
prayer is not to do so, with the exception of one person in order that he may
assist his imam. One may push someone who seeks to pass in front of him
during the prayer. The worshipper may address someone by way of pointing if
there is a need to do so. If something were to occur to someone within the
prayer, then the man is to say the statement, “Subhan Allah," and the woman

is to clap.

Q uestion Fifty-Nine:Those Who Are Unable To Pray in the

Legislated Manner

Mention the prayer of those who have legislated excuses not to perform

the prayer normally, along with the evidence.

A nswer:

From that which is obligatory to know is that the prayer is not removed
from the one who is responsible, from the Muslim men and women, except if
one loses his intellect. It is obligatory to know that the religion, in all of its
teachings, is easy; and there is no difficulty within it. Allah, the Mighty and

Majestic, has said:

A 7 A A

And He has not laid upon you in religion any hardship.

[Surah al-Hajj22:78]

Therefore, it is permissible for the worshipper who has an excuse from amongst
the legislated excuses to do that which he has the ability to do, and from those
who have an excuse are the sick. They may pray in accordance with their ability.

This is due to the statement of Allah, the Exalted:
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At Hn wREUHi

Allah burdens not a person beyond his scope.
[Surah al-Bagarah 2:286]

It is like the hadith which is reported by the group— with the exception of
Muslim—on the authority of‘Imran ibn Husayn, may Allah & be pleased with

him, who said: “l was afflicted with hemorrhoids, so | asked the Prophet *

concerning the prayer, and he said:
> dso [«  HjxliLs «MilcJjU Luli J+o0
Pray standing; and ifyou do not have the ability, then sit-

ting; and ifyou do not have the ability, then upon your

side.

An-Nasa | added the following:
N <JJl 1 ~74) AL i jy M LS
And ifyou do not have the ability, then laying down upon

your back. For Allah does not burden any soul beyond its

scope.

Likewise, the one who does not have the ability to recite Surah al-Fatihah,

then it suffices him to say:

<L HI iydi H$ (Jjj* Hj . <iilj ,  HI <WHj,<i *<Jjl Cjl —: -

Glorified be Allah, the praise is for Allah, none has the right
to be worshipped except Allah. Allah is the Greatest, there

is no might nor power except with Allah.
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From those who have excuses is the traveler, for he may shorten the four rak'ah
prayers, and he may break his fast during the month of Ramadan. He may
combine Duhr and ‘Asr at the time of either of the two if he has embarked
upon his travel, and he may also combine Maghrib and ‘Isha’ The sick person
may combine if not combining would be a difficulty upon him; such as the
one who must have surgery and will thus be undergoing surgery for several
hours. It is correct to pray the obligatory prayer upon one’s mount if one fears
harm by way of mud or rain. Likewise, if one is in fear, he may pray in any of

the manners that have been affirmed from the Prophet

Q uestion Sixty:Prostration of Forgetfulness

W hen is the prostration of forgetfulness legislated, and what are its con-

ditions?

A nswer:

It is legislated to perform the prostration of forgetfulness in cases of ad-
dition, omission, and doubt in the obligatory prayer; as well as the supererog-
atory prayer as long as one does not commit these errors intentionally. If the
imam forgets it, it is upon whoever is behind him remind him by way of the
statement: “Subhan Allah.” It becomes binding upon him to return to that
which he has left off if he believes that the person is correct. Its states are as

follows:

If the worshipper adds a ruku or a sujud, forgetfully, his prayer has not been
invalidated. However, he is to prostrate for forgetfulness after the taslim. This
is due to the hadith of Abu Hurayrah, may Allah & be pleased with him, who
said: “When the Prophet & made the taslim after two rak'at in one of his

prayers, either Duhr or Asr, and the people reminded him, he performed that
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which he had left off from his prayer, made the taslim, then prostrated twice

after making taslim-"1

As for omission, ifthe worshipper were to omit a pillar of the prayer, he would
either remember it before reaching its place in the following rak'ah; in which
case he must return back to the pillar which he left offand perform it, as well
as that which comes after it. Or he does not remember it until he reaches its
place in the next rakah\ in which case he will not return, and the first rak‘ah
in which he left off the pillar is invalidated. At that point, the next rak'ah takes
its place. If he remembers after the taslim, he is to perform it and that which
comes after it only; and he is to prostrate for forgetfulness, in these instances,

after the taslim.

If one omits an obligatory element of prayer, such as the first tashahhud, and
he stands from his place, moving towards the position that come after it, this
obligatory matter of the prayer is removed. It is obligatory upon him to pros-
trate for forgetfulness before the taslim. Because the Prophet & once forgot
the first tashahhud, moved past its place within his prayer and did not return

to it; and he prostrated for forgetfulness before the taslim.

As for doubt, if the worshipper doubts the number of rak ‘at he has performed,
he is to take to the lower number, and complete his prayer on its basis, then
prostrate for forgetfulness before the taslim. If one of the two numbers is pre-
ponderant in his mind, he is to act on its basis, and prostrate for forgetfulness

after the taslim.

The prostration of forgetfulness consists of two prostrations. Within them
one is to say that which he says within the prostrations of the prayer from
statements of remembrance and supplications. If he forgets it, he isto perform

it once he remembers it, as long as a long time does not elapse. Ifa long time

1Sahih al-Bukhdri and Sahih Muslim
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has elapsed, the obligation is removed from him; and what is safest is that he

repeats his prayer once he remembers it.

The scholars differ regarding the place of the prostration of forgetfulness, as
to which is better. There is no difference between them regarding the fact that
if one were to prostrate before the taslim or after the taslim, in the case of
addition or omission, it will suffice him, and his prayer is valid. An-Nawawl
has reported this in the explanation of Sahih Muslim. Some of the people of
knowledge hold it to be stronger that one observes the aforementioned details
regarding this issue. It is that if it is a case of omission or doubt, he is to go
with that which is certain; and it is the lower number, so he is to prostrate
before the taslim. This is due to the hadith of ibn Buhyanah and the hadith of
Abu Sa‘ld, may Allah M be pleased with them, which states that if in the case
of omission or doubt, he is to strive to arrive at that which is correct, base his
affair upon what is preponderant within his mind, and prostrate after the
taslim. This is due to the hadith of Abu Hurayrah, within the story of Dhul-
Yadayn, the hadith of 'Imran, and the hadith of ibn Mas'ud, may Allah * be

pleased with them.

Q uestion Sixty-One:Forbidden Times of Prayer

W hat are the forbidden times of prayer, along with the evidence?

A nswer:
The forbidden times of prayer, which are agreed upon, are five times that

have come within the narrations. From them is the hadith of Abu Sa‘ld al-Khudri,

may Allah & be pleased with him, who said: “The Messenger of Allah 38 said:
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There is no prayer after the morning prayer until the sun
rises, nor is there any prayer after the ‘Asr prayer until the

sun sets.1

It is come on the authority o f‘Ugbah ibn ‘Amir, may Allah M be pleased with
him, who said: “There are three times wherein the Messenger of Allah ~ pro-
hibited us from praying or burying our deceased within them; when the sun is
rising until it is fully risen, when the sun is at its highest point until it begins
to decline, and when the sun is setting until it has set.”2The obligatory prayers
may be made up during the forbidden time for prayer. The two rak‘at oftawuaf
may be performed; as well as prayers for which there is a reason, such as Tahiyat
al-Masjid, based upon the stronger statement amongst the scholars. Also, per-
forming a second congregational prayer after the Fajr and Asr prayers, if it has

been established, and one is within the masjid.

Q uestion Sixty-Two:Description of the One W hose ImAmate in

The Prayer IslInvalid

Who are those whose imamate in the prayer is invalid, along with the

evidence?

A nswer:

Imamate of the Muslims in prayer is a tremendous post and it is a noble
action. The Prophet & did it for the entirety of his life, and the one who leads
the Muslims in prayer will be rewarded for it, if he does it in the correct
manner. From the obligatory rights of the Muslims is that they push forward,

the best of them, and those who have firm understanding. As for he for whom

1Sahih al-Bukhari and Sahih Muslim
2 Sahih Muslim
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imamate is invalid, it is not correct to pray behind one whose prayer is corrupt
due to invalidating his purification or other than it; with the exception of he
who does not know. Likewise, one does not pray behind the one whose inno-
vation is severe and expels him from fold of Islam, a small boy who has not
reached the age of discernment, and a woman for a man. From the evidences

for this is the statement of the Prophet »

UbrdLj 1>t 1j] <1 I-j-aj

Allah will not accept the prayer of one of you if he nullifies

his wudu'until he performs wudu'd

Also, he whose innovation expels him from the fold of Islam, due to the state-

ment of Allah, the Exalted:

Wt aljgjL3to A | \

And We shall turn to whatever deeds they (disbelievers,
polytheists, sinners, etc.) did, and We shall make such deeds
as scattered floating particles of dust.

[Surah al-Furgan 25:23]

As for the boy who has not reached the age of discernment, this is because his
prayer is not valid. As for the evidence for the woman, it is the statement of

the Prophet

-til

Send them back to where Allah has sent them back (i.e.,

the women).

1Sahih al-Bukhari and Sahih Muslim
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This is because her standing in front ofthe men is in opposition to the Sunnah,

mdfitnah is feared due to it.

Q uestion Sixty-Three:Ruling on Congregational Prayer

W hat is the ruling of congregational prayer, along with its evidence?

A nswer:

Allah, the Glorified, has mentioned much within His noble Book regard-
ing the affair of the prayer, and the greatness of its status. He has commanded
that it be safeguarded and performed in congregation. He has informed that
laxity and laziness regarding it is from the characteristics of the hypocrites. Just
as the Messenger of Allah & has informed of the greatness of its status, and
has commanded with performing it in congregation within the Houses of

Allah 31; Allah, the Exalted, has said:

A 1943 ~ilj o1 1jU gl >~

Guard strictly (five obligatory) the prayers especially the
middle Salat (i.e., ‘Asr). And stand before Allah with
obedience.

[Surah al-Bagarah 2:238]

Allah 38 has obligated establishing the prayer in congregation, even during
times of war. How much more so during times of security?! Allah, the Exalted,

has said:
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When you (O Messenger Muhammad ®) are among them,
and lead them in as-Salat (the prayer), let one party of them
stand up [in salat (prayer)] with you, taking their arms with
them; when they finish their prostrations, let them take
their positions in the rear and let the other party come up
which has not yet prayed, and let them pray with you taking
all the precautions and bearing arms.
[Siirah an-Nisa 4:102]

W ithin the two sdhihs it is mentioned, on the authority ol Abu Hurayrah, may
Allah & be pleased with him, that it was Allah’s Messenger ® who said:

laA Jj La frLifeatil (jiiLdliu AUAL !
Wsji Jiadljqjiald o yr e (1 HeaA jjjlj
jlaJL (€©=3_u |CMNx Jjj->L9 A f>9 <Jj maia.> j-a

The heaviest prayer upon the hypocrites are the ‘Isha ‘prayer
and the Fajr prayer. Ifthey had known that which they con-
tain (from reward) they would have hastened to them even
if they had to do so crawling. | had intended to command
someone to lead the prayer such that it is established, then
command a man to lead them, and then take men along
with me— having firewood—to the homes of those who did
not come to the prayer and burn their houses down upon
them.1

1Sahih al-Bukhari and Sahih Muslim, and this is the wording ol Sahih Muslim
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W ithin Sahih Muslim it is reported, on the authority of Abu Hurayrah, may
Allah  be pleased with him, that a man who was blind said: “O Messenger of
Allah, 1 do not have anyone to guide me to the masjid, so is there a concession

for me to pray inside my home?” The Prophet SSsaid to him:

clJull

Do you hear the call the prayer?

He said: “Yes.” The Prophet  said:

Then respond to it.

From this, it is clear that the performance ofthe prayer in congregation within
the mosque is obligatory upon the responsible men, except due to a legislated
excuse. As for the women, the congregational prayer is not obligatory upon
them; and in the performance of the prayer in congregation lies a tremendous
virtue, as the evidence has been proven. One catches the congregational prayer
along with the imam by way of catching a full rak'ah, and the rak'ah is caught
by way of catching the ruku'along with the imam. The latecomer then stands
to complete his prayer after the second taslim of the imam. And the least

amount that a congregation can be is two.

Q uestion Sixty-Four:Supererogatory Prayers

Mention some of the rulings of supererogatory prayers and their types.
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A nswer:

It is recommended to safeguard the supererogatory prayers, such as the
regular, fixed Sunnah prayers of Witr, Tahiyat al-Masjid, Salat ad-Duba, and
the night prayer. Also, from it is at-Tarawih, prayer, which is prayed along
with the imam until he completes it. It is impermissible to invent innovations
such as the Raghaib prayer within the month of Rajab; as well as standing in
prayer in the middle of Sha‘ban, the tasbih prayer, celebration of the birth of
the Prophet s§, the night of the Mi'raj, and other than that which opposes

what is legislated.

Question Sixty-Five: Explanation of the Term “Jumi/ aht”

Why isJumuah called by this name?

A nswer:

Because Allah * has gathered within it tremendous affairs. From them is
that Allah * completed the creation of the heavens and the earth upon it.
Upon it he created Adam, and within it Adam was entered into Paradise. He
was, likewise, expelled from Paradise upon it; and upon it the Hour will be

established. And this is from the greatest gatherings of the Muslims.

Question Sixty-Six: Virtues ofJumli/ah

Mention some of the things that are specific to it and its virtue.

A nswer:

From the things that are specific to the day ofJumuah is that it is the

best day upon which the sun has risen; because Allah * gathered within it
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tremendous affairs, as has preceded. From the things that are specific to it is
the reminder by way ofthe khutbah. On it there is an hour in which no Muslim
servant supplicates except that he will be responded to. From the things that
are specific to it is the veneration that the Prophet A gave to the day of
Jumuah, and its nobility. From its virtues is that which has come within Sabh
Muslim, on the authority of Abu Hurayrah, may Allah 38 be pleased with him,

who said: “The Messenger of Allah  said:

4iules ¢! AT
bijl 4M SjLjj

Whoever performs wudu 'and perfects his wudu', then comes
to al-Jumuah and listens attentively and is silent, will have
whatever is between it and the subsequentJumuah, and an

additional three days, forgiven of his sins.

Likewise, on the authority o f’Aws ibn ‘Aws, may Allah A8 be pleased with him,
who said: “l heard the Messenger of Allah & saying:

S o ¢ 4jbuel |
L7dLij LaUn NC O (U jdb

He who performs ghusl on the day ofJumu ah and cleans
himselfin agood manner, and comes early to the prayer and
he walks without riding, and sits close to the imam and lis-
tens without engaging in any vain actions or talk, will have,
with every footstep that he takes, an action ofayear in terms

of reward, as if he has fasted it and stood it in prayer.1l

1Ahmad, Abu Dawud, at-Tirmidhi. an-Nasa‘i declared it to be hasan, as did ibn Majalt,
ibn Khuzaymah, ibn Hibban, and al-Hakim, who said that its chain of narration is

sahih.
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In the Faj'r prayer on the day ofJumuah the imam should recite Surah as-
Sajdah in the first rakah and Surah al-‘Insan in the second. It is legislated to
perform ghusl on this day, utilize the siwak, perfume oneself, put upon oneself
the best of his clothing, hasten towards the Jumuah prayer with tranquility
and humility, and to send much blessings upon the Prophet It is recom-
mended to recite Surah al-Kahfduring its day, due to the hadith of Abu Said
al-Khudri, may Allah ASbe pleased with him, that the Prophet said:

Whoever recites Surah al-Kahfon the day ofJumu‘ah will
have a light illuminated for him from one Friday to the

next.1l

Question Sixty-Seven: Permissibility of the ImAm Speaking to
Followers DuringJumi/ ah

Is it permissible for the imam to speak to some of the followers during

the khutbah? Mention the evidence.

A nswer:

Yes, it is permissible for the imam to speak to some of the followers dur-
ing the khutbah, if there is a need. The evidence is that which is established
within Sahih al-Bukhari, regarding the story of the Bedouin who spoke to the
Prophet  while he was delivering the khutbah to the people. Likewise, the
statement of the Prophet ~ to the man who was stepping over the necks of
the people on the day ofJumuah, while he was delivering the khutbah, saying

to him:

1Al-Hakim, who said that this hadith has a sahih chain of narration
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Sit down, for you have caused harm.1l

Question Sixty-Eight: Difference BetweenJumu'ah Prayer and
Duhr Prayer

Is the Jumuah prayer a separate obligation, or does it take the place of

Duhr prayer? Mention the evidence.

A nswer:

The Jumu'ah prayer is an obligation upon every responsible Muslim male
who is free and has the ability to attend. It consists of two rak'at in which the
recitation is audible, and it takes the place of the Duhr prayer. This is due to
the fact that the Prophet Sesufficed with it and did not make the Duhr prayer
although it was made obligatory. The one who praysJumu'ah prayer and there-
after prays Duhr prayer has committed a heinous error, as some of the people
of the innovated sects do. The people that have a legislated excuse may pray
the Duhr prayer, such as the sick person, the traveler and the one who does
not catch a single rak'ah of the Jumu'ah prayer. If the Muslim misses it, he
makes it up as Duhr, being four rak'at. A severe threat has come regarding the
one who intentionally misses the Jumuah prayer. From that is the statement

of the Prophet

4jls

He who abandons three Jumu'ah prayers out of negligence,
Allah will place a seal upon his heart.2

1Abu Dawud

2at-Tirmidhi and others
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It is legislated to come early to the Jumuah prayer; to perform ghusl for it,

perfume oneself, wear the best of one’s clothing, and listen attentively to the

sermon. If it coincides with one of the two Eids, the obligation ofJumuah is

removed from the one who has attended the Eid prayer. However, the obliga-

tion of the Duhr prayer is not removed. With regards to the imam, the obli-

gation of the Jumuah prayer is not removed from him. Likewise, he who has

not attended the Eid prayer must attend Jumuabh.

Q uestion Sixty-Nine: Conditions for the V alidation of the

JUM ifah Prayer

W hat are the conditions for the validity of the Jumuah prayer? Mention

its evidence.

A

nswer:

The conditions for its validity are as follows:

That it is within its time. The strongest of its statements is that it is
the time of Duhr.

That it be in congregation, being two or more; because the rest of the
prayers are established with two or more by way of consensus

That it be within a township, the meaning of which is that it be in-
habited.

That it is preceded by two sermons that contain within them the
praise of Allah and the two testimonies; as well as sending prayers
and peace upon the Messenger of Allah and reminding the people
of the fear of Allah and obedience to Him.

That one is free.

That one is responsible.

127



Aiding the Khatib and ImAm

The evidence for this is what is established from the actions of the Prophet

and his performance of it.

Question Seventy: Description of the Khutbahof Prophet

Muhammad &

W hat is the description of the khutbah of the Prophet

A nswer:

From that which has come regarding the description of his khutbah is that

he would begin with Khutbah al-Hajah, the text of which is:

gy LixAlil n3nz o+ @M AU <l
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Indeed, the praise is for Allah, we praise Him, seek His help
and seek His forgiveness. We seek refuge with Allah from
the evil within our own souls and from the evil of our ac-
tions. Whoever Allah guides, there is none that can mis-
guide; and whomever Allah leads to stray, there is none that
can guide him. | testify that none has the right to be wor-
shipped except Allah alone, who has no partners; and |

testify that Muhammad & is His servant and Messenger.

Vj <jLLj 4331 1 1INL410iJJl1s L}
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O you who believe! Fear Allah as He should be feared, and
die not except in a state of Islam (as Muslims), with com-
plete submission to Allah.

[Surah Ali 1mran 3:102]

N4 ti'g al DAL i1~ A
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O mankind! Be dutifid to your Lord, Who created you from

a single person (Adam), and from him (Adam) He created

his wife [Hawwa (Eve)], and from them both He created

many men and women; and fear Allah through Whom you

demand your mutual (rights), and (do not cut the relations

of) the wombs (kinship). Surely, Allah is Ever an All-
Watcher over you.

[Surah an-Nisa 4:1]

y2i2lk ai O dill 1"i L, )

ovj ' VuwoE i 9jLAl Y

O you who believe! Keep your duty to Allah, and fear Him,

and speak (always) the truth. He will direct you to do right-

eous good deeds and will forgive you your sins. And who-

soever obeys Allah and His Messenger (‘£) he has indeed
achieved a great achievement.

[Surah al-'Ahzah 33:70-71]

As to proceed:

44 tiylaJStA £ j\s
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Indeed, the best speech is the Book of Allah, and the best
guidance is the guidance of Muhammad  and the worst of
all matters are the newly invented ones. And every newly
invented matter is an innovation, and every innovation is

misguidance, and every misguidance is in the Fire.1

His speech would contain clarification of tawhid, as well as Iman and its
fundamentals; and mention of the qualities of the Lord, the Majestic ard
High. He would also mention the worship of Allah which He loves for
His creation; warning them against His punishment and encouraging them
to remember Him and be thankful to Him. Likewise, reminding them of
death, Paradise and the Fire. He would also encourage them upon the
obedience of Allah & and His Messenger while censuring them again it
disobeying Allah and His Messenger He would deliver a sermon upon a
minbar, which had three steps; and when he would enter he would ascend
the minbar, then face the worshippers and greet them with salam. He would
sit while the muadhin called the ‘adhan. Then he would deliver the first
sermon standing, while supporting himself upon a bow or a stick, and he
would sit briefly. He delivered the second sermon standing in a similar
fashion. He would make the sermon short but lengthen the prayer, at times
reciting within his sermon Surah Qaf. It is reported on the authority ofJabir
ibn ‘Abdullah, may Allah & be pleased with him, who said: “When he,
Prophet Muhammad *& would deliver a sermon his eyes would become red,
his voice would be raised and his anger would intensify as if he was warning
against an approaching army; saying: The army is attacking you by morning
and the army is attacking you by night.”2 He would point with his index
finger when supplicating, and would not raise his hands in doing so except
when he supplicated for rain. After the two sermons he would pray two

rak'at in which he would recite audibly, and he would lengthen them,

1Abu Dawud, an-Nasa‘i, and ibn Majah
2 Sahib Muslim
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reciting Surah al-Jumu‘ah in the first rak'ah and Surah al-Munafiqun in the
second rak'ah. Or he would recite in the first rak'ah Surah al-'A‘la, and in the

second Surah al-Ghashiyah.

Question Seventy-One: Obligation of One W ho Misses M ostor
AlloftheJumu'ah Prayer
The one who catches less than a rak'ah of the Jumu'ah prayer along with
the imam, what is he to do? Mention the evidence.
A nswer:

He is to intend the Duhr prayer and pray four rak'at. The evidence is that
which is reported by an-Nasa‘l, ibn Majah and ad-Daraqutni, on the authority
of ibn ‘Umar, may Allah & be pleased with him, from the Prophet 3S, that he

said:

Jiaj 119j ijA>1 LAY) > <JtEj

Whoever catches a rak'ah from the Jumu'ah prayer, then let
him add another rak'ah to it, and he has thus completed his

prayer.

That which is understood from the hadith is that he who has not caught a

complete rak'ah is to pray it as Duhr.

Question Seventy-Two: Advice Forthe One Giving the Khutbah

Mention some of that which is recommended for the one delivering the

Jumu'ah sermon.
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A nswer:

It is recommended that he comes at the time of the khutbah, and that he
deliver the khutbah upon a minbar, or upon an elevated place. He is to greet
the followers with salam when he ascends the minbar, and he is to sit until the
mu'adhin completes the ‘adhan. He is likewise to sit between the two sermons,
and he is to deliver the sermon standing, supporting himself upon a stick or
the likes of it. He is to shorten the sermon and supplicate for the Muslims and
their ruler to have rectification and success; and he is to point with his index
finger while supplicating. He is not to raise his hands, except when seeking
rain. He is to choose beneficial and appropriate topics from amongst the texts
that contain encouragement and warning. He should also use Quranic stories
and that which has come from the Prophet mentioning examples and clar-
ification of the legislated rulings in a manner that is eloquent and effective. He
is to avoid intentionally rhyming, reviling others and screaming senselessly. He
is to raise his voice to best of his ability. His khutbah should be steady, without
hastiness; and he should be knowledgeable regarding that which he says. He
should feel within himselfthat he is establishing a duty that was performed by
the Messengers, upon them be prayers and peace. It is, likewise, legislated for
the one delivering the sermon to supplicate for himself, as well as those who
are present, and the Muslim males and females, from those who are alive and

those who are dead.

Question Seventy-Three: Supplications Forthe Leader of the

M uslims W ithin theJumu'ah Prayer

W hat is the position of the pious predecessors regarding supplicating for

the leader of the Muslims within the Jumu'ah prayer? Mention the evidence.
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A nswer:

The Salafgave great importance to supplicating for the ruler who is in
charge of the affairs of the Muslim, and the Muslims have acted in accordance
with this. This is only due to the fact that the rectification of the leaders ben-
efits the people, and the land by way of rectifying them. This is an affair which
is attested to and known. From the reasons for the rectification is supplicating
for them by those whom they are in charge of, especially those who have

knowledge from amongst them. From the evidence for this is the following:

It is reported on the authority of the chief of the believers, ‘Umar ibn al-
Khattab, may Allah 3k be pleased with him, that he said: “Know, that the peo-
ple will continue to be in a state of goodness as long as their leaders and guides

are upright.”

On the authority of Abu Muslim al-Khawlanl, may Allah 3k have mercy upon
him, who said regarding the ruler: “Fie has been appointed over you. There-
fore, if he is guided then praise Allah 3k, and if he acts upon other than this
then supplicate for him to be guided; and do not oppose him and thus go

astray.”

On the authority of al-Fudayl ibn ‘lyad, may Allah 3k have mercy upon him,
who said: “If | had a supplication which would definitely be answered, | would

not give it anyone except the ruler.”

On the authority of Imam Ahmad, may Allah ‘X have mercy upon him, that
Imam ofAhlus-Sunnah, who said regarding the ruler of the Muslims: “Indeed
I supplicate for him to have uprightness and success by night and day, as well

as assistance; and | deem this to be an obligation upon me.”

The Allamah, al-Barbaharee, may Allah 3k have mercy upon him, said within
Sharh As-Sunnah: “If you see a man supplicating against the ruler, then know
that he is a person of desires; and ifyou see a man supplicating for the ruler to

be rectified, then know that he is a person of Sunnah.”
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It is an obligation upon the one delivering the sermon, in front of his congre-
gation, to clarify the rights of the rulers and that which is obligatory upon the
Muslim with regards to the leader. From this is pledging allegiance to him,
fulfilling it outwardly and inwardly; hearing and obeying in that which does
not entail disobedience of Allah and to respect him and honor him. It is
obligatory to advise him, desire his rectification, desire the unification of the
‘Ummah behind him and dislike their separation. One must also hate the one
who deems it permissible to rebel against him, and other than this from the
affairs which Ahlus-Sunnah wal-Jamaah have clarified since the time of the
pious predecessors, may Allah  have mercy upon them. And this is estab-

lished within the books of the scholars amongst them.

Q uestion Seventy-Four:The Two Eid Prayersand Their De-
scription

W hat is the ruling of the two Eid prayers? W hat is the time of their

prayer, and its description?

A nswer:

The basis for its legislation is the Book, the Sunnah and the consensus.

Allah, the Exalted, has said:

Therefore, turn in prayer to your Lord and sacrifice (to
Him only).
[Surah al-Kawthar 108:2]
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And the scholars of tafiir have mentioned that this verse is in reference to the
Eid prayer. As for the Sunnah, it is established by way of successive reports
that the Messenger of Allah & used to pray the Eid prayers. Likewise, it is

established by way of the consensus of the people of knowledge.

The two Eid prayers are a communal obligation, according to many of the
people of knowledge. However, the attendance of it is a stressed Sunnah that
it is not befitting to abandon, except due to a legislative excuse. As for its time,
then with regards to the prayer of Eid al-Fitr, it is recommended that it be
delayed until the sun has elevated to the level of two spears; meaning six me-
ters, approximately. And this is only for the purpose of extending the time

before it, in order that the Zakat al-Fitr may be distributed.

As for Eid al-Adha, the Sunnah is to hasten it such that it is held before the sun
rises to the length ofa sphere. This is in order to make vast the time for slaugh-
tering the ‘udhiya and to hasten the eating from it. Its description is that it is
legislated to perform it in an open space. It is also legislated to perform ghusl,
perfume oneself, wear new or clean clothing, and to go towards it via one path
and return from it via another path. It is legislated for the one who sits awaiting
the Eid prayer to declare Allah’s Oneness and His greatness in abundance, be-
cause this is from the signposts of this day. The takbir should be performed
individually. As for congregational takbir, it is an innovation. This is that the
congregation raises their voice with the takbir in unison, beginning it in unison
and ending it in unison, with one voice and a specific description. There is no
basis for this action, nor any evidence for it. Rather, it is a newly invented inno-
vation with regard to the description of the takbir; and it is upon the Muslim to

beware of all innovation. This is due to the statement of the Prophet

Jj3ro 4t
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Whoever does an action which is not from this affair of

ours, it shall be rejected.1

The prayer consists of two raka'at. One is to make seven takbirat in the first
rak'ah, and five in the second, before the recitation. One is to raise his hands
with every takbir and the imam is to recite audibly. In the first rak'ah, after al-
Fatihah, he is to recite Surah al-'ATa; and in the second rak'ah he is to recite
Surah al-Ghashiyah. Or he may recite in the first rak'ah Surah Qaf, and Surah
al-Qamar in the second. Then, the imam delivers two sermons, facing the peo-
ple. Within them, he is to praise Allah, the Exalted, thank Him, extol Him,
and encourage the people; informing them of the obligation of acting upon
His legislation, encouraging them likewise to give charity and to slaughter, and
he is to clarify the rulings of slaughtering. It is also legislated for him to ad-
monish the women within his sermon, and to remind them with that which
is obligatory upon them and encourage them to give charity. There is no harm

in greeting others on the day of Eid with goodly supplications.

Q uestion Seventy-Five:Eclipse Prayer and Its Description

W hat is the ruling of the eclipse prayer, and what is its description?

A nswer:

As for its ruling, it is a stressed Sunnah upon every Muslim, male and
female; whether one is a resident or travelling; whether it is a lunar eclipse or
solar eclipse. This based upon its sighting, and not due to a report from the
people who do calculations; nor is the prayer to be made based upon it occur-
ring in another land. As for its description, there is no ‘adhan nor ‘igamah for
it. However, one is to proclaim its commencement by saying, one time or

more, within the mosque:

1Sahih Muslim
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Prayer in congregation.

The imam leads the people in two rak'at in which he makes the takbir then
recites Surah al-Fatihah and a long chapter, audibly. Then, he is to bow with
a long bowing. Then he rises from the bowing, saying: “Allah has heard he
who praises Him; our Lord, and for You is the Praise.” And he is not to pros-
trate. Then, he recites Surah al-Fatihah again, and a surah which is shorter
than the first. Then he bows with a bowing that is shorter than the other. He
then rises from the bowing, and performs two lengthy prostrations, making
the first of them longer than the second, and sitting between the two. Then
he stands and performs a second rak'ah similar to the manner in which he
performed the first. However, it is to be shorter. Then, he says the tashahhud

and makes taslim.

After the prayer it is legislated for the imam, if he has knowledge, to admonish
the people as the Prophet ® would do. Ifthe eclipse ends while they are within
the prayer, they are to complete the prayer, lightening it. If it does not end,
they engage in much supplication; as well as declaring Allah’s & greatness and
doing charitable acts until that which has befallen them is removed, and the

prayer is not to be repeated.

This prayer is prayed even during the forbidden times of prayer, because it is
from the prayers for which there is a reason. The khutbah is legislated after the

eclipse prayer because the Prophet would do so.

Q uestion Seventy-Six:Prayer for Seeking Rain and lts Descrip-
tion

W hat is the ruling of the prayer for seeking rain? W hat is its description?
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A nswer:

As for its ruling, it is a stressed Sunnah that is affirmed by way of the
action ofthe Prophet ss and his successors, may Allah se be pleased with them.
It is legislated if there is a drought within the earth and the rain has been
withheld. As for its description, the Muslims are to come out for it in an open
area, being humble and submissive, and with the feeling of a sense of need for
Allah; men, women, and children, at the command of the ruler of the Mus-
lims, who specifies a day for them. They are to come out at the beginning ot
the day. The imam comes forward and prays two rak'at without an ‘adhan or
'igamah. He is to make seven takbirat, including the opening takbir, within
the first rak'ah, and he is to recite Surah al-Fatihah and another chapter from
the Quran audibly. Then, he is to bow and prostrate. He then stands and
makes the takbir for the second rak'ah, after which he makes five additional
takbirat. Then, he is to recite Surah al-Fatihah and another chapter from the
Qur’an audibly. Once he has prayed two rak‘at he is to say the tashahhud, then
make taslim. He is to deliver one sermon in which he praises Allah the Exalted,
declares His greatness, and seeks His forgiveness. He is to encourage the
people upon the obedience of Allah se and warn them against disobeying Him;
and he likewise encourages them to seek that which is with Allah se¢ of for-
giveness and mercy, while telling them not to despair of Allah’s mercy. He is

to supplicate to Allah ss, and from the supplications he is to say:
Lkc.'

O Allah give us rain (three times).

He is, likewise, to say:

Tl

O Allah, send water down upon us (three times).
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He is, likewise, to say:

jup  Lab Lji bj"a ItUalbC'a..1

O Allah send down water upon us that is visible, beneficial,
and plentifiil; water that is not harmful, grant it to us now,

without delay.

And he may say other than this from the goodly supplications. Then, he is to
turn his back to the people and face the Qiblah, supplicate, and invert his cloak;
and the people are to invert their cloaks just as their imam does. Seeking rain
can also be done in the khutbah ofJumuah by raising the hands and supplicat-
ing, due to what is established from the Prophet sS, that he did so when the

Bedouin came to him asking him to do this.

It is legislated that when the rain begins to descend he stands in the open,

upon its commencement, in order that it may fall upon him, and say:

L*di Ll»0

O Allah, allow it to be a beneficial rain.
And he is, likewise, to say:

410> <1 ailjjla-4

Rain has come to us by way of the bounty of Allah and His

mercy.

If the rain is abundant, and one fears that it may cause harm, he may supplicate
to Allah, the Exalted, to lighten it and withhold its harm. And from the sup-

plication that one my say in such a case is:

jichd' Ojual
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O Allah send it to the top of the mountains, and to the

hills and valleys, and over the places where trees grow.

Q uestion Seventy-Seven:Description of Washing the Deceased

AND THEJANAZAH PRAYER

W hat is the description of the washing and shrouding of the deceased?

W hat is the description of the Janazah prayer and its procession?

A nswer:

It is legislated to encourage the one who is near death to say:

0il Y] <1'Y

None has the right to be worshipped except Allah.

This is in order that this may be the last of his speech. It is legislated to turn
him towards the Qiblah by placing him upon his back, his feet toward the
Qiblah, and his head elevated slightly. If death is affirmed, it is legislated to
close his eyes, cover him with a garment that covers him completely, and close
his mouth using a bandage that is wrapped around the top of his head. It is
permissible to uncover his face and kiss him. It is obligatory to hasten his

preparation after the death has been affirmed.

It is proper that one choose to wash the deceased those who are from the
people of trustworthiness, piety, and righteousness. The deceased is to be
placed upon the platform ofwashing and his ‘awrah is to be covered. His belly
is to be pressed, and that which exists is to be washed away. Then, one begins
the washing. The washing should be an odd number, beginning with the right

side. It is to be with water, accompanied by sidr in some of the washings, or
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that which takes the place of sidr and will clean effectively. In the last washing

perfume is to be mixed in, and the best of it is camphor.

The woman is to have her hair braided in three rows going toward the back.
He who cannot be washed due to an excuse, such as the absence of water, one
being a person of high respect, awoman being present amongst men, or a man
being present amongst women; then at-tayyaumum should be performed for

them.

Some of the people of knowledge hold that the woman is to be shrouded in
five shrouds: a skirt, khimar, shirt, and two outer shrouds. It is better that the
man be shrouded in three shrouds that are white and new, and they are to be
scented with bukhur. Some of them should be spread out upon others, and
camphor should be placed between each shroud. Then, the deceased is placed
upon his back, and his anus may be plugged with cotton which contains cam-
phor. The corner ofthe top shroud is taken from the left side to the right side,
and the right side should be taken to the left. The second and third are to be
done likewise. Then, it is to be tied with a tie that can be untied inside of the
grave. The woman is similar to the man, which has preceded; and it is permis-
sible to shroud with a garment that covers the entirety ofthe body. It is better
that she be shrouded in five pieces: a skirt, khimar, shirt, and two outer

shrouds.The description of the funeral prayer is as follows:

The Prophet & commanded that the deceased be prayed upon; he & did so
and the Muslims upheld this after him. It contains within it honoring of the
Muslim and it is a type of intercession for him; asking that Allah  forgive
him and be kind to him. In praying upon him, carrying his body, and attending
his burial lies tremendous reward, as the evidence has proven. The deceased is
prayed upon within the mosque, as well as outside of the mosque; and he may
also be prayed upon after his burial. He is not to be prayed upon during the
three times in which prayer is prohibited, nor is he to be buried within them.

They are when the sun is rising until it has fully risen, when the sun is at its
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zenith until it declines, and when the sun has begun declining until it sets.
The description of the prayer is that the imam stands at the head of the male
and at the waist of the female, and he is to make four takbirat. The opening
takbir is performed while raising his hands to the level of his shoulders or his
ears. With the remaining takbirat, he is to raise his hands. Then he places his
right hand on the back of his left hand upon his chest. He seeks refuge with
Allah from Sbaytan, says the basmalah, then recites Surah al-Fatihah si-
lently; and at times he may recite along with it another chapter. Then, he
makes the second takbir, recites the Ibrahamic prayer, makes the third takbir-,
and supplicates with sincerity with that which has come within the Sunnah.

From those supplications are the following:
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O Allah forgive our living and our dead, those who are
present and those who are absent, our children and our
elders, our males and our females. O Allah, he whom You
have given life amongst us, then give him life upon Islam,
and he whom You caused to die from amongst us cause him
to die upon imdn. O Allah, do not deprive us of its reward

and do not cause us to go astray thereafter.1
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1Abu Dawud and ibn Mdjah
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O Allah forgive him and have mercy upon him, and pardon
him and give him safety, and make his descent noble and
make his grave spacious; and wash him with water, ice, and
snow. Purify him from sins just as You have purified the
white garment from filth; and give to him an abode which
is better than his current abode, and family that is better
than his current family, and a wife that is better than he
current wife; and enter him into Paradise, and give him
refuge from the punishment ofthe grave (or the punishment
of the Fire).1

And if he is a child, one may add:

Ial lii

O Allah make him a predecessor for us, and a herald, and a

means of reward, and a bounty.

Then, one makes the fourth takbir and one taslim to the right. He who has
missed any of the takblrat may make them up with its proper description. The
miscarried fetus is to be prayed upon, and its parents are to be supplicated for,
seeking Allah’s ~ forgiveness and mercy for them. It is permissible for the

women to pray the funeral prayer in congregation or individually.

The description ofthe funeral procession is that the deceased is carried by four
men, and those who follow on foot may be in front of it, behind it, or driving
behind it. It is legislated to hasten the bier, and to leave offvain speech regard-
ing the affairs of the dunya. Those who are present may stand, and when en-

tering him into the grave it is said:

1Sahih Muslim
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In the name of Allah, upon the religion of the Messenger
of Allah B

He is to be supplicated for, after his burial, to have firmness such as saying:

i .Culrji JalL.

O Allah make him firm with a firm statement. O Allah,

forgive him and have mercy upon him.

It is likewise legislated for men to visit the graves without travelling to do so,
and to supplicate with that which has come within the Sunnah. From those

supplications is the following:
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Peace be upon you, O inhabitants of the graves of the Mus-
lims and the believers. Indeed, we shall be, if Allah wills,
joining you soon. | ask Allah for us and for you to

have security.1

Conveying condolences to the family members of the deceased is the Sunnah.
In this lies bringing ease to the family of the deceased, and it may be done in
every place; whether that may be the marketplace, the masjid or at work. From

the statements of condolence is the following:
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1Sahih Muslim
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Indeed, to Allah belongs to that which He has taken, and
to Him belongs that which He has given; and everything
with Him is for an appointed time. Therefore, be patient

and anticipate the reward of Allah.

From that, as well, is the statement:

illIxL Il fxkel

May Allah make your reward great, and May Allah make
good your condolences, and may Allah forgive your de-

ceased.

As for preparing food for the family members of the deceased
on the day of the death, this is a Sunnah due to them being
busy in their time of calamity. As for that which is done
within some societies from preparing feasts, slaughtering, and
inviting people towards it; it is from the newly invented af-

fairs, which it is obligatory to abandon and beware of.

Likewise, it is not permissible to hire Quran reciters and eulogizers; and it is

prohibited to wail over the deceased.

This is the completion; and the praise is for Allah 36, whom by way of whose

favor righteous actions are completed.

May prayers and peace be upon our Prophet Muhammad upon his family,

and Companions.
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